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The spiritual heritage of India obscured by neglect and 

enveloped by the aura of myth and misrepresentation which 
have slowly grown round it through uncreative centuries has 
again to be discovered and rescued in its pure and primal 
form for modern humanity. This can be done only by sober 
judgment, careful scholarship and a disciplined faith in the 
potency of truths which are not limited by time and 
circumstance but ever operate through the living heart of 
humanity. My hope is that the Indian Research Institute in 
undertaking to restore and reinterpret the Vedic scriptures 
in their completeness will be guided by this unconquerable 
allegiance to truth and fulfil their great responsibility of 
carrying on the editing and publishing work with the unsparing 
diligence of creative scholarly research. 













PUBLISHER’S NOTE. 

The Indian Research Institute, which was inaugurated in July 1932, to propa- 
gate Ancient Indian Culture and 'Wisdom by publication of and researches 
into the best products of Ancient Indian Literature, is now presenting before 
the scholarly world and the public, its first product — a critical and 
scholarly edition of the Rg- Veda Samhita, the oldest literary record of the 
Indo-European people, with trilingual translations and explanatory, notes in 
English, Hindi and Bengali. The scheme given below that will be followed 
in this edition is undoubtedly very ambitious and 1 crave the patience and 
indulgence of our readers and subscribers to carry it out in toto. At the outset 
1 have to answer the question put by many sympathisers to me and to the 
Institute that why instead of publishing so many as yet unpublished treasures of 
Ancient Indian Literature, we undertake the Rg-Veda Saihhita when there are 
already a few editions of it. I beg to state that since F. Max Muller s pioneer 
work, the first and second editions of the Rg-Veda Samhita, few critical 
editions have appeared. Besides they contained only the Text, Padapatha and 
Sayanacharya's commentary and are nearly out of print, nor are they obtainable 
by the majority of the Indians. Further it is an uncon troversial truth that the 
Vedas are the fountainhead of India's Religious thought and culture, and for 
a just appreciation of the magnificent legacies of the Past India, the widest 
publicity of the Vedas is indispensible. But they are not given the attention 
they deserve partly due to their being recorded in ancient Sanskrit not easily 
intelligible to the non-Sanskritists of the land and partly for want of any cheap 
and yet dependable scholarly edition with translations and critical notes. Also 
the results of the untiring labours of German scholars in the arena of Vedic 
literature are not accessible to people ignorant of German. In order to supply 
those longfelt wants, the Institute has launched upon this stupendous task of 
bringing out a unique world-edition of the Vedas with comprehensive and up-to- 
date research results. To fulfil the wants of the Indian mass, the Hindi and the 
Bengali portions would be presented in a very lucid and popular way. That 
the edition may be obtainable immediately by one and all, it will be issued in 
fascicles and each fasciculus is expected to be published every month. It will 
consist of the following four portions : — 

(1) The Text with accent marks, Sakalya's Padapatha, Sayanacharya's 
commentary, extracts from other ancient Indian commentators viz. Skandaswamin, 
Venkatamadhava, Gunavishnu, AnSndatirtha etc. (most of which are not 
available in the market), explanatory and critical notes in Sanskrit, and 
variant readings. 

(2) English translation (in the light of Sayana's Commentary), critical 

notes embodying among others, different interpretations of great European and 
American Vedic scholars viz. Bournouf, Max Muller. Roth, Langloisj Geldner, 
Pischel, Hillebrandt, Oldenberg, Bergaigne, Ludvafia Rosen, Grassmann, 
Bloomfield etc., together with a synopsis of the resuItTof historical,- geological, 
archaeological and philological researches of eminent Indologists, s 


( ii ) 


(3) Hindi translation (in the light of Sayana's commentary), with short 
explanatory notes and viewpoints of other interpreters viz. Dayananda 
Saraswati etc. 

(4) Bengali translation (in the light of Sayana's commentary) with requisite 
explanatory notes. Besides there shall be critical and elaborate introductions 
in Sanskrit, English, Hindi and Bengali, embodying all the researches into the 
vedic literature which will be published in separate fascicles. 

It is needless to say, this edition shall have the great merit of incorporating 
all the different standard viewpoints and every portion shall have a special 
feature. It is gratifying to note that we have the privilege of getting at our 
disposal the help of erudite Vedic scholars composing our Editorial Board, 
and have every reason to believe that they will carry out this noble task to the 
entire satisfaction of the scholars and laymen alike, and 1 beg to offer thanks 
to them, on behalf of the Institute, for their untiring labours. 1 also thank the 
members of my committee, the gentlemen who have already enrolled themselves 
as subscribers and the generous public, for their kind co-operation and hearty 
sympathy. 

In conclusion, 1 pray that this edition of the Vedas which are regarded by 
the Hindus as the realisations and revelations of our ancient Rishis, as the 
highest authority on moral and social laws will find ready appreciation in them 
for a proper moulding and free growth of our moral and social progress and 
outlook. To the Non-Hindus too, it shall serve the useful purpose of a 
storehouse of knowledge and materials for varied researches into the language, 
history, culture and civilisation of the Aryans of the dim and distant ages and 
for any critical, historical and genetic survey of later philosophical and religious 
thoughts of India. It may also establish the inseparable bond of religious and 
cultural unity among the Indo- Aryan, Indo-lranian and Indo-European peoples, 
existing from the earliest period of humanity. 

Let us now hope that the Vedas, the Book of books will open, to the world 
the spiritual, moral and intellectual treasures handed down by our earliest 
forefathers and give the key to the solution of the deepest secrets and enigmas 
of human hearts. 


"Jhulan Purnima" 

5th August, i9SS 
Indian Research Institute, Calcutta, 
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Among the workers in Bengal are worthy of note the labours of Raja 
Ram Mohun Roy and more recently of Maharsi Debendra Nath Tagore, 
Pandit Taranath Tarkavachaspaty, Pandit Satyabrata Samasrami (who worked 
with the assistance and encouragement of Principal Prasanna Kumar Sarvadhikari 
of the Sanskrit College), Pandit Ramanath Saraswati, Mr. Ramesh Chandra Dutt 
(who had the assistance of Pandit Iswar Chandra Vidyasagar and Pandit 
Mahesh Chandra Nyayaratna), Pandit Umesh Chandra Vidyaratna, Pandit 
Umesh Chandra Batabyal, Mr. Manmatha Nath Dutt, Pandit Durgadas Lahiri, 
and the Bengali Pandits of the Vedodbodhini Sabha of •Benares. Inspite of 
these labours, dependable editions at moderate prices are not available which 
is a great drawback for those who for spiritual, educational, literary or historical 
purposes- — as the case may be, desire to possess and consult this storehouse 
of learning, wisdom and spirituality. 

The field is vast. But alas, the gleaners are few and are getting fewer 
and fewer every day. Vedic learning, research and culture have been steadily 
on the wane, particularly in Bengal, and workers both of the old and modern 
types, trained in old and modern methods, and imbued with old and modern 
spirit are steadily on the decrease. This has augmented the difficulty of those 
who have voluntarily made themselves responsible for the present edition. As 
President of the Committee of Management, guiding their labours, 1 confidently 
bespeak abundant co-operation, support and patience of the public — the 
princes and people of India— for whose assistance we earnestly appeal. 
Without such help and co-operation, the painstaking and ambitious :,standard 
that we have set to ourselves can not be achieved. For reasons absolutely 
beyond our control we have been behindhand our engagements for which 
complete apologies are due and are tendered. 

The task is . heavy, the resources are few and the workers fewer. This is our 
excui^i^ l^patent imperfection of the work. Inspite of all handicap, our devot- 
ed band of workers is resolved to carry it on in a prayerful and determined spirit. 

May the God of Nations bless and prosper this high and worthy emprise. 


"Jhulan Pumima" 

5th Augmt, WBSj 
Prasadpur,, : 

20 Suri Lane, Calcutta, 
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sifH srf^: ^4^ I tl ?i%Ti i 

sfuruaf^l fl?^ ^ ^4;=^ H firi^^JTrltsf^ I 5 ^; 

?T%ra^ ^ I jfRTq'sins^tsriirStf 

??f^Rll4'wra^ si 3 ^i%fl^%’?Jili « >^=a5rat5Hir ^\ ^r^rg^Tr^gw 

^ \ ^ ^q^I^TTOifir %5T \%% ’sifem ¥ra% i 

%T5?TT3n^??^ tf^ 3rt?!iigfei?T sr^jfsrpr 

dq # sq ^ i i q ^ > ggqfFrt ■H tf i #4 t =a T ^ »n fi t f g i qgrofgdlqq^Rdt: 
^itt 4 g?fT4 tqfdwf^ %qNq i h =5 ^cTwi^^ggr^^gradl^- 
q^jprra »Tq% 1 3ra?Tfi%^dt ca?l'4s^mfw!iiq®i ^arfer#% %qt ■gsr gpgd mwif^ t 
qrfen^ ^55 ?i 4 ^cra^tTRi 

qdkta^TT^ m.% ' 5 aRtrarf^«rcn =5 1 

^ drar^oiq^ \ ?T^fdw: qg ^R^ qro^dranr^oRr^gRoi \ ^sf4 

Rq<s!inqftg\%'ipr5Rfirs=il^ Crgfig^R^ jq;RRt?5=qfer f^sugsOTRiT 

»%icRfT {ir{3<?q^ \ f:«nRr^f^f^ 

I ^sfirttw SRSRq'I^Rd R^R^ ^^R5r^5[f^q|[ l 

sfOTfir^'PT ^«r5!fir?iq 1 f4#is^w4t^ ^^rir 

wriRTT w ^3q4in 5 % ??gT R^q^ifHRr ?fi?Rj4 m R^iq^qw fir^ WRfcfife i 

hsm^ fq&«q- stftqid^*^ 1 ^ RTqRRTffwcr^q'q q«RR^ flfw^riq i 

^igf ld q?ifq dtRfqJrw Rmfq H5d^^4^q^4^'rtTgq5R^Rf 
^qiTfq 1 ^ V r. i. ^ 

^ RTvm JTiq 5 Siq^?qm ?«igq- 

sqiR: \ ?^RT^ %rqf qqf WT fq5?IS JJUR I Rqt qjRorf 

|gra|R5rfrf3i^?r5r^ ti%cq si^rgiq ?r?^^q ^[iRjqqjTtoT iqfRg;-|RT sRql f^qRrar siqr^ a^grf 
snsomi5i% surf^ pi ffR I ?ra pHi »idR tqdq^R^qRtfq ire4 ^qRtftiqqrqfgRrirf 

R^qRR^ sqsftii«(im R^siT%^«tT wd^cT qr^RtJi^TrJRp I jR^d gqiRgfirafsrg: 

1^ srcqq?^d StqoiT^g^Rr qRBR^m: R5t I 3IW 

{diRrqiRf*Rfq isag I snqqrqqqfiqfkimi g4g?W?n =qTi?ifenfq 
^:m5rfsdsnqoT ^ dq?iife- 

qrds^Adt qrq^q^ rr RiRR^«n: i. qqi^d ^aqnrf qin driq ^R^g q^qiqqfiflFPig^^ 
Iswrq: qfi%q;w fqffHdfq { qqrdatf ’#qRi^R^^q5Rs?Rrrafe' qdoii 
5P9s?r: srfqqRH Rcirfl^ y m “qifelqnfdRSf snf 5 Rd|f% i hr n^fRqdqr: ^mx 

qqfsq^ qjfg?W# qgqi®^ tsrt qr fq^sqgqsdr 

imiRqdRfR apH I iqffqqTft^foT ?q^l{q I 





?r;wnfi[ srfgqrag 

st?n?g sir^mTTfwfl^ srai^: i 

gj^qqriT^ ?i5%qT^ 

"ar^'isiT: 3iegg#(|5!#5Tg*nJrpr: i ^ 

gfTfr®g^m gt ^Bwaig ^^qrag > ^ 

nwn ’St ^ qswgtg ggig^ g^fg fgt^i^a>g' isgg i g^ni^gsnJiiwt 
qfgqr?:^ sjg^t^graftreggl'^sggf nt grftqssifg^ ggr ^ gi^ sjisggg 

?TO% ?^?ng ?{g sng^ ^ ?{g I g^^?^ afeqragf “g^gr ^g: 

qtqui^ SS^j'grgg 5^ nraig ^ g^fg qiigfg^g urai fgfwftg 

H5g: u I 

ggjg^ ^w^a^feg^ggrergi h 4: afggra^ ggf ^g ¥ng^ grat- 

^gifg gigrfg g ^g^i g g fggrgg ^4; ®tg^g ?^ggT^%g ^ 

gg%%E %gnfg gfgqrg^ i 

siT’^T^rgsgT ggr^ gg^s«ngtss^ ggafggtg g^- ^.gggr^ 
Tpiggf ggsiggig^ig gqg^5^ fggTgggi.i ggrag^jggMi^ %ftg g^sisig^qgrfg i 
ggisqgfg gsi^gregr: ?7%ngi: si^gigre^giB^ ^^'g sit?ggt«ai^q*»3?r<«<lta 
ggggxggjpgng: i q^rfgf^wgq^^sfSg^ ?isg» ggrrrgiqp f|g 
^gcErfg g ^^gw^^giTOg g^ grig ^ ^gng g^ngiftlg i 
gg wr^igt ^ gfir^5l flrrftgififg stHggn^jgrfg aisw 

^ ^ 3 Ri^qngjTg^ qgg ggg ggga gTgnft#igTgfgg?g^ifg ggifg srag- 

gg go^gggggqgjfg^TO^qr gggwiggmg^ sggg^gsagqg# ggiigr:- 5jgjgg grar 
gog^, %gig gqgggq ^g^ fg^rfeg; g i^fig gig^sgq^igg,, grg^^ jggga^g 

gqggg , q^ gug^sf qgftggr^ fggrg. i gR^rg: qs gugg.gqsjgg' , ^fgw 
gfgitsq^?!^ g^fgmigjgtg: sng^^gnqn^ssw ^ 

qtggrg ^*gg; , ^qw gog^^gn i aigr^ gogg; s^pgi^g qtgfgcg ^^^gr qigigg 
g^gg ?^^* gg wf^jgg '^qj^sg ^tgrf^j^fg giggg 'grs'^igfq 5Tgi%g J^icgi 
g^fe I fl^fig-ii^fig-ggg-gs-gggTgi ^g^ Jggiigg-gwig-g^ira-gfgsg^^ 

sRqg: ( sjsjT-qnggt^ g^gg:, ggi^q qa^S^'^EiiteRgigg^g g^gr gig ggiggtgi- 

grgrqggftfg « ggJi ^ggsfg* % 5 gq% giggt g^graf^ggr, g^Tmft ?«^g ^fg ^^gifiRgf 
g^j gg^i 5 Iggr^ggl^g ^iq^: sigH gw^figi gfqgM 

^gqgqrfq gi%r g^'sgqggrr'^ggrg ^ ^qiw. gf^g^ sigl^^ggc,! q,gTggT 





arrfrtifii TOtM* «nraw>wft 

W'n=«5n«- ■irSar =t ■HlCTg.,’ra aijW^is^g*^ 

t un jaMiiatirfifeiOTP n^i l'»^i-ii 

gg, « # mS. ggrff g?W 

Sftggg =#WW #sfi,OT.gOT*g»I«lA^^ 

atiijBWW n g a i gjiBwfNiOTiOTi^gOTW^^ i a^aan^ 

ggAfadj l *irf l ga> aftifiNl aranra aa siOTg&!ri gga^aw^ 

|^«miaisMftft«N)sft®i*grai5afti ,galgifrgittftaSa<gmKg a 
n ^ ,Tq^>T^pnj#igf qir<dc^ct<^iqlT ssnif^f^ grsTOL > 

5R3iTf^T TF^normf^ mai#5^di«ii4w^’JRf*n 

ffl^: ?r JP^ ^“IT 

^fqfrt^ <1^ !j^ ^ ^ 

7m\ ti^ ?n ^ I ^ # g^gjiRMdldflH- 

qrai^’’ i atsmr ^ a^qr^OT^riiB^mrRJr- 

5r«n =9 ?ra ?ra g%iTOFPTgTfSR^ra®i»^ 

» ■■ - ■ ■ 

ST 'taf ?p^ tsjwflrnn ^t^Rt “^swRit srr si¥ ^ l arir 

“stini^ ?T^!3 wfes” f6artsf!’imf<5R(%: i 5r€ mdMitCdra.^ 

arT^*ra:.i ^ ^riftspa^rf^sijl^i^rTr^^ cr«rt sr«n>TR. i ^ 

^ { ajcf^ “tTwdi^'W ¥nWd”f% g^SFSFRT* 

TJ^ ^ri3i^q^s>^RR«R sRt»w ’T cr«n 

JifrERT %5rRTqi^5iR?;T«ERi ^ aifwsn^ TORspftn^^rwjrrf^- 
^ ^nrin » apR«iT d^' w ^rra: \ 

cramRRlI^^RtR ^|ndR«I^ST^ il’^w 

^ g^d^TF^ri^l^RT?: nRdJt W'dioii 

rr:ir I ?«imy«rTJTOmiws& /» 1^^ V^. I B ' .^':^9sitePKC' 








^ ^ “snnfoi ^ ^ ;fiHT?rfa?RPt 

?n»TiMifS^5n^ g|gpg^ 

UTO' ^9^=15 ?n>IP!I 'I^ drD maJWd •IRl 

OT^cn 5r^ ^inCRH, ?n«T ^ i ?raa^ tp^^- 

ftri% wp?fFTJt5^: to: ^11=^ » I ?T5iCraiw5i^ -5 5rsn Jwnij i # » 

I JWMwm , TO 

^ ^Tiwr^wpr^ ^t^srTOra;» »it«t 9? nnlf^nSrs^mi^ i 

“TrT«r?I sPRt:” ^ SJn’s^ETPRTVrSf: \ W ?n«l^?I +*'’*>^^ 

^ jpw^4cg?p«wi^:?TOn^^ 
siire*rei ^ 3isji5|?diid w3r% ^ qFfc^flr i ^ 

^ ^ iRr i i i’sw^ S^- 

?grra(. l *I ;^:^^t?srRl,?T9T, ^5=3 5^|‘»«nf^<^•'^s^^*'^^^<I 

^ TO?5*tT*n^ 

^anr^ ?ra ^ 

gpn?^ 5nTJ%SJ:5ri'^f^5^%irara: \ tot # gr ^P w^ w 

si{Hm3pwr^jn*rra«j^®iT r w-nwI^fdl^-ciagTTO' 

’?i^P^t?5[c5ii^Hm; I ^S^Trfi ^^JTflfT'*^ '5 

»p«5fTO # j ^ ^sf7 ?r^i^: t C5PI^ =5 

fe,r,„^ ^.nTOqtTO^ TO ^t^- 

^^^rqfntfT^TO TOTSTO^ft^- 

^5^ 1 SI qfsTO^T TOI^, ?tsiT ^ tqriSrTO^^ ^tsafeqf^^jwra 

^ Htrarm :3qfi[s?T ^3'^q%^^^w[0Rf%prf 5EW!TO*r^ ^ 

IpqaT#^S3:i^sTO^^^^’f^= ipqsnf^TO I TO 
sgqgsssnTOn ?q$r ^itf sta-^TdiaiTO* 

T^q ’St ^OTl^: ^ ^ 

™_3n^qqppn^ TOTO TOj 

,55^ ^P^.wTOTg?T^ 

. . ^ smr^H ^ q?tf^TO^'T»^> 

^ .n«ftft^«»ft 

qspiTSqTO ^ ^ f3T^ ^?TTOW^ 5^^^ 



i^tiRnn ?raifq s^ih^ssrh ^ 

^ g>^RTsi^83®Nr fUTT^^^ smcc^Rfr- 

{?H5Rt^?^ ^«RTfq ^ ' ^R^'SRJTfWIT ulOTT^rai, I 

5ii^: I g%ti ^tm af^^ 

stfe^ITT ^Ri^wnwRi^ ^ 1^ 

’ gTOR3f^f*RR ig^^^n^Torr^:, ’fiT*n g^i^i 

?5«nf^?frf^'3^#r«TO3?W!r “f^ # ^t” 

# fR^^rrfjR^ fe^jDnJtw RTRT {aCTi^TBiR5irft ?w ?% a%- 

qT%rn I 3i5^iT(5fi!T^r^i{q q:^' 

JRT “?ra5^5TT SRaiRRfl^Ri: ^2»TffgT?i:«TiTf5liJIsRg?raTt ¥Rr??fi-”fR afeam “»I^ 
mfriRiTcftT^^?! ^5^ ?i f| ?Tsiv|jTu^”fR ?fh[af^«i^^ar otst 

^ ?(lr n f^ r ^ r q; . i =3isqr?nRi^ qr Rimii ir^^jsqqi 

iiwT ^r^gq^Fri ^iRTHqr^ ffn 

qr^ ^qmqam^T^ Ri^wq;, i 

qaf %qn ^jjSwqi: ^CTfq ^ Rft <Rfir ? » ^ q H i^ rs ' c[ifq ^gr^ fRg^vrqfirgwi^pRri^- 
q ?rsTT aTfgnrf^^T^sft S^qsi^I^^TT aW-RT qi 

^ - ?!?3?^r: qnq, j ?r«rrg q^f^^TftrrT%; 'an?:^ fg^fxiqt 

I craar greri^^d^^^rta^^rRqn aftaslqjs^ =g^RT rf^rfRflqT^aRrT, 
qar ^f^qr wrRf Jtiai gr-giiRRqrP^Rq;, ^%aft=Ei^Fr5t sqifRcRT ^Cirt crmil^Rqr 

iranr RTS'r?T«ikr qqjRR^ ^RqqiwsR qfargRq; g- ^ q>%q m rg ft wn^q^, 

arfJTRq., Rq., I^ q rq e ^r^q, n q q Vt f ^ ^^paq, TOia 

«nf^qT q^qq, fqqlqaqq, qq q^q^sqftwqq: 

aqiqq^'r^^iiiiqifgsn 3jr^2cqq qsqq^qtj^qqratqqqiBt^aqq i qqilqat^dftfaRq qjqqf^T^i^- 
^5qq, qr^ g q q qtfjffpgg i ^ qif ^ qqeqgqqtsq qq qfi?q qqrr qq^ftfqwqaBTSi- 
^qq^Ffl^qq, q^qi^^fqisiqi^qqT qaqaqq, qqq qq idl??#TTfqqT qTR>^ 
^sFftRq i q^qi%q^apf^q^sq^qiq qq ^raiaq^q q^tqqrqr RTEFqqsraTqrfq- 
qqqaqq , qqjqr^?^ qjjqiqiqq 1 qq sqqqiqqaq: WPqqqTqqqq qiq^q t^qr 

, |q?r tw^^qfqqqtqlfq^RqtTfq 
af^qq, q^n^s^qr aj^a^rT- 
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^ ?r=^ ^n^ii ®! 

I ^ Jra5r^^ 

HSi:?TOf^ HSTSiTCl^'T^sr^ I 

l3Rfts?n:3f^ t?i^?^T^T5qT #rs?fT: 

11'^^= ?i^5t ?iraai 

v?T®f ?r«n srfra^i grTtwi^FTt 

^ ^ fscqafi^ 

^ ^ * 
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q W’TTt^ ^FTFR^ II ? II 

TO ^ ^^1 

rfcs II 

ri?’i‘ 3r’-T®r^flf|qt^; I 

Cs. * 

g?Tf5[^filT^^TOT4 t^TTO \\\\\ 

fqr^iwTOl li*<^ii 

g^r-^^TO TOF^lstfifrlV 5n r 

ST^Fst-S'iTO*. I 

w?i1%i^[*n[^.ii ^ II 

m %f^|:-^JtTO 5TTTO?T '^Tvqfcrf 

W^FTT^t 1 S[TTO ^ f^^'Tg^— 

rF«fl[lT^13 I 

^1% 'srflR TOFIIFF^T^FIT^ II (^. IoKoK) ■?f^ I 

IW” (^- i^Kon ) 


( I ^ 1KU ) “iraf??'?Ti^ ’TS '15 ^i 

f ^:”^l rRIITf^^ ^ I 

US ft?I !WT!RTrfl5?^IRft I ^ ' 

( «, a. 5M> -lO “*ii ’iTO iimr ftrM iRLfs?;” 1 

OT ^ sTWi^ ^^ifstf^s^i' froresi^'i “rit^R^s- 

(ni, sTT ?Hi%5T m loRi^i^, t. m ?,n6Kii«, 1 3 t 3. ) 

tfgr^Tot^# 

^l^iTTT g. 'sm^ ) 

qrtl *1 ^ “sfjjq^t^BiqT^Pfiiil^^Td t^T; 

w: qr^ i^f?i I qq mx^^- 

sqT^qRifqqftfq i 

- 

1 ^ISRR^^qq 5 q^RT^qq qqRqrq^sqRqR^qR} i 
^ qqfq^Tf— 

q: qlquTR i^qRRqj* qVqrqfl i 
WflT # q^ qiqllm qR] f^qiq ^ q; || (^- ^fq i 

qq^qr qiqRRqq I^TwqiT^ qfw qf^q q^rqfq-c v^) “f?qt^.qqf 
ffq i qqqfq q qq qqq w fqfqlfq-'^q?qT^; qlqq^q 
q^R^qqqq1”fiq i qqj^sqqqfqt flqfq^gr i ^qqm 


I ifs- 1 

^m\ 3 ^= 5 ^^ s(TO^s 7 r=qT 

I tf^W ’TT^* mm 

TfTq^*. 

^ ffq I ^tqjqTqq^'-qifqtq ^d'lq 

qiqfq 1 qT^qpqqiTq^qq ^E^M^qTqTfqm m^- 
qFn^* 9 Ct qrqq^^’ 1 1 ^ I'l ^>t^'- 

- 3 ^qf^'- fmm i^\ 

qqt^j wffT ^q|q^- 1 

wffqiq^ 'sftq qqt q’qqqtfq- 

qiflfq fqiimifr qqfq ^ 

^tqfsjTqrfq 1 h q mj qqqqt^^q.qif^- 1 mqT^rl^qf ^ 

^qqrq WTTH^^qq^qi q^^Fr^q^qr ^^mqf^q ^ 

qq qf^^q qq^ qi^ qqqt? q^T^qq^t qq^r wp 

qrqT qpqq^T^^ !fq 1 

1 qrqr q qqq^qjqqr: ms^mi 1 qq i^qqi^ fqf^qi qiqq 
qttqiq w^fqf?q 1 wfq qq qqt^ qiiqi^* iq^wfq w'FRitq 1 
q^q^qf^ wr^qfqfqi W ^qojifq— “^^^q ^Fft Mqqlq 

T^^Si^w„ 3 ^v:^q^^q^v:qT ^qqRyjq^^q qqT^^ ?fq I 

qq: ^ft¥q?Fq qi^i ^fqq^^ f^^'q fq^qtqqfq 1 qW fqqfqq ^tq 
nm 1 q^qlqiqfqqqqiqqq^qq 1 

qfqjqqr^nqqq^* 5 ^*. qf'^'qpq’^#fq qTq ^rqqlqqii 1 ^=^^' 
qqqrq: 1 qqfq qpqqi’^ ^ i qqqqtf^^qr^-qiq^'^^ qiqfq^q^^- 
fmm qr^ q^qqfq-( > “q^ ^qqi^^ ^Iq- 

^qqT^.qiq 5 T^‘.”#i m q#q fq^q?q qt^^qqN 

^mi ^^qiqqqqrfqq^ qq^q 35 ^ f?iqift^q^q q#q^qqqq^ 



a 

^ STOIW ^ ^ 55»mft^ W«I^ ’|ft’--^« i 

Tft ^ I =* I 5^'” 

^ qtql:, mM ^ 

m:, ksf wTpqte?r€wqf^m^^^^ mi^ ^mv ^ 

JTTfq qtTT'w q^qrq: I /-'^it^ 

^1^’ (^ 3 mR) qqi’qfq^ i ^ i ^^itq qiqq^q q^‘- 

qTl^?q^TFqT?Tq^q^^TfT3[ i ^ q^ril^ i 

“H ^q f|iTrqlq-l m” ( ^ ^ ^mm 

I q I '^q'^qr fqqnqtqrq^ i q^q^nf^ ifiiq'^q^q^ i 

tqfqqqr^qptf^v’qrq^^qq^ q’WT^^'q- 

qqrnq^q ^q i 

— qrq^* ^??rq^i ^q qqtq^q^ ^pqf^qrqr- 

( ^v)— “qwqrfrn^^qrqqq^'^ !tq r q^ ^^qftSTf^^qq i 


t ^nw; ^?#rst arftrftfir ?fRf! i 

3 ^ -q^ ^"^sw; i 's^rar “q5:?T5?”fts(Tf?^; 

“cm w: ^iijs-” 


jqfq ?T#?ETf;f tcf^T^Tt s^gs^Tlf^ I W qsqJTf^- 

S^sqr'JTT l^?f^T#TT ^«rT «1^!TT#TT 

3^^ H55!^T^#Sfft5^r (5n. ^tt ^hR) ff^* 

5?(^ff?f fq^fgfqt^gf^T#?*!^ mi 

^ sfTJ^TW^* rl^fl^^- 

sWT’^t^r ^T ^ k^lT^ =^T^kTf?^!T5’fii if^ I 

i 5?iT?5qT^?i^f^^ ssmi^- 

I ^ ff 5TtfT’n5e[ I m i ff 

ik %f^^iTT|: I 1 "^fwiPJ^F^ sWPn^' 

I ^ tt 1 itwwT^’iiT^^T ff m;. I m imr: %k- 

mwim 1 “wm ) 

I “' 3 ^TqFW^(C^ 5 ?W=m” (^ 10 K«IR) ^fT^; | ^ 

?Xwf?Tk ^ \mm^\ “m\ ^ 

iF^P^q ^W^sftf 5^ ^VfFITk3[Tf3?q^f?^jvqT^qfTOqT?qjf^ 

5RHH ) ^iF^ g[>lfqtr?(; I 'i^ 

ft#.” ( § ^ %ifmn\ I “si#ri mm,” ( ^ ) fk 

qT^ftil^^q; I ^-1T-'?TWRT 1 cfW "it 

Cn, 

=^#’ fk I !iT 

f|^^;” I ( t. w. ^f^ ^ ^l C^.^T 

"3^Tq ( t. H. ?RhR ) ^ q?# fW*. 

^1 ^ 3 qTtff #q?F# qq” ( 311 qr. :^im ) jfq q?# 

Uf^m'qpj l^qfMnqT^T*. WH 1 



‘■'S'? qjiTtp^ H 'R'lft I S^WKI'-T; P ^ ' ' 

smc«iP>R!i ^sftn«jt^w Pt 5 ^#a( mn-. 1 ft a^'^' 

“ wfaia ” aaiat jfp^aft I a a^Tftaw 

iqftwa m mr ( > 5^‘r-as pjgif^: 1 

%,in i Sa amt 1 ara aaro 

^aita (« aw') ‘-aftarfasaafwr ^ 

^ftati a?a#aikrrTanfta aiw ^araw.i 

fTCi^aT^1aftti!3sft a?f>iatMTOs^aTafti^Rftaa-.aai«Ri3- 

aas^tftapfaaaia iftfasaiftaa^ c* a- ’'’'») ajami ftaftraPRW- 

”1^ I 1 1 

crf^ mi 1 i 

S[«|^” ^ (#.H ?ni^»0 
( t m. ^Ri-sis ) 

sTIfFIfTpi^ 1 1 \ I 

^prgt^T^ ^T^g' swM I l fS i 

' aarsTTf ■!» 


vs 


’ # 

m « 

' I 

' ■ 


‘■~- 
I I * 




I 1 

f^: W^W’’ C^- qf^sxr^frf ir;^ 

1 3 ^»JSR^T^* I S|r^sqT^sfq | 

qr3^1%^iiqT^^:qT?ST^^tsfqjiiqT3WqV4PJ 5)qT- 

( t. !!?. ^i?,nR ) qqqw. spnq^T^ 1 
I ^ ff w. I ^ i 

^qr^T ( ^- =q. ^R*^« > - 

1^1 

“=q^ 5ij|j 5rqt qi^T i ^W m f^w't 3?^q” ( ^ 

^qtfrrqq 1 =q^*s?f^T^q f^fspjs^q ^rq^T fq^ 

qr^Ti^qqiyi 

^Nk^qiT^^qqr iqqfq ( ^ Vr(^'^ )— 

"‘3^%l^5qq?qqTC^ I HI 
“ 4 |qq (#■ ii=?hii) “sjaftq jnqr®?*.” (^ 

S-sq q'fJTfq ^ 

qi ^ ^ ^ ) if^T?)q^-qm- 

f^f^q5;qqT5q fqq^qqT^?qT^;qq ^iqFrr ^ i- 

^^3i^qf^qTC ’^1 ^ I 
#( V ^K<^.no ) i??f ^iwqq 1 q^q 

tqisqr^^ffpqqqql fqqfqtq^*. 1 “w qq (^ 

“■^^^ ppiT q fqqr ^qr’^tqT^Rqiqft^qf^qqTf# i qq^q^“ 





w^qm=raRj "■ 

;,g i,^ m-iraf^ 1^ =nfts i 5«H ^«raP- 

f^?n ftsH #w ^jsmNren < * ’*■ 

%^a™OTm1 fw; =r 'iwt i ^«n ‘-w. ^ 

(m ^<mi) m: I “OT Wt !«<*?’ <* '®‘ ' ^ | 

jjsrqf^ (t. ^J,. ^ w )--- 

m ^mm ^t« i 

1 1 

If^^TO^^Isfq S^gsq^l ^ 

( gr- -iiH® ) 


( 5T. m. ) ^ T^i'm I wm ’Frrf^I^Tft 

(^•^iRi'ii)— 

=^*^1 mm i5'<^^ %r %^r^T- 

f»ifTT#rJ I I 

ff^ I I 

qftrf^?TRr irsfl 3TT^5:-3?Tg[g ^ ^[WS5^?T^fr'Jr ftw 

W^TT^RTRJT =^ m ’l^TO^RRT^* 
^rtft I ^f(; I Tjlw^TT^ gfsrr ff I TO’n’ITST- 

??T«TTiqTRT*p=^’nT^‘ f mi qf^’m i m ^ ^m^r trm^^T^* 
^ q^Tf^f¥r^^T5[T?rMf fwr^tqi^^T^iqR 
^^^q^^qTf^q^qT I ^ =q mm mj~ 

f^fTS^^JTRR qra^T^Rsq; ^ ^RT 

fiftq sqq^r^qw I ^m^ f^^qnff qiHWTw: i 
31^ \R f^wwT^rf ^ qq qiqqqq; t ttwr^- 

Trlq?:qqTqr fqqiT^qf^qR ifq ijqqq; i ir i 

^3 “m qq^^ qqqf^” l^- ^- ^ arrfi’q^q tq«q qqq^^RT- 

'iqqfq(^ q:- ^i^»«^ )- 

“qqq# qr” ^ 1 i 

$q«4 ^^qfq 1 5^^cqqTqqTq:— “qqqfq^q q^qqqfq” 

^h\: qqpqrq WTfW fqfq: l 1 


“iiirrf^wRK^’ ^ 1 I 

sij^q^l q«rr ff^f^ ^ ^ rl«TT5^Tf^ ^ ^ 

sf«T^l ^y I 

f^:” (^- 0 ^ qR^iT^^Tc^^l m ^ 

( ^- !>• )- 

“S^f^isf ^ I {\\ 

qf f|^^€5ftTEq^^3^^Tf^ ^ ff f^T^^Tfl: I 

qfw^‘ l^rqf^ (^•'^- i 

TTfiflW. I I 

?rsr'7^®it *RT i 

HWO- 

3RTi5^^Rf^ ^ 1 ^ 

^'n: n^\ Wl 

m fw 1 fMtf^ h'/^i ^m- 

^ ^ 

(5tT *n. -JW) ^ 

^qmq^ T^i 113 ^ (^- !im” (^- 5i^in<0 
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T 
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^JTW?r I ^T^iFf?JT 5rT?T3 

rpr ^q?r^f ^ ^ ^5r?[i Jnwpftsfq 
mmi FqR^rqrf^JTT^: 1 i 
^Sfq (^. ^ 

(tq;. ?Ris»)- 

^FTT^^’ I I 

?T?TT Tm ^ qmr” i qqqq^s^ 

^S[;, 5qrl^S^t^ ^ ^T 1 I 

^’l^* w^^rm^qTR^ qmq:: 3?q#* ^ qq:T#?i^=^f^, 

ipT’# ( ^- q: iRi«^)— 

t^fq??mi'qq:T^s^q q^qq^ i ^ fi ij^qqqr 

mw^y i ^Tfq ^m^ i q^Tiq^nr?! q^qfqq^ i i 

?T^|^ “3^i:qT?rT q (^- 

^qrqrq^i^q ^rpqrqq^qiRc^ # i q#?iq ^qqfq ( ^ q; )— 

ffq Ro I 

t^qr^T w: qqrqT^qrftf^ w i %? f?nw-i^^-RTq^tq' 
qT|^5^: qf^:q:qqfqcj5q: i r^qr IRqqT^qf^^WwqTfq' t 

^5 X Xq^qiRR l ^ifM %* ^f(;-“3?fqq>. qqqqqi:” 
(^. -j oh oM 1 1) ^ ^qrq; I qqqqrfqqR sqy^ qqi^- 

(5R. 

ftqTqTq^qqq;Ro I 

qq^5^* qqjf^mf^qR^f^nRqr^qrqTf^^^ q ^qrX^ ^qfq 

( t. q;. vRi'^o ) - 

# I j 

qqqqr^qr^Tfqqj^ ^sqqf?RRr^”tq qf^fq: I mj X ^ 
^Iq^ ts^qfql^qR q^ qqq^ qq^rqqXiRTXpq^^qTfqqT^T^^^I^^ 




(*.H. «,ii"R) ^ 

^^^^nupwi^i ’T 5 TO<5*r. 5^ ^ 

^ ^Ktpfir. 1 3'n ^ ^ ^ ' 

3^01 ^:Rft?5; I ^W»(!mif:ft*I^:i ^ ^N^qRI*Wft5|ftraT»rf 

^ I i 

?!qT5?ft‘ir^Hpi^l^ I ^ “m 

(^. ,n.MO 

I m}nm% i rr i 

qwT m 

I ?il(«n[ *IM W^TcTFBl ^T55 ^ *!W3'* 

t. ?i. «ins« ) 1 =^ I 

qM qw ^ te” ^f^ i q%^; 

1 qqjTOT^^ qtq^Tfqfq^ 

qr 1 qq q 



^w. i53[q^t%wsr ^ I ^%- 

if^rlT ;T 

^r f|^* =^ m\Tm- 

*mT: I I 

( 1. 1; )— 

^ 1 I 

fffrr: ^ m. i m ffJiT” 

I r% JTR *TW sqns^Ti^fl »I1T: 

( #. 5?tT. ) — 

imr sT?i^ f^?sf: TO I 

^%rj 5^OTS|«RR^ >Tm^r II ? II 
mfFRTf'r ?i^RR ii?fr: 5'!$^ 

^ wi?g?i: ii ^ ir ii 

trWWT^ simTo^J^ I WTfl^^7FK?T 5 ^ I ^«fT ff— 

flf¥i I r!?lT =^m^: mii’^ITf^ 1 

(3?w. ^1 f|f^'-?;— ^sigrlTO^fFI- 

I f^llql^rj ( k m. villi ) 

^rnm- l "s^trilT ^ R^JT 

( k- m ^i«ii ) srim’JWIT s^iTTrlirTTO I ^ 

“^5ifw^r5[TJ5fT ^ 

=^ (^ ?i. ^ i 


fjlf^^T ‘‘rnigf^ ^ '^‘^''"> FWff5f»T^^l 

iis^’’ (tm.^m^w) ^1 |JT# r! “%^ 

( t m R\mhR ) C?I I TO IIiTI^” Mw., “ITM^ 

Hlf^” ff^ fTOl «^ 1 ^ 8 ^^'^^ 11 SHT 1 ==?TTO 1 

I iff iN^TT^F^^* I 

3^fTTO?%i wi?[ I “^m ^ 

5 ^iff SIT. Jjisn ) “^i!l?T ^=(*13? 

( #. SIT. />!« ) ^ iMw. I I f^f^iri’-nlstTi- 

sr*TFnf5f5 stthw^t*— 

l#f” (t. ?r. ^ I rRSRT^tf^ ^^t5- 

fTO^ I 1«TT W*T*^T1I 1 JpriT^5^ 5(1 ^T 3^?q 

(t. STT. ^I'^noR) ^ 1 5 ^ 

^p: TO^rf^ 

I lT*r, 3?TiTr'«T*rf5 rl^r^IF^TM l 151 

^t5^trf5 sTmif^* ^pi toi to 

s^TOHlWl W *F^S 'TT3^^; I TOI^l 

I "5ri5^^TO«r” ( t- inn ) ff^ wfT*T#^ 1 

“tjqrTO^I'' (^.?I in) ^ IFT#^ I ^'i^T- 

WTfFT (mmi) ^ WFTt^^ flTO ‘- 1 ^ 155^^ 

I^Tfrq WJ^i IMiT WlTliJl^TO 1 

^ ^mrpt 5^qFr: (t.?T. =^m<nO ff5 ^rTrOTq;i “ 151 ^ 


3T«R’?T? 1 rf |TRifttTRfT?f f 

si?TiTrc?Trq-^?T =qf^r? W ( 3. ?3;. i(8H» ) 

’TT^TTcRI^ I f|^1?T^^T^?7TWr 

sTqflqr^^TTf^^^ %f ^ ^»^in) 

f?riTk^i ^»-TT ( 5i?R) sijtfiM^ ^Tm- 

(4^. ?niH) I swWq 

( 3 W\\) t^RT siTtTF^* "?!=| ( n. ^, ) 

^*r^R*iw I i^W' i 

3!^qT2RR^^ R‘TT'5^* JT^TRq- RRRqm cRl^Tf^ 


SR^WF^ I ^ ^ )— 

“3ii?rT=7R # 1 1 1 

RTfR ^R: 1 ^ 

Tfjs^^r ^ I ) I 

“^T ^ R R^R^l” ( ^ I ^m- 

^TRR RTfR, rRTT^^ 

Rife ?!«IT5fq 


;T’^TpT?TTrr^^G[RTq5l^ ^ RqTRTR^sftJ RRRRRR^RRRT^-^ 
RtltSTTR’J^R'Rf^^^RTf^RRlTT^ %lt^1^TtS m^r 



5jf^: 

ff— “^JT* ^T?T\s^rl5[Tf^^ ^^rJIFTifTTO 

^ ^ ^q” (t m ’^iH^i'i, q?IT “JT ^icffl^ 

qr #s^TfmT ^ i 

f| rlt^ ^ifw#%sf^ m q aq” (t.e.^i^nh) TO^sM^: 1 
“^qqqt iTif^q^ W ?5q^l ^H^^’qT^qT^HT- 

qsTTin^ l ^ I 

^ F^t^tt fq^qt^^rq^g; “#t q^'' 

( #. ?i. ^hHi8 ) FqT#TT =q Mqr^qmpq^fq 
• qiw^^’jqr^ qrqpqfqRT^^^'qT i^q^-( ^ ^ ) 

“qqr qj^RRT^^' # I ^ I 

q«n qrqiR^f^^qqqrt^w qqr 'p^q’^qf^qrqqq t^qqi m ^ 

^W^ ?rqt wq ^ t^af (m m. ’joh^iO ^1 

qf^q qqq— JRTqi ^tqq ^ qq tq” 

ffqi qqqqtl^'qi qq;wp^q|ui 

qjtflqjqFi^qmrqT ^wqTqTqqTqT^5tqT#qqiqi:^qqTqTiRi qrqT’jq- 

ff qqt“^l^qT ^qfq qqqrqqrqW'C^ m.^i^noro | “q^. 

I ^T^qR, ^ wpfRWt, 

qts*q^^ aR^ 1 q gf qq^ qq” ( t- ^ ) |fq i qqRqpqqqqqT 

^i;i qqi tef- 

q^q^qriiRq qq^rfq^qr^fs^qftqrqtqTqTJRqqq; i 35 ^-qqqqq^q 
qqrq^qtqqq qfrFqrf^5[oiTq^R q z^4 rRqiqT#qq;qj^- 


ITT ?IRT Wsf^ 

[i^l 

“Tf ;:|- HRl®n ) 

=^ JTTfer rjsr =f IHl 

*TT I?T<TF^|| “w 

W^TTiwwn^ srrJ?T'J#rc?mr^^xif 

(t-^lRK)- 


,* ?T?TTjf titi: 

^i=q-q,-q|^?T^‘ f% ^«lTsfq ;TR^qT3[RT3?Ttn^^ 

“f%f^^T ?r f5r#ri ^ \^\ 

^Rq^l “S[r^ (t ?T ’5l9llH)|m- 

’TT#TT*r«fwT^ “wrw* 5t?T»TT^"" ftqrf^JfT flf^T W 

W5«rJ5[ I ^ =^ f^rt^f ^r^- 

^»T # ^ fr«fw- iW!#f*TTO?fT Mwf 

i Wlt^: 

( t. ?R|<J ) - 

^ # Ki 

^ ''TOfsM^W" T^»T^^^qqf^r^t??T^3prri i^ ^: mi<)~ 
'‘mm =^^'#r: fi Mw: ^^TRs^«TW?%iitr^T|q^ 

#1^1 ^ 


IK 

^nq^Tt, ^qnqqWff^ i ^ff^Ttwr^iq#!- 

^TBT q^qTl^^Tg;iq^q ff ^qT#T^qqF TO^^>^: ^T^l 
w qjHsqMf q%T i ir ^ 

q^q^‘* I ^T^fqn^qrqrqr^qq^T^ ^qqsi ^ i 

^ Mm ^ iqMoing; | 

fqqrqmrqt t (t. ?i. '.i«i«iO 

3im (^ q: ^'^>^®)— 

^^?rqqT^” ^ i^°i 

pfs^ t?Tfwq;^q^ i ?i''qqT^ iq fqqM:i q^T 

^pqrM ^^i^mjt M 

^mq% ’^PTi ’Ep qq qqq; i ^Tqmpmq^ mqqf^ 

M M qqqrmqifqs* ^qq wq m^sqrfqqci; i “^5;(t- 



(t. ?i. ^ qMqq fqqqmwq^q^iqqqq; i qq 

^mmq^qt ?rqtsq M'^^; I q?r q ^^qqrqM^^q^ fqf^* 
^qqi q#r ^^q^qr^qqqqmqmqq^. m\sf^ q«fPiqkqT f# ^fq- 
^mm \ “nr nnm^' qw ^qrm nn qrmqmiR p^Mq'' 

(t. ^niii«) ^qq fqfq*' q^qMl^p ^pq I mqRRTqfq-- mqqrq^q;- 

Mrql qpt q# mq‘ pRqfqrqqqqr^q qm; q^*^^ ^MR^qi^mf^- 
^fqM^q* w ^ P^wq qr^^ fqqf^: 1 qrq'q'tq^^*.” 

^ M-* ""M q ftqqq Mtlp ^qqi 

qqqM^qq? M^qfq ^^qqlq fqMq m^n^, qqi q|fpq;q^q^^ 
^qqr^^ l g iq fqqq ^^qqqqq^ M qqjs^r^^MqqsRrqq^q i^mq 
M^q fqq^* 1 Mqq^^ pq^m^qqmqqr^ M^l^q^qq^ qr 
m m i mqm#f 'Mr q qqq 

m ^^qr M ^Rimqfq^qqrRqq ^ ^fq^r^ i^i 


m q|g|3 «^- 

rPNf ^?Tf^ (#. -iRH^)— 

“fi^^* wq«T wTfr ( ^ m ^ 1 

# %o^|of 3^5f%| 
i m ?i'J!^?t ^cFT^rf i 

W 5F^51W 5T=^f?r^q:TO ^oi; i s{m 

JTTfq^^ CRT ^’JF; 1 JT 5?=^ I 

(4 3Rh^) 


^J?f , ;p’f Slftt^iSlfffli 5i^; ^llf^ 

TO” C^ stt.'^wO 1^1 #s4to I =^^TOt^f% ^ 1?!^ 

rRlHRi^JIW; TO: ST=#rFq| ?I^F#llIWl IT^ 

^=|irw^ t^TO 551!^: I TOf^^^'I’FTOF^ 

I ff ^ ’T^TO ^ f^‘ ??TO I%i 

^r ^-?FTTOr i?^i 

^?T mmj ^ ^swTfF’HT i?nTf^ (^. ’i^\%\)— 

!|t^T^ WTO^T: fro: ^<«hO j 

?T^TO> '%r: st^piRr^^ 

m %=qtsTO^YTOf^ rj5f \ to: 

p^?fTa[ ^k#Fl^ l^Nc.1 

TO fSW’^: I TO ^TOF ^mrll'^TTOsrf^* toIIw 



l?r!?1^ (t- ^: mw)— 

^ i^«i 

^ siT#iw W IrMW: 1 

s??l[ fl fTTfls^W^ 5^1 1 

rRte^: I ?I#:HT ^ ^ 

^^1 ^rf^fn^'kql^'lkTf^T^crt toY ^ ^■■ 

^trf^sfT^: l^«l 

q2[»:^FTf|f^dWT^^TP^ t^” (m m ^on^iO 

(^- ’g;- ^ «^hm)— 

“fWTsr^r l^M 


^^5^'t^Fra 1 m- ^^^^?i’n#iT^i; w^m i 

“^!¥r wrf ^ ^ ^ 

I ^^\T^ I tfe: 5^: 

wRfq srt^l^FT I 

qg[t^FT^^4?T ^ g[T | ^ ^T% ^tit 

^R^O — 

H^’ WT Msq^l 

1, w ^ mm ^ A* ^TfiFrawifRf^^?^, 

^j%«rT sr^ ?r^TTf¥ 

5^^ I miwm ^ I 


I 'py S[r=!Trl I tfll ^|ij^|i{|- 

f f^ci i f^wr^ i f% ?Tf^i ^ 

fjforW^ i q^- 

5 qwfqwT^qj^^^qiTfe?T^iT 1^^. 

^^T^i:ihT iqqf^ (^. =q.. iRh®)— 

“qj^w q:q^^q%^r ^qrqg; qf^q^icf- qr qr^tq: ffq i^\9i 

tj^oip|f^^^5)#.^q?q^q^l^cpjf^ qj^* q^q?qf;q5riY fq^Piq 1 W 
q ^fqsqj^l-qf qj^fqf sp^qp^iq qfqqfqjfqqq wqT??q 1 qq: 

qj^yf^: ^qrfqfq qT^qRqqqq;i fgT^q-.i mj ^ 

^r^q^qR q|#q#T fq'Bqq?q^ci iq; qf^qmifqqq* 

qqf^ i qqr qr fq^lqr ^qq^^qi^q 1 l^i qqr 
#TTfqqq^ #TOR qr qrq?R^’q ^q;i ^fTf^qm 3?^ q^qr: 
^fqr tqqRtqf qq^, q#rqqT^ 31 ^ 3 ^ qR^q^qRqqq^ i^vsi 
qt^fq ""qF#t q ^iqriq: qqr “qq^: qiqrfl^-/" 

fR^Rqwqlq qqrfti^qqlqqNT q^qjq (^- q- iRHc)— 

"^3iqq?ftqqh!Rf" f fq I I 

®(qqq)qqT|WfN^q ^l^^q 1 3i?qfq^ qqql^jqRqtsqqi^ 

'"%jq fqqrq %sq^” (t. ^rq^q tq: 1 g?#sq“^^cym 
^#TT ^qqqsRRqqRf'q^qr fqRiiqrqr 

5^1 qqrfq Mq: ^ ^rqqq i ^qfq^jiqiiqTlqqT qrql- 
q^q: '^Rtq; I "'qq^: qTqiit^pqqqqq^'F^ilq qq^inq;; qf^qf^q-- 
q f^q%i: l f%| qqqv:q 1 ^ 5 ^: jt^o| q|q#!| qTf5?fq|H- 

q^iqr ^q qqTq! qqqqTq^qrfRqrf^rq^ 


^ ^if f% f% ^ II I II 

f^:q?l5n^^^HT fnqtsWT'rf^^mg; I 

II R II 

^W|T3[RT lU II 

rF^ tt f^FRT il?ff^:^rw^RRT*RRT'J^^JT^RRT^^^^ 

^RT ^RR’t i^<:i 

^ qM’STR^T ffSRRvr^m^JTRW I ^ 

ST^W? ^f^qgRt^r ^Bf^^RR (^- ^»j»l^lz:_^ - 

^ 1^1 

*F^I ^Tf^RTiy¥^f^?TRT ^- 
^¥r^JP«IRT I ^ m ?SRI^^T I W 

^rIr^w ^ ^Tm ^% M\ ^^T9[T. I m iw 

3TRq|?n;^ I iqt^ >TTR ^T^itM^* 

Tt^ R1 

(t. ?r. I 4fR^R?TTO” (t. ?T. wRlRl?) I# I rRT ^ 

f I fW ql#r, 
f^T;S[RH i;5r?rf^ (4 

“W^ ^ l^j 


I ^^qRT 1^- 

3Tt=^^ I ^?w;” (t. w\'^) 

^^RT %?TT ^m?Tf tI|W?J^?WRT W 

(t. \m\^)- 

191 

s^flRW^^Tf^fJRT 5#: I W. m m f^^- 

fnRRT^f^f ^5rqf^ (^- %: w\\%)— 

""qf 5 ^f^RRqqRf" ^ \\\ 

qq^Tf^ ?R^5^^TRR^^q ^ ^ q^RR^^q fqqf^M 

qqRq^rpKR sRTf^R^iqR qT^R I 

^ "q?Rq^^: RRRR'' r “R?t: J% I R 

RR^TR^qjmTRqf’R %^sfq fq^n^^Rf tl^SR 1 

qR^ TRT^prRT^qm^R^T^^^i F^^ 

=qTM%%TvRTRR’q- RRT^” 1^1 

^ %^q?5R’q fq^ rRRf 

^qtMqR ^ RT^, RHWTR^TRR 

f#r#T: 1 5^q;Rt i ^ 

RqjTRT ^qqqifti;! flwTiRiR qjq^qi- 

TORI S^R'q ^«li'^,RT ^%M- 

q^^Rfq RHi^q sR'q ^®i|qR^q;TRq:T^^T^ qRp«=q- 
1 qjRqRTf^^qqiRqfq q rRRsr^, qR Riq^ 5?fiftif|- 
qif^R RRT^ 1 'qR^ ^ ^TO-’ ^ Riq^ 3!i|: I 

qifRRqR f^RqRRlSR ^TRq qqRRTf^^RqTqq^qTqqi^RR^JTTO 



1 m wrf^tmmTfq ^ i mm i 

f% ^^m wriTW I 

q5[Tfm t gR«T5fTf^ w^ I 

^tTT#^F ST^qriTf ^ l 

^^TT{#steqrrr ir ii 

(sr. wii) I ^Tf ^ 1 

^^pTrqTOTT^qfer^ wi^TT^<iitq if^i^ i ^ 

(sr.^. ii^|!i<^) ^ w. 1 "qr^T fq^;f^5!Tqf^ 

(m k I Pr^m ^*lt^ \1^: ( 

^t’TORT ^l^^FHWsTTfloTFTO^ 1 

5=11 5^w^rfFTT?JTqFq q q# ^^iwqqtqri i 

f|#TMmq ^m^\k ^5Wqr^fqqj^qq|f^%^ I q^j^Tf^or- 
iTRqqtq (t :jHi®)- 

^1 ffqq nw* q ffq HWT 1 

qrSFT q|^t^n<^«qf'FqTt5[qT^?qTl II ^ II 

=q#qjRT qqr^qF ^ i 

q^igFT^qnqq^ qq^ 

!^T=mqq— “qt ^ qlqrq” (#. str ifli i 

qq^q qrf^ I qsqr^q^MT^qkf^f^q^qq^^ i "M|qTqf- 

fqqT=q^ qq ‘^^qqjqrq qjf^^qqi^q^^ (^ ?t. ^q^q ng^cr 

tqf^q^^qifq: I ^qqqf|qq=' 

tqir 






I ^ ^F?^FmigH^T^5(kT 
I (#. ?T- ^i^i'siO I 

(^= ^<’|^»0 f^?T: I ?iO i-rq!^??- 

^F^r: 1 '"m 3^T ^rff C^- ^lO f^qTc[^r 3!Tq?r®ftwt!T: I 
(I. ?r. ^m^^: qWTi: 1 loh^^i-O 

^T’[¥qr: I ^ qRqf^ (#. ?r. 

TRT^q; qfttqJRqT: l RT qRR ’{fsFJit;” (t ^r. ®i»i 1 ^i^y ^f5[?T; 

q^qpi “^qTfi q^R w^miu 

^q^q^qTfi^ I i^RtqRfeFpri HqRqFRR^ ^TFq: q^q^# 
qqf sfR ?Fq ^^niRqf^ I %#T: ^R^i— 

s^qtsfq q^RT^TT ^TpH '{q^: I 

f^T^T*Frr M'^; 11 ffq 1 
^T#TP>RT WlsqMl ^TqRqR 1 1 


sigqrfqqF^T^q^ (twiT. :ini<j) — 

^qsqqri 

WT#q5# ffq IfH^^mq: n ^ II 
WTfpr ifq ^ wpft ^m' i 
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^,i ^ ^ "5'" 

g, ^■. <R<ra v: ^ ^■' '^■'^ ' ^ , 

J ft ^ 5,^ ^ ' 

3rfs,i35TO. .e^.^femSi 5n^>CT55it 

«««*(' •*f""^,;s?siir,<«w 

l ^ ^ttW^T 1^- ^ _ ^Hsrftra^^ I 

ft^iiHi S'*# ’*? ’’^j ' . ,, 

^.. ^ i' X 

^•vRft, ^5^1 





? t^TOT. 1 wmi 
qa^^--^^3nfpT^q^ 

^ I ^ ^m^K ' » "^"^1 

ST^‘ ^ \ 

^ I 

g^5^i^q;Tiq f:q i^’[Tf^u(^ 
m 1 I ^ 1 



qqi^qF’^l^^u 

^qi, 'sqr, «?qT, ^T. ^qr” ^qr^’q ''qqq*. qrf^q;, qqq^. ^q^’” 
q; qqHT qqiwTq*. qqi^Fi^qq w^ qqrqfqqlqTq q 
t^qi qqiqt^ ^q^rrqFqqTql^ ff^qqTqnW qq qq f^qsq- 

MfqqTq:i # 11 %^* q^iq^qf^qr^^^q^- 

“3q?f tq^ qq^ fl^q ^qq qqt I 

#q tqq ^ ^T^qf^qqi f^q* u 
^krqqRqq^qqm qq®^ qqq; 
qfT^qiq^q ^qqq??!^ n 


^-.f^lfWqai: n 

qiqr^ qq^qr: i 


ait 


,4,!iP^q>t5n?mr>^’' ^ "^LnSr i ft?a^ nasras^^ra^^- 

"» w-' 

jT" 

f|WI<n ^ 

«mT irXilTfelT ^ ^ ^ -^wfenafTl” 

<,^3niif=r =n<n>5TO ,rt^^1sft amiWW^' 

It aftltfWT^- 

- “'<^- 


SW^: I =f5^-‘'‘'»TT^5ftfplfI'»f^^!^:^rT^ 

( t. m ^nKm® ) I ^ qwTPrf^aql jrr^snn^l^- 
^ ifw: I ^2^ f ^T 

*r^'JT wr ^T^aJTT'l’Tf^ m ’Tc^ JT 

^T *fl^ (^- SI- ), rl^qrt^T^ "'JF% I 

^qlf^qqqNR ^Tf^qqiF^4qf|q^-"q^T^f%!p'’''f^ ’^^- 
fliqf^qq^ W^— “qqrq^^?! ( #• m. “^q^Tpq PT"’ 

ftqw^q: qq^^qqq: 1 WrfrqtstqT^qk q>q 

^?Rfq t^q qiq#!"' ( ^ ^n ) ^^qr^T ^|iqqq: I “qT% ^^f^ ’JgT- 

^qqprt'^ “qrf^ qr^ql^iiiT 'si^ino ^ qi^qq: i 

qtTO q#qi?^ITl^ H ^qq^ qi^q^" ( qr m. q^qq; \ 

'^ws^rqfqT^H”, '^Ki?,«)f?q!int^- 

^qq: I ^^qrqq#f” “m (t- m. qiq:qq^Tft- 

f^:i (t m q^^qq; | m 

qq^^f^qqqqf^ ^#[qfT|qqq 
wr tqrqlqqqM qatiTT jFqrqf tqrf ,-q* 

qr^ 5 qj5q^S?T , 

'Srqtf^jqiqqrf 

qr**! 5 tq’^ 5?q sqiqj^ ^qq^ I 
^R’Htqffqi^t^ q^ ( f^. ^ , 

’^fPr^ti’qi^'iqTqfq qiiq^q wt^— 


^r: ^rqr^ ^qf qq^q q|^q n” < mm. -ni) ^fq i 

tq qiq^ff^i 

fqqtq^q^qf^ q,rq?f H” (?t. jtt. ^q?qqj|q I 




y^s 







’Tsf^^ w ( 5- 1 

TOT^’. I smrjpT^W^^sC^^^TfSI^T- 

^ 1 ^1^#iTRr^% A^frsfm’^s ^ I 

^j^TM 

^if^i^i: wm\m JTT^^Ot^^TfW ^T’T ^ 

( t. 3n. 5JRR ) • 1 ^T 'TIT^' 

( 1. 3TT. ^HO ) iTIT^fMw*. 1 I 

^TafW^T^^3[T^|T^l 


^5rR stqift m'~ 

“f^T 1 1 WTfFWT^’l!^ ^’T ’TT • 

^ ^ 15T #1^ m^;’\\ # I ( > 

fMlT^^-f^«tTf^ WTPniqtlT^T^F^’T^^* 3itTTR^ STT^?TFrm-- 

‘\ artfM ^TTiFrf^^TfT^s^qf^ 

^ ^ ftw 5im^, 

5iHWHraRitfTOrt =I vRfil 5im(«r'. w ^ f’T- ^ 

ft«rat I 
aw f|?ft»ft "tT— 

“n aiTtPiR’fft^ ^’PT^ I 

S q^ ftw TW ^ ^ =T Se^^PPW^?” 11 ( ^ I 

y R q a ra snqrq^ fqqqqfwqift'P'i^ fqqqt^q#?^ 


n 3 ^^* I I ^'i^WT- 

I ^T ¥ I ^ I ^ 

fi^j ^ iJftitRTW ;^«TT ^ 

?I?TT qTt^.5f ^ 1 w 

^ srn^^T2[^^* 1 ^ ^ ^ ^ 

sI^T^S^ ' ^ ^ f ^TT^ I 

"3^>:?^Tte % ?I^* f^T *1^ ^’^T ^T I 

w ^ 5T tim i?r1 ^ ^” \\ ( ^'O I 

% I^T II^S'^^ni^T’. W^ 

^ ?p‘ 1 f^^ipmrT 5^' i 

JT ^#cl 1 ? ff m W ^ I ^ ^ ^ ^jft^T- 

^jRtTFi ^ 'TT^^ I ^ 

11 

t^; ^qswrf ^WTf^‘ 

^ cRt ’TT W^T WfIJJ.” 11 ( r^r | 

I sn^T^ 1 1 hm ^ w^^k^^- 

W^ ^r ■^^\ % 5^^^^ ^#Tfw^^ wfi^ t^f 

n\ f¥i\ w^i; 1 ^?Tlq- 

:,■...' 'ftSk, ■,' , 

^g5??T I ^!pT^ s^Tps^TR^ I H?RT^TR% ^ 

mm^ wrfRm rr^^i m 

tR Wl *TWTR^: sqpRT^^TM “ 




( 1 ) JT^^^igirr^^ ^ «R?5n^ ^ u ^ ^ #- 

^(Ji sfsn ^sjngT OT ^ ^ vrts j 

H =5 ^ ^^5:?nTnsi^5ft5ai^^'af: i irf?f^ ^rrat » ?ns5 

^1^, ssRsyi^oT iwHgr: %g5n«ri5rsT:, 

# I 5rr^?THf ^ i ?ra ^■ 

^m 5TraT *rg^<^ra^i 5n^ wr:w TiT'^n% » ?Rn>g^«TT: 5nwiT 

hi TT?^{|?n ciw eFTopt irPF=!m g^tqf^ 1 

3T9n: ?ifi:5ri=!n» ar^sR?^ f^m:-- si^grax:, 

si^rpn:, Rjft:, #1 %?fFRl 

?rCFT?Fl^*nf^'^’^?T^ * R^^RflRFn: nsj^ss^ sr^wRnF^smw 

sfiJi^f ^ “aifj^wW” \ 

{%^ » ^EElfHf HReq^^TTS^'ot-^FFTSf?^ ^ Iffganf^R ;E^I^- 

JTH*^ uf^^ i BPRjiFnn^^ {iri^Fftira #cr^Tf^^ srf^if¥^S^ 

wm^ 

{^waEn'ff I RR ^5* *Frf^R > 

tg'RFT: eir ^T vtgrf^ ( %R5i siRr^r? 3i=^?Tm^!Frfen"T ^R i|5E^flFar3®ia- 

^ t^T iTFr^7f^n3^Sf?cf^lf^%^3^ WRfR I 

qa?T!m3^5TR^5r?t^^T?5T^5FFn'5R^’T^^^ | ipwft SJ^ ’^'t^ l%riR^'i‘5#“ 

stsii^f^raraf^FT^t^^ii^ aisnqFRTJt RPTcn^if^ i =g5iw5r(?f: R5[iq5i%M- 

nRt^Ffifft mx^ m » ^*rr 

qiirrsT^ t%n%?Traqn%^%{%^ se^ RWif*! mmx^ m \ 

^ ^ Rq q5^OTT^l^'5^ nF?cnfn% I ^ ^mmx^pm- 

qriwKRrag:^: q2^?5flfef^ Rlftn'St nFRTn^Rg^S^RWSRI^f t 

1 ^* :q5:i'5n%?[STi%rfHfTi%ra5sp?ra?gTPRt^^TR3^^ asJpnia^^i'q^ nra- 

mm ^r^r i rf^^: ^ i 

sm^ W ¥1R% « W^: » f^RFFTR-sllH^T, 5[^% siftqra^, 

grfa:, ^ y ^ ^ 


t, 3?o gfo ^ 

^irt^.._^3;ftWtn-. ^Iwn f 

<‘3(M3'” ^ WE TO3Et^ ^ ^ 3,nWW=T 

’S'® iftS'— “'SST st 3iE Sfftsi® SS ^1^, ^ ^ 

^ig5ft:<KOTlWS^TOrf"t«#»l ^^aflft^S5rOTftSsft.»^«wft- 
aisSramwSt ^ aaTa i sSw-aaTaasrarEresisWaiisraft: vinara; aa asa- 

wsraeKWaStaaSai aaa a* ^ ■wnrara s-^ aaEt i awsnaraiaa a? « 
»s& I aa awA Ifiw anpretA aaft aasaawa^ aKi ’mmmv fft m i sra irtra 
aa awtsa ,t®' niara; i aa aaia aaS a^sTa aiaiat aa*i9 aaft l ^a^a«ma®a 
^m- wtEfTHfsii ^ i w\^‘'^m- 

srw sra'M: ” ?r?r 

w'sraR: » ^5T^ sisiTtH I ^W- HT??tFn 

tjpf^: mm tan grTv^rr ^Twri qT^wti^^% 

sq'l^n'q qjt^%%n^^i >?# qit^l^sr 

^naq^s^^ifq nwq% qs^: ft??qi{^ gTr?q «Hi?t i 

f^5!?itOTritoi4{iBqgi^^r^ ^ gsra^w'q i cngmsfq 

^ {ggr? ^ jqWF^Rts^H 

( 1 ) f^'^ratiTi smr !^*r: wp^'st -. » ^ 

iRffiJ^mt ^ fqisrqtni mm > m qsim 

Wfftrqi qfeRf^^i ail55RT3ST?ts?n^t>l¥;il^^^ JTSOTt 

1^ w^qg: I ?r^TqT5^3[ qjjqtwrr 3apftmstq swr: « ^ gfismqs^' ?r^w- 

?i'f^3!qTai%S3Si^ ^^3W%qi{qlt^ sferiqi^qi wq^rna qtsiwqwr siqq’^Jtqtir: i siifij- 

5J5^ wra^: ?ra^qito^iKl% SRCRT^V {^ 

(r) ftqtqfqfiiqVifel^: q^Tp^’sfSq^q efu m wjirar sr?an%qi% 

W4»R«qW^'t5'FqT WJ'jraiW I 

( ^ ) ?nqwtit g5qrf^i??3qw«ir 5RtsRT?i?r qi%qtWHWH: q^n ^w^t’ 

?1tftqqWS3TO: ^ l^ ^ ^ gqsq w : qRtqgqWt 1 m. !n%^’ m- qi5ts^*fl^S^S?t mm 


.m I “m <'^T ^ ^- 

I 

f#T%: 1 ^ ^ ^m^^ iprr(:--''^lTt^’^l ^f^fsftsli- 

ift^ 1 I 

( sn in ) ^ 1 ^«TT sr#’7T^f' 

(^i. =^n) ^ I M^*IW?tJ7l^r|?l- 

“mm” 

5T^sv:qT^ 

ifklf^:— 

«5^>53^TWW ^ 1 

f^^cqxs!=^w ^^r. ’m^FTT^ 11 
5^^: ^TW^TTP^ Hpl^- 1 (^- 


( 1 ) srt«ff5!m#T?r^i “arfJ^iTflss” ^ ji*m?r^?ri^«n^’wraii 
qf^Prt si^' 

?n?Rj^ «ra ^ ^fs t^wT ^'ar: inraqr^^g^n ^ ii?n^ 

« 'p''^Rt ^i^rarar ‘sifniTft^” “siP^iTfioS ” 

?5T^T^mtt^ >#^4: » 

(!{) sfKTiHr sft?riF%3q^ni€ wssi^h ^FTi^rsn^ i 
^f?raf5ri%^5'i^ i ^ ^ ht: ^ li^wpira: 

3!t 5!1:, a?-^: q^R ^ ifSTH^^, {f?fRRraC. qR^:, «5l^: S\%f^lR JT'qR^wIt, ^FIRra; 
aTKftqiw, fp^RT, {it'^\%% f^m«ra?n ^ %ri^J T%sf^SfS^^- 

^^iTHT 5r«i*n 5qr;*n5^ \%i^35^ i f q^mHi i ^ 

( ^ ) 31^ #cRj5 “aitW^ ” ^'>R . 

m sn^sna^ “w^‘ qi^af 5f” # qlwq»q' waa: » aa ^ifq sii^ w '?F: qi^ 

Hit rra ^agiT ^iT q^aaCRs^ta i gtai>a5!mw ‘‘^raisV’ ii% aaaTa: 

aaT3aTiatqaI^^?5Ra W^ ^la^?fT aalat^ ” # ^ 

a^arar I >ra a asq^aafSRtigtaaarrg^ sxmm aigatqat?a’ 

ai»aT5ai%(^ faoRa aar (at^rala to ^ afaqr^adr i * 

( « ) a^aTOTi aiTtsggFr5Faj=«miyri<^5a^ ?flaRT%5 f?T§:if^?rcRat^^ar5^ ar^ 
i^^JaF^atf w!a ^la ^ aqntrf^ m ama^q^ 


[ sro 310 wo t 

^ ^'^^\ 

^W ^ ^Tl*. 1 (3. «iin) I 

(3. ^inv) 1 cl^s^fe!: mX I W =^ 

— “a^tsTpi (t- sit. ^k) i 


^*1^” w ^ 


sTrW^t 


5# =^ I 

wifi’iiT^ ^^rafq I 

toM5«i t^q ^ I 

qw* ’^t II # I 

?i«n4^r qf^^qr- 

qr^qpT^— qrqq ^ (^i- i to^^q 



iPTliitoi 


wj^aoT f^^i;3i3i^Tfra3r ?ra ^nTf?r^ %?fi33TT: 

^3i%55!mtf7 ?i5^^ rfmt- 
WFlt 3¥Wt^l%rs33 JT^t^t 3=33 i'5ti% ?T5W3 ^1% I 

( ? ) ^ i%i33FR5r 5f3*^ I si?n|3n[n?R^53 cT^fnfwsn^ “munT^w.” 

“ f ^ fa> T” ^fg%E* ^‘tt^ I 


aPSUTTOT 

-^^n\ ciiiWT’5^ ^- 

?rm f ^ ^ qiqF^H’n*.” f 1 '^«i ^ #WHTf??- 

I 3^TiRl^ri— ^ 

(^- 1 1 
^ 1 W 1 ^ ^- 

fTOKm^T55^1 (ST ^ '»'-^*=^)ll 

tl^^JTT Tf^ (^- "fT- ‘ ^ ¥' 1 

5ff Wl‘o5 S^Tfl^ 

ft^R U^U 

stftra. 1 13 I 3^:#«5 li 5^ ' ^ I 

tr^^i ^^s'iira»w^u?ii 

ggro^ »^~~-^’^l “fe w)?ft’?T5.i 

3?;t^ ^s^si^pwth; I ^ ^ 

sisn^-q^sOTTO’t # ’5«nOT<’ II ?f^ I 

^ '>pfl^?^ flm ?l*^l ^^2 3® 

^^ 1 w TP-. 5^^ ^I?qft, Ji^nstoft 

”~o7^^^ miTOaaiWww ^P-IK* as “^-«a ®” ^ 


S}J%: [ Sio SPJO ^ 

^^9 I P-^Wqr? ^R^fi^rif? I t^^TTWS 

3tif?wJTt^s[ 1 ri«(T ^ t^Ri %m'’ f^ i 

W<T WRTw m I 

^^^5% ’{r?T^«nw it«R ^m^^xmw—^' wn^j ^jpfl^#. 


(?) iT^^£?HtWWq^fgtr?l^i7 5^g:qf^vti ffqqTR#^^^:TT 1%??^ I ^ 5T5^ 

'T^'-?rc?nf?^’^r-gmsin%f5Tms^ sr^wm ftorf^r ^ i3r?mpr)3w\%5^^?t5T5^s?^ i 

mx 3?fj?RTi^?^r swi<JTF?r^ \%ofk cff^ ■^sr^JTWJiJTJpif^gr-^rgsrjfiJr- 

W5jc^-?if ^5[TsfCT?n-:^??gii% i%€ri% ^ i%fTit^sTmHf«5ii5Tsls^'^T^5q^n5T!^ \ 

cncJtriar s^rwiw ?ngr{^^ra=ar^ ?r ^ 

T7^r%?n«moi' ?r?q^fM^5r ^S5t{w»% ^^sm'ifgjrTSS'srraf'n 
3i«ii sjT#T g;ren'??ii*TrOT^^a^DT^i|wRjiT?n'3Ror¥q ^jiun fewR?^ ?r^5?TT^'t?rfe4=^s#i% i 
!fri5j!^'oi!55 3T4»raF?at44Rf?s|T ^tjr{^i^^i%^rai^TKT5^iRra^?jTf ^ jt 5r5^'%#^!TJ3(, 
stoI '7?t^ iK^rr a^srorsRTft^Tfri^^'jf C|t ?rsjwfR[3{^^^5r5^wai s^Hra- 

^«rsfirr5r£^^f?r^^Hi»55i ?RT5gt^ i ^rar 

?n«i' rRf: sT'^^f^ ^ qifoRjjn: i w ?rl^ srrraTg n g w jf ^^ * 

S^^Rf ^ cT^I^ yiciiW5R^^5^^W %\%ftl% I Slrfi^ ST^’Wiaf 

?rcr: >7^u i sf^'iqm^ i^^r i 3i5r'^ 

rreTt^^Trr^sjWl^^ i 

( R ) ?T^ ^?rr f^j^RTfiwI^r: sf^qnf^Rt m TOf f?tf®i;T%m- 

WfiJ’Wf si^4 sj%qi%r: i ?rw^|gcnwt^V 

S'^n^TOfcT 5ncf<?T^»R (rw |sr|[% sRfi?ra i ?f^w 

if^ iSCT^'ai l%^T5Rwf¥r54'^glflSlwq'lf^f5T: I 

^5grr ^ ^frra^afe- 

'n^sfjj;.i «rsa^ai ?Tt^% ^ stt, 

35i%?i ^ Tcrar ^^arar: i srr ^ i {?ra^^oTriirn^n% af^Tt^TORni^ 

i?«rt^ WTO?fT ^qRcRifoi ^ri&fwRRT ^srcrr fi% i srg^TrioTigTO^^f q^t 
-Sciciw^iqi^fen^raRRT^ a^^^^rnm^^sRTi^R^ ^ w ^ 

I ?rsn =q ^ ^;®q^ i^fe^rfqfwsftqif^t^^Rft ^%fiI5RIm{^^#ar^rfiI^R qqsr ^fl r j 

^aRnaFqq^s^: {^ a^fi^ 



tfo '40 v] awmsaiJt 

3|!f ^WTR'-^ 3^!'?^ ^ 

I 1 

gp^^ffqtf?!: -^fiip^^ 

^?T^iTT^ffrlfRits5^qq 1 m <if«l#^ I^?it5f^‘. 

1 ^ 1 Hf I 

rI«IT ^ WTfl’^TT^^— 5r|^ ®r^“ 

wm^ ^ 

*I^* I ^ I 

3f3^R fMf^ 1 ^ R ^ 

mr^ w^rft^V 1 

sxrl^g^iI^TfRilf^S” ( ^ 

(^40 ^ ^H. ) ^ ^TC‘ I ’^H ^ ^ ‘ 

f ^T q|T 

R^i^RTi;, ^ ^ W ?RTt «ni5RV 

^^1 ’T^T m- 

3(r^'I ^RTf^^^T«fel STT^^ ' 


^ ^ ^ ^ 3^^: [ 3?o t, 310 t 

>fT, iftf# mm ^ ^'t'RTiT, 

mt h' m I'FiR^, imm 

Ttr#TTJTT W57RT c[TP?n3(f ( '®- I 

g^^^qrtrqsl:— ^Tws^\ WT?|fmR^«I^f^ -^T^- 
^Trf^c^r ?TT^3Tfc%^afr|5Tr I 

( f^ro ^ (^ ^iHin) "lit 

T3P ^v:r[f|[» 5?TT^^: I ##1^ t'T^qT^Tt^ ’7*^lgT!T T^m^ 

“II m 1 ^F^1^JTq>FrTJTm-^?T*m«ftrT- 

m 1 ?ft#mT5qqMt^* I 

I fl^?rsg[¥T i?Tf^wNtq5i#T t^Fn^TOTtl^f^f i 
ifjf|#m?TN?i5rt ^ \ ftintet®!^ s^so^iq^i 

f^rf^WTR^’q^RTtri q^*. i t«4sRqT- 
5[WR^i ^qrfl^qTiR ^jn«Rr=^i fjRrpqqtR ^wm m- 
sq^qr^T^i 

^STST sJTT^qsTf^qH^ I 

’JiTf^q^^q (3 ai'^i ) f^fq^q: I ffqTqp^qRqq ^vm qq^rttq c^ '^i^'^o 
>Tqfq I 3Tf^ ^ TT^ if^^rqfq: i m "qr#;” ( ) 
f?qqnf^ ?^;| (tt ^ fqq^ts^qTTf: I 

"3?iqTR C'?! ^ iqtt5=qqtiqT'qqqf^^RT3qfqR 


( 3 ) 5ts^ ir«m?r: crfjjra-: ?TPT?OTT5tT ^^nv, hh; 

'i'?iif‘H??rinw5Rn 3nwf5T^ ?rH ^^retsm i%^ vt^rfrf# 

5r«m?r: qTfopn^^^nw wss^ofr KiE%£R^Rnf^^ in%^, ?ra: ^tn'ic^^ttr^ofra “sfsr 
5!!Tr^^”53Tif^ t ^Tmr^!fw.i^-“i%^,ws?r: f?ikra^jn«T ?rsiT 


1 1 ETSWtSSi:: 

('7T ifg ff 1 

I “^'^4 #qi” ( Ti *^1'^'-^ ) 

l^T^I "'3?^ ^V’C-rr 

^c[I'^l^: ( '^T ^ ^ IpRR^ I m ?RIsfq 

srflR^T 5^^’=rTl 

l ^ ^FtI t^T^^RI ( f^r. ino ^1 

«TFq^?T “fWSR ;3^Tf/" (h w) 

^Tf— “3t?i 

in|f^?T *i%TTl^t ^im 3??TRf?^wssn^f^ 

f?r. 5^h )^”l 

3^RT=*T^R^— ®R?fTTf^3 ^'’ 

m^l mm, m 

^ 

5?!^. I m ’I'nt r t^rr^h m 

?TTf^^Tt=5R fcWt^r^t I ^ |»TT^Sf%?^: 

WTiFITl’FrT^ ^T 

; 1 ^Rt ’^T fHR %^t^^fxRn'*IP%^T I itro 

^ I if%t I ’^TRpf 1 3^^Tfw?i?r=^Tl^- 

^flf^‘. I ’TTR:Tf^^R^1^^ 






[ Sto ^ g[o \ 


(tio i, ^<i,) ft^T- 

», ^0 #i I wu- 

' ( "TT. m\\'K } 

siwritr^* 1 !|^;^#sRft^TTr: i “ 3 ?^* 5^ w” (^ 

1 (TT.'^i^i^'i ) ^ ^- 

sic?TWT‘. (’^T ^ni^)! qisft ^T?TT 
( -n. 'Siam ) ^rj ^ I ^ 

m ) ?R[qa[T^^;;T |iqT«r^" ^Tf^?TT 

(^•mi^') I (>tt. nail's) ^ 

^"q^RrRT*/^ ('IT ^i=ii8'i) ^ 

I srqf^j^-Tnqi^Txf^rf^OTqT: i^q^saiT*. 1 

srqiPTr^^ (<it. iri^<i) ^T*. ('tt 3 R 1 so) | 

53^: I iTuf^r i 

"qm i^iwq^qiifR?:^” ^ (sir ^i^n) qrtriTOqsq^RfqqTqT^ 1 

iMqr I q?TTsfq,— 

qqr ^q^TqRRTqqqfiq’qqf I 

^qf^iRqr ^?rR[^FqTq^i ( m, ^ 5tq|5?rr%j|i^: 1 

""qirqTq"' f^rf^qi ( 'n ) q^^qq ^^q^^ qf^5[: 1 Iq^^t 

^ (it m?iv) q^T^'^rfR^q;(>TT. <ji 5 ro 1 qqr^R: 

( <71. \im\s ) I ^ =q f^fv^K'q ( ^ ^ n ), q^qq^'q ( *n \\n\ X 
( tq. I 5 qf^qq^;p^ su^) %r| 73^ 

(iTM^T-A) ffcf ^rfqq: i “qfqqqw^qqqRfa["^ ( <11 ) |fq f|^- 

qqqffro^'qFTMr: 1 fqqf^: 1 l^prsq^^qsRiqFq: ( 'tt m\m) 

; ( <11 ^Rtn® ) I j ^^qfeqqTRqF 


srarmsi'?;: 


I? l] srarmsi'?;: 

( fe. ) \KW^r?i', i w ^?rTq^— “w* mm'’ !f^ t xmf^ 

^Jff: I I ^T 

(qr. ■JKin'^) I ( qr. ^ (qi ^»n^)| 

^FiT^ srqf^ri: i 

f^‘ win wxw 

^5q^^rft[qir<i?m?3traw3^ 

I ^tsi?jq[? 5df|crq[i ^sir- 

swTq5?-wr?i^ ^ g^tfer i 5i^Rt^ i mm ?i?rTT%^*^ \ “st^ t 

^rawR:” f% ^^• I 5nqqmqf?rk^4: \ ^ i qtsqraqrsmf ^ i qicnt 

^ grr 1 smr ^qrsj^: i ■^fSq {frflcriiTfg^qTciTJrr \ 

^s[i3^ 531 ^ 55[?w^ I ’qwi qRTR ^''1 ^ ^ 

Jig5^srr%%rfe 1 ^r 1 jt f% crii ? gjf^sjq; i 

^cHto: ? ftcrrcn 1 “31^ ^^!!T ftcrr” 1 ftcrr 

tmr ^5T ^j| 1 I%«IRpqTl^ I 5!i5ni:?Tl ^STc^^raJii 

^ =qf ?nTrw55^ciw cTsr ?isi!cfffc?i4: i iraroi; 1 ^Rn^ i 

’c^sncW^rH 1 ?::i’fiTf?RpRW 1 qwrfcrqffrr^: 1 c^idRq; 11 1 11 

^ jdf^rflc^prP^ ?Jir^ ^ ^ ^ 

WKlt^irsTT gRTsrf qr^cwn II \\\ 

IRU 

wRi: I 1 1 1^ > 

|R^^ ^P3[^l W I ff I U^U 


i: ^ 5 qi |^= 522^ ' ^ 

stT^^ ^Tf; I 1^ 

( 'H ^i«Ho ) f^fT %TT|5?rwf : 1 
m ^l‘. 1 4^T!^qj; i ^5 i:sr^t?tfti 

ff^ f?fqFIJTT?j; ( 'n 

( 3. SI1R1 ) I 

tqri^Tjrt ^JTT^ ?i^qTg[#T“ 


( o i{%J5CTr4s%g: 5F.M5J flr^'gsT^ra't 

sf^^crt 'ig^r?^’ff?r5Tr ’^5 TsH =g ^tjrts^st jsiaf ?r?^' ??f i %=aa- 

^R5WT^ ^ ga^PS^fiinfea ^ra^aajls^ctsr aalsR^^f asTT liwrin 5=aww 

??I5na¥rlaLi ^laiw fr^^r^j ^Rfaorr 'i^^?wi%iTTrRRo^ 


TRF?i, »??regTf^ =ar7^r?aiNf Ji?iFtf tfi^awia aift^a^Rw- 

fjtfa ^si% i 3^5^ ?^ : - siaf ?Tf^ ^diptk: w%qm^ cr'ae^pi^s^a 


a^^rarf^TqT^ ^sjar ^g^ERWfW^S^ g% 

saigvfiwfT^^as'BF^T a {iR^a^^s^'aRtstTi atasirr^i <fT^wa- 
5awta: I mJiRT g^wpff ^nsnfirsim '^anfq g '^ gg oi ^ T s ^^mr^ 55'i%sf7 at%?ara: i wn 


‘HOTRTsq^ gjraTJir-<a\^fcrTSf (Ti% jr^ai =a’fa i airar 

i^jpiiTWRr ?Tf9TTi; 1^ ia?\%aaifa wrfa^jTSii^si^T ^rfl^'a^g^RST- 
gr 11^1% i 

®r<ii|jj\=9r 3^^ xT i csw^ ai’Hifwif^fa "SPut! §^9i{wa^sa3PT«3^ 

traiggt^ifR ^ ^arrr^^ sr^laarar^ ^%fTfe^ari%^a?rTq;, iaffcr- 

f^nRRg ^aaBRatg: i ^ ^fll!f?Ti?»ran%i^: {sriai^^airr i 3n%^^ 

*^^44ifiivrOTTfaaWTa5t^ai^riPai%^ i jfmr^: a^s^mTajFa^iJTca^a 

^srarar ?fa irsaa i ^jirral ^Tjpsftsr {gnata Jia;5>5a siw- 

fafTFi^^ 3^fJagri?jat%3RnT?¥T: i sif^iaa 

j%f5r^fsia5T?r; r aa awtaj^gami" fa^^sfq a ^sTifag^rat anraar^r iaam {al^- 
arerif^f^r: aia: j afiaaq"^ g aiaiaa Trafa^a ^aarai i 

3j{«i5i®g: a^aniiiTa ar 3nan{g5rs%f5ra'S!raia axBli% ganiJ^a^ i 

^raw^aalragoifa^ aaraa t%a>| jj^qT^a?fi% giHii^gftsfqcjg^j^ I 

^3TTafq ^ifanaq^qkM ^rs^tar >%am5?35^ fawrn%%raHr ararr^aa 3i'saTiRi%tr 
*a 5^f|aiawa^ar m=alaifaaa5a?rjr^4^a 




T(o ’^0 \ 1 


\ i ^ 

qf^3[^q«?Tsfq f^qm^qqT^qiT^T?tf^?iTq 5|-q*. i 

?■% ^*^>0 ^rqrqrqq; \ q# “f^qM 

( f% «HR ) m ffq i ^ ! i 

qF!:^5^5?^'i^Ntq^ ^q?:!^l qf^q; I qqp^^^^qrfq ’^wr ^-q: i 
TT#iq^qT^ 1 1 'qqT^'tqT*F!’/ ( ) Ttq^^iqi’q*- 1 ^ 

fqj^^qT: 1 |q^5^: I tqrfq^q^q 

^tqq;i fq^qf ' < > 

Ttqrw ’EHi^Tf^qj* i ii^qiH- 1 

qriqj^q^q” ( ^ i ^ ^ 

qiFfq;! ^K^fqqR^l,qT=qtqJ3[i T^q^ fq^qq ^ ^^q^Tq;('Tt 

Tf^st q^iq^q^: 1 qffqqT^^%q ^Ai q^qqqq^'^ 

^qtsfq 1 q?T ('" ^ 1 

(<?! F^Tqqsri ^ q^ q^q 

tqTf^:i ^ffqnTO t^q:U'^H-- 


* 51^ 


wmsnMi 

sR ™Rn# iwnw* I '<#«*^’ “«« 

Rres^iRssjiaia iroSiKi” # qiTHi'TOitftsna^i^: i 'ijsi* ^’■'‘ 

sngifal^flRaHH; janro^ra*! aA awp: !S^ 1=^5^ “fsisnftasi^’ |,W Pran^- 

gyra^sst OTOTt 

“Bm-=raJ.5gi” ?& aa^A #TasB» aif^‘ "’^sara wra: i wag^wna; 

ggfia:” ?ft gattw^g «feg<ii gg^ «„g,^ 

^ ' "* T 

ynwisggagragpga. “sgrasfiggwg ?ra^ i ' 




1^: ?5^; 1 ^s!^ I ^?rfrftr% ♦rairw i 3rr!n^5|^9 i 5Tt»%c?i«?: i sEri^g 

?i?r: ^?rt^a!T: i ^rcft^f ^fftc^isf: | ^ sr^cfts^f g'^fsr i 

^ {^?I- 5R^«r 

»^TrT?f^^»fe^: , cr^^^rr i 

m %w-'^aiwf|i^ ^?m" srif^c^r i 

I ^?rar: ??t: JRTO’ 3SRR^ 

a^ “5^Wr^TW»,% | ?if|ar- 

^Wi3 q^ 

^ ^ 3JT^.- 1 ^ j^5T5^. ‘0Tj5an%-1%grcfl“^T%”5aqTJRq^a iW ^1% 

r^ar»q 

I'R^r^g^Trre^ q^srr^smr ?i^^sra“^?T?rqa^TO?[^“^mT^- 

jr?r ^ 

^ “f.a^aTf^T?t% ^aa^jc^ 

^^^^raqi^^S-'^q^taqiar^aW^ qm^ 

^noT , ^aar ‘ # n5^ ^- 

, a^ .qa^ ^qfaarlar^^ , , a,^.^ 

^ ^a , a^, 

^s»^W.&^ "WW “^-hil^'ft riitTOi 

aran,^.'' <'® -l■J■■'-'«.3-l«mf7^ri!tw wiffmM^rawni Wr^wfiTO 




?|f% 5rn% 1 H ^#1 !Tn=j|: i 

sEgc^Tsfe: ^ 5 i*Tc®n^^^?% i i! ^ is 

^o RTO — ^tcTSqtSwf^ fT^: 1 ^ ^^rfflflW^ 11 ^ 11 

^cftqT I ?TT ?|^^TCTTf— 

— ~ m 

5rf?Rr 1 7p?37 J \ \ » %w5f^5 1 

^^IT I f U^U 

itsn ^5?T 



«th era: eRrarai^^^ ?ra wmm 

jJra^9il^e^55ra ?55T5^^ i 

^ara'i^'fe ra wi ?rara gf + ^^+frr 

feT: {^=rai^^. ^ ^ srarat^^^Ht t eraT«i^'^?5f¥^ %’^ 

^ i^^oTe^ era: tj^ti^TTg^g^^n^?!^ ^fraggrae-^ ^gro^f^frg^T'eRg q^^ranflgT- 
gieng^sRTJPR^TR^ Her: mr^mf ^f^Heg^ggrgtgi^HHT ^f?H” 

g ^raraR^ ir:%errafl:i era sriigiH ^ '^^■ 

mi fwsf^ ^ g gf^+^+3t+iH f^rararn- 

jn^^i;c!i “grrimr srggrHT” ^raggrH^ htht: ’^h rt^hh ^Ih ’i^ngt^grer q? -it^ji; i 

er^ q^^rig^rraf ^ ?r%grHi^ ^ra: ^iggran f^qg^gpragra^^ngr 

Her: q^eHTH gafersg^HH^Hqrr^ :gfraran, hr: q?:^|^=^^ 3 ^TRra: ^%T??? 5 HTe 1 l'^ereraJJ: \ 
^ qgqr^^ ^{hHH qr^HH^Sf^ eT^^ ^q^HT^ 

f^q^eqrJlsf^ qf^eqTmvnH^H Rq^^HRI HaJ^ RH^5^ 1 Tqltq: <R^T- 

? *I^TOS 

HstJ-gWT^H :gf?ReqsqqTRI H^fHR qigeT^ RTH# qHTS^^ STg^THT IIH I 
qrfRHra^ifeH't ^^r%HT rrrJiHT \ in^' qgrar ^HfiHt- 

gfraftoft si^sHTstH qgfl^g srrqHT r qq?^ 5!?«nqraHRHT qw ^ra-T i ^ ^ 

( ^ ) l%rarr HTHTgiHt qaw r wra q^a'HqT^f^aTra'ra r ^^iwRRra gura, tqr-g 
^t^HHTSHHr {R^rangflRiH-qigH R?HHHtHra5IS^H^H:r 

^f^raqHHTHRs:^fgHHH«q qf^l^JHy^l^rqt^f^ratsq^ ^H$l 

ftwH '’^WTHra'H^qrgHTqHT^ “afra%’% 



=sn?rlf^ 1 fUf^ ^ 1 

I 21i^= ^Tf^T I tS15?[= 

^ ff f^r. li 

^T^ftlt’STrf^^^TTnr I ^ i^- ^‘0 1 

^ 1 ( 'Ti ) 

^T^wt 1 rPTts^c^f^ I m^ I ( 'll ) I 

^ “^ftfnrw” (qt ^ 11 ?^) T^T^T ^Tl 

(qr. ^.■ %. i»^) (qi *J ^«)l ^ fl^lt 

"33i?T-3lxf^?ftS=5^^ ("^T ’^- I 

c[r^ 1 (qr M«0 ^ 1 ?r I ^?TTW»T?Ff^ I 

(qi. 5- 1- ) !fl^T.lUll 

^a-w'iRr ?i^R?ng[ I i sifstt^ i ? 

larjpsqtc^mT I 5r ^Prq;, ?rf| ? qt^^ S^s ^ i ^ ^ l 

?I^rd^rcq«:?: I q^: ^ft %cq«f: I q»k?T q^: ? 3r5q%, ^kq^irq; I 

q^TRT^ ?ril?:q?i:, nfgR^lFr #kqg[ #::q^iTO: i qffir: 5 I: ^?r- 

lU II 

%o wo-5ifesrr ^jr qrjTt%, qtq g qsqqf q^gT?qiq i 

q?fsrrfeifi^q n ^ ii 


3jf«nn I 3if«i5rsq^ 'pw^fq^rqrfriq^c^ RqtS^ ^fq if|^'?nqmqfl[; 1 «t*T^ 
VTf^HJSrq ^ 1 % q^ qtqqr^g-^tjT fqqSTq? ^T?n: $rqi%qi^Tgqt?i5^ s'l'Rq- 
sfrs^jparfr^tq 1 cmJE^^frq^srsRJiTt^q^q g^i?fqi^?qT?ra^^ ?T3fRRq srr^^r^qifq ^li^q?- 
w^qtg^^fqt]^ I q?q=q i%5rs^q»r^5qTWT?qT5^ ‘‘3qT^qf^^’’i% ^%^qqTq^sTFq^ ^flqrar 
?rlq ^ qqiq-Rrs^ 1 q?:^T?^q?«R^?iqq^ 3 qT^ q^qre^ 1 1 STl^fq- 

??qw?cr#qT^ ^qiRm^^Eqiigqiq^qq. 1 q?ft %fttq;qq^s^ 




^i^r+sjfrrsmmtsftT ^^fersl^roi- 

^TO^5rR«n{flW«ll »?^^5if 3qwq r< ^|=d ?^^,RRgj^ [ 3i3Jg?!; i esf5?t^ 

?T^Tcr?ffir^?r!R^ sprat^RRRn 'srar: ^qfig^RR^ 

'3T?^Htsg^RT:, s^jR 35^:, i%'?pRrarig^ if^ fJtftrrfl^ ?Tsra!piwc^R^ 

<R^TRi^T5fRrTl5R^ ^^uf^i^TlsT ^W^ysinJTPTinflr^t^- 
T^RT^ si^rargi, iR^n^Rmi aigr 3imra[,<i^?»-iRrf ?R=!r Rf|?rr?5n=!if ?i%- 

q^sR ?Tq^f5[Rf qgfir^ i Rftsri^^tRTf s'^RJiiggixi^i'^ 

«5t53TqETR^r 5pg%n?i^^i%cr^^, qjfR^RBTRq qrqjfR^m^t- 
qr^^ mraq i q^iig ssiyg-va^^ftft^sqq- 

nJtsfq H^ftRRi^g^Ttcq^qisqqiinsT %5r55g^B5pjftfir?n^TjqTc*t(RBcqr^ i 

qiqj^^i qiq^R^ sisTRr^q^ fs:q?qi{i[f^^fir?qT^Rf?^ trqrf^t^TRRqrf^ratWJi;, ?Rq 

qtqjqs^sfq sr^r^t #q|qr i »?q \ « i qq R^^ fffqiR5&S’^^>iRRcr ^3TRft^% 

qtqfsrqrasTRjg^RRqrai^ i i l^qRR^sq: R^Wfi^ «fig*fRrT^q(^icfTfeqRrt- 

cRt: Rgiqi qi^q^fR^q ?r^Ttfq 3igc[T^^ sir Ri^q^Rt 

^ {%vi4^RRq[jj:, ?r^^%qrs^ 3n%^% ^r?RRWJj:i ?Rft f^^qR^ f|^%g- 

^5^ ^fe n ^TREq qi%cR^ » ^RiRfl: \ ^r5R!iRcR^g5rRR^5T f^xgi^ f^5T5qri^{qRn^[Rr- 
?Rr: qR5OT?3pfiRn% 3i=qf^^5qRRRq gifegr \%T f {r SIRRH^RT?^ SITR sqsq^si 
qrsqi^RRq^ i i i Ci?qR^: f^'^sRr 3^ f?qRft- 

I qtqfenlw ^qnqRiRr€kRtsi^’?f: i ?Rft qrg'jRPj^^ gfwRniirfI' 

^ g^!i^4^ fq gr^qtfq f q^^ rgs n^i^R r w re t s ^ f q HtqnR^#qR[RRqq^%5T: ^S3^' 
^jqnq^qig^wi ^rtr qq sig^tricg^ \ g^nRPTR=q g^Rn^R^ 

’^fer '^?Rqra[. i ?tqnqnqq?RnRn^ ^q{RrR?R5rTeq{%?Rqi3C \ ^R^fwqR^ 
R^Rimtsfq g^ig^5qTJqiq;RTq>iWfg^5T ^^qrf^qvr^f'aiq>H?i^ ^siifqq- 

( i) Riniqinw f%ffgijcnsf«3^f’n?R;: q;^ q^^ f^ fg sl qrtRft iqT»i1%tirq: i 


*raRr I sjH 


qs]^ qg ^q^sf^^igsRn^ , Tr«j^ qgq%:^ 
t^q^rs?! qftqiJi«'OTq?fi!HnfR:5r5|q “^sfRRrisqif^ qg|sr 2R^”cqT{^ sqqfR: i m 

^[cftqRqr^ t[qTW5iiHTJi%qf^T sEfiqqpiRraqTqRl 5rarqR«fRr- 

qt^ HRisqraRrqqrg^^qqraw gqp?T aj¥Rra?q| q^ {^g, = qiq ^ 




"3lW ^ ^ (srr. «.<! ) |fll 1 ^ STW ^ 

^ ^«t! 1 tU^ 

gra jf ^5ms5T 'tft^ijf^ I ?t ?f^ n«u 
sra'l ?W I ’Tflf I I ftjga: I lf»55ij: I I 

1^5 I U^H 

\ ^ ^ =^i qf^: = qf^; 3?TH^^ 

I #T^Tf^^'»I5^TfHf^^^ I 

sw#?n 


ilf55^ 3iggirn%P57g[: sn^r^^fsEf^s^ “aw fg^ej;: i ?rl3r m^r- 

f^REirai i JiirasR 

agretri^ ^krfir i g^ 5^( % g i ^ gr^ gr^ ^rgrf^ i m 

ssi^^iwikiiR^gfi^T: jjigigg^ g f^g q gT tigg u T^ sgra’ggs^ER^, Tfi«rf^^ 

ingq fifgqwigHw^ sgn#^ ig7gm% 55{tg=ggsg33:, g?f)ggg^ sjnmggHgm^ w 
^gfetifi tfg ^^tarfoT iggipg i im ^ §i^ 5Fim'oi 5iw^ i gg 

0gT stigaaig^ 9^13^ 55p^l*rq;, Ti®?fi-^ jg9%^ <i?fi^?ig^ 


5Rgg 


t: ing: 


gg?r ^ig fffkgg^ 5Rg 5r^ i ^gaggw# wnggi: glra^T^^r iainfoi gr^gr gg ^ 
?r# sifvRjjft sjretiJoT spgrfg wgl-gi stgt f gr ^g ggg w q si it s g^ s g gg i g crr i gg Itgig^^gg 
fcfiggg^ ggrifg’ngg^ <i=^s^?!ig ^ nlgml^gggfeig, i 

( ^ ) gsggas^ gggw i g^» %inf|g i gg g^ wgi ftgR^gr- 

grrgwrg g^gr gr'S'RjRt gg^gif^ggifeg?^ gftgHiff 5gi^«gr«gftfg aiggr^gfg i 

5P^;g^ g^g»gfggtsgg%tgr g^igfer itgi g gtoifggiggTgg: i ggnfg 

g^gTgpg5^gig$%rf:^ ggqj^gilg »|gg gigfggtggnfg gggg^g^gg^^- 

gwnggigf i:’gggq?c^sfq g iigttgg; i gg^g g% gTg'tggteggig: ggifgfggjg swig srgwTx- 
giwig aggraw^S^ gTgn%ftgg igg^i mra' gt g 






E\S 


(qr. 1 . -3 \c ) 1 ^ 

grgWT ^Tf^T^r Cm.^.\.%%\.} f^^lrf^l gft- 

aiH (^^■^■^■) tT^fT^ f|TO^srff^- 

feMW. II '<? 


qg?T T|eiq^(H% ;rgrr< s ^ iqnf(qq^(*t{ %- 1 q^rlai^q^ 
sqrq “q%f| ^ %it, asfq % ^ qwr^qr Irqnratga^at fesi: 

5OT[f^— 

gnqcq: q?!^ f^rrfeq^: q%3T^siT i 

qrgt: srrgqsgRs^^^t: u ^1% i 

H^ TT ii i qq^ ' ft?nqfsk?qftlH i 

* sn^ I srfJ^^rs^: «|fa^ o ^ a f g r ^ q n-qq^q^ 

ttqTfqsn^qwrr: \ ?fcr: ffsrfir^ jpn^^qq^ ^ ^nfqqr^- 

?Rf: 5i»n%^ Htqq^s^ffiq qsmrsrtHqr siTHf^^T^FTWc. armf^^TcnEq aTfs^f 
?ri5!n^B[iTRcf ttqi%s<id^%KFfi35[jTRqq^i q^Bsnqrgi^i^^ro^^^'qTqrqT^^Tq^ 

^3% ^ ^qfer: t fTfi?nqf ^tct q^raq^rs^isR^ qqffi^ ?i5ra^ f^qg^- 

?R5qj^i qj^i q=^is^: f^qTs>=?r f5qs?fi^TTr5tH^q^T?if^S?q^ q^R=OTfq't>dqt =q^R- 

5^ sq^Rf^irilqrdr sig^rq?^ ^qifqqT^5^rq?qj^i dssiidiiiui ?% q<^?.?*jS5ti<=bK^»lq' 

» Rcnslw iRq^sw: l^r^3?Rr^ ?Rq qw^ro^qi^ri^ #r #^qq- 

^ 5q:wisRrT5q^ ’iqq^is^t qqraqiqra i q^ i 

q^Jirs?^ qit^fenq^T sRq^q fqcfsr^qjq qqqrqt^Rn^RRq q^: qcqq^q q^- 

?r5^Sf#T^:, 3i^5i5r5qqaq sn^qf^JE’^q^qT^qi^rq: i qqislq q^q^i^qRqi^rqcq- 

jT4>iwiP qq^ I 3i«q?ij;i 3(r«qq?r5^?qrsgpf5r5^ ni(dqf<<*>«^onRn^q?q ^tqrfqqraqRiqi: 

; I ^q^qmRlq a^rq fq^T^^qi^cra^qjj. , qq^ qqr q^ip^qifegq^qf^- 
i qqtslq < l^= I fq^l^: 

^sfoM^fqRrwi: 55^;.” ffq ®fq qqr^ fq^qf"4<qtRiqcs4il4<;qt^^ra {q^qqtsq-' qiqiqqrqqRqr- 
^q: I qqqrfRss: jRqq^ qxR q^ qrf^r fe?fiqtqq qw sRqqr^q^’Pi fqq- 

w ^1 < I I 33q^s^: ^q^qiqqTj^rq^qqc, i qq 
<^iq^|q 'sgRq: q^qtcj^nqm, qlfqrqr q qqtq\%^ i qf^w i qfets^Tqq^r^^gq: ■fe’^i qq- 




*S- 


[ SJo 31° 'f" I 


^o— I q^srtfer I 

sg^t I ’c#f¥rcf|^5rcg[?pft^«i i i^^v 

¥iqfe I "^q 

in?qftcq«t': n « II 

%o Tcro— ^ f|^Fdi<w^%cr cgc^ifeiRi^# m?r: qft^rafe 

nrf qcqr^FI^Trcr^ qq ^ ii « ii 

srfii: I ft^ 1 f I I fetm:55m: I 

k ^‘- 1 ^wffl: I sn I nTta^ «>!.« 


411' 


qfers^ Inqpra?^^ f^rq^r sn^^Tix m 


5^ 5Rr: ferg^fts^ 



q fe t s ^g 53TrRR^5^grrr 


mgr, grt 

n%^TWlqqqicf{^ trq- 

{ safe i ai^rnmr: fgfq ’^T?n?q5ti(W??i^^^ 

^ R gr ? ^ qqi^^iFrf vrafq, q^iT35iig5r«^^anf%^?5rqf^^|:- 
q^irq^ ^ ?i#rara: srrg: i ^ =3 ^i?^^nf«RqfT(% ?ai^[Rw{gq^ i 

?g; I gsEgs^: ^^!=?nqTTr: I #T qew ^H^snfgsp^TgqRR^ ^STlfqsRWra, « 

^qjRgi aaraqq ^a fi f ^ra ' ait q , I gqr^" 

^1 f^qicTt I = q^rqsprrf^^^^f^ft- 

a[Fgr: Iwt^TOn^qRRqii; i aq: ggTrra|s[=gpr§Ji?*gw g^sn^qTrRqtTO ' t^ht- 

T f ggig I Juraicfl^E 5riq ^ 5iq%qa f^qrr? ■sng^s^s^-' Hfi^nq^rrar 

fi% 3ifgFg=j^^%fRq#?r i grrapraaknfq ^ qqqresgH^Rgraft- 

g?m-^ I ?fl|qra^ ^^ig:sq'lq§^RT«ERi5^)%Mi^5^ 


m 

»' « 




sfir. t ftrit-^'Wf:; i i ^*^4^ =t 5 i 

WTO wift ^ TO I w ww. arowi ai i to-. - i 

.-s.es r->-0 £:i^«...^ 


■K^roa aaag^: i ^awrou # m. 4ft": i aftaiftr 
fa[^^#H|Tf;*. U „ 0 .. 


^TOia: I I aft w aaftft aaft 

^qgTO?.HMi* 

11 aaarero aaroaft aaft.aa: li 


, aS,ri <ani janftwft wt «n* 

^ ft^S=-<nfWft 5:^aiR:*n. 

^rfin'Has'-ji'WHsSl a ^ 

« 1^T^= 

d^^s-'?n^- "=f- 

arai^ssnw- 5t^ftin?H* ^atswaa. i aa m 

-saidwa-^^a w ™« ' 

^ «afit5Hi «wm WSro^naar^ 

5ra ' ^Ei5Pfr!n?n^H^ ^ 

^: , era: qw q^cTWW ^fqmeqqraTe^^ft?ti‘'«*-3^Wl^ ^ 

a:^ii: i ^itraqwfq cr^qi%'=^» ^ ^ 

^ ^ s^ wrar^ccra ^ ara^m 

51*^: m^er, 

^ ^:, trqfe.I^T^q3^^ « > 


* [®(« 1, 310 qo 


\so 

5550— i ^{^5: 1 ^Fcf *T^ sg^rstfaicf sifw gr 5 =f 
I W^^ I ^Plff^rafwcrcRSSIf : 1 fe[«t5R5r*l: I 

^ 3 ?? IT grawsrqftcrlfliHwj^Ti ^ h T^ra^TTOm: 1 ^ ^r^ipifgs: 1 
gi icpragt »s«R^5 II k 11 

H stsiJTis^ !i«mr«n^ si«wt^:il 

%o nTo— sKFcRir: ^grcq^sf^^r^^ssRPit ’afprsgg n k 11 
n SPOT^ st«j^ 

qff 51 ^ m I m\ 

^1 rl^l \ m\ 

^*rT?rT^, Ti^= ^ 

==^^, ^‘. I I ^ 1 f I ^ ^ I 

^rsmw w^i 

^jrTsir#r?r: 5^^ M w M 

f^rn^sfq (fe. «■ 1=^0 

<’TT. <». -jk) ^ “■^ ^ f^qrfei; 1 ^ si^- 

yr(aq%?g%ni??ft3^^ i ?rsr:5J5l' ^3I^: ?r^?n{q 

f^%3T m«n^T^T^S*f st^:5js^: I ?rawr { % ^ g f 5^ q ?!wrarT??r^* srifg^m 

nff^qr {%^5r5?^ ^S^rarasq^ ^qfirgril w Tg^rgT i ?rafewsi^:- 

jt f a^i ^ g n f q ?ijtt: fqrWT^ ^sTn'i^ds^rflr®!^ I ^T - 1 snfHqf^qj^^inTf^ft^; i I^'vt: i 
srarfq sjilgqf^^^ 'pr 1 15w: « I'^Pn^n str^rar 3 ^: i nirg, i 

^ \ ?rfi?rrai jwtt^ ^fer^sng; s'^rq: i ’ 


gswtsi^: 


jlo ^ ] sismtSl^: 'SI 

1 0^- ) ^ i m ^ 

WFTt^^qf^ f^’TFRT^^ (3. 3??i3[Tx!^l 

( '’t <ini^« ) 

('TT.^ni^) 1 

( qt. ) ^T13 TtRFI 3; I ff^ TO: 

(^- ^n's) 1 %RMsfq sr^nf^ffT^’TR^’n^^R ^H*?T*RfR-'%fRT 

(^- m. \{\^} i-f?! 1 

I q^TR^#n5f*i^:T13[TTR3pg; ii ^ \\^ 


sraiqilr: ^ i^Rjgqi^qt qr OTscfeim «ncRrra; i 5ti^^T?T5*(4*'(ot5r 

irarql: 5m^ ^ i ^ ^ ^ ?i=E3n%raTH'54MTq WW’^ ^- 

5mR?r5|: ?T^3T g?fi ^rf^gq^^r:— wi qsnq^Ricnraifiw iq«q tq \ qqt 

vfra: qqiqi^q^ q^qt^qqq; i qat5qi%q: sraiqfq: ?itsq g?q?nqt ^ ?fq ctr^- 

^ij|ofH^q^ ^rffofi^qTf^’jfi sRnwtffHT i gn-nwi^kspi^q ^q r ^ 

jjqqgqrRT^^q^qfifqJqgqR^Eqqq^i^ qqiqq^'? af^ qw ^ qqiqq^a^^ 
g?TOiqf^ ?Rq qitq JiTiq R^tq q^g qdaf^^\ ^ 

tsqgfR: fEq: \ ^ sraTO^: R^sqjq^j qqjnTtfi[qn %fiqt ^jg4#RR^rq' 

* qq » q=535^ aTf qqf^ ^fe^q ^ TRnqtq^ i siiqts^ iqqiq^isft stvqtfqeqrqfqt^ras^ 
ttq{^T q«< i5 R^ r g ^rqqx i ^s^qi^q: etigawra ucq^s^q qrgqqis^S’^n^-; trqfqqr^q 
qi^: RqRR0ri4.qqi^.q 

?Rqi^TqTWq^ « qffqiqiiqrg^f^iq R^RR^^JL* 

snfeqfq^^otTRnqrq^qj^ I snq^ts^ wr: #qq,i stq qi^^^qTsfR^qrqw^ qrfej- 
4Hi^<iT i ^q n -^iR?i ^qiggraTT^^TT'^ j<i-di<j^ i= H = ^ w^q^q^rq^q^- 

?n^?qqi m# q^qqratq^qqRR^^ i^raqR[RnqTTiqn qjf^fe » 

9riq^^ SRqqqq^ ^qTiRRqTqTT^qWq'^ fqqqoj^t'q iqf# 

qrfq^f^rHq JT’sqt^Tq q^< ^^qqqjrqj^^fTcqr^^rqsqq;, i fcft fqqrq'^qr^i^^ra^qqi, * 

qsg s ^ I Rqiqrsq^: tj^ [ sif^ ^ slTSfe^ Iqqiq: t 

■ 53fer5q qqqi;: a'qq: » 




. Is 

^0—5?^ f%ji‘ ^tssitsj: ^raiiTiTt ff^T 5 [tg:c^r?t ?r^ 535 

^Sjspfta I fsiaca«?: \ ^ S*PKI 5 ? ^ I 

i l ^ WfcR fR: w 5 l^q?r ?ca«t'^: I 

^jc?wfeiarat5P4?f^?r a^acT g?55^ a?raJtRta ^ ^ 

gtsi 'TFa^ H !n?a: i 

% ! wsT^ % 5 i%i::i :<iO<fef^%^- 

^:^Rca«f: tl 4 « 

nro— Rpwa 1 ?R: ^ ?r^- 

1 ^ H ^ « 

-iq ^sq» 1 m^\m. 

^‘w\ ^ ^ qfqqq^ ^ k- 1 

qRq^ qi qqHT ^ 1^ ^?Pft I ’^T^T ^fpftq^Tf— 

xrjq^ U^n 

tjq I ^T I 1 \ \ fw I ^^^^\ 

m* \ I ^T I PT% ll^li 

\ 3W qqq^= qRiR? ^giq^t ■■= ^qiqfRr Rjj 

^:=qq^K ^ ^gRT-^giq^mv u 


( Si ) ^ % 3 raT 

imTwrs??n?i ^ 3iiw?rq^,i{^=sqwst^gra[, I %2Jira^ 

^wins’qqw *HotTri5^fNiT^ ^7 it{5i af^^ 

^5!^ ^in^aT^ot^ q^ gag^^i^wfirq^ii^Rra \ ?T?lf55«r^ ?iqtrn[#rt 

T%ik^^g?PT ^ af^^ “st^ffestT “ 3 i^fe*iT q?Rp?%sa” 

?rT?5n^^, “^wt- 

^?j%” ?!WT«j^i>'» !^tn4trM i=iitd'(=»^wiq^’«:9:tqT: ?rm>«i5i S^S’tt- 




^ l^oi^ ?i^nT- 


(qr.^Rt^O c^mm^)^-^ 

I m ^ f^T^* I ^ 

( m. ®«H5}^ ) 1%^^ II ^ IH' 

^0-% ^ I ^ i I ^ TxBmm \ ^ ^ 

cTTOWPs^r^:! qT€*^OTf^ ?t»??T; ciT 

c^q^g^iri^ OTPn^H: \\\s\\ 

aRr^#d^ff^r wt H 's n 

gtg%=^TI— j 

^si5tiq.i srs^^CFireii ' 'Oft.ft'J.' 

1^13^ 11=11 

22221 TTWifaf??iFftm^ '^«Hl ^W=^| 

. fg^iMra?gT^ ^ 

™, arawn*w *«W5«« WWW araws^^ 

^s«fi ^ ,™*^sR 

^.5I3?q » cC^TH^sft Tm - f^cSmil I 

?^gt?RraT3^ . ^ f^W^RTTl 

.nfltqf^: » I ^ ‘ 

» SIT I ^TT^W^ ‘ » T%^,fi^ # H 



SSH 


^5r m I ^ 

i “^mi- 

CTrf^i^ ( 'w. i 

g^T^^xIvU c 

^O — ? ^T3P^=|s[(RR;| ^5^ 5M5Cr?nT W^JT *Tt«TT ^ 

^ gnrjfft ^ ll =^ ll 

Ifo tffo— ?:i j i ?gH'ai ? : ro{ l ^frpf q^Rf # ^ ^iftwrRg^qt 

ittqrtec 11 =5 II 

^ w- m I w> ii^n 

I I I ^1' I ^ I |5OT^?rt 1^1 

^=^1 I ^5Rf^' ||^H 

^%=f^5nTO^i^ I m^> i ^«tt ^= 

fm to: m 1 1 

^iih^Ktsg^: I ftFRPmr; 


[ snsiRw^gqwrra;.] 

* q5r#gq;^^3q5R ^?iw Wrg;; 
iqSfPT I jflqRrs^ ^S=^i:ilg l%igW T I ^;?R5i-Sf7 

.1 ^ qq JfTRRT^^^; J 


fe^: I 


i 3i«g^- 

..■■rN .r"....rs. ' A.' . V ' 


^ f%^:i ^ 

^^n^niT^T. II ^ n- 

II ^ ^m^ f|#Tt II 

?^o— 4 c^W ^sg^ g[ eg g: ^gT R K ' ^ W '?g1 51# 

?!pR|g: ^ g g *. gg 1 5ag^ ^g*^ 'g g- 'S^^K 5I#gl^ 1 

^gg5Egrgwc?rg# #eg g^egg: 11 5. n 

11 gggtl^ gggTVg# fecfl# gg: ll 

%o JIT® — cggw g ggr fggT Jgrg gg ?5Tgtt gg %g^ gTOTg- 

iggngrgii t II 

11 ggg^g ggt fell# gg: 11 

“sifipp” w 5«it 

PfiRT^ ftPtfSr: I ^ ft ‘^^RIRiWreJi 

ftspscCT® ?fti ^ Sftft; ^iwr 

(g.-g'T- 

II I II 

“3nw; “T^: '^5^^’ “’<^‘ ^ ' 

^ fg^i ^ PFPPtn^ ^ftpn 3ilWi^ 

fSpfel^ ^ >ft- in»nvs5 ) I P4<’i(ft I 35[^’ 

E'TRP’lftimi 


[gg= ] 

* wi mfgqf^^vi g:i aig^^ 

^< 8 : ^ 4^ > g4# JTwil^: I gg^ ggg# JtTfgtri^!^: » spgg^ Mila'**n^'^ivl'^g. » 
^tn?i5t: 1 g|#P i33Tp w < ifii^># <3; w grT i grf^ggg^^ i '’* 

I ggrfg snwMfei,^^<^g: I 


sig^: 


t, 3l<i ^ 


?l01^Tf^^ HR ll (^- 

p: 1 ir?M 

“Slfvr m C^.'^wm?:-) ^V WT 311W.1 
^ %5 sTORf^ ^ 5 #3^1 ^ ^ W^sq^n 

?pqT ^ ^^^nqw[n R H 

<<^ttr^^g^ f f^ ^ T 4W w^- 

aRTTO ?r*n^ ^iRft ii \ w 
qpqs^: WSfRF^R^FR qpRf^ 1 *1^ 

Jjqftqw^ ^ I W “m m ^ 

(t. g. SFRI#T %q^ ItRT Ph^WT 

;rTf^pn5Pff«j^^ I ^ 4q qfRi^ %qTO»Rr^M^VwtR ii ^ ii 

q ^ iRR ? TRRT^ ^qqr ^ i ^ J 

l^fSR "»T|^^^n4 ( «n. «. ^i. ^ Mp 

rRqF*ri?5 1^ ^ 1^* U V 11 



^ 11 R 11 

R## tsRT ft%ITqt^R5R*lA RtI^ ffR 

^1 RTOI^'iPT^RF^: 11X11 

q?TT RRRrS'<i=«3R^’[fR 11 ^ 11 (^- =^Hin) 




^^l IT^^: 5En^%^ 

5 ^ 13 ^ I “iffi ^ ^ c^- li ^ n 

^RiKgT?^ t^wi- 

m WT ^?iT f^iTi^ wRr#T ?t 1^: i 

^ I ^SFI* I ^ 

?!|5FTtf fjm=^— 

I ^ ^ ^ ^ ’^'• 

i^’.r ^ t4 Wf^to.1 

3 sR?#Tcl I m^WTO^' 

1^- ^ » 

3wf^F3[FRTf— 

#I ^ a^#n^ 


srftl I VlIRlStll: srafiNI^SR’RII'n^ 

jpitqy^i^OT; I !i3f#i; >mW# i ™ ft 

5fiHfWta%?J ^isw ITHHi W I 

^iTjjjjl 1^ ^«tift?Sn*5«R(ft 5pmwi^ta9WT S^'- 

^iwra»i1 ftsfN^i ^ 


. fN ^ — . 

I 


ssn 5JJ%: 

W’t: 

w %\\ 

lU® U 

5T^ lT^M#r #5Tr»n 

^ sj^(|;;T3prJn 

q?R I II 11 

3R5f€ =^ It II c^-m^o 

^ 5f^” ^ 1 I 

II ^tl I 

• 5?n[fq^^??fWf- 

3p?iW SRte Ff^ II II (# 5^nR») 
t # inwmq; I ^ i mr^ 

^RfNTO^%; 5T#T^I ^ ^ ?T ^^1 

I sTWR^W 5 ^??^i 

?r^5rfifr^ \\ w 

. W?IWf— , ■ ■ 

w spTR^ ^ f5^^rRf?i^JrTf^q[, wii 

^. ■ ■ *V ■ . . , ' .^ , ' ■ -::. '■' 




^ 3 ^ 


stswrsi^: 

^ #5rT5JT?pTnimT^ 

^ ^ ^1 I ^ f^%JT !T='#5F l^ff^' 

^ gFW^'^^ i]N^— "'SffRrf ^'FdR^Rt 

(% fft. 1 I 

. 3Rr 

iSB»T sf^FRtl^T^I SRFRnn I 
m ^#Rr^=*Tt: U 



JTTWF^* W^U ?f^ I 



( i ) '!T^’TT5Rfef^5riP'?iTO3 faPTHFin ^^rai^sflr- 
^flr: I TftTrraro 

srf^qRra liwT <d5^ 

jflwemr wJ=^T0iW3SiHa?^f?«^ ^ jiPiPiyiudPmwjj; i 

^ ^ r^ ^ SI5H 

?r«n^ ot: ma?T?R^5^ ^\ -# 

« RW ^i?qt era grarar gra'i^i 3>?- 

#T: 5P3 5Tf^ ^ g;?%OT'CT«l^^erraT: t*4la3!W=i«Mlf<+( » erat “gf eTSTT^ i’^RTrar 
^^grr’^r urar^r d<4;!!ide=t^?4^'$i4i<^'4iiui«wK^:c'^R 

^li^jn'srtKra;. i “raf^ !PRCT^ st^nsranfifSi 'st”, ^ 

goT^ jbT^” “%g ^ ^ i%n era ira't^”% « ^ ^- 

jn^ra ^grra; ^4fit«rra ^ et^ ’TfSer: ^ivwi ^rar^ 
era mit^mr ^spiraf^ mm ^^errad^^qT^naT^n^raw w^’^ y ^ 

.^feq# ^iT3W qswn: qrairafiife ifeqjnmqram^ra^?!^ ^- 

S?sraf?r^si^ ^q: V ’P^iq??^ 'E^ssrafwfgr ?pi:, qraortsurarra ^%qwqqfeqiJT ^- 

gferarro ^raen qts^ q;^s^sra^q^ ^if^nfq ^^«ranf » er^'Twrarar- 
Ti^t ^ ^ wraFn<=^ g^ra^sqprar- 

enfw I “q xaacaiftiimTWii4jfd*<lJ4l^l4l*HetJilUl(q'qi<l<:l4iv»i^s^irqq'l'q%!>W^qq ^ \ 






[sjo 3*0 1, ^ 


wTfiw ik- I smRi^ m 

^^^TWTTfl” w 

^ m. ^lO Motrin I ^«IT C^'- 

ijN ^ I ^p7s#?5^r?T^T^^^- 

^rlT: sTi^T:” I 

Wt— “^wrrfr ^ 

^', I f5#T F3[^T^T^:;#^ ftf^TT^t^raT^: I 

«3?f*^»|^qT^*5T^?|R ^q;i ^T?l^5 ^Tfw; 1|#T 

1 ^ ^ srfW^IT ■^^- 

^ ^\ \ c^twri^pc^nr 

TfM ^‘* I ^ ^S^spmr I ^ 



(3) #RP31OT W Iw 1%?l% 35?n!StT: 

!g3nf^35t^^ o?rafl*i% I 

(^) 3ife^ smr??miHW?5sr I? sr3n?rm^i m 

^ ?ra Jif^3Rn3?F?ra5^ gf^r- 

^ ^ vraiH I ?aR>55rc^ Jrrflcr i ^r?® 3W®r “jt 

3j^sfer”#i a ?J5 ^*31 i 

(^) wn TT5=?t5?i^ *ra% 5rsrrs'*i^F^«rFPi?jt 

3^Sf3if*ns?f »ra& i sRrq^t sn^ “wras^n ^ 5?tS53fiftr?^ni55^^”l^ sifgm^n^ i 
g ^ at wi4l^(y wra’^jKrs^a^a^^ai;. i WT’r ?ra arfm i|i=(ig'*tj.— 3 ?t a«wr- 

trrsrf^^ m ^cTHf arll^asOT i?i;i 57W3#aiH^^3aT ln5awfftg:/?^^ 
fSrsH ’E^i^snfsran^ ??rac i af^Rif^ i ?rai^ra^ra nrt'rea’WTO- 

t5ft {3^^: [ aritot ‘%S’^^|fqt?T%i # I 3ipi(- 

ir tsriHr H^a^nasrifiraaT 

an^fig; I cRt atia^ i t i i^'»C' ! | ai^arasn^ rrai^ tot Tra^ararTTOTOfeaf®^ ?[%, TO 531 

^rf^sroaT^ant ^‘!TO7TTOTi:<jf a^TOSTSfraFniro^ ^91 

agaf TOat totitot a i aifc^^ Trafirra at^Rj^w TUtfir iaaara; i crroitr^aial TOaaa aiai[%^ 



ffo sto H 

(% ^-^m) ^ | m 

lififrr ^-“^TW ^Tff 3[5?^5^T^ PT (®*T 

sTWi^Tf — 

mm mw^m - 1 

’^rfi l^^ntii 

srmt f fS 1 WT I ^f| I I f ^ 1 #^7r- 1 I 

I ^nTlt = I T? ^^T‘_ 

f^T’. I i TO'=W^*IR1 

I "nff I ^TIT^ 

^ 5TT^;-'^^W^Tf| ^*TT mWil ^ 

fT^^I (fno ^oR)^ 1 

(30^, ^^o) 4^Tf^’. I 

f%T ^ ( I (^° ’• 

#Rr5^^?r I I 3^Tf?RF| 

( trio ( 'no r, 

( -no 1, tj, ^m\ fc^Tf^T-( TTo R, ) 

^TH 1^" 

C -no V, io^ ) IPi^’. I 1%^Prat 


wtn uln'iToi’Trasr i n?i 

gFTti^nrf^fir nsRfrln i 
U 


-1^^ #5t«5T elFnni'^-RWft Wpi^: n?«PH5t 


I, m ^ 


“f|^* c*^* )f1^ ^Rpn:^!:Ftin 

I ('TTO I, 1 m ^ I 

^fpr^r ( <no n« ) ^ 11 \ m 


I sn^£^ ^Icft'^c^lTO 30i: sr^^PIFI 

^^oT grls#?rif^^ grg^rs?: « sj^sq^tr^ 5 f?qj=cn^^: i ?rcr: ?Ti^f j|5t 

wwl silssrrEq 5t«irfHq5^sTt?T?rcrqrs^^^?^ qra ^RW?^ ^Tq^nrosTOTJ^T^^ 

snff#?RRWf? snflP^RT^^ qifl%H sq^qgqrfq 

?«i#t3r^i5^^qj3: 5Rqt^TTiq?RT?3^TRn[R gr^HRim 3 q^jgtTswqr 

sqqn^slq grgq qprf |llrq^ aitJTl^ar^^ snf^ q’jURT^q^R^^’qr- 

fjrsrtW q^'^ ?Tq3R5Rni^i%qr5l qjgr fURTsl^PR^fTTj^sq 

q?r^ qrRtqrs^^Rgqrg^TtcRRfl; i sin sr i^qR^qr^^gt: \ sjnfl > Rsncft^sTtt- 

HqRqR^ q^ srt? ^t^trI ?rRif^^f?n5q^5q5[5^5i ?r%- 

qo[q^g ^^TTi^TR-RRqqJR RfersrqqqMq swr^ q^j^i i 

qR^ gfR l%Rrfer fRR^qt^racTT S^fe g# : '1^: RRI^^^tTR t(qi%qilpr rt: 

?rRiR^ q^5q?c^ stwfRgTR^RrafiRgi^qf l^qra hr ?r{fHRi RftHTHRRR 

^iflHiqr ^^qfefirHmqTRq^ g ^ T HRq;, I ^ \ ^'qrs^ {^qifSR HH: qgHTSl{?r 

SfR^ HR H^HlftipRI^qrRH'q RrfHHTHT^f^TH"^ {h^tI^- 

fnfrrHqjR r^hrtI^r RfraRRTg^H?^ hr hr^otr q^i^qR^s? ^rtr5[#^h^h 
qRHlRRqt^H-R hf Hr|- ^HT^qiRfR ^ ^qjl lqT R l fq »?Rkr H^HR^H ^- 

fHsjiHHra^^H^HfqfH ^ras^SRl^H! \ ?t{|hrt ^sjHqTsCraHqi'Ficiqi'jR ?TfR jyqRRRT- 

5^tHH?tHq; I RHT: i gHTHiRR^IHR HH! qRIHHHfRHHRR HR HR H^qR^H 
^{hHI^HFHF^^TRR^ I HHl R% HR ^^^THHHf HR 
?mCra HRiR3^TR^ q <^ HKjt HH ig ^i Ti i'q TRT t R <qR Hq; i ?TffHTHigRHq?HRsgHiH- 
H?5R3:I 'HTfHt: 1 SR R RH Rt^’^15^ IrTH^R^H-RH: I SpfHR^ 

IqJTRRrr^HTHRH: I fHHts^ vrtHi: i^RT gKHHRRgRqil^ fHHlsCTSR^ra: » ^ '^RTt: 

?TR^ HW HfflRRTRH'RHFTR H ’ ;.R^a (f F%R ^gT HR q-lq^Rl HRS5i'5I55[R ^ROfTR^ 
HfergRRHTHTSfeR^RRHtH^q ^f % R ^gT q,Hq^ ?H r HR HR HflHRTTqHTiH hIh^RH^ 
qsHq^Ji^f^^ ST f H g r R shhrh; i ^rqRragRR^ ^rrrt qqwflHRrg^TH- 
RR^q?<HT?RferR ^r; HF%RHJri {rrhrrr ?rR>T^Hr H RR: q^HH I I 

H^gs^ Htf^%gR^°TTRHTR^ HHRg't Hp 'H HW : HlsfrRRH ^HRRRR HR 



Epsmts^: 


tjo 3|o t H ] 




^o— % mm\%. ^ ^ ^ ^ 

5jte^<rr?%srn 

^arti ‘ ^?rRii3^^^^T?R5W=i'?rft 

ftsf 1 ^cT: ^TSratSTJTc^r^nWJRq StJ^^ ^ ^TifJ^ I WSSTRr^ w^> II ^ II 

^o iTio-^mrait ^ ^ 


^ ^ iw*?; II \ II 


f#^Wf- 

\m\ 

cH^ ffcl 1 \ ' 

I 2!^gggni=#^ suftTO^fFT*., = 

gri^n 3?f:^5^''i^fT tf^fisq^fr^ ^' i 

u , , . 

-3i#i w 


, sfi. , r,^ 

^^w5Wi?ra>» s«Wra <W,i 5^' s\«rair^'^' ^in-Vrora^wM't- 
,,,,,„5^r!r,,Rl^ OT-W-na^"^ ?«»" -R"’^ 




[ sPto ®to ^ 

(TTo %) 1 ^ (ti<» ?, ^^0 

pqT«f” (’TT» ^1 

(-TTO R, n<^) f |^^q^5T#f^T: II ^ ll«= 

i^o— 3^«j5js^^?ft3r^5i: I iTfir 5n5% 

^fepfpcT C^f SjfelK: 1 ^sfTT: ? §?r^: ^cT^urfimr: I | 

5rf:?r3^!S5rr§f w. #jPTPrerjp7 srr^^:, sr %?9rem 

srJKRT^ 3?it%€rJTr^:qR:^?Rreqf w^^Mm f rtr m^' ii r ii 

%o uTo— c^ srf^ vm' ^?Tt?rnctsf«s?r#irr 

SisgriH^: II H H 


* 5rm I 3t?!r m- i 3fSrf5r: i qiii%=5rf^n%i i ?ra ^?ft- 

^Jrn^T^ «i^:5faj!sr^^i?ixrcl?r ^s^scrr^Tr i ^q't%gm!Tra^5^iTr5^ 

?wi5^5^ I •mt ^nr^morqr^cg^qift ^'^^if^racsng; i 

f*r?R3 l ?i^%=5i^i5Ri?T ^snf^raT^^raes^ 

I fRwsg ^^Trttcf^ccncwfecwij:. \ 3^;% i i crt; 5rq: f^r- 

crt: ^ ^?^PCTfq g~t?tgf q^ r 

Hft?n^wfeRtq^?cwiRjg%^ra5^ i '5qf^m5q!!:?^raRr!n: m%?f^ 

qq^^sitj^t^qf^H I q^^ i 5qnfli;i gwpEgs^^ feqlsscr w 

qm^cwr^Rq eqr^sg^^ ^ifirqq^ ^st^SR: sr^^r^Rq ^^siq sig^ iw =q 

f^pqRRqi^^: { ^qfqsn^TRn^RTcl ?j#?TqT5qRqT?^?Rqq; i sifenq: \ ^vn?n^i% 
RRn: 'sq^q q6qqi5q^ »%c^^ qf fqf qTqRft^Trn 5rfq<j5r5^: I ^jqcqTJWRqi^raqr i - ^on- 
wq^ig qqi^q^qiffi-qyi I ?r^mi% ^ qqqifq- 

qxqT^^q ^ JT^sfiTt sifenq ^ I l^mqsR^ q^TTn^R^qi^gfenqj^ i gqqfiTn: i 
^ctqrsl' ^qRTi: ^qRi qfqqqqqur qRnfj=?ri^q?qj3i^ i qfms^ =q fq^Rri^qt^t^qi^qn i m 
qqr^^Tff qwT^ qrniRTSrfRtTqqq qfqlft qf 3n tj^q^'wfq ’i^^qft'qqqTq qiq §?nqs^- 
m ^ Rqr^S'aiqlq# i 35qi%5Tqf qtqsqilirq^ qiteTsCi^i^t^?q^qRqq?qr5^%5q Ri^SR^q “q 
trer: qqcqfcJfqq: I 3Tfi%: i 3if wi^: jpfqiq q?q^ fq5?qT?t^^fq ^cqfqq^, st^^qf^q^q 
%q fcqRrtfiw qf5qqq^%q^qqq?qqqiqqr^q sTt^^q^qq. i {q^qrafl: %'q qrsqq^'q 
t%^#SRrl^q: I g-q OTtilr RcriRTRn^qjsq wrqq q? g^ qg ^ [q^iqTqg>^HT- 
sqqfsqrq^sqr ffqlqrq^q^ai^^^ sttr q^qt^q q{qfq^%qi^ f?=qqq?qi^q 
qqlsi% ^ q^ Cm^qqq q^q: qqmqqr qtqfqqilqg^iql i qq: ^qT?q^q?f^iqqi \ 
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srif# i 


u^n 

I i ^ I %Tnf^ I i 

1 u^a 


I ^ g;rT = 

"JR? sr^^#=si^’n f#i I 

= g^|7qi(iiT?rR I ^ % #fRf^R?!R. 1 

3T»i;^r{itRr (3T0^.v^®0 

fRTf^ 5nff^l 

^ I ( 'n® =5«- 

5. \51 ) ^ st^^RR: (3T®^niO I 

s^TRqflT ’R'?^:j?#iRj'ni ? a- 


* ^ I 31^ I I t%^S??r i ^m-- 

^^5^tTt?n I ?t%ra. 'Reft WT^JfWnFT eRTT^Str: #53^^: \ Heft J3«RT^ ^ 

TTeHJj; I HH: $rH{HSn^ cfH^rs^HJn-HTf^THeH HW#HT33TH^TTne5^eHT?^'?HHT \ a'£iieft I 
r^l HTeft: 5raff a^tslH #l\t SIH HTeft: ‘ 

eleft t^iraH fnqiHeHIS'THn'eHTit^rHH VR(^^ OTlIf ^WTHFHT^THtHHI in%^IR%?H^THr=R[- 


H HT^ nf^^eR HH: SITR ^T^TgR # #1'I 

Ht^HlirgTHT ^'i^HRRTrcftHTH wflHTHmmt: n1^r4 

Sts^ 'I3<ITS3 ^THTHi ePTriITFFH3«[THcHH; I '^Fn I raHTcft: 

THHtcfn% #hhh grr H^feHH^^ hh 

g^eHTH^inqisi^^rHHT t Hi|^t%r jrhh: nm ^t% 


[310^,310^,^0^ 



3li%t 


^ I i er^ gr i 

51^^ #iTfrfff^f?fl^?l: I ji^5W5ft ^?|?wrr^ wr i ^jtt %r i f% ? 
fifrrr^ iT^^ i ^fj^rer^iaw# af?ft9i*l: i ^')f!?ft? ^ 

1%«^? 

%o nrro— ^T^sr^Rf^ ^ 5 ^^# 

sTfs^ ^ ^nr^^t»3T^f|K!i emt7Rr«f ^tsKwr^ H ^ li 

1^1 ^ 


ft II9II 

I’'' 

ffti I I \ I TOsfH** I ^r I 

TOj ! ft n^ii 


wrr^iiw 



^ ^=#?T: i^r:=^?fiTpT; I rl^n^t 


f^T%R: 5 B^^ grs^wn ^^sn?g' 9 n 3 ^Ti^frTf^% ?Tfi?ngi^i ^rf^, 
»iT «ii?ijrTtr^wsr^gi^ sj^in: j ai?r )%{q R 5 gg 

^ 5 iTts«rer(STWifC^?gT>W^ 

^=» 1 g<tiT(c ^3 ^rapiRj^i wif^f 5 I ^sqrefjcrt: 

nm^: I g?rarfsgfg= 33 i]?cq^ afi#TW?Tjr?rR 5 t ij^$ <;q fw'sq^^qVTr^jj; 

3 ^S^. 

!Tn%ir%^w ?rsqw^^\- feOr ips^a^fg^^ ?n%i%r^ ^ 

m JR^^krsrn^RRrr , s^n 3 rn?gr^^ 1 fq 

^W^ai 3^11 jrMkr^ i 

^v 3 ra:i tra-wqr: ^"r?T?n^ siwi% n ^T wg^w 4 

JT^ERiw:?^ ^fef«y<f' 3 r?(iir<qn 3 [ » q^gTq= 3 g: i 




JTO Sto 

st?TRW^ I 

('TTo ^ Iwt^; i #i^^Fil^'H 

) Tf^ ^ lf% ^ 
« ^'® ) I ^ I 

i#” ff^ "i^^rt*.” (^0 1 . 1 ^) ^jR?T^:i ^mw 

wi f^r*i ^*TFT^^ 3(^g; i^* 

('?T am^y I 

1%^T^ (tt® Tf^ ^ 

(qi. (fe II « II*- 

?^o— % ^r ^Tf^icTT: ^w: I «^5rf rc^ m sraif^TOTTcru i 

jT^^jjr iTf^?¥Fc!ifcr 5 itEf qs^criFSipn I qis^s^r^Tcfsl^ ^ 

sjjegqro I 5 ^ ^rfirfcTT: ^WT Jf ^ ^^®r: I f% cT^ ? 

^ I 5rr 1 ^«ifr i 5^tqr*i-<»^d^ i 

jriT*??ri^^5qT^^5Trf5rcrr^»j|lc^5sn^^fcq4: 1 s[*=^t ^irg^f^ 


* ^r^sTT^i ^; 55 t 55 ;?q ?€f?r^tfip 5 ^T^ 5 i?rn arf^ql^^^lortfcn^fR^ 

^qf^rawwq^t I crIt ^?rrfs=t ^qi%qRr: i nm ’'j^gqorfiw 

i?siri?iq-^Mt^^J3[‘ I JRJIRW^^^T q ?^5^5?Rn I I 31^ « 

1 q^RT^^: I mi i Jsmi^i^Rr: 

Stq: 5 R^: { ?Rft f^T^t: I ^ q=i»K'iTi< 4 T 4 kKW'^iTtiwM(' 3 , 

53 %Rqj^ \ ?i%nqr ^fTjqqcl^it^'^TTRr^j^ i sn i ftqisw: \ ’'Rm i imjqrar: ^ 
Sf?rt^: I cRTt ^KT ?r®qqf|q=q!T?r ?n3;q?qq9I q3Rn^i5[TTRqq^ 1 JpqiRRq OTI ^- 

qjtf^ sr grT ^gg; i =a fi[i% qsrjir i q?fq^?nfe^cni^Rq? 5 qR?iqf^Ri: i \ 3 ?^lq- 

I ^ ^ 13 ^ qr^Rq q?qq^?’5q qm^rt^r^ 
q^l cRf: qqjnqfq=qq5RT^^q*l^ <s(«(«-<H<*30U^stJ<r'4tfq SJ^ttWi+iq^Tiq- 

qj^qg^rq^ ^ q 3 ^%iT^ 5 nqT 53 t^i'v 4 ^qt^m- 

^f??RrT q^^rqpRqr ?r?^ni^?T ?if4qr3^iqFfn*t»if^Jq q=qq^: » qra^i 

# 3i33T^q: X ^ q^q: X qqrf^ x m ^- 

^ ^ q^pn^ra^ ^ sr{^^ 

q^c^sfqqr^^rq^qq:, f|^fqq*q%q;^ fpr^f^qidwr 


[5f|o S{o I, ^ 


t;t; 




1 5RWl<?l*T^^ 11 « 11 

lojtTo— iff^j #?ir: ^r i 

^ i| 11 « 11 

TOftf^ar i^Fii 

^ f ft' I I 5 I I I 

fft' I 

^ 1 3 rt I ?Ji?w 1 3 <i I s[^ il'iii 

^ 1 #T^TIT|^^ I 1 ^ 15 ^ 3^^"^ 

|5^=3if^T^#IFT, I ^|T I 

I I Wl^?TTiri ’Tf^- 

^sn'^5jT?3r>T^T^ WT^}55r^i if^iH^Rrrwf^ m ^Tf^^rli 

tl^r Wc! ffw # I 3iTiifw?l^T^^T=^i: I 

pf g= Tmi^ ^= ^ ^T?T^ = I 

fm^m % W’ ^ 1 ^ 1 

(f^. ?H) ww^^ 

# sfq^ 5 {if; 11 


I •g I '^i^SfSHfrn i =^?t: I i%?rai?n5''2i ?r«jui|.g^j3[ 1 

xRT ^I^: 5 IW SITHv'T?''! 

5ti^ fifl^'RT j%^-i%§: n% ?r9T ?T(|?nJiT n^w: i §?Rr5^ 

?Rn sfT^ w afgfim g'm ^ ^^rwTftiflw^^TigTTT q^i 

m^Rnr'jra??fT55% fi% iumJr gi3;5r# {%ai^ 




?^o— ^ ! c^ sinft?!: I %q: ? icrranj: \ "s# i 

^iTr% m I #ttrl, #?irt ^ ^t \ i srrBpft- 

c%5rf^r^FW^^wrfr i f% cr^ ? i ^r¥f f ?rawfrF^ 

gr errBwt i cfs?^ i f fw«iRTrn'g*=^f^^r%?!i«i: i ^*Tt ^ 

^T ?r§:5ft ^Irf i ^JTfes^^^'JT ^rfjqr \ cnwr^RrMr 

^qnrs^Jl 1 j[^ %rj?: ii k ii 

II !^^frft[i?f3r¥ir5^r^ si^iit^ af«^ ll 

^o jTro— 5rrqT j ct ig<rr^ #iir^, 5ir^: i cfl %igqT*i^cr- 

f[?^ gfrg(^r^ lU II 

at«m^5[ st«r& II 

155 a 5n 4rag^ 1 

^f%=r 1 9n fw TO ii^ii 

^PIT ?fa I fMl- 1 I I I ^5'J. I l 1 

I f^r I fw I TO ii^ii 

I m'ft gg|a: =HPlT(W ’ra'Tt^R’^ 

?f^if ^T ^ft ni^’tni^ = I TO=I =rft !P^ ^1^- 

1 23 1 

m ^Rn: ir^^rst^^'n srrl mir ?R^ 

5r?2Pi;j^in^^5^ ?r?rl[ ir^^n^Tt:, cRn w§5ts^Ji ^^iff 

^5fRrs5[^ ?WT^ %<araS^5Ftr 

g3[raq??m?i, €m^: ^ g?R?Tgm^s(swT- 

?iflcrpir i #n 

HT^?!rT5gHR5r!5^ 1 sit \ i ^ ^ ‘ > ®‘’^ 


^6 I, 3|o 5JO « 

“51#^” fmM 

( -IT. 1. n®. ) ^T^rq; i q^: ( fe «. ^ ^. ) | 

( TT. 3. 1'SV ) ^ I “^1^ 

^ TO*. I OT^q 

( qt «. ®i. ) I qfq T?q«i; I (’IT. q. R. 1 ^) ^ ^T%- 

s5qq^qq; ^q^ f^ ^;(t^ ' snn “qtqq^T^qi^iqq’qm!’ ) 1^1- 

qrq*. 1 ) ifq i ^ iqN?q q qqtq i 

^ Mpi (11 ^ 1- «^) 1 fq^q^Mf^ fq^il^ ^ 

"'qfroq^T^" (n- H-^) ^qqr qqrq: ^Tg[ i fqqr i “wm^ 

^j#qTf^;” (qt ^ ^qf^W'qt^ q^T I ^'iqi i^q” (it '^i^i^'^) 

Frqrf^ q#Rf|qqq^ \ qqiq?^, “3^TqteI” (qt. dim) 

F^^fq^-iuu- 

^o— % j )i^ c^ ^ #iwfiiliiq?r: !i5WR?q m^w, \ 

.^isqst^jq III i ^ms^q: i Cc?7rsg^Ts?crR^rc^OTc^ffr?i: 

f^r ^ifwr ^itr i sst^u^qriRtii qferqrqiq^fiicq^: i 3i?i^r Cc^rt gc^Jt mi\- 


* qro I s(3 1^ I ?s^:, m I si^ »^^sf i I 5Rn 

it: I vrtcTt: 5Jf: qSTSRq \n^ %# m ^T^'q q^ 

ctTrt^cTPT 53T^q35q qtH 5tg?3iT 

?nEq fti^s*cti[^ra«r 1^ ^ q^ i sen i^qra^T; i qrar^i qigrat: 
’^teT^qrcrajTsqq?! 55^%^ qr^ ^Rqiqltq i sfqfereqg- 

^^i?TT.Tar(q[^ qtsfqi^qwq^^qKNqT^qrq, i gq r fqro^: i {q^frra^i 3?q fqgr fqqRr^m- 
l^RRqg^??ras^ sRqq^^ j rrw; TTfrt^s^'jqq^ 

:qrqqsT^Jf^jf?n^ %5f?ra5^ i srrqfq Trsp55[: mf^qf^^B^OTifat- 

I f5smrs## 1 ?rq n^esims^: TffiHtqm q^TrRqfrqqoi: wrf^=q^fq 

q^TT»JT5gqtR?«nfqqRT<q; qr^^Rsiras^f^R^-R^ /^qRa^qw^i Tw^triqTc^ ?3i% q^iwig^- 
m Stq^TT^I Btqr I Ciqrs?^ qpHT^ra^qJi; :|?fi|=Bgrq^ 

sTiRq^ tRR: qri 1 R^qrRt^qRTrsfesE simi^qf^Rr: i 

rtqt q^raRqrfqraqro^R: 13 %: qqq^ sn%q: 1 q5[qTl i 
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srssBTtS^: 


^4orr igsir \ \ srcr ^ 
?r?r^f^^i?fr5<^rJRf575q'q^: i n^sqr^r^ i ?P!jt Hg’ajr 
11 ^ 11 

%o wo— ^rsffsF^ !gr^: ?r5i5^ ?3W5^irrr5^ #stiwsT fewniT 
%5rr6 II I II 

^ 5 TTWn^=^ =?[|fltsffw m'-^ 

1 ^mrfTO^isfti f^t^rf?E: 1 m 

flt ^ %m\, f^^ ^ c ®*T- 's. ) 

( O ww?niT: w ^ wn: i ^ =? 

sq ^lgqg 1 rtwnfcRSRC. » H’s WJRTWpr Wf 3?jjteWM<fcr>i*f^i ¥raff?r ^ 

iicTt?i?7^sjn35rs3Jr i 3i^€i?T:, 3i55Errf«i^w, ^S3|;, ^m^rr, 

9!ii%n^:, 3i;^Tr:, ^5tq?r« t% I ^raii^jr^ ^^ — 

sisTifwis^'^H 5ira^ I 

ss f 5^ II 

'fts^Twr {?R^Tsf^[ i 

fH 5rr#T^Ssi ?r^^T7T ii 

f5^ 

g i^if Cifens^t firfa^gr ^s*RW^?I. i 
?ftjT 'gwa^ra’E^n^ ft»'4?l«ffmflra5!fT ii 
aj'swsrTT JTWofrar t 

?5fW 1 %^ irr^#5n5^ wrpf^ h 
ft4q5#WT«F'«ll3gWl^^?I. I 
sirf^s-^flf^Pcn u 

Ci5?Twri??r5[t?ife 1 

gr^^gf *i^H 

^s^ecjcf^raw an:’^5W= > 

StH: ir g T %g I ^ qsJT^TTt^i^: 11 

5r€s 1 • 
qsit^T^^gR^r wq {^ ii 

g[{sFRwgf^SWT\’i?r% 





^ fqsf |t ( m ». H. ) irf^ ^ n 


Ji^f5!Trl^?rqra:n'^ ii 

3irJ?nTi?n[f^ ^ sr^ < 

?TfrrT«^ >i^' ?rfr: ii 
f ^isf^i ?Tfff jjTWif^ I 


11%^^ =g®fpn??i?rRfr: ii 

ii^;5^i?HViran% tiirt^ i 
ar^RS?^'^ ?n^ qf^r g^r ii 

*OTtaicR3wi^ r?%qRRiiwi^TO[ t 
^(3cft^4qT sri# ^r^vrat i 
gqr^-#f fesrtssft ?jf n'irqwfrrsr^gi; i 
3qrg?rfrra|j? =gf f ewr i afi^ i 
sitf^gm' qra i 

at Itaja^oRasg sTionfa qaar ain i 


gSR: Jaat %a^ jgiat ?R«fr 5 I 
^"Rarssaaa sj^fj^iEfiinfJiiqjif iq; i 
^5^q«af ^afifr: qaara ai i^: i 
gjagfiaq5555frsq;[^a€m^ i 
I: afl'aaaHia a^gif g i 
^gi^ss^aiJaaq^n: » 

^jaiftag^tarlraifcaT ^ ^ ^ara aa c, 1 
1^ af ^atlNna^arfaaatf fa: 1 
S^a5eaT%aa;f5ai aaarafq isffa i 
afs^TO ?itajrf^^^: 1 
'aiaa^tiRa 3»sa' ff ina:?iaa:Bfefa: i 
ai«af^^ ??aa gdaRr: qrat^a, « 
aft a^qata: ^PiTcqaam #55%: 1 
^f^a 1^ ffnffaai# aaiaaa;, I 
a^^acftareaRi^iear art^^a aara^ i 
:|5t^aaRja aif^arafaraH ( 


[ a|o Sfjo ^o y 


sPOTtSl^: 


HO 3TO \ ] 

fMr i^i€f ^r<^T ii^su 

\ n^H 




^5rT«it tt>a#: sr^^^TiTJJ. I 
3Tfr i 

qr^^JifTf qgp!i^r®w^: i 
5?rf5?iJiT^?r5R^ » 

?mT5 ^T9t^ q^aT?f HH: I 

''i^ ’’TR I 

rTTBr %rat ?fi^Ht ¥im% i 

^5OTT^ ^ ^ =3^- 

T%% I ia-^ ^>S5Tra^533'''^'5ri?r«RWi: 5iif5ssC#iJT^ m 

q’SOTTJrr: 5aV?TTiTi%lta?r3i%gf^?r I 3 

k muT ?rcira{5# i “mrmk^ «if^”, “sifiw: ^xm’^ 

^ ^T3i ^ 

m 3rsg' mmxrxsmvx: i ^ti^ue^ i^^n \%5r: i ?n^- 

5iia«rf^^sit^ ^gfwW'iiT# ^HwfrafefH ^mi^i 

ctFf '^Tf: Hwratrra^ 3qii%^ii-ri^.?i^5?ra4 i ^ m-^ 

tl^m.ai5TT;i%HRg3JT W # 3^‘- ' 

?ri%5t 3TT>iJ55I^^^^ 3*T*RTte^%: ^ y 

^oSf* I ’'ioSf SI^OT^ 

,54%®#«w?lsRwfitSs w«pragwi «rt> W sfesms’s^’ 






[ sro qro y 


W |tl tisTT^^^^q'= 

f^RT ti^^JTR^RRTT ^ |t = ^Tf^T^ | l?l^ 

>|R R'T^ R ^ W^lf fR ?TRRT = R^T^# 


I ?ran¥Ts^q^ls{q siT?r:^^^ ^wr<.ot?5r^ \%i%^it 

^rtwifirs^rf^T i 

( ) ^ fr«^g;T^ ?T5^ra^nr^4 q®nsT%5Ti ?TTfqT f^lwr 

l5=!rrCRr ?ig^^qtir ^t, ^ srm sif^: siw: ^§-, 311 ^; j 

^n wr ^ q^rr 

ferr^^Bn^f^ i^wi w^qonfq ^ 

ft^^.oin%% ?rg%nT^n'q 1 m ffr5rR^.tirpngijf^ ^prsjjr: ^rgfg- 

^5!t^t ?rM fensr^ofr qm%% fk^a u^'i^- 

I ^^^onfJr ^ffirfjt ^?q?fi 55 > 5 q^ ^Rr^'»i«M^?^nf5T5r?^=r s #^• 5 ?. 

^ ^ ^ ;,g% , ^r^jj 

^^grff f^ gi^ ^raFTTHF^ ?sr^ 1%^ ^ ?,WTg% , 

Tq7R5R5r!T frm »%q?r grgRifeqTlor ?r^ 'i?r^fti% i%?tqui 5 =E!ra 1 

an^^rr f^^^riRjif3i^Ri:i stJ^sT, ^&T§m- 

qt ^ 35f^: ?TTOI I 3i?n|t?r^jmT^$r 

Rm'l^fliVqRTTWR^^ ssmT^sr =gr 

^ q«qT¥5feRRHmr ?WT: aTn^JT^%^rfTO^5f ^ Sl%qra ?r^qqf^?R?fRF^ 

|mTS3Ra^gft»fR , ,T^ ^ ^ SllMisfq ,t^,% 

^ I ^rf^«T^qRiTgR^# I ^mx^^- 

^ qf^: 

sRI I^Hf ^|=fK I 3TO: mi^lrfi ^89T^q^qif^?q55q 

I ^ 3qi^ q^g^r illfqsqcT qq ^Rq^fef ^ ^ 

I ,w;, mW ^ ^ <. 3 , ft* J, , * 1 , 5 *,^. 




s[»OTrss^*. 




('ll ^ “m ^qfTR^iC' ( '»■ 

(>7T ^ni^5j) ^ 1 Qn. i\m^) 

f^r#: : ^TTiir^” ?.(% fwvjr^fpJwr^sfifT^ ?T«%5m^?!i{w5!FR;i5r a^Rjg^ ! 

!T?r l^f(f^ cficT: ?rr(^^: ^rss: siS[^?T ?i% ¥rm% i t%iTi?^ w -{^i%g[T wl’^^sfa’^mg^w 
l%irT3T?fR^Rn^?T: SWroTJTf (%?T3R7T5!?r?TT: 'T<^r#l% ^5! |»% I 

?i(ifd^T?r5gTf^^=!T ?ri^g53t?^jfTirf^^?r^n ?^-:^^^T5I i%¥rg?fn% ?f^ ^s^iqi^- 

?g5??TJTTH i fftsi^^r ^sTsnrq?.^ 3¥r^5i%5w‘ “§’?sst 

^sifiRT?!” ^g=5^rfn^ i ?Rft¥rgi?ssn%?^T5rl^ Jig 

g'^oiqjr^sgr: i?5gfT^?qfr?^rP7T^JT ?r^ waff^?T5rw?wra:, ^iisrp^imTrara; i 

Tn^sf^ ijCi^ 3ran%’-75fr ^?n{7Siwn^\%i'3T- 

I sii{?j^r««g?3?!T =st gratqpj^f^T^ 

^sjoTT5l?r 'g ajCf?^ i5^r<ijpT<^ ?T»5^w wifiraRq;?^^^: 

Rf ST” f?5^J7rfI5^=!TRT'»^5!TR?Tf^S'^5^ ?in7'q?fn% cp!TT^Tf,q>#«^ I 

STRq^RRfRTSra?^ ?T'J^5!3fl^?qg'JT?t?n'qr “'qRRT JITO” 1 

wctcT^^nn ^cmT sTif^nsT =g “strpjT ftiwi^^.orT 

;n#Jic ^ni srfe” ?»% rjte 33 i “Sigrr^^ l?fcr 

n^iTRnlt” 1% '^!Tgqq?r?t i ^igucfr ^n%^T53Si^q'9r!TT5.wn?^il \ a'S 

i ?r?Ti RgcfifR aqgf^ i 3ty?-Mi’-TSTJnfs*iT 
w%iT5S?fTs{q graw I RT%5r# H ^rarai^ffT*?^? 
fn^rarl sra^?? ) flra srpR? »5r«^^^rarafOTsfq • 

^TR-S ( ^i^T^fR^gjgsra f5.%: ?qfo^g?^mRT5iT5^ sri^r^f 

f^Ti^slq R^iT vra^ I is??; R#TEfi?!n ^t§rR?q?^5i 5®n\%5T^i% » 

'qCcT “m ^q!’ S t'^ > 

^li^Rqf^’qRRfiCr^S^'nfs^^ \%5TqH i =5 f??s#s^nEfWff®qT'3 ^^ot^n^'rrRqjrf?*^ 
i 3^30TPT^[55q^k^r5?!Ti^ HwtRtCT^; ^?T ¥ra?fif% svrsn^si \ 

RRrarfq ai^qw^n: t\%f7 ¥i^ i 

''ijcs^^R^RT'^ I R^RTT^RqTRaiR^qqRRR; 1 5nR^oiqngiR?Rq>t^tR!Rs»q 

^fg R5RT RRt RfWRqi 15|5rTR<|'inwiT5S^lS^!!:'ni\“T'^ l^TRf ?TTRfRT” 

^RIR IRlRllRS^R R f%^15R5^a, l%g IRRi^gT ^COifR f^ 

Wl^ fRSTSRRRR IcT RR RR^R I RR ^RTRRIiRT I RR^i: SiqR?g1^ #: qsif, 

RRlETStgfjRRR: I RIRfRT RTRRi# I RR:qSIT%^RR ^R Rj^'^TTI > R,RR W-T^#ft 

5RIRRTR R^qq^lf^ RRT*R^Tf5rarT^ W^RfR: RlfeRfR {^» 


[ Silo 3|o ofo y 

f^w I ^ ’'• ‘>‘^°- > I 

q^qri^^f^C'?! ^nin«) 1 <^- ^ i 

(f^R ^11) I l?1T=^'t I 

tn. 5^. ) Wt “3if^rr^?lT?rTt' ( 'TT. «. I 

(qT.^,^,^,^) ft^ #1^1 “ssT^^^VCtt 

=^” (fq; I “^ifT^” 

^ “3?55[TWT ^ 

(qi W%^) ^ #7 ^’’>’^^^) I 

50^^ (qt 

I “i^i i^”T^i7rf^ 11 ^ 11- 


* feRTS?: f^S*^ I rRHSl^r cT^ g^gt^^RR^Slw ’I? 

freft^frT5^TR«nfflR;?nn i ^fqsiT^^W3^5WJ3:.v i 

fsTsrra^s: ^fi: 5r^ fq|r: qR:#?t 5rlq ?r^ 1% 

3Wr^ f ^ ^q^« Hw vfRnft?qfa?qt^qr^ sra ^z: 

isr^qiiq ?)% ^%t%s?qm ^ncfr: !igm%TiTqg^TR^ ^- 

«^!^5RqTfq sig^TRl frf?«ni^ q^ qtH 'R5=3 ^ 






^o— frpf I ? ^ WRFflw srs 

=51^ 59r IcT^^cT ft^q;, ^?rfi? TO^l l 5f^ 

Ri^ll^^q[ I fts[RffS?Eqcftf^ f^!?II^:, cT I ft^RT #HRqr 1 Sl^f^f^aK- 

ftcqsj: 1 «wrg:"^ f%mB^§i^** I \ i^sirs?! ^ ?ft:, cirtiti 

l?rr#n ^ qllr^ir THR^^rr i?rT^crn?;i ^irsRfT 

erasF?^ ifi II \s II 

%o 3?ro— fqrlw ^feratflfe^fw^i ^riwg?i 

w g'r^:raf^ i:5|#«3r^ ii \s ii 

■r^_.-<r^ ....■■- . 

5E^ firara^nnimi«ni?TO?jt i ^'pfgsrRjm iidi 
5^ I I ^5S|^ I I 

I ffi{ llcll 


:i?*Rr: \ m mm jr^^Rr^g'^Jt T%?iTgRt^g qf^ i 5Rft qT%q%3’g^<nT5^- 

^Tggji.1 ?r?r: ’ijRs^ sif5^6#i "^q^- 

grfer: I wfl^rRnfrg^'acR: i q^ g irair: i g^jqq^ i ^ggsr^Rt^ {jr^ q^ra- 

m qrf^r PqRn^Rrr^^g?qqqi^eifl: WRiqq^’Rr g%r?q q^ qgq: i 

sjfe qcq^ qferr i g \ gr^sw^ ?ng wfenrai »a%T5qfeqi?jigg: i 

t^^=rrai.* ^sr^cr^i sCT^^ssrtorr^^^WT i 

^gqr \ gg: ^fgqq^qffg^^qHgq^^ m’- ggr^sqfecqgsqfeeigr ^qfgsnl feRis^girg- 
qrg5rqq?Tq>rd?TgT?:5Ts^R^q:?g#^g gqgCRqsTl^r^^^sir q^tgg^g ^gren^W'^ 
wsgt^g feni?:qp^i ggtsq^ gqjRT^PR^ ^afer; q^gr qgq: \ fggq^i 

sgsfg qrfgq^sg^rj^^g^jgijfqTgg ag^g qpr^i gi^graiw^gJWfigiqgqtg^Rr 
^[Rg: I igmRi ^g^s^grggrgg qrg qif^ Wt^giggi^gi- 

scft^rg! I ggtR^igTigT feg^tg ^qin^ qi^g <^.Hw.: ^^ vg> ^wRgi q q r ^g g?g^q g^qig- 
RT^ qgqq^q sr^fegqjrtR ^ qrfgRT gf^T <%gtqg> g^ ^ qfjJggRfitgrggi^- 

sq!R:R qqigig g^ qftqgr^ #ifq ^1^ g^qt s g gig^rf q gfgrgR g gglgig^q ^gj^glqig^g 
qw gg^Tg%g gt?gr^ qgqgTfgtcjiggrqf ^g i gl8iio<{i gaftqra:, g gg ^^ig i y i RiegfigRij^ i 
gtsRg -g^^rg?^ 1 RgRi i gragr^g: iqgfi sq g i ^ q qriq t gg s ;itq.gq^ grgxg- 



%?r t ^5 = I w I 

55n^? ^TI^ I (fH. ^ ^ 

(1^. s,n) ^:i 3^?^T^ ^I3?RWT = 


(\) 3j^ “5R?ipR3^Jr ^ 5?TW.s(=^T3?n^'Ji w-w 

?i4^TE;TO®[ni=r<^i?rawrf ?Rt sraiai^i^ ^R^RTs^s^Hiimf^nw??- 

wf I 2i«n45W^^ >745Frf^ I ^r^jrar ^j^'isri w'^^i^jR: ?i^- 

5T5^ 'K5!<T^WTf I crari^ ^>w®if ’srrf^ 'P5 !tj= 5'=^ '?i55n% ?i?niS^ir vra^cfifn 

^i^tfEgpg^^jpiSIIjJcctsg^^ I 3J«%?II^ ?T5^l^S*T- 

g 5<5jf ?Tc2tfg g^ssr w^ I 3W!im 'Rf^ stu’*^^ 5’si «inm- 

=5 ?rt?n{^ vrwcfi% ^tc^RT®^ w st^T=3ra i '«r 

I ^rWRTW^ 3^' 

fwg I ga[^rf^5i^n^WT«fer^s{^ win) wwi win 

nnr =5 ?w =?rRfi^rannts®i3nw” i sig ^?Rts^ ^w'Rnt nrEnsni^nt ctw- 
ctHit?^ 37*^ nfof sn^ 5«RRRnnra[.i ytc^i^ntsfn w n th^tj^ ^rafn cRnssi, 
S<Jtn#?rfw^fnf7, 1 cr?JiT^5ffi53Rr5^nifn^?n WRsn win i n^nRir ^wr- 

^RWsnsrf^T^wrf ^RranRts^;nlmfwrm5n‘ ^ srfnqrnnsnRrmT’^ql^ 
p?n? nnrf^^^niwjTOT i nnt n^snn “?5=inr i%nT i nin 'Ararat, ncmrantra;,’ 
lln I ^ t s i niin irflw^n ^wi niw llign q^Rira; fenraR!r5=5!rl i niraRRmras^- 
%j>tn^n«m*r5RW: t nl^ww ‘^=Rn ?nT “wr^nnn nl^lnailn” 

wnr^ni^Tl^y l^'H frfinni^Tgi^ wraisr^wtwsT^ ^^nwJwm'R^'Rlnfil^- 
n3%TEcrT5ifnni^n nniwnm^n^ wwn i «?n Tiln 3i^^twwi^sii*rRnw^%tTi 
«Rf!f®in37gnt^ ^rrr^w f^'Rnr tt^rr^w 'n 7i(w7ni {ngml n|n i nsnll nsr 
&nT3n(%n t?%il^^nRrr t n r g7% 7WT: gwtn t5^RH»Tn:35fi%r- 

fn7!jH«arw3=cf cf^n nRsft wf^n ^ Intfiija- 

37^ I wi f 1%^ tsn%il^ 

sjflnwnnis^^cn wrln n^ ^ tn%w ^(7f niwr 71 %; ainr warfn i 

qlnwii nis n in^ i ^ t s li'^l^srinn: 'Rm^7%r^5WfR^ nnrmniwwRiw^- 

iStiR^fniw irw nferwrinr tnl^inNf7fejfn7wn\ ^sqn, ®ii§7f^nql7fe?{n» 
“<rRnT^’?nt^ m«5in i i;Rj^M n55rir . wifewrfe 315 ^ 


flo R ] 






“3??^Tqfq ('”■ ^i^»n®) jfH |qq^^ 1 

5»i?R^T I “i^*f %WK' I 

^a^tqtoq” ?-^qTSW I ^1 

q^T^q^^ qrsssfqq^mm^TqT^^ “STiq^iTO =q” ('n- ^,i,n^) ^qT^[m?r 
^fqrfsqfqf^ %5;i ^ I q^np^tq^^ l^FTf^niT^w q^fw^ti; 
q^f^:i:'" ( IT ^nn ) ^ f^qqTri; I If ^ 

ftqT^qratqi«RJT q^q^wrq«^3[i ^q^q qq 

q^Tf q^rqRqr^iln^rq^* qq^q • iwq^ i^q” ffq i 

‘^jjiEfr^:” (3. “iKO ^tffqqtqqpq^r “tf^q q qq^”^ ^ 

(t.?i - ft “qW 

mif q^lqi^qi^ I q^ ^^q^qr^iq^qi^ q qmq^ Tfq i 


sjrffcr^cT ?w^i«Er 5f^i«fwTg!T ?tc^ 'ifer: ^-=»nq-=»«i f^si ■gigticr ni5Ff ^ 

wcpgH mwir i%^ra I T%a “srffi ^t?r^ «35T^ tiit a^ ?t^” 

a^oiaii^r^iasfiaia^ aiat TT'^aasiawai ara^a cRaa "a "i^a ars g^aa i aai "a 


Ti!i^?T a^aa^a^ f^araj.a; sEiar^ 


spa s|aat w^aara ^^aa lajjat 
sicfiat aafa i i^^.aTsn^na^^aaaafi^^a^ faak^aa aar^aai ^ ^r 
^«aaa a?a araTivaT^tssaramia nas^a \ sr^^awiaia aifa!c'i^>a{^ aasitt faaara 
^T^ar f^ a saa f taar a^^ifs^attepn^aajragaqaa \ aie«at^'’Ttaa5rR»^ ^a^ T^isa^t- 
saa^: afa^i i t^f^aa^^a a^tai^a a^aaarfassaT araiatanaia laltaoiata aai* aia+q. i 
gs?aaa f^^a sTtf^amsa'^a^a^r^aacIa asa^^aarf?NaiaajqasEi?mTa% aaama ara^r 
aiaa^iferAa aiaar^ifwa^^r a^a^; aar: i i%na<*<naT^.i^aW^Tsa:aTf^ 
5^af^sa;aa1^ ^eafaa a?^ aai: “sj^aaa ff^a aaTmri&” ?fa aaagaaaa i 
^jia: j a^ai^ aal aw ?(a {a^afawa i aKsrairwaTaa'aaTa^T ^a: 

5ai%: ^flf^aw^na” i^i^aarar aafa i «^a5=aaa^TS¥i TFaaaTO'aaaat^ 

' ^ i^ aaa a ^a a ^ ^ f(a a^ sjqqagf i 
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( <71 <5i5i'S5i ) ^ 5T«rifT*ri^^’l ^ I I 

t^^^irfwrr^Ttsfq 

7||^5^7? f?T^'. I f^2f tt(^TTOTf^?’TWf^ 

( «iT. ^ 

ft?ft^^ f^'\ ^Ftfqfq 

1l#Tqi^rl^^r^ i ff '¥ ^ ^ 

^rESjft ^ I I 

(<Tr. S},?,^) 5T qT^Tf^[^t 

^^1 5T1 TOq^^Tq^^iPFtiqT#^* =^Tto 

qtn^q^Fq% wf^rt?r wfqris^T^i 0^ 

f^*TT^i > q^^q^’^pq^: I 1^ 

q^f^mM ^ 1 fwqwi^WTfqf^ ?^^fq ^Rif^- 

^o%;T q^^^q^qr^q ^q«:qft(fq q^IfW^^m I q«IT '"'fw 

fw”Fqqf^Mq:ii 

qpqq qq ^ fq^iq^qq^q q^Tf^^tt^ qi^T^^ “^q^ 

^ q^qmrqFqf^qrqr ^ ^qrf^ tq; i ^ i ^ w^ m =qTq1^?WTf«Rq 
w.'mi: qqqq ^^ “i^q^” ("tt ^fq q^fq^Tq^ ^ 
qfqrqqq^f^qrq qq ^\q qrrfqi^qTqTqifq^^ ^q?ft 
qqfqqRRi qqiq^jfhfq, w qw#qqfqfq q q i ^ 
q^fqiSRqf^qT^sfq qqM^rf^ qiqq^^wm^qixm: qqr^^^ fqqr- 
Wj|q^?r^qfq ^1 qi ^^^qqprqTqq qxRsqr:” 

(<Tt. ^^(711111) ^fqqiq qqf^^iqfq ^iqqiqq^ qqiH q q^Tfq^Tq* 


„ ;• /''■'t'':,4-:..'.V,: ;■ 


I ^1 m m ( ^ I 

fS^!WF5[H: 11 <: U- 

^o-^ 3iprf4 ^ il ^■ 

Hc^irm I ^ts^swr*!^ ^ ^ i 

SI W?rrofe^4: l 5,5?I^t5[^ 111^ 

crmfe^i^-- 1 ^ ^ ‘ ‘ 

JI^TfcTW^TT^ II II 

^ firara^ iPr^ %^ > 

^wn uy I 

^ ffii I T* I ft-siwOTi i I I 

^ la ^ 1 ^ 

I a1»n4-^S=nfTO^ I ' 

“ftsft «fh” ^ ? n^ ^Vfii«<»<n%5 ft^ift’n’if Ta 

<i^^i aft” ^gt m I 

ii'?(New 


sf^nl ' 


li^f -., 

II I- ( Nw Delh; I '■~> 
m-^ t 

^S^/OOJ.**,, ■ 




[ 31® 31° ^ 


iteR?! ! 

?r?r^ 1 ff <■ '^- ^ 

w|?n “f^ i 

(IT mv^O ft5q??ll30ratt 

^i^ ( •” f^fl^’^; I 1 

(<iT. %,%n\) ^Ffi^rTr?^ wrf^T^ fl=?TOSfff^^ 

«TT«n1^^’^FteN^ w?-^^;. ) 

5(1°^ I # 1 ^T’:^ 

spti i "^shT. ^*1“ 

(itf^ s(«w^?T sr«^ =^«t 1 w 11 

^q?o— ^ tarr^^ ftsrra^ 5^^ ^m?t??i srrcil 

sgw JTrJ^iiTg'isE'fTT^q^r^jf: i ^r^^ir \ ^ i ^ 

m liRrssw ^iwrt sito ^ ^ i st^?? g ?E5r^sjt leafier: i ?raT =gr 
fi^ 5c2f«T: I ^ ?miT^ wl ^ ^ ii ^ ii 

spiw^ ap^ *5^ 11 

lo iM:^i<5 f ^ u if^ ^4 gwfl^t: a[fl¥ikT^5ig^ 

^ 9r^ si«i^^' |if 5r H ^ H 

« 5P£W^ SWf^ ^Il^f ^:il 


» ^ I an s nf ^ qf^n ^ ; i stj \ «t3^ ^rl^rt i 

finR^r 1 finaffiRT^^rt! afii%R?: t 5^,5it^ i ?fTtRTP?ft^: i ^- 


, JSfri an ^5 


, I ^SRIS^ ^nsETR TSjjRRT^^RH;. i 


(ag^(^g jqsmr: I arq^rq. i siR^ wrtji, \ 




, , 

SiBJiSSiSiSlii 










^f#r5=?R’. i “3is?TN?r m‘ =^>5f^ 

( w. 'ii?--. ) ff^ 1 


(^) HnTTfw?5r B;? r i T- TO%CT ?ifT?ra?r ^ iT%)iWRragr: ^mFsmw: 

-‘‘^: m?r^¥^sg^r’5Jnf^ spi^--”, “pi ^iff^- 

c)itj,iti,^^ : ^ i ?rferg;.Jnfr?ggf% m^raWn ?wt: i 

rniifff ^ 1%?^— “# I l-sn: JiTcra^^uit » »p =5 Isn: 

si^mm I 1 JTFr3?n%i sTg^na^rrf^^^t srnigf^ ^ 

?r?^sniT i^Tfra: I 5a?r ijlcr^^sriiioi sncRgm^ 

wsrT# a^?i i 

iB qqq r (^^ ; sEfRg npr^inng^^#P7^.3%^53fTicfR^4^: i si^i !iRRg^i% 3 

iTr!T5?T5^^|sif^f«^'T3m?riti?ffEftc^^: \ ^ ?if^ ^%^rriinR!rt^5T i era 

=5 Hsaran? 

^53n: ?r?^: \ 

?m% =5 ^=51 sr^^ps^^? ^iRTpjjprM^'^ i cifa? ?ra— “« 

^ 37 5r7f?r ^ sittsti shji ^ 7^, S^* f? 7%^ 

^1% ^JrETRJ^tlTng^^^Jn^ 7rf7T ^':^Tl+n*^<g.<T=(^ ®tI3 «I7& ^"'fe ' 

71 7 ^ 7 7^7 i;57ST33?Tr7f?r??^% ^ 307 tisr; 37 7 ffa ^ sifeifin 7t si^sTif ^ 

f^Sp 7 f^^IJ^ f«J Sl^RIFI ?7II^ 7^T7rfilf% 37IIT 3771 3^^ 

1777 fffqTfS 7: 7T77 7T7ftl% pit ^ 307 7f77{7Bri7f7 TTinil^TIITi^^f^ 71777^, 
7Il,W t| il7T3ri7S 11^71707 ^ 7 ife 73 7rai7: WT^ITTT^ ifip^ 

?f7I^lll[7 ?f7 pITTI =^7775r 5 ^^§tOIT 7lR7-(sl7l7lfe7l5'^fl7., ?lf77f7 

757tf7 7177 117 T^lf ^ 57' 7 317 7^.771 {7in'777?S0Ilfh'7 7c7I^^-7 'SfipO-SHTt 
7 [g^% 'la 7P7 307 ff7 ^ WTTT 71 777 JR7{7777 ^'I'TlitMIr pIITT 17'l7T- 
^ 3;^I%7Tflf7 3^: 1771 17 7 1 ^^ ^7 gP7' 777 lf7 7TOlt il#I73^^537 ^ 775^^ 
7c7lf^ 7 77|^7: ITPoi {t^ ppfpl lf7 ^ i (777 11% 5^^ 7J7 7717 

ll%?71T7Tg77T?77T^ 3^^f07 ^171 ?8^75=S%% 73107 7t ^{7 77171 1717737 
3^W7 7^, &7I m 3107 7^ 717*7 {77^73317^71771*7^*7 35T7T1I53T7: 5rTOn{73{7{^- 
7a:iiii7r#77 1 % 7 ^ ttitt:, 7*7 717 ^ { 73 : 375715717*7 p%67iit57ifrari7^, 
373 * {{3 1 37 1 7 *7 7I7T77 pOi^m 7{7{7 77 577*7 ^{7{3% 71^ 177*^ 777t 

3ff 3 ll%7i{3T 31^ fTppr 1% 73 l{7 7^11 HMg^W «(77# 3MR17flf^ 

7 ^ 77g 7 (7{ 7 301 7 *1 ., 3071 7* 7*3 ^fll 71^^57077: I 37173: 7%'3T ^pl 


[ 3|o 3lo k 


toy 

^4im I I ( 5[^ofr fft I 

f4n 

gi^gifT I \ \\ 

\ fW: = |fq^^TS=W^ =5FrH^= f^l I 


^ firar >TPra;i;, ^ ^ ?^si 

qT®^53»?^: I sisiTfOT <?^ 3^: sira^i^ “atcr^sfen 3j#vnw«ra?srr 

iftwirg WRT^ f^r gt ararar ;3^siTfn^[ 

Tipraq;, ^ ^ ^ aiTsft f^«aTf5reat%#fepng^q;, siwrrPifeftflr strat^iw qrorPiT- 
w?if^ sraqr ^ q «igf^ ^ ^ ;!j;s 5 ^ ^aim'if^ qapit ^ft^rg^^srfer 

^:«rfqf% qyprr ^ ^pwi qy ^ arr ^ 

^Tprq;, aif^ ari%^^TfelTl?>iTa-3cr{q'& far ^t% Ta^wf^q;, 3?^^-Jlfe33T 

WTfrraf ^smqf^ ?Tt ^f qf?;^ Crfor farf^ sr^ m^rir^pfr ajtirRrn , jrfMqqH^r- 
frrfl' qr^TEfir^^qt ^qqj^ qmgarw: 5rcrjr»5<HiqRfflcft qrali^” i '?qr5rq ^- 
sp|:5ftqT qf%^ fqfwstrf^ arm ^rtrrqa^fe^ 5r?pj=q 

5rmf^ qfeft ^feramfit m «tqf?fqarq{q% m qv5: aj^if^ 5i^m i mq^spnsi^JEHT- 
qr-qrq'J'sini ^ami^^^^^f^gi^T'cfsqqmq; I ^ =at qim^ fe^^qr: 

qisfq^qrfara^ qatcf^ V ^Tqqp[%r: ^^q?^ s r q f^W^ q ^^qmirot ssRsq, i 

0) 

’^^rqrqlmrtg aifetPtfq i tra qnfqqraf^m ^miat^ farm^ fq^ts- 

aKrds^RCTq;, q^ r gm ^^ i' i — “^imaf^amfarM, ^rstw staffer fmf^rfeqrt:” 

fiH i aranqfefrq nmr jr?r ^sTtrE q^qrr^'srgmqt wm ft qaamt safiftq^q sriftaq” fft t 
ctpirq qiq:— st^m mqftara^ q«qqt#r smfti^^mpnqqqq ^^qftrfqftirr^ffqqTatR^ 
aqfi^ q^g iq r « % =af ear?§ % fPtgmq gqftt qftqg nsqg^qra’l w 


x| 

I 

I 


L -*■ 


JIO t<»k 

r!«n^? Hf ?TTf^ 1 F^Tp- 


sq^fifefw t sjfersHi^ ^ I cT^rf^?!? lissOTra^i i 

3??r^ gr^ ^qnHwm ?oTrai: g q q s r g \ cTfffi: qrr^:— ‘‘3i4«'y"i(fgi':Mi*ii5fwrq^Ji- 

Tqswj.” > 3i^'5?ra?r cTTOiT s4i%qT qi^ graiq^fH ^awqqnqfwtqqsFcft- 

S;?%l%?ft^?rqq?5reTO: ^ 1 ^ ^ 35[qicami%qWs^miW|f.Wf?^ 

qrwiqTfq?^ ^ a i ^q^ ttq^sq^RqH crqr^'ir ?igi%cP^i f'f^qi^stq firara^otrff- 

qeq^^qswrl^ ^tq5Eqi^iFit5qgf^?mi^ ^ 3¥Ri: sgtiq^qq sqr^ 

qq^ IrF^qq ssiriiE^rg^gji^Hfkfiw 'qiq?! sqfefeqq'CTSq cmi: « 

qqi^ ?iprqq^S^f^i35ts^ ^ ?t a^jqq « trq 

9q?q^^^tWTRfq issraqr^^Rltq' ^ !Prrir?4^Tfqqif{q 5qg% 

jrf^: q^ ^ ?r«rT ?rq^ 1 nq {wqRrq^?;qfqftraq sqirfira^q 3^ qra^^i^Fl^r =q 

a r ggrqfegq^^ ftlir^H mT^Sfrifrsqri^ndqFT qr 3=53*^, i q^saqqqRq ^a?T: w?^- 
iwq^ ^ ^qr^ fqqftfRiff m fqtrqf^RH^sFsfq qTSfrnF^f^JTFT qT?7^%q^ 
Frgqmwr^ qtqi|qq?n farai?^ i sratrq ^rinfqqq {q^rsf^rnn ^{iraT ?Rf^: i 

%=qq OT^ns^rraisq^iq, %=qq qasms^TT^ ^q^qq^’^TOTqT^sfjTT^w^^ %=qq iqfwsrq^rq^^q 
f^gwRct I q:# ?{Rr ^TTnfqqq ^%RT?r^^qi=5qT g^q qqiqrffq^qwr^timTgqqjeq'-^q 
qrgqr HRrqtFiqq qiHfqqtsIqT^, ?n=J7m3cq5ts^^cm?ft qi^:, g'^pOsqqrprimsraT wr 
\ ?r^cr^M('qqi5rq “w^qi^g 1% sisrgqfqRRroqgiq %q ?a^ 

I qq q q^qts^: ^qt qRTsjqrs^^i' qrn qr qqgwgqw sqifqq! qq'ifq i qqjRRqrfri- 

S'cgqqgqPFsaFriqqqr qfoiq ^^ragr^rsqnqt flqq^Riclq ^ i q^'tfi ^^i-q^vRiqi 

'‘qqfq qifqqttqit q^qqwtT qr^TcqqrqTsq?:, qqrfq flqqqf^qnqsqqd^^qrfq ?nfqq!' 

qf qq^ q q :” ifq I aiqqq “qigrrsitssq qqtgq^rarjq” ifq qqi: ^q^^'q^qqsrer# 
^i ^o i r - s qq » qHT^ Riiq^t ^^qgqft qq» 3q?i: ipr aTrR[?qisq?[ ffq q^: I qqqqiqqiqf!^- 
’^qrq^q^Fffq: » lqgq^^>q g^i ^q^ q qfrsT^Tqqr q^gqrfqqviTJT^q^ sqwqqq^qwfqg^E 
^ q ^qrq t^ q i i^^^qqt^qqraf^t^if^fqwqsRrm qtqnfqCr^^p^^fq f^i 

qqrsnfqqtqqqireTf q^i^afqqf^iqqq^ ftq wq^^qqfqfife^i^ » qp^: 
qqgr: sfjqfqqqq^q ?fq g Rrptfiqq^ '^qgg^^ i qq qqr: qn^ fq^qt Iqqtqr 
qrqcftf^ iqpgfiqro q^n% “qRqqsqt ^qqr qrqsq” f(q { q#n qRqpF: Ftq qif^ i 
T# ^ strqqkqs^Nqjq ffq 'ipgq^q i Hqqqcqrqt qqq: 5 b5w ?Fq^ siqgq^ 
inqqq qqr qf%q^?:qqfqp;?q^^fln srf^ qq« qwqgsj^ j qqiip qqr “fqt f| q” 

''<r*> " " ____ ■ ■• ■ 'N . ♦■ ■ ■ ,v. ' . ■ 

(0 q^Bpr gqqqq sp^Re; » qq q q qqq |gi q^qttqr Rt^piraqi gqpfe^^ 
q^qlr i stqqp qaq fq^ fqqii* ! 5 qpqi^ q qqfe i sRnfqig^qgiqfqj^ 
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<n#”,“*"i«i^ ■ft*™ >i«ft'’!<™>' sS^wwrAx 
^ ftw *« 

^ ^ ^ ftft^ 

a^:, ^ 

g wMSJ«KiiN -^w ^ ^.iwfRifir, p,« w™ IV 

‘■:n<m=ii !isarff.Wi*ra=w«^” ^#wi5Mi*>w«.TOsft i ^:ii^<Ste»a- 
w,: swt^ ^3rf«TOri*«irt»r *®snfWWS^ . If'TT*™ 
g& im ftSrwraraiiWwfiwtst^ sronsiwwsn” ?<gfe* wn^fev i w ^ 

^iwiria i »KRan T in »givaftft a svfis' ' 

fe^i TO ^rfuHiaai'ja'i'jftCT i i!ni;ri»8miii»varaa'a^EiB^ SaMi^wa vws 
?pjn^irj5^rtt^5n45^iJi^ srf^S^'ifn » 

M ^\^i- 

^ ^ ^3.d»wv 

,™fe,OTA=IlfW?«vft3?. ^ W^sTviji^ WWTOW^ 

s*a, ^^«S=> wW™iBviWv.n<p^ 

,maA:?TOi3II^’VIWW* iB^ aVfWt *Sft VV WS TH ^iwwi 

'T* 'JV/ ,' . ‘ 


no sao ^ ] 






1 “3iT«iftra^” # i ^hwirw^ 

rfSrm^; 1 i n" ('"■ 5ft ^1 swft^Jrsr 1 


!Krati*re>i*nft wWt s*i aOT gfwrofit awOTW- 1 fatl^ i 

,sA5i(^^'^3, 

^wi »''» "^ Z-Z. 

5*,rf%g5n»*nitsR !HfiFOTsrt%iWJ **^ 

,TOmw?«iwi ^ 

_r ^.^rffttufelt- crflfetf^ ^ ^=sm-% sitWT W -i 

=T,™aaf7r srKTJT I crt 5jra'*^5T9n«tl<i'?H ' 

jnii .raraiwswi Zfifi, Xwti ^ ™' 

aaj !n>Ri i aa^ aw <nrtlwa wiwK ,na*t 

’Z* ■ !l^^raa X aX><W«a«- 

I ^ - ^T!z r:r 


[5«o STo V 


^0*7 • 

^ I qi'nY^Wt^^t ^qW 

# I 1%^’. ifti i 

^ ^ “i^Tirtw” ^ i^- 

q’^q=q?rg^i “qg^T^qf^” # 

I “^’ ^qjq^ q^: qTTfq^Tqrqmf^^i^R^^ i 
^ f^r^rq: I ?#R ‘%mv^” # 

^qfq^rqT^rqi” ^qfq^mT^rq^iqjT qTqT^^q^''3^qTqTqt'" ql^qig; i 

^"■^rq^'qTiciTgqi” ffqqi ''Jrrqf^ w^qqJT^'' f?qfq?TqT5Tq^Tqqf^#^ 
'qt^sqfqf^ ^^1 ^1 t^rqrq^’qq^ fl ^mF^q^q^rMi pj^qi^qT^'^- 
g[q^rqftq^ * % w tq^qrg; i pfsft i ^ fq^ql ^1 q#dl i 
sTTuf^^r^ I i ^ i 

«=qTqq^ (3. sRoO ^ ^TfjRTTq^:” 

(3. SR'S.i) 

qf^: I qqi?^ 3?M?r: qq\” 

('TT. ^HK) I ""^r^TT^RT: ('TT- ffq qf5^^oq^:qqt|qq?r^ i q?q^: q^q- 



si«imss3j! 




jjo 31® I? ^ 1 ^ 

I W <” VW ^- 1 

ijqirR’J ’T ‘Tnsi^-fe- ^ ^Fl- 
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* srf^WT Wi: » .. 

I 3.t^= ^ 

^SwNtS-'rfWM^ ^ Pn^ "« 

*^,=n?R.s=As3^n 

sft,CT» ^ 

“iqrae’I^^wl^ ?r^ jr^n^sT^’n^rs^^ 

qi^rf^ “siiwfj'gTOf”# '*'^''=•^'''^'1'^ 

toSA totoww 

=rfw,?.>^ I I ftrt ^ 

»35TTrT^5?ra^” ?>% I I ^I3q#5R^ ^Rq^TORT- 

g^srai fraTOfea^ii aaprea fw^ !t*mTOaa- ^tsmw sra: awii<!s<H.3Cl i to 
5^S,nTO >WIWJ«ifal^« T ra t sfelTO., “TOTOS^ITOI” I ^ 

HWtJKlTO n;glfrsTO «M'i^M*TO “■ll{M«ll<!nTO gaTO” ^lg ■J«ld<.4H I ^•=>k1*‘- 
,®WTO'R*mTOTOi?TOrfTOTOA^>*^^*^^ TO...r„^-..3,.a.J^, TO 
TO 5 .<^-i1-i~KN.t i TO »> TOarot . srorti f5.»iTO- 

I ?nf %q{^ ^ ^'^i w^<w: . I ^'aitTliluiifS^ gif5^5r2[&5R®i^ 

■■rn+4py<ji^H qilg^H “ajinfs^rT^^” ^?!Rnn^Ri?q*^ I 3iisf*i5R^^n5Rqi5r[qT% qi^rfr^t^ 
j I ^ l'=^*n3^- 

mn q^iiqCl^^ ^ “gqwi^ TOIW^^” ^ 

qif|%st “asTrrfNRra'sr” stt^Rregrn i v-ii-^iTiicy fifenwra: i 'RTt i 

qfet5^^q^Wl%i^ 


[ 3^0 STo k. 


^o— % \ 3 [ 3 ?i 3 ?Trm^ ^ 15 ^: 1 ff^^rRRrrfw, 

wffiT i 1 ^ ?c??5rJiw ^%^cf =g5T^?Pi; i ^sr 

cTc^^^ I 3 t 5 n#ir^ i:^f^ ^r^'ift^rrsf^s^: il Ul 


“strof ^ gr^” ^’^tfjraTgpfnrafesgrr gf^tronJifi' 

^ ^ww g- ^ra^ i ^f^ttg^gwr^gfeCT: 

qqrq^g: \ iitfqrOT 3 ?ig^gRr?q^^q^?^sfq q?r'r^gqiOTgrrf^i%^^:ft 5 :wf^gr^- 

g^rarP^grgyg: gsnfi[f^ ^ 5r^=qg; i Jq^<^gjiTST«ra?rq^Tifc=}iTq^T 5 <ii i(a^ 5 r- 

^gawrqfgiiigqici; i < 5 ^ ^ qgfRrs^^gq ?iqq»%<rc^ ?if|gri^qT q^i^ q^'fir^sqqq^ qi%cr 5 ^rs 
<q^qf^ q^ i 5^55311 1 q^Tcfr: fqgqq^fTOi^^H g^-^rs^ 

1%'qqt^ i gra q^rq^^ qrg^ fqq^gr ffir g^qis^ss^n^^: ^qfqqtgrqrqt^TggCTgRqg;. i 
5g3iT{q52m 5ggi^n5gr: f»fq f|sra^ ^3nf%i% vralgr \ gra fisq: gra^qiigir 'stig’^: i 

gtgft iqt: 51 ^: gTO^“ g w rog T” ^gqfgft^rgpq “gr^fgq i^qiq” qr^ grgqrfq “qfeqrR^q- 
^fq ft^gq^q^i l rg'^qrTgq^^: g^^l^^tsgj^grgft f|qqq^ ^’Tqqq«WTqTgig’'gqT^- 
grggsnfqqgq “iqr§i>f’ fgqt i^Ki^w gq if q ag ^ qq ^ r^^gqigg^Ris^ JT«n^: 
qig: I sfqqr gs^g^cqq fqfwqfrqstgqffiqi^qgq grwiqra;. gsra®^ q^if|: j giq g^*5ts^ 

^qsrsV ^sjqrgft: “fgs^” ^ qsmgq^ fgg^ptqi: “^sts^s^T” # fqqraqqnnl 
qri^qgq qgqq^t mjRgr^rfq {^rg^ ( 

gtq: 5 g 5 T 5 ^ qfEfiftgmrgi “gwra^” ^^grt^mgq qw qrg grgqrfq qifgs^qRR- 

q^T^[r^ qi^ q«qt^' qq fq^qat^ ffgr i^-qt^rgign aigr, qg ?3 qgrwfpqgrg^ q^i^qgg^ 

gqtg^f^^qn, qg^; qg[g r r^ itn qt ^gngrggqrsriqqgqq:, grg^ gff|gnqm’qqi%w i qqgqgra^ i 
^rqq^grtg?^ qT=w “=qT^fq f^a” 15 #loirf^%qigq?r^ 3 qiqqm% qqj^rs^ {qccra^ 
q®)^i grq 'sngfj: i^gg=q sfgqq!g'%q fqf^ qigiqi qgqqqi fq^ Iqggq^ai qgqqgqgiqqriq 
xrq^i®^ gflT^rq: spi^T^^’ gqgq Tg^ T tfq q^rqqqgrflgrTfgtqT grgq q^rgngqggqTggqf^gq^ i 
grgr^:qt 5 ^TW siignq” ^ qqi% qgqq grgq sRqqg^qT^^rq^ rth grgqtqqt^q “i%gr:” 
igq^pgrgqt^qgqq; I gHi?i?gigqri:T§g^ 5 fq gr »{q ^gg; i Jjq g gqg^s^sq q^ra: i 
qRrggrgqtf V T iggq qfgqg ^ qf^ qqi gwrl^ qrfq gq^ggfqs^ {q«qqlt i grq qq: qgqq?^ 
qgqqi^rgr^ gigg gqr^ giqgq grqT^qtgqrfq gqrfqqg^qi^^ragqrssq^r {qgqi^^^^ qqr 
^?itqq^SI<^qqgq qqmrs^ qqtsg^rq^ gqgqgRT# qsqr^ig: qqq% i q# g^qffq: 
gi^qras^gqrqfgqgRqr^lqqqiq?^ qgjrgqggqwT^q qsqt^iqJifq gq^qq^ 1 gig sqqf^ra#q 


] Et?nTIS2^: III 

%o jTTo— 3Tf^4 ?ra?nsr??i 2i|?Fi5rn^ ^sr^crq: i 

=5RTS5r crr%^cTJi: i sTr^mgrpi^jf q^srr^isf ?«r*T ^ewsis^rsf 

5T^% I \\\\\ 

3^'^5Fr^ ?fTT i^?TT I 

Cj^ fiT^; m\ 

^rf^T \ I ^h I I I 

p4^T I srji^l3CI IRU 


= i If r ^Tf^f T fs^ 

= 1 1 i4 1 f^f^rf^^fT%i 

Tf i I w I ff^fT= f TS'fiA m 1 

l#5T=ff^fTI sisrffffTO^sr; 


^Rtng^nTT?^^ ?if|?nqmT?: {|?fkR ?Tvt?T?^^ {?tff%: I 3tf5?tR g ! 

tr^qpfesfi^ i 

* {?i^'^s\%Tprmi5rawr: 

'iw f^oJf?n3^ , grrs^iafuf-ff ^ ‘‘^Pwl^raTcJi^Ri#- 
»n ^ igf%gwT<’ ^1% ?Ri: ^5i;5t^5Rf7 ?r i 'g: ^Jiuirr ^ sirai^w ^Fruiq 

^=qfera?i n^^?r #s^fq cpn: »if^Trf f^, tl q% h^rW?^ 

artcTR cmt: q^sr qroTsrr i 5i?r <5^r5?i% “sr ?rpwfe ^q'qr 1% i 

5^:gpjf% “qJi ^5Jt^^wTfitR5*T^qi5pwT 3R?sqrR 5[Tl^§Tr” 

%t?Tl5reRii^^ aqftgfET ?Tf^ I 3i?r crqra<ifsiq¥Tf qRpjqrqfp'aRqtg^qw qf^T 

\ grraren fT5?Tff!qT ^^sfq ^iife cWt t%$rg: > 

«Rn|q' ^af% %tRR?f5ff?qrg^ rT^rt: I ff^s^TSrrfifR^ f| 

iirafoiR gqt: I ggofgr stioTfrrqTf^sj^fq ^ i “fl^f’swTgq# 

fig gqwT s^gT i^rngpiRf %'jg^:qfiTflr i^^cig^qgi gNm ¥ra% 1 

■^sn^qwjg^^ fcr’giqggT ^sfq g^ggtgr g^rarig?^Rgfe i 3 ^ “sigi^pjoi^^gi 
Ik 





I ?TTf^?TR- 


?i3fen^s^T:^'»R^ ggof^oTcg^pwTH ?rirE3^ ^1 1?^ =g %®if 5^' cf^gw 
tr^i^Tg^ g^f^Jif ?nTif?i% srof^? JUrri^nfe^ rraiT^I^ JiH'i'sra i ?rsiT ff 

sraf^fitsf I =ar gHfH4?nf^% ^Tf st 

5(ff%f5»(flTi^^5tmTfra 5r^^^ot?f f?rf^H ^^>T?c5f gwifriw wnf s^ft?i^iRnd 

sfparal I %T«Rtsrf f^egrrft gm%nWf fefoi?r 

^^IssfTTTrqir 1 s^siis^ =gR?f JTE3?rra^%3r 5 = 5 ^^ 1 ?rfg^5!T ^ n 

^ §51 wnor qgr: ?n ^i^f^sjfwRw: i ‘gtw? cwt: sfi'^^iT a^rt wtn%- 

?nR?f?if5T«?!T ^§fg' srf^^qrsgft^T ^srr 1 , 3i^?f ipot 

gT3JH§f§?tT 5rcrq«rsriir§ 55^5Ta?rf f%^: ffsg^^ 

®!I§ I f%g5iflsf^5fR0f% g[Tfi' gJTt^^ fl§fjn{?ISfl§(ITf5H§ “^5§ Sim 51§^t” 

ffn I “?j?n§sf^ fecf^piTfsn” f^ff I ?Tt^%r5rff5i ?ri{%: fiRi ^raiqqtrar ( 

{%: ?nft^pf^Tr5rff§ ^laiicrcrg ?r crai i ®!TT553Tig.fiT: ftw^r^- 

?!i^{5vrcn^nn§<n 1 q^tg Irsr^^qe^ ?raf^Rnqq^ i wig a^mwnw: 

qra^ g§ig!iw4^:racr ^ ?rf 5 iit§#^, griqrnfwi^i^ giql^JiT cmigTOsq^w^gr- 
wfq iEIfSWr %f}qg;, Ticq^tg %qw wft qiS5=?qW5qTfilf3r# gi ws=^ ffqWT§ 
ig^fq?nwi?Ttq %q5!gr f§?qw §5i?r qf?qi ®r?i^?fTifw? i?f sqfSfTr g;q- 

fqg^^teqrswf^ gj:^fw% ?TUT§Slf% g?TfWq?^5t cf^ a^hqi fgi^lisrp'q- 

qof5i!?qm5ttti I 't?rgtjf§5nfq craf: ?nqpgHi3fqf=?t'gqgqHT fwsi vtgfgn trEf “sr 

fft gjfjf fnwq5='qi^irTw^ I 3IW gqif^^§i% fqitqom; i f| Br^ 

HrraT^^traiqferat ?irJi?i fgrn Biq^gf:, glB^Rm sr^: in^v a Tn5«r 

qmswmfiqtlHi ^^icry’ fqtq^if Bt^^Ris# JjfiJin Bpb^rtsW 

gfqqwi^ I fqg®^ gfHTwns^ ^ w ®i5pqfefgf«^<amBifeu sisnpr fTsuffrorg; 
qfi^^nfjRr 5i5nff5i5WiJT<nqg I sicrqq ggig: “q^qgmiB” f^nfg^; ffn 
?I^qiBrf!?t sqq^ I ^ zgi I j ^^i h l i§ .qq^BraT!T^gT^- 

sl^*^ Bi^®5Ri5^sft^ fqfiFifs 1 gfif! ^jfqgrfqf^ wn^: i arji^'sf^^ EgpRBgsi 






570 Slo 5^0 ^ U^ 

•j%q:^07Tl-^fq ^Tf^«?R^Tqqf^q: 1 fvi^^rf^fqxtFTT^ 

ft%: ^TOT^TTf^oqq^l i ^l^H- 

^qi=w ff^ %g; 1 ^ I ^ W ^^'?t%rrT5rt^- 

I 55?TW?rf*?=Ei%qT^Tf^ f 

cl?IT^^: 1 3irl tjrq ff ’Tfl 1 

^ 3^3'q ^TWTf^” (# .^T.^nm^) ^f^qqW^q??tfntt^Tf^5p^5T^ 

^ 5TT*fTt%” 


^55* 'g I 5JlT^5lo3,^: STtWPJcW {^rg^T aT^Rtsq^ ■*A^’*t'H§ '7ISH I 

‘sTTf^^nf^^’ JT^:’ qf sro \ sicrq^fqc'fwr- 

1 ^ ql “q^nfgfSmqgw 

5^1711%;” ^inw^^t'sr ^*5^ I 'f ircre^q =5if%pir- 

5r5#«^ fWi^«T 

?sFif5f5f saf^cnr^ n{lr>7ra?r ^ !sq?t^ j qq ?t{^ ?Trq 

qifoT iTfinrr st^Rralt I era '^qras^n’^m^TERI# %l%^Pi^ 

srqfaferq, i =qR^ wra^TCT?Rq?ra:— srra4«it g^^^rcqJra' ^nq 

7n%^5qfJqq^?ft qr ^ mmt 

qfqTRqi i%qT Hiqfefs^#?^ 5^T fq?: ?TTq?crqrqqHT qqq wq^ra;, i qqta 

irara: \ 551 q qqr ^q^q q^ ^rrqqfq h qqq qqqq • qqiqi^ iq^i^ qeqicRqq- 
eTf«Tq^rara?5q. aii^qqsq^^ fqqjtffq: HTqsrtq^'^rq^ftRfrar q %q«iWiWi(qqiiqT^ > 
5j^. q^ra^qiqflq- 

T[iq^ viqfq 1 qq ?i?«nqT qqqq qf^ q^q= srai^siq qqqq qq^q > 
sraiTRsftqi: w^ ^eqifqjjtsq^'qqx ^Tqw5T^ qiqxi^^'^’q^ OTq?xtqH®qqnq 

t: ^tsIsqqiTT: » qTC;qmTi ^-eqrf^T ’qqkiif- qsq ^ 

qrawqr qq?i: ^fqqtfe sqqfr^:, ^nqqfqr^^qr^^^ ‘ 

qq q qiq: ?iTq5=qq?q'=^qq^T5T^e^ qT'«5^iqi q qiiTtsq^ qisq fq^v^^ 
^iqjqqjraraqr ^E^J^RqqqqqqrfenReqq ^ traroiRTiwHmsjf,^ wra^% i 


I, St” I, ^ 

"=n^” ^ w™ ‘‘^m^ 

^i^'' I “wmR” 

pkftrawi(^=>^ 


\\ R W^ 


« »to> , «av^ 

„# r^M wft ■e^ft p I 

jtiiiia^n 5ra®n«i=t ^ iJaSiftaiftnra ?ftaKfiinB!»tP^^ ^ •. 

ftartWaiaro^wif^aiW-KP^wft^^a^t^ ^hwhi^- 

W)a sa^ OTaft ^jmraaroia^ ia: w I 

,'H^I ga: a^-a^i^’s*frwrji groiF^ft^a “apWt ayw” ■^atfr- 
gras^EgB^'Pamfis^'''^ I sgaA a snarw^ vi4«Pnwts=g^ i 
awraggOTSsi g5i«{\»iw'''4M>^ g'«irg'l.i+«g™ TO;iT.<>r.iJ.m«l^i .u-i‘b s saa 
Sraftaraataaraaa., aa ws^iTOPilaraw«^*«Sa<aa:. 
a*, aa: arilaaa™ftaag gaa-aaata^^ aaafawa ■ W J 

,a^=R#,^aw«TM aa‘-giaftagaa”fa.^>m^ aaftaail «na#aa*« 
gfCT iTa ai# a^gatfWaRg “awftra g^aftOTwa<’ ^aifiawaggia aaiawamAareft- 
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I ^jfsrw i \ to RgESTr^ar i { 

l%£Itlk3l! 5TI?5f I 31?I^r m ^555^Tn l 5]^5C: 1 |si ^ 

?iT^ 5tr5§^^cft 1 ^l5r*Trft4 i cRiqeWTr^rffrjrr^cqf??: i mr^r irsissJttTcq^ qr- 

f5!¥i#ci^ ff ^qn I ^^cq:rS?iT^: 1 q^i?q 

^^niT^rcq[>i: I »T^«T^ I 55fq: qr q,% TFcrmfeTO: I 


^TO^tRIHI qTf|%sn^qra^(qqt qq fe^ra %q 3^5?I^f?r ^ siT^TtI: I sjqf^^TO^ 
'jqtrEi: qqfl \ qffqtqr qfRr^qtqrqrror qr^^q qqTOqTrf^crTOrR^R^fq fqitq: i q^i \ 
“qqqi%” ^?q(onf^ ql-qigq ^5TTJ=q? 

#!Tsq ^qmhRvn^qfq ^ ffq qrgqt qr qif^s^sqjrsiql fqg;, qq 

« ^?q^ qiqfq^' l^q, ^ S5?qq:, ffq ^^rqqsq^sfqqqq:. I q qq 

f?qqTTq:tqT: “q?:^^’ ??qqT ir^qq gq =g q^qnTP=qt q?5r# fro^ra gqfNr qq|??r 

q q?r ?»% sgqt^q: i qq q^qro^qqw fqqr qqi^iqfmq, HRqqiFrfqfNq 

jp:^qiq$rqT5spTOq qqrqs^^qr^qrq?^ ^^^oTtqrq^q* qT5WT?fttq?-g qqqqi^q q^ f^iq. 
qcqq^q f^sqrfq?^ “f^qfq” ??qt%jqtift^rq?qfqfe g^rs^^q^ qqrq;, qqqrqfTT^ s qrgq rq iqq- 
qqqrf|qq^ qqr ^s^Tgqrq^qrfqq^Ft “^iq.” I'^qiqjRrofq ^qq'^ q ^ qtgc( rq?qTqi ^ ? i dsg’A i q- 
qtfefqqqjqi^qr gonsqq^nsfq qi^roqifq^ ?fq 5Rqi^qrqc^q ^qrfqqr^'i^ ^^^rq 
q^ qqq; i q^ qqT5q^tqTs(q%q “atxq^TOi q” qrq^qrq^qjnq^qq^^sfq q qqfq 
qrq i^ qr q ., qifs^q q” ^^i^qirRq^ ’jqfexqqqTgqpqq i ^ q qn- 

^rs^snr^^:, ^i^i^q q gqTq^ q':(qi^itci qt g ^ wi ' q ^gqT?^fiq^, qffqtqgttqr qi^^fqitisq'k- 
sqqqT^CT^qTqq^RrqT wqq;r?qq;i ^rosq^T^RT^q^q ^^qfqf^wsq: s^qq^ f^Tqgqrq^qT' 

sn^qtq: ?Rqqq » q^ fqqferqq 'igqqT^^ qrofqrqfqq; i q^ qr^roq q^^Rsfjq- 

'#q r? qqqfrq qrq^sqr’qgqrq^qrfqqjqqrsgqrq^'qfq q^cRisq qq^rq gq » 

qqq^l- in%qT’i^^^ q^RRqTO^qTqsqTOqTOgqrqcqitq^ I I gqiqtq^qqq^- 

q^q^ jet^'r^ts^ fq^qqq qqsxfq qrqRRTs^^^ gqll^qq^ q^R^ qqqt i qi^‘ 
qqRra^q qi^ mR qgqq ^ rq p c ^q fq^q^qt qqqqRqqiq^q q^q: RTORS^S qtqqiq: \ 
^qf^tqq qlqRq'iqiq'iJSRRSRiqfqiq > qqsiq: fqrqrqgqTqqrq. ri '^RRsqlqg^m- 
i^tqq^qqq^ g^lqrqifq ^atrPiqqqTgqiqqq; i qq^gqit^qqzTqqRRqig^q#'! qfe- 
ftrq^q zrqm^ qq q' qRqrf q^ rqT^qifq ^snf^^igqrq^qiqfq qiq'kqRRq sii^T^sqfRST 
axqssqg^tqr: » qq qlqs^i^qriftqqft^qRR?^ “qqTqTqgqiqqi” ffq qfeqR, > qq^ 
TOTi^ ?^^ qi» Ri ^Rq t: ^qfiqtqtRqrq, qiqqfqqt, i fw \ t^iqt: fWq '«ft5Rqqr Ot^^fqRqq- 
qg^ftqqqq^ fqqRt®^ iqwTq: I qq ^qqrqtTOqftqtrRq “qRn:” ^Rl^q, q^TR^ ffsq: 
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l%!jr Sl^T f^%T 1 rjfcTTSS^'ill^^'* I 1 f^WIcT cfW' 12^V\^5C(^ 

Siqcil 5R51 c 5R: I ST^f^ ST^sim 1 ^ I ^r %feft ^RH5li;5r- 

«rat^ I i i ^ ^^rsi^ii?: i 

!%dS^OT^2IT: H R II 

wo— %^|?f £1% wf ^mmm 
fer €iiarr !5?ik54 


IRW I H'^?! 






"‘^^5^3^!^’’ l^^rS^TTcnn w5WR5i5PHFnf3 ^snfiir^sng^mgflc \ ^ 

^‘WT^TRoira” <n^(^#?nor ?Tf ^l?!Tf^':q5ri^?iwi3'^w*i<'KN“FR^tg- 

^^Hi^TTr” I 5rtT^5r?5«ni^^ ^{% ^hr^qtiq 

^irRsnfrr^^ ^mfqsfr^’iTKTTi^wi: I 5r?R3?fttq5^sras3?q g'^^-Jnf^r^^qra: 1 qfcr: 

i-qtf ^ f^qras^ sn^^m: str:, q^i m !3[R'itq5- 

^{Jrara^wj^qw^ ^spms^- \ feronn 1 {gttgtH^''- 

qrs^TT:” ^ I era f^ra^iiprt wiTsfi^f^T f§raq^i5f^^qjR^^ ^®ra 1^- 
^ f^rara5i53 Rmf^eT i eR’^f^sfraiil^er^ i ^ l5rra>srf^^> 

?TS3[)?T sTra^qra^qr^ef^^ qg*?iq^f^ “*ifsqqqFd^5=eraT” 1 : 5 ^% 

^tTiraJi: I “{^5®jf ^ait^ Jgl^SJ^T” feWRJR^, “fe'ra 

wn fiqRq ig 5rTl=g”^ gfiq^riwra^siqesreq^ =q”fflr raiqw^T^ 

fq ia r -if a g n f^fj^at^f^s^q^Is^gt q'^Sele^ 1%%: I ef^ ‘■^erafen?.” ^15^ rafew 

“?T5fts?rra:” i era: R^g5raraTnf5W=q^ 

ef?ni;TO^ erar ri ^qq^q^tq fqrasnq^R^ ^srrijrasiqjrqT^qTSi^Rr^^ 1 Ipn^rat 
■f?toerarRts5[ra^ “sqrafraerat 'g” i qqera. i q^rat^fst 

qrraitflqra^ erw ^^lerra^irtra^ ^jflfeftsf^ik qraqi^re^ 

qri^^:” ?eq^33Terra{ws(TqT3c( vngra??nf^q^q ^ q^ • qqerfti%fira:raqTe^sfq 
^ra “fe;5-T^3:” j[^f%: , r:^ “gmdS^* g^f^pra?” 

fraiqprarae^ q^raprarwrara; 1 erwr^^r q^R ^gwra 

eT^qsR^ q^qi^ ^eTTejwraTfq^raq;. I ?Tfferrar 3 {JR:5rs^raqra3tTrra q^rai^ “s^ra- 
^fraw^r 55raeR” # RsreRraq. I fiR: I fefif >PRe'^ frR^s^ f^qsfr 1 HeT 

: ^31^: I era: 5RT: sraR!?! g^Wt^g^ra^T eT^^TraT^RraP^fteTra^ I 


tRrai^“33rer- 


fr= 1, 31° ^ ] srawtssss:: 

^ f^^ff T* I 

I ^^kw* \ 1 I I 

I qfT^I IRlt 

=51^ 5px: ^T ^PT: 1 I ? 511"" 

^fJTTi'q^RTTl 1 ^T TtT[T’JITP#T^^t I t 

(k. ^ 1 m 

1 (Ot. 

w^ if^ tM^‘. 1 


(^) sTiH^^T 1 31^ ^w^Tcn: siraf? SRST^T^ ^sRj. I ^irfraisj;. ’e=m^ 
¥rra55^ T^T^Sf % ?t5=fr«^ ii<n?rFTiKr 57 ^ 1 % «t^’T <7^^- 

' ?nf I aH> si^t ?7TrT^ §PT vni^iysw ^ i^^t- 

^15^ I sisnslTr 

{^%q% \ » ciS[^i4 si^l% “^^Tirasr” t 

?I57tFl Sl^IHHli^ 37T5!75ton=gROT 77^1% { ?Em 1%^!^ ^T^sf 7rflWT«I SSHJRfi: 

^ I 7ral<[f?R^*r fPiJncq^ ^m<^«i<te«wts^- 

I'irapn??!?!!’?! Trafe ^{%iraJ3: t 

i|=f -g si^raid” nHrjpRfiTnflife m Trafir ?i=gm7Tan'gTq?i77?r # ( 

cT?! <i^|sTifwis7dgiS7OTt%5^i^^ HcfiTRiH ?rsif^- 

?iw 5t5^T^^'5^cgf^7w: I H^'Twr 57t4 ^5W7wg;?4 cPFns^JTHT 
^ >37T57wrq ^ i 

t ^s isarai fi Tra ?ra?ft ^ m w?i?rJ5. i f%sr^- 

f^?^7TR[^»j^77%s45n^ ’l^r 5r^ ^rr^ fl?ft^Tft^s^ 5r57[^ 4t’TTsr^^'7rpiT7i^iy4)%{% i ^ 

(S) ir^ {iit.’ra: { Ti'gra “Tt^iulg^” ^^'Jitf^t.'t 

■ 5r^in3C i * 


[ Sdo Slo \, ^o ^ 


^ I ^i5^3rn ^- 

^ i ^m ^i;(T i i 


ItET^ Wff*'swW’?Tl% #rRT ^ f ! ^|T 


Tcwrtii 

^ I I pm: I ‘% i pfR 

pm: 1 

I(pp(5. ^kO I m 5'^T^TT^p^m: I 

^cpr; I ^ I “^^T'P'?m^RT^^^RT%T 

(qr Ai^i'S'^) JTf ?r#7RR: I fjRRM^T^Wfw- 


^2[ItRP I 1 ^ Wff W ^ I 

pqp#l^ P 1 ^T frP (%. WR) 

Ttpra: I 55?P?Tt I “3TTII^^ ft’7Rfw#RTri: 1| ^ W( 


■^m f^’ ?% si^jr»#^ ^ wmfTi^ aj^f% ^\5RTt- 

^5q4^5:5q^ aif^^ 5% ^rapj^ l 
a5CTlwd^ra; j 5s^ ^t^w^gsTJ5^^mfq?r era 3i?ew1fer'wm- 

q»5q?iMra[Tgn «??rai^T ngs^rfFH^^rs^^ crer ^rs^^jirar^Rra; i 

srmf^^cnwT^^ ?T|TR^|g?rrara^ s^^^rs^^eRi sn^r ?Tf Tt^spifeRn era ^fra- 


■HiT t# ! ^^ era? 515^^ ?Tra?rra: 1 31^ 3 3n^ sTfSJfiran mf^rar^w ?5 Pt 

ira^ erra 5rs^ f^: ^Roi^n i sr^iTfwJrFra <3;^ 5 Ts^ ^rrraw^ tf^frasrriraner- 
qfffiqjra^tiRs^ ''*i5[dCi^’ ^Rif^ sr^^ i eTefts^fRq^^i I WTSra^feipJT- 

^OTT I eT^ra! '>^TeKl>»IT{^>t^ el^ fH%Rf^ I SJef^ST “era^lef^fSeT 

er^TSr^t” ^3r foTJraff^^TWg' |%#W H^^^er I 


* 3^t I "^'siferflj” ?{% vn^efr itr^ 3^5# 

f^wt?ra i era Tarierara^t^iefeTT “'sneft:’’^ 5!j^ sn^T, iira^rrat^^raerra “sjTa^sar” ffe 
^(qsnlR era ^Tefi: ^35^1 ai^t^wed* qe^ras^^ 455gr=e^¥ii«fif^^ 

‘sR^ #er f^-^’ rai^Tt f5tff%3EHer^5rai33rreWJ3;. i ^ 3^?P^S^efte[rer: i era: w^pqsi- 








3’3jicqr5RJTm ?c2s»iM i?rr: ^iirr: I siw gqrqj^ ftffircrr: 1 

Irq ? siiqw^ I igcTr 5iT%5?rr: 5^r: I % srrgcqr qmcqsrrmsrl 

q qr 3?5Tc?ft I ^ i ^^loErr^q 1 fT^f ffq: #JTr: 1 

sT«mif|q=q^ 5r^ gqpnfTTTScrqli?^ §»5qi^‘'si5qT'^ ^fWi” ^?!i^qTfqR'<qi3: , sq- 

q^qraT?^ ^^qT^q^qr- 

gqrat^ ^5T%3T iqq®f^ qf^'qqr^nRqrfq 3EqriqqT^qr3qTxnqrq^qri^^qtw- 

^qfq qr^f crqqqTq%q “qqqisfr qqmniqrq” q^fRtsq: qiH' 'R'3 

stq g^q wq^qqjmrsqc^ sTTqf^crars^^^T^^arxqf^qs?! q” ?% qgT«nq^qq ^«n^qiq- 
fqqrqf^qi^q ^rqgnfq q^rrasqtsqT^q: i trqfqq^p^q^fqTTis^ cRq ^q^'qTrmqr^qi^ 
“qqrqTqgqTrm ?f^ ^qf^fqj?: i ^qt^: 1 5qTcftq%5!^cq;Tfq^ ^rqiq gorrm^ 
5q{|: gsrifsitsq^^sr fef^^qqi sife ^SifjgT^ gqi^pq ^ \ qq ^ qt?ft?fq#- 

^w^qTrRqq^ i qq: sqf qqiq^qi^^iqn^f^ “sir^qs?” ^fq qqrqcq itqfqqT^'qi^sET^qTif- 
qTrRq qt^STcqqqtJTS^ vmcv^m qfqfesf^ qsTiq^^rqq ^IqfqqwqifqRcq^ I 

^qn'qq^5qrq5qq[_ » jRqqr^q^^Rqnfq ttqf^T^qriqra t qrq^qil^^ siwaFiqfqftfq^- 
gor^qtfir ^qi^x^Tfqrq^qq; i q^qtfq qqraJFqVsiqi^ qq^i^RqifqqqqT^qrq-^qq^, 
q^ qqqffqrqjnrTqTgqTqTqR^qiq ‘'qqTqiqfqrq^ ^%r” ffq i^Rqfqqi: 1 q??: i^qi^qr^t- 
ftfq qqq^T^FR^qrjqrq^q ^q^qrqj^'qrqiqq^^: « gqi: i qr^^^ j^qq^^u {^iq^qt- 
qixR!gq??T3??q^qTqrq: ^qiq^qrq?^ ^ ?Tf gq^rsqiqTOsrpriqrqqr ?iq<q^q^i^ 
”qw^5T q^Tqqtqrq” ^qfqqrqq ^i^nqqqfqTrR^S'q'i^rq- gqi^^Fq: 1 qra?.qT ) 

sqqqiqi: ^rar, qqt qq; ^rsq^rsq^ qqr qwtq:, q^ qs^tslq f|qq^ qrajRii^ 
iqqoT^rq qRT^qRTsq: i q^iqtqk^^ ^Tqrqrqj®^ q^qq^: s qq) qfq q5qq?q%q 
qisrqf qqiq^OTqr^q ffq ^ftq: siwrai^qr^q 

"qqisqtq” ifq ^qfqqmq 1 qq^ qqr i^qi^ 

?q1qTq53^qqiqTsqql|q'fqiw^qt” q^ q^q?^ w q^iqr^q "q^ft !F^|q^'^ 
fiqTqqTqfer%rT” ?5qqq q?pqsqq: sqqrJfis^qn-qi^qtqiK > qqi q^rs^q f^q^qr 

qrtgpfq^ qi^pq^TS^S^q^q: 1 qqt fqqfeqqr^ ?^''mqqq?nf|q=q^ fm i^qi^Tq- 
fqrq^ qiq^ “^[qraC’ ^qn^r^^req 5^qTi^=^qT3’?rcr5^ qTq?q5T5fiqT?qi^i^l>?T. ^|- 
q qi5r, ¥iqTqqT^^qTfi^q#q qrfliq “siF^qgnpi q” ^ 

q^fqrf'R^qTqi^T^q ’^f^q^qq: \ ^q^R^rar^qr 3 ^flqF'Hprac. 
qqq^: t qigr cq ra s^ 3^Tsft[%q “qiqi^^q “q” C^q^q^ qqf^Tq3E3 qiq qqfq qr^T^qR i 
l«qi%q:i 15ft q^ 1 % qicft: l^sfRi: i qq qi^s ’ rr^i ^qq3a%>t fq^OT 



^ [ 310 310 I, k 

I cc^rsfrc^ §irar?rwn^ii[ i ^ w 

*fjiJwr*Tf I ^r sfcT.* n?cTr4 ^ Tf^ 

5rr lu II 

|o mo--#5ft4 ^^iTcqR^pqr: ^r: ffR^q: #FrR?rww ’Kftin- 

f r|^ ^STSi5^ ^KlTSRW*^ II ^ II 

WT^lWf •- 

f??f ^ifi pT # i 
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l?k I ^ I ^rf| 1 fft' f%5r5^i% I wiy \ 
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f'^sis^: I w 5is3[^ ^a^■Rf|: JiE?Rf*aRet =g fH?^^in 

^'=515^: urg: ^ ^ 

i l?r fgj^.-jirs^: \ >ml 

'm*R®tif^ ?r^ r 3fu f^raE^T^T^Tt: r ^rra^ i qr^iral^st !^J3Ci 

^Tr»^ sr^j^Et ^%it i^f#r !5mf*rw=^ ^nff^ts^V 

SRfl^ra: inst: ’T^ra’^m^rr iisg srgr ^iir to 




JTo s|o ?|o '3 ] StswI'Sl^: 

?f 5(?^rF%^^ilf^5TPTi q1^ I 5if%^Ttnr^5M^; ^ \ 

^'\W>, ?RT^= IJW: =lrH: W: I ^^STTqf^toi W^ 

* ?TtjfiiT7i^ gnf » rra *n%;^T ??lT55ii:rT !f^ ’?rfif?if^ 

wraiw I ia^niFT i%^^5it?r%i2 iKn%JB!tTg5i!jT^^5T i%i 

’TTttf fir%«^T i hw *g ^irit ^1{oi?craqTf^ i 

?rw5i ^ ;FTf^5^T?TTrg I ^slsri ??t^5raT 

'(^^q3:i'ira5r'3?Tr^T5iWTfec^ ^ai ^n^Tfriwor ^ 

f^Tf^'3rw''Tfr HJf m Wffisaig | <si f^f?CTT^'ir -“?r^i ^iw f^: ? 

^ t^rfiT^-wrgrsg^ f?lt%fn%^;r” ^ 51 %, 

*Trfd^^5ai?T 5ran^“3crjq'i?jTrg^ ?[f?ri ^?T?jT^iqq=3^ ?Brtffig.“3iiiit 3afi{gw§r?fl«ra- 

^won qf’fear 5r^4Tm?f g^arnr arg'r^frflr” j si^ lailgi^: - “siTf ? 3=5si^, 

Jtar ^ # 5 ^:, 5WI^sg?; l f^rCir^'ra^ 1 sit? im ai TTf^ 

WHTIT: ?BI ?Tmfw: 9 ?t% I 3i<TT *5 ffTSfiaTTaTOTon g%?f STiar^ 

g^fTT^ g^gaft I %wr ^rdt^^ncniTT safjfg'^r^ 3^ri=i{Tf sfiHH^4on 

snai3, ^ sanfe^T ^r®arr^3^^i?^Ht<T?ri§5iTTT!TT sirr: 

=5i^?i;^ai5fTf^?T^fjT%?f¥5g?r%q?n^aT ^w^5»waTT g;?^ »raf?cr i g^ ^w- 
oftm: { ?r ?i5r sraTTgaf g^flfe, %'^?t ?(f#?r i Ti?^s^?jfeTOTsfe 

5raw: STTf^iaft 5T^^ I I ^ g^^aTTfaik 5Tg,% 1?T 

ft'|ir?^”» l s^^TSlf^fai 51^ l ‘ if^SI=gd arRIUTO 

?r^r WTf ^5T: gsTigarw^WIJf: j ^si gJR^: ? STS^tofl S^T^Rlajlisr 

I ^ at^^oi g; 9 3T%, t% ? ^T, ^ anf^ g^Fanftl%?T\%^T 

5ti5nw®g??4^i^:, ^T sifq =5 ^ cm wri wilan w ^rrarg? Hi^'Tjrg:, cT^ifet 
^carffragcT: > ?! 5 IPT anfg g^T ^?T?fl5I., aiT^T^ m cTTI, \ “afT^ t 

STTOTt ?{% {argiat^ I Sp & 5T^: 9 ^ ^135 ^f^ar i «?crg mmft » 

TT %?5ST75f?TRf^S(TaT: I ^ip^cTPITW ftRTffT^^ « f^iaTct ^ “cr?rf^cT?T% 

aifang?ffl%” I creri^T^Eg “siqT ^ sriai^ cr^»iTn€iT g^^ior^- 

amf^” I gaf g^w %ar^‘ ^qq^ar ffe»r«fiaia{twEiarp!^m wigatcmrar: sjflnRRT^tg^ 

lreTTaTTi^a|iiq4q’WraicragcaTJiaa%a^a^^^ ifsa 

5|T «mfir srgsrl^ ^fRTR^raTTpam fercTtsm'? ars^lw^ nfem 

^fsiTarTfiTcr^Hp^* g^^TcTRi araranft^ 2?tgqancnar 
fw^cft T%#WTan 5|I VTar% wfgftmf^ giC?FT# SlfsjmrnoiFangiirrf^ ^cT: ^Tamian araan: 
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^SIT (ft IMS)— ^ ^I» ^ 

^ ![(, f4 ’'t^' Hfcf^5rf¥i!#5^ ft«TO,KW'ni- 

^>^''n:, n^'m ?rrf^ ^ sh- 

ftat ^ ^iTtftft”i 3n?jmw; -“? ftco^if’^f^ ’?t?-. i 


^ lsq[T^^^'^ ^otT55^ ^ 1 ^ 

?TW?n^r 

<iq|i^4-7T =5?^% i ^ f? "# ^1^" Wf^ 

^4?r # ?r^j'TO%rsT?^Rf?rTflti 3S5r mmxnm 5Riwm%: ^«ra;? 

fvr^f [ ^t%f gsira-^i^ jfretiSSf^: ?i»?q[JTTf^cJigq{^’ga i 3?TfT'?nsiFi^ 

JISTT:” W # « ^ Wn%mFJ#T RT^Fn a!ST|^#3ia[t%5RT ffs- 

'511%^' ?r %stgf^3Ft imfim si^Rr ggji^i^rq: ai^ era: 

^ftTFnJt 5 Nt|f?ri^^TT^lFn ^"i ^rairat *5 tti^^ 

^n siif%?fq era?^ ? 3 )rraf^^q 

ra#!^'tKra:» ^ sj^%fi ^rm mx 

^ f5j^^«rara%raiiJt 

f^aReRt(&I ^terai^ H > 1 ^ ^ 50^^ HW 

fst: ^sra f^^si'ct ^^rq:, iifi sd^i 

j ^ ^sprf^i^Tl t?* 5 C., eT^^rat^it aira ^y^miFJSRn^ l^rawig’sft urara 
^^ 5 qrt 5 [^ ?rara aira^w^, eraifrfea^ ?T=^aEri^ flnRS^vri^ crfgra^Fra^, 

lift 31^ ^ ^ i«i\%HnFr igfN?:rawqt 

ssr^ira ^ ^ %f ^%3 ^ftqqrasil^ i ^ 

^ 5 i?gf 5 T=nft ^ra5T ?gi^ra^wiraaj: 51 . is^^or \% 11 i 5 Rrera: ^fteRra- 

%^^Tfrrraf5raif^2CT’Fn^^a^!^Hs«raT^» a^’^tii^f^'araTilsT ifwfaera: i er^ 
s|Tsf^ 5 T 4 affq?RraiT im^ ^ TRra;“^5T#^” 

stwiF^I ^ sfn^ira^i ?ra: 

^ ^raf gflra^ra >r 

sig^n 3if7 i^Tff5T5\%imsr»ieFft rai%%fiT: { HSTT =5 5i3=5^{q ct^ 

?n^^!mraTsft I ^ 
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f ’[T^FT I m^Jmw,\ 

I Wi?TT5[f^‘ i 


?fs5fHqf%^T5ft?i; ?rf^s=^oT %n 5(:T^t sirt^or g5%otr^n%rr •Tgf^W'^t *i ?{% i ^?^otii5r 

5ri^!^5ir?:^r^sqr ’Kflfr ?rg=q: qdlcRj; i f^sn wi i srrfq sfif wi §>3^ 

cT^T^iOTcrJi; i g[?t ^qjr^sg'qDiq^^rl^ ^fqr g^^sTTHr si^f%^5B5q5iraraT3q^ 
m^, =5 ^riifsiTm xTqv^?q{jnTTTmvnl fea 1^ aj^i^ 

i%qT?mf?r fii^for wt HWHaiatw qrarlfWcf ^ ?T^if?PTf}4 fq5''feq;Trm^, 

=5 sffRr^WT'iTsgqq^, sp^'aHHsqsifeqsq'JT’frq^H^i asnfef^ 
3 f^f^rgRi ?r?aTq^f^^;j;, grq-'f %df^#?ri3[. , gq?i qaiqJ aat 

^ ?i%iRraijfftT Jrsiq^ jftqcRtIf \ =a?qTfiMr qnrl^ sja^^sma^isfq \ 

&^5r6qf I aq^qjrss ijsr f^eiRnn a^oisi 

^^=5E&qRrfaqircraT sqiwf^q \ ip-arf^ w^jth sTt^qaa 

^^jTsq(fq%qT 5:5qsir j <# g^iqjn:?! , a^i^ra-f 

larftsfTiri^T'Jit g^qr^^rm’f 55i?r6da qsrqfe;^^^ larCHi 

i^rffqrgqj^ffR f^ltqfrfiTTTqqqtCTf^q?fr^^q^ftiiqffTq ?Tr<^ i feara a«^aT5ipn 
?gr%a>TT^jrr^ aflm^g^Tirr fai#qwRf^#553W«%5r?^ sroiH^f ^sr aimHrafq #qRi^ 
iaqiaf^g: arff^qif^q^qcrhjftf^^a {aai^a i aa lar^ aagi^igTS^^ 
gacla ^ WT aT?t«^fl5tq: HcTi^ ? fearri’^ Jtg^snCw (adfa^cra iws- 
?qwrs^ [ f%a f ^ aaq^sj^^JToig^Hagqq^ « fia afir ^i^- 

^a^JiHTigqqa ^wi,\ i%^a{ipq!pi la^m f^rfraa?^ ?rf|«n5T^- 
s=^iqf a'jf ^ i g q q fe ' B rfH 

aqratqwT^^^^gqq f a^ q^ ^ 5^s(q a?otRf : \ aagsr qft- 

cqgj:. I ggk) gc^^wJTs'afqd^aTf^^qasqRaar^ ga i aaTi^T>frr?wgsCT\%aTq>R- 
f^5qTssf?55nfef5a ^^^tlcr^qqt^a ^<1®^+!; i siaga ^ftaf5iiqT5a!=i^iq i 

srm^q^aPTta !5j^if5i5tf^sfq a jsrd^: I ga afiaifqr a srpsai: 

g^FPRT 5lTfq ^aif^TT aX ^T 9S^an1^'H=Si'’4^^l^ , 

^qr srsiqaR^ i^wRoii ^a5qq^ qf^wrq 

RJT^ i fjfiioi qr cna^qftfJraT qm ?ff|qT- 

j jiwt jjg r qH a fi H fiRi[J3;> fa^q qg^qkat fqqRwaqxm^qiqqaa » qq'.q>T^ airat 
iqfT?TT Rsn af|qTaa«qRTa»wqt^ \ fqs|^ 'q 


#” W* l 

I f t qnt^ 

I H ^T ^ 

^5rife ! I'll ^555l^ gafjt^ “a^^3^r^ 37^15 l!:':n% 
j%^^; SF? 4^'='^ I It'iR'^r^SSfl^ ^ ^ 

^oifrr stq’r 5isr|Hw<nJtr'?ftqR'5^^ fwi^tstrwqf: 

?irWR*jf qsHfcT 5Elfrifc^5W?II'=I^»i; I 3q':qir55g^ 

qfe^flr f^J!T??r^aiif^®^HTsfq 5 ^^ 1 ^ra »^%3 ?ftRqHq® 1 ^OT^ 

^Rigqq^^ 1 ?wiff— 3?r !(T5:?5r ^rrfgqsTfe^Tr ^m^afnq^^rW^^rfq i ?r?f: 

n 5rs? {Haq^fl sRq^ goiiw^ =5 i !tw C#- 

fcqq: i f%?n^q;f?5Ts^’it q5[?rtsfq ^V 

^sjB ^ t ?r?ife€r5^5T "fr^iT^ ?pt: sE^isrflris^qsT i ftgelsfq qif i 
'at %w: I ^l#r} fi?g?Raf 'atw'i?^^ i »iw '^?r- 

'ipn s^ tw^' qs^^Erarf^^refts^^t qrs^ nfeqpra'p^r ^ i m^qasRT ^ig# fifer^n^n 
^ !irfarf% H %tgjg^^K!r: [ 'joftart ^3 i 

gfir-ipEr^tTEi ^ ^ifg: sira: jnnrri^fil', ar^qr sroqrqif^^sfq at'i^g'r » 

^33^ 'jp^agwiwRi. { ^-afgisiafT^sigt f'^»Rgi53 > ^ggapifea^ mv 

Ci%: I sratTfq giiargTOqn^agraTsfq ^Tgatg’ijjfagifffeRrfgfl^ i g^gr 'at gv^ntraqaif^ 

( gqxsfq stg'ipt^ i ggigt fgRi?ft ■^gf fgqs^qj^rslH { 5rg 

=5 fitf ?ftjR|j^oT qigg; i qarrafrrt jwrt 1 gggg wi^tg gg^g 

fgffrag gi% 5 : ggg^ggrgig gt^qgg. 1 %g fqi^xj^ g'eg^ d g^g^sjg 

latJwgcT I aT5tift3? iqrqif^: gs^ tt^wi 1” ^ I sRf 

asf^f qf?f|ar(g ajftcgNq^ gg afferq; gqt gis sros^ s^aigtfglqar staEifqgr aft^g 
fqrt'pf^f ^TtEfT^n gq>t%lig q^t^ g?ggn fqiqsiqqg^^ cfig aiggr^ ?rtg 

ggirang^ ^ |gr: %wt: gkft: ggg sqgisjg qf^grrEg'n: \ ^go^gireig: ^3 
f^qgFTc^ g^iaff f^oTT ariw grax qgtart^gqjtqrqfg' ^qr ggg g-'qtgqj gsR t: xaggrigt- 
gg^’ g %^gT ajfxr 3ig5=isfT! ^gb;^[g 5np?f‘ srfgr ^ ggfexTOHgg ggg qft?ggjg;xigT- 
g^ g ig gawr gag gg g: srogg ^gaggr^ftg; gg ijglgfg gftp^ igc^gtgggfgi'g 
igg?ig|fg \ gg gg f^ojg gr g^ si^ gggglgt fgreMqqt^s^ggr 
qjjgfggr 'g gggf grog gif^sgi ggx^fg ^s^t'^gr gggitfg sggfiqt ggx^fg g^g gfeggfigr 
gf^ ggf^ gr gr?si gggrxfgx: 'q;^ gofggr gggg^NroFifeqj gg ^^x?gq^T5^?gfe^g 




^o S|o ] 


IRk 


ft 1^: fftt I WTfFIFl^^Tf I m 

I ^ srT^l%f ^T- 

^lftS[t: ?rft?T ’RRJT 

sTfUftf^^^t ! ^WrTtSKR’nTft^SRm sfiRcJ ^ft 


Esrs^ra ( s?sigri ?5=^Tg^5j h^?^ot qmislgqri^ irr^ ?r^ cR^i^nggof 

ff ^ 9'5[g5oi: i ?ft?iqHrag«n^jf qfj^ I 

3l?T^ 5T?i 3=55r^ Jife ^ <TT^ ?ft?7^PTT SHH^” 5flf^i[tiif 

g5[ioT^OT: ^ ?rlfr frw 

©ERffid '3=5!i^ “s?Rqi^ ^smntr^m:^’ *iraq^f?r ^ l^sj 

taref^WpT qrrafm%?rw55^^^{^w'i^5s^qra^^ ©sRf n:#5T einqni fiife 

3=3i!ig j aT?n?g[ 35^ first jrflr^m sfi?r:?rrasR ff 'i^'ftfir:” 1 3t^ at% 

stmwtT st^ ^5?T % Jticr:?!!^: snH^tfe^ ww '1^'ifirSfif s^srr crt I 

'tt^ns;.” ??6rTf^ » stTHt^Et^ ^ tr Trait, ?ra Tra mi ^Tfir i 

«iT ^ srra:?!??^ ^raT^ ^rtiRraT srra:^^ =5 sothiT^ wr^fifir ct^t ?ftfr5r5^T ^tWTsas^H^ 
TO T ?ftTO Trirfirj^oftgjSBj^ra^ t%T^ i %i[ ?raT raif i^tarp^ra !jiiTOJTi Tf^: 5ts^:, 
^ratrar tot: §:fTTt:5^3rar: ^PSTOTtT ?raiis?rslra^ ifir «srfir stw ^5t:- 

iRCTwr ?TTO3^i ?r^?fi5r^ ffir » stcr^T Jti?r:?TrasBTfi5T;g^T?TT 


^rraTgTufiTTOt'ra^ 5r?iq5isfiitit ‘'n^Tfir: <i>TOTggw:, ?% 1 5ii?r:^f|5^ 

^raRTg^sficTTT^ ll^firTn%-Tt ^rafir ?TTT5crT?tTOra 'Ttf^rafli^TOTwritTO: 5tt:tn7i%^: 

TTn I tgrafir'ra sraaiiT to mirif 3=ra^ “fiTinT t ^ TOfir I tott 

^ ^to” ^ I Jffir =gi|gTOfirTO Ir^Tof ^hra “^rtjrfir??- 

RUTOt” ffir I Ttps^: TO^TOtf I TO TJjfir^’tfir: ^ sn gtjg 

TT 31^ t ^?n^rajg;5ts^;r srofids^T;^ ^ “gwura'tirjj;.” ^ratfroT 1 TO ^TOfir 
TOstgqX^ff^^rf^ fir^TTO \ fivs^cr^TTftot t^t fitT^ TOTSS<-ratfii*^ii=ra^— T5«^ 
SSWOTT ^to' StreT^^TT ?TtTWTiTt STS^:, 53 RT^^sfifTtcf:, TO^ TrfraJRqirart: ?If tgWTR 
Ttg'wfitsTO: :afirai??TWTO ?tiT; I Irafq gfirm 5r5?FPJifirq3j 

tmgrtgfsTO i tottito » ^ toito; , to^tto* ra TOtgtsfRTi 

f^'TTOrafiTTO5pf%'?^^5r5STO:5TO ST^TO. > TOTTgTiTTtTO: sttwrifit, {l?ftT- 

5T:^lfi5q|j, TOra “T TOHq;. I TO TOW TOTTO 53f^ ^ftTTTTTTTO St^ 

tswrc^gififTT I TO'^t^= T^TOT^ram^^t^ fir^onTt TO^t^wori ^fwg^rsNifii^sfi 

3TTO?t I fija f^^^gSBTTTOTOTTOlsfit cT^T SffirastTfi TO% I ^ ra Tl(^*;5|fit:ST 

I srtf^! ^tfif^^tf%TPH^ 5t®^*i ^^Br, sfer®^ sTOtt <ti^*ii'^t*ti 


: ■ [ / -5^: .' [ 3|o f O k 

I sTTJTmai^m^ ifjTfe‘f:^Tf^s[ fftf JF’# I 

m^ i I ff qT’TT^RtimH^ ’qR^rf^ i ^ritfifw- 

wt jpw ^fTcIrfiiq5?r^q^*mil I 

^TT^5F?I f t ^\^ q#’ii q^^fsrqr fq fi ^ \ 

qR*qip"^ qn: I ^qqr ^q|5R qRi|5q?^q[ i 

I “-^ mqTfq: i^q” ^ i fw^^qq[qr^qRinrq^T^^ ^ 


^^sfiT5r?w^ I 3ii5:3fr5^ 5'?:f;T55^^'i^i#4gKrt 

'TT^^rfe' I 3T5n|l^^ ?Ttw #11 f# fitful ^ Jt^ sfri^ i 

fe^fisiqpg; “3tt9!^ sRiJinf iRf irsfliii 5ra[‘ i fei loiigqiglr r ‘iccni^- 

ioT?t^ 5^15^5^ stgaBirforaT^Rqag' sHinl^ 

I ^icng^rtRiiT 1 iruir irf^sif?i^§??T%ir f^l 

ira ?r^i5srffri^s5i ^#itshti: -• (iivirfft sift^ ^ 

;^di^<^i<ic»<5lSfcftsir ^iWt 115% k ^usir 

^ifirar fiFT IT »i5rT: nf^: iiJ% I irra^T qii ii s ^ i' i^ i i ni ii F Tji^ si i ^{i nr 

"^t^ini 1 fi^sii I iWH! in^ei* =qigq^i fi^s^fi^i^ r ^ 


^ ^TTTlT^linf tts^ ^^ftsfJll^lgfw: ?t 4: ^5^(1 1 11 fl^ffiqsTTt Wll^rilll- 
^rqs^ i srif^nfiqiT ^nt '^rgri ^ q^ fifirai^q i^ i # 

I qpi#is^iiTq^ii%^i;^rfi^ \ ii nif^si fp^qrslilrsqi 

^rar I iq^ gifiiif|ii*iftiiif^;i i iithi ^?sriT imr^ 

?T^l^llir lll?i;^ I ?fllITO!Tllll=El^ l^Tll^^ 

srnnfisiif^ ^ sffeqr^raL, ii^wTii^si^i mu;, lif^TiiTf?!^?- 

H^l^^ir^qiakr^lT HaTfRimT^tq 5^,T I ??«# l #SI^flf^l.IlT: issii 

?if?i=RsiTi?i^, H^gr 1 w^ifsniT figi f|i 11% I iTsr g f^fifi-5^^fi%gin%- 

FFE^ci I'qqfT^ I >?i 1 iqii^i 3ii%^i \ iqri^ i 


jrfiq%r^^ q^qT?i?i|f^s^5nf^ 

I 

iir %fiejg q%qra!i ife: i Irq^irfi^iiioTiiiT 

%^i^: fis% I irar fifi^:r-‘’fs^’^ i^cira; win {#5 1 i^cnlii wui: i i^m 1^^ 

q''?T r s*“iii^^: I i^iTitenT If I 1 t^fi I^it sifii^i ajti^ i ali-cf^ 



Erains^: 






^ 1 ‘% m” ^ =^ W^ 

i ^T^: I ^<111 s[Hfw sfT#rM?s[' 1 

1 SlssTHlf^ !l 

I ^T f^qr^JTT^i^iTT: I ^>?R> I ^^m- 
1 5 ^= 5 ^?^ | (^i. i 

(qt, «RK^) ff^ qqq?^q (<n. ^i^no«) 


arfirst 1 3i^?cr jpiT i q^j?^ q^ra{^ i sit^' eiutISt i si^TisF?Tl[3r?iT i 

m: [ ft^fg: ^ifefiT: i^i; ( ^t W^T 5S5rfw I ^ |sn 

i-sqr f^T I ^ sTir \ ot ^?f {^^fsraifSi^f^: 1 sjgf^iFq^^T 

’W?!;” 1 f^ I ipjStRt I I 1^: ^^Tl q^q: 

^T I vm} I Jr^ 1 59q q??^ i stqi i siqf ^ i ^rrmsit ^ i I- 

5ii^T: I 3 q?(Tm?#?PiT^ 53 ; I aj ^?r 5 q mg i ^o” n 

^TmqR, ?T^e^ra^f#, gaf^^T- 

qj^w, 3iqf??^q;i^, sqqsf, 3isr§pjq3[, 

qmfe gu^airin'qsgtq??,, am^Vq'+i^T, 

5 ^ I 5ISTT 355T ^Rrni ^r:, q^ra^i f^: ^sjht, &?ferT, 

in$l^:, 5?r|3qt qjqr ^St ?rsiT SfifIcqRifRrT, ^ i?q- iRrqOfi: l 

I RSTT ^msiHRlif ?R3g “?n%^'t ^RRI^ sngq sqriiTfsn: I iq^: 

^T SJIR'hRffTSIR I) k4 f^TST Jrq^qfR q^^?ki^ I flU^' sqrR^RcW I 

W- q^TcTRSqqRRn 3iqt sqiRfsn: I qr fW qpq TOTS^R j 5# ^imcf 

5qjrawJ3;i ^^jT^pqniwf ^«i33;i q{%oRj.i ^ 1 ^ 5 # 

^qr^rr ??Cw^” 1 wgqniiH, {itwqjTSJ^ i%qT^^ 

5OT5T, ^{fUT^ ®q??5ff, g^\%TOt q^RiT55oi^ fjRRJT m si’^nn# 

II ?rsrr wfrqT!T5ifiT5n7^«T {%t%ER wifor {^{^■^rPT : - “s?!^ ti^ 

RIRR3T ?T5^g I St"?! 37^ qrfelf?*^sf4+l^«j^ I SRTO^ gSTRfg, I 31^ 

?T^ qifen'F^'isqi I 31^ fjl’ 3iferf^'t f^qrqgmsi^^qfqq: i 35 ^ ?!|' sfetfeq gqrif 

^®!??^q5rqrRi%fiygtgTg, I si^ ?il qiferf^ ^^Jugi'grqq^Rqf^im sr^Tj^sif^^^ 
fqfir ^^3:3i^siR?r{^a?i%g i si^q 33 ^ egq q^iq^RRWfniL i sifeifeq 

q^T q'RiRT: qq<rr^qf.'{qft siqwrr: t 3 ?.^ ^ ^ siargo” \\ i {fR^i^R^ 

qiwcff m ?ifq”{?Rqrqs 1 ^rqqrsq^ 

g5r|f?r ?gT!!f?Ri(5r qgii'STf^gHi ^rr!?! w ^ ^ soiRfiflr ^^qr B sqsifit 1 ?rR^ra3TT^ 
wi<jqfcn%!Rr e^rmRfTi^ I 




1 sni (qi. '^ri^O 

W?N?T#5^:p^f I ('TT «(?m) 

5^ ^^q:i i%^i^^Tr: I ^T f^rq?# i f^fqiWT- 

1 ("^ '®'^>«*) « H'" 



* i fjtqifer s^oirf^^^r ‘qi'a''’ f?qT%j^ I hw viiw: 

JT^^^IT plf#r qiHPiT SRWIOT i^JT » ^f^qra5TT??rT3- 

^tiw: smi^: ?7?ghRT«ktqT cr^«^?^qTOf??ra5qTq ‘‘3im^rr^’’ qTfg^qT^ra- 

gn^^j?5ir: ^tqfqgTqqTgqxTre^ q^T^Wt^oft^q ?5qof^''ra 5r^- 
"irqq^qr f^^ m cgra[, i sir i ‘fqqim s^rt: i 

qrfl I qraRTt^fe fW( in^ 5rfq ^ i m sr^qan^tR^ 

qrar: qrg: q^^q^ q^q^ %r: fq^qi^f^Rfatr^ ??qq%q ‘‘3f33[r^ ^ sig^Aq 

^q ig^^iPtf-^H qigrqx feq: {q (f q n i>$p^qq qrfiq^ qTEn, q 

“qm ut^qr?! fgq^nfqq^t ^^sirf^qrlq fq?qR[g5[Rt?q{?ifq sniT^ . m^qra {q^c^q^q^ 
iqqRnq I cI5?r =q ^H^trgqifqqsqqr qi^pqi^^^aRq ■^qqqq'rii^Wcq^q qq^q I 1 ?,# =q q^q- 
^nqf qrfrfqqifqRii^iq qigwTsqiw^fs arqif^fqq^tqRqiqi “fqc5#s::” ?iq^q?qj^ i 
cRq wffgKti^rqr^qR^RRq ^qRq?q q???q u^rq; i q^^ % ^qfFq^qrqij; \ i%iwtqt » 
f%qqrs^q qif5PT%;^%m?^q5qq; \ tn^qR^i^fq ariqig^ 5qcqqT?q5|q ^rral: '^'^Rq q?[qiq- 
q?qq^%q fqfrqiSRft^ra^qq; I qqfewgqrsqqiq^'i^ ‘'^?qra^” qrjr qifeqr 

“q^'if'f q^tsrr '^qq^" ?% ^^TJn'qgqr^qiqf q-- ^^sfq »?q 
"i^q^ qffqw: I qqrq i%q«Tgqrs^ \%qqi:5CT^ qts*^ q^ra: ^ror^siq ^- 

{qqiq iq^idsi^raqnqjR qqr^ arond {qqqT^qrs^ i qq: i5rfq|qqsrq%qq^ qfq- 

ftRi% ^ot ?jor5qrajg=[raT^R^^ i cfcfts^ qrs^ ?qT^qqj(qw?cr5^rRfNrq5^ 

"siU#q?Rq =q” ^sfqqqrqot q^^^qq^ I qqqf^ g asRq qrs^ qjra^^ qjq^q^aKrqscrel'q 
qiqqfqjJlRq^qqiTriqHqdqTqq q*^ qq^Wq! qi^qn«sqfr?qTS^ fe[?hqfejcWT^ qf^T- 
qq?^ ipiqfq qqfrqq^ qqiqf|q{?rfq^fi:q qqlgqrqgq q^q qq f%qq^?r?qTq 
qqrq^qts q^qk^qqqrsqql'^qfq^?RT£^^q{qqqq5^fe^I^qRqT3r(^^:q qqqmqra; i 
^qr: i i^rai: <i s^q^ gqqrs?: i qq qrai: ^^Eq mqq*q^ fqqqqi^^q^: gqsqs^: } 
q^ qfe q.qqqal^Tq aim? q~ ^q gq « Tg< ^q» 'mg^qqqqy^qifeRrqT "t^qqlq q^r^Vq’’ 

^^^qrq: { ^qf^qqTf^rq: I qif^f^^^iqt^cq qqt 


*T'> I, 3^“ I, ^ ] 




5^0— ^ 1 % fp^ siRnf i%mTRt j 

I i ! ^r I i% qfTRon^ ? ^^rr ^if^rr 

#?Tr: I fsrraw^^r^WT: i stfq sr^p^s^qc f q % % ^5j^Tffr ?cq?i: i s!^i%?rT 
^55H, \%Tr^ ? 5:Rl^tf¥r^5fr i crt^i# i ^wi^(^:gT- 

»Tf^ g ^crr: I I^rr h a ii 

%o— fp^tqpn^ ] §?rT?Jf ^irr^^mi' \ sii^f^r^rqfiitor 

^ ^?rr: II a ii 


^snf^^T^png^irR^ ct^ »j^oi 
^R^srrfpT^cnn s^r^^TTT” I H?flf 

i cr^ 'i^l^r^i^'smr- 

?r®rr 'i^s^^^sra;. i 3?Tsr#^n^ i > 5 ^ '5if?n^ i t^m: j 

55Jt^5[T5^^ 5«^5T5^'mq4p?RTTPresr esnl^jflS^T got ?^r:35^5?rRRRTP?IT^5l 

?wig5T5^ srsmr^f^^ 3)f^ eqr^q ^f?r I jniOTf^^^Tfrfl- 

^ttI 5^ si^cfi^ra:, ggr: srst^ sR^rq^gr^'nisHtejiTr^ in^ 

1 5i^stTs^!Tf5^^5R^?r^5j3;^ H’WPtnTTrresr^ 3jTTOr 
^n'?raR^il^=^^g^ I arsTPftmiwriq i%;i!adxRiTii%5t^i%ErT^T5^^^ 5if tR3?;t^5r- 
’pnft i ®!T^pi^n%55H^S5^ig$i^% ^grsfrsfmds- 

g^irn g^^cWFr5rs> f^r3if3,?rOT^Tl'KRSR^ sR^m^^or g' ^ ^ ra ^qffn% .qr^ s ^ rj isir 

§5I?rTfq '^silfsra'T^^c^flr 31|%f^m 5TWT 

1 st^^lfvr: i 3i^5t5^ 3101^: ^oirf^ ?j^ot \ ?{^ qrrat: 

{pTf^Rp^n^'ts^s^: sTHEt: "ii^grPcT^T f^^rnp^'r^” 

^'?fprsiTiptT#?n?tTf?rTT5Wfi^jfrs^ j srTt s?T5q^ #u% sTcira ^m%Pt (pt^^umsTnus^ 

a?T^3;ra: I ar?{HsiHPiTP?r^T3^^3n3; i ^r^Trrpq^e^rra; ^ferc3rJi: i ?Rft (^rfe H^rfq 

\ ^ f|?fw?j7t?TTngc 

5ii%?T5^ q^i^, ?i{|?nm cRRTsfm^tst'^r^cm^ \ ^ran gR?T 

"fqqmr sii^^i:’’ s^fprsrrapnfc?R3rT5^irRl ^tV^grai: i 

"i^nH: 1 'liqTcn: 'I35rs3[: S^fpraT^gi^qg^iq?!; I Heft 

STH: ‘'rnmn 3ig^” ?HIf^eqj3(;i Hqt^raHqvnCTO^f^fraT- 

fJTTHHm^oT sqqG^^'qq^qraTfTrn^^'tHq^^qTi^ eS^T^g^rat ?T«q 3'e[ratspg 

^gra:qqeqra;^%: I 


[ 3?° I, if 


o 

§mkw* i 

S[f5Tf^ 5N^» IRH 

I m\ \ mh i » lfe‘ ‘ > 

■^k \ i 


g^rntTf = 1 fm^ ? wftrfti = 

^13; I I f^^T = mm = mw. 1 

5SL' 

q^i “TOf' 

1 '1^ I “wmj 

Cm mm) r “ia[l^^?F|^T?cn^” 

^ “5tj^??[TiJf^f^^''t='TTf^T (3 =5^®) fjTqif^: 1 

W^ i f^rTSfr^T^^ixf: i i4; stth*. i % 

^ (Tt. ®RnO W. I 

(t[ ^ri«<£) I I ^'^l *T^" 

^iTT^^'^t I ’if^: I 11 ^ 11«= 


* ai{gq- % ;gRg[ m’Epr^^n 

^smtJ^^ “siOTNtw” ffn ^tiH^sir^rTr ^ i sit i i ’Tiff i ^T?ft: 53 T?t 

(fWRT^ {5rfTTraf%TfTTiTi?n sit?rt "f^f-f^" ff^ ?t^ 3^: wii^n’figfTTnwT^srrfiTsm: 
'(afTiHT f^?rra^3 ^f??n?’iT5=rT5T^crj i f^prri '^Tcff: fsfr titor®! iripr?^ ^T^rsf^- 
2Tff feira^: \ ?ra ^T^fr: ^:, ?Rn ?TTOR0I ffT^ 








wsfffl 3?rsT*E^ 1w umi %.tm- ^Ts^^iwmr^ 

^7*J5fs3f s[S5?|: 1 IcW 1 'I^ITHcT: I ^sir%'^313;'^!¥f?:feilcr: t 

kn ? ?=Trjm?r^ 3E5(%I^: I ?rar«?^msft^f^vi?cf¥i|cr i ? 

1 left: Hiirr ^ ^rara; qsiJTTsrifgr^ i 3ti gjurf^ ^q- 

^s^: I sricJRfqTJT I q3lW5r^?l ^si^ffnWRT fcq?j: I 

qrSRT: I 1 ^^eft qSTfTR??? l^qoTcqT^off?rfl?q^M Sfd^- 

sJia^^^i^RKnjTSgqr^r^m^ ^T^artqr^ m i 

?i?ft qtg^itqTTi^srri^^ciRii ^snf^^r^qranr i ?icrsiqT5E§>:5qTqgqTTr5^ q R T fi? Ti ij » ^-Mt^it i' '(j4^i< T = g- 
^ fspTRTsq sn^ scrr “R^RRSj^pr rlq f if wi^:’’ ft% 

ai’stf^rsrrirrg^? s^tti ^ \ <m 

^Twt ^Jj;, ( cr?( '^rat: (ftff^: i usssri^^^ “3TT?]n?Tfr^” ^ ir ^gr i^ q qi ^ : t 

?3=gr ^WTi^g'cfer^ srra: cr5^R?nn;Tf^Tn?rfRR=si%>JT flr^R^ro oi '‘simw- 

srgqrrrf ^cqWgqrg'^qf^Rn5r6q^?5T5gr7;^Rn^ qR hrr# sgw: It^i^rsrrqftigqTTftg^i: i 
cr 9 T ?Tf|grRf qRT^oitqT^^rjqixR^R^ rfswRi > 

5 gqTTTT^^RTcRSrcT?: I (irflf^: I iRiqW^rRn: {%555r5q: 

^cRTsq: I 3T?TWT ^q^Rri: '‘^”f5[Tf^i>nifq%^i RqoT ^qirtRTPcit i^r^Rfi \%ir i 

^ ^ ^t%r I cRR f?fT#f a'RidsgqRr: qj- 

sRq^iRR ^qrwrftsq isncftRRSR: sr?^ i ergr; i rRrew fw^n 

iT?frf^^%iT sTrsrq^idHfTrtqT^qT^ (RjRTsq: s^i%stTq5nf?[T3qT^: i > 

^ ^rtrft: 5TRq^?%ii {RfrnqjTnqiTn ^?Rrsq: i HRi fqimisq^ir <i^raT?RT^ 

"RTn?R5r” ^cRRTtqrrRR^ qi#t ?r§;i<sr#?r "cr? 5 q% pRRgrfRrrR5n^W5irs«i«?f^5f^ 

mR ?r?T “siw^ -^HRflra^nRTraf ?j 5 onj^=^ ?rqqqr^ 

siW%^^^{^RiTfi5RTsq?T ?mi^sq%ST*Ti s^i^TRsng- 

qrfR-^q^ i q# ^ (w^^crarsq a?T^qTTr: i sRrsq^^iqT=^^R^R?5ra; i 
^ferrc'T^SRTcTl'gq: \ gRTRR: I frgR 3Fq^ | 

H?j sR«r5R5^ frrff^: I frgq: qRqe^sfq fq^lsT ^ 

qrarq{^qT?I^?li^l=^ %ft^qT^ J qt^sfq ^ T Rqi fim ieWI ^f%RTt 

^Tftwr^sf [ ilRra^ ^RRiqfqtrR^q { qq ^ HKRnsgqirft ffcftq 

'qgstkfqra I era ^WnqiTRWSRqR^^RTt [ 3 5EqRefRareWR5j=qq: I gq I 

fqqRTeqrqT^qraeqm sqqfkiraqiRq^TTfqTrR^ qqk Rwkrar???eqR^fer: 1 Riferraf 5 stir- 
5R#T^qreriq q^rarra^RRe^ij; I srmf^ i ifgfki; “f ^orif^q srngt eq ; t 
era^qi^ra? qTf^rai qraq^q^qra kkqj^rrRTT I qtra^^ssg^^ikTsaTfwm^ 
eraiq%q 'qfsqqq^Rfqq?^" ^ ?|qon^qi=erarn ffir qikrrfqef^ i ef^ f|cfi=!nqfq=gq 5r% 


!!i 3 iJirsf^r{?r 1 ^ciracr i i 

^crra?r: *11: ^^gcra-’, cic^ift^ 1 ^ ?TtinTfirfc??f^* 

lU 11 

|o— 3 g[nT 5 ^ ^wEfT ^sTT^fsTOf;^ ^T cre^i -wlaitfai 11 k n 

f?s[T > 1 lf| 

II^U 

^ I ^ I I ^ • 

^^\ I m\ 

“ifi ^ 

^^m 'Mmii \ ff^: ^ ^T^f I 

^5^>T =??; = ST^T* I H 

^R: 1 “f^: ( qr ^ I 

Cm ) 1 ^Rv-xrr^ ‘%'i^mmj- 

mf^\” Cm I if^ 5g?rf|f^ il|fq 

( m ^Rh'^ ) ^ V(m¥l \ ( qr Sin'S® ) I 

Tf^ lfl[l I ( >« ^Rm ) I ^ 

W^’’ ( qi CRR ) ^ ^RFf: I WfTT^WT ffR 

?w 5fr 3^ snnofii% ?ra 5Tfr: i^ifeT^sTTg^rtRci^ i 

I ?raT^^^[iTrRnRqi? f|g-Tq’ gcfra'^r ^^fenKr^xqpi:. 

I giggr: 1 qf ^raR[%EJT?nft f^R9T f I ^tlcfi: SR^R^^gr^oT 

fiif''^ 3i??n^ ?^RqT?3?[TTri:l^ q^q;! 3ii?fts3^: 

S^qf^qr^ ?TS!T gf^HtSRq' 'STRIRqRWR^qfer: I 


h I, ^ ] 




^qtWT^^r m^' i ^'«?ra^'te 

«ir^i ( m. imco ) i ^trV’ ( m. ) 1 

1 ( ^t. Rivhi® ) I ^ 

^qCTT ^i^K^) f|^^: (>IT. ), ^J^- 

WTpKt%T=fm^ ( 'TT ) I ^>1 ( m. M«I^8 ) { 

1 ^ ) ^pR: I =^^T^iFlfT^ II ^ \\^ 

II ^ sT«riT^^ s!«T^ qrf; ii 



ra I SIT I i^TI5RWT^I^TTr: r 
r^[ "jpnisfr ^ 55 ^: j ?nf| i \^T?ft: jRjpmV 

rTWiq fg'S'fd^siT^JT (^f=#T i g^^rrar: I f|?s 

H5r ^T^: ?3?spi f^ff%^twn% ‘T%r ^ 

^tfg^ % 




ft-flwa"! 


^:-m-'^^ s!#sqmg%5T “srfwrwpnfg:” 

ff^^UT^W^ S^f^^TRT ?jflr ^ IrTT^^IoaficT^, 

sra^r: 'qrg'TT^ i ?Tf|?TT?Tr g stRTsgr^^r^lgiwr tRfwrgfl^TppT TT^a i tc^ i 37 1 w- 
5is^ ^rcr?wrgi^gRi: s^wf^gTH^ifcr^rfgTrr^ Hw^iTrra[,qT?^!5d^: qgqri^ 1 ?t%tt^ g 
sriRI®5(Higr^: q? ?ra^?rqiT?5q^ { UfnioT I ft^Tcfraftw qig^TRq SRqq- 

fqfqt UTFl^r q^qw iqrqfq^Trt^^ ?T >iq I 5J5r: g^q'- 

I ®iMTq 5':5qrg?55Rq ^tsqfqsRqig \ g ^qrfqqT^qTggiTRqN' 1 qq 

qqjRqJgrqcq f|?ftq<riUfl5i-Hig qq^qig ^rRq?qq:, j grfiq^ ’^ferig q^^qig qqq^: i if^: i f- 

qTSlf^cqq f{^: { qgR ^qi^iqq qq l q ^ W 5^q' ^cqrfgqT I qq qT?n: q ^ qq ^ loT 

^ {qfqra^gr^ ffersg; \ qqt qgq'tsfq fix^rgg^i Ti^i^gr^ t^rs^ssg: qi^r: 

qq5=g gRqrqffqqc^sftr^q “snqpqqwq” ^qlggirRcrg^ 1 ?h%nqT ^%Ttqf5qTg 
q'qq: | l gv^Tcft: ^ qig^?^ q^^^q f%#t gq5T£^S?qTgra: | gq: ?iigj^,q=q^ gicq 

l^rgggrq^fq sgigjfigrq # sgra^qq- 1 

gfq<iq I gqrg^lfa: qiq^. to $t,TOT "TOWnq,” ffq q^^®T?gq?qTg?lT^qTgq5TqqTg%5f«Tq- 
?Ts=TOt^st TOqigqsfqig^qigi: ST^TOT ^Tl^qilg =q I STTqqT3q^%Tq^ 1 ?rq '^1^: 
jRqq^^q {qg:^ TOITfq '‘ST^WITOlfg:’’ ?5qWRTO[%JI qi^ STi^Trr: qrsg: qi^i tR?g 

^fg ?TsfiggTgi qqi% i TOiigTTng.q^?qTgiq^q ^sql^TOiq^i fg^firoi g^iq’^r "q 
TEq?qi: qqq: 1 g: | "srggig ^^qtgi^” fgrfqqjR^g "qfqqg^ q^gm” 
gqrl^sqrsssTOr qgtqfqqgTsror i tot TOsgsg'tqigTTOT 
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% i[55[ swfl ^gsfR: %Er’R^ijr3!T \ auti^r % i ^ 
315 ^ I gRic?? ^ i|r^ I firftsrra" H?rt^ I l 

1 !frs 5 Jmr ^iToS'^rora^tq; ii ^ n 

^ ERH^ srq^ q^JTt I 

^o— cTOiT’ir: JTJTsrafrasf^icrrRR!!: I 

H I II 

II f!% £R^ 'T^JTt ^Ml 



HfiOTirR « ’spf-. I =^i|gratR s^ I tfa: '^irit- sr^t^tr^oi SRnfq 



(0 {hWi ^;t{^= 5 st eti?!!?# JW^rsp^ |f?r \ mr 

I Iwrf^’Tt^^iHgqwn W 5 Tif?r i f%f?R i 

q;# qT^R#?qiT 4 ?r^ol% i 5 rn% =q 

Tilfcftfi^;, ifer Tra^rof^:, sim: %m:, T^m mar ^mv^, w^- 

¥ 1 %:, fw^awr i mh% 

sa^RT a'? sr'^ l^rif^iiislRp^'km’aT smra^a i 

q? g^ 5 TaRT^ % T 5 g Si m Ti^ ^ gRRf m tfi[^ 5 ife^ ^r^grafT^mqsRti; i 

%q'i 5 as^TRw^^R^gmsm?it sifg^ mfRm'sqjv^mq'TmT 


I Rw %' 3 sr 5 t 5 ^T ^p=qmmT 

%=mRr 5 ^» I sirI stp'grm?cnR ^=^51 

3 XT%Errqi^OTqj 5 qqR i srBr^mliRTtfq sife^ 3 flw'gmRR *1 ax^ sxar 

^ TTRR srmmg^wR, i ifr f|g^?tiRe^ 5 T # 3 ii 5 ^ 

srf oirsfq Jim>Tl “ssfin^^s^ if^:” sxxm^tr^ 

ff?fiT{T' 5 W I TRmqf^mTTsra ^ramtssiR f|q=af 5 iTR 5 ^ g^sf^ q,^=mmTR^rfq 



HJRTRf^TR {qqrfsRTmq?!^ sj^j^i fgrf^x!T55mm^^=qqf?t5!frR a;cfaar»3; i 

sRqq' cI? 5 ri| 5 js 5 RT srpmrxR?^ sr^: i ^ipmg^^ wqqtm 

m%; 5 ^ sisi^'acnnftfqRq^w ^m^mj; 5 % t 

51 ^ 5fr ^rgrcT: i #i mmn^ 'im'as^RT g=at^ ‘'^q^rxJr m 5555 ^ f ^’'i^mf^tfqqjsiraf REmgf^- 



mqrmvTR: i ?rmT 5 TRf^ 5 t 55 Rr ^s?BTmsq^T^’'xTa[q 5 Rft{^ \ mE^H^ gq^f^as^Ri !%msl- 
R^tmgspFfi5RT^q&~ 1 axgrqq i%w.q5RR imnm mimxic^qTg^^m'lq' ^mfr# 

qr^^xgqq?!^ i ?jmRt^?rjin 5 §^ 5 ^ f# 5 ms{q ?r 5 f«m%?oiRRr ^ q’^r.am *r{r i 
5 Rq#^ m^wm^'raRi^ i 3 qfliqat^qmf^qrRTfviqRiirsqw ?iwsr- 

I siq^'Rlrsq'JT^SW?T?r 5 T^ 5 % f# 3 Tif% i 


m mi 

\m\ 

I I ft#' I I ^ 1 3T^ I 

?T-^ra: I 1 

1 5? ?5?‘ "" ^ I = ##R# ^R5Eqf 

Sf^ STPTrI = gTR^I ^ ^ #T 1 

= ?^'%^= qig?FTt I g[rW. = ^^^^RR: \\ 

iri^^T ft^Tf^l qfi^: I 

^T# 3TR^RqR-"3^f^?iT^qm't^T =q%T 


(l) k'k %=g5T 35^5Jf?RrmrilW?I ^T qsrr f?5:,3lf^:, i?ra:, g^Ol:, ^:, 

f^qTfsr: ir^ *tsti 'j^rarw^uft, i 

%=gRr w: ?TT«n:, ?7W‘‘, 3iT%55rT: ?5?n^?r:, 5rit'|?^m sift ^jfssi q:^ 

I frw ^T^qftfj^T nm qw ft^^rscttftra^r^g^j;. i jq# f 

ft*a5T5^cr??i^;5^^r ^'gsp ^ i cmsrrqi ft^f ^srrrr t ft ; ti^4f ft^* 

5t5^cRJ^T?tTSf?rTf3®^ , >TT?3 ft^T ^WTHt HFT^TSS^^^crTp#: ^im^a'n 
!i|^' qnfg gsi ^igpcSflr ft^,^^DiRf ?rft 

?r^7 5rfl^?rft?T !^‘ t>aftsr?^q?fi5r:fiq53[; i ^ •et ft’a^gp?ts| ftsg?tis^ 
^frrftiq'^oifl^ ^ : i ^i^'iftnEEgT'En^ ftft^ 

^grErt 50$# i ft^ “?r^^^$ra' om ^ 
^rfjfii ft# vi% ftftii:|t# ?r|#^ ^rft 55 # ft’afti-ftft^lSft:” fft 1 
qflggrc^q^ tgrra??T > 5 ^ ^ ^ft ft^m: ft;?^ ^ qT^?fl # 3 # 

^ jft^qgra^ ft#gqTs#^ wsrf^cr i ft^qqi# ft cr^oi ?ftqrs^qqk: i # ^ T 5fW 
?T«rT 5PT?^54^^q;5## qfim25#^isR»5^!5# i ^ ft q^?r# 

«ft 3r«n #!i#5i ^«5i5ft # cRooHifto ft^q#5otfift ORT qft 30vftv#?ro?rpfra 

/;^-r;:-^ 


^ [ a- I, a. ^ 

^ 3^ ’«”) 

f^jfftft OTI^ I ^^'it'IWt t^T. I «ltop4 : 

fW' ( ^ '««o ^ 'H?R’ra-- 1 ( >«■ ) 

w; fii^s fT"' 1 (^ »'’>-)# 

stt^gnPM'. I ^?rai^a^i I 

1 359n^ftRW hwp^?!i “ft^ift®' 

(V.am) ^siiniT^’lft^t?>Krf??^=f 51^ 

tsrairor?^'. I '^' 

^ (It MiD'i't) fsrar^ ti^'trf^ I ^ “33?n®ft 

tj^tg “ailtrf^' ?3«lflpWPRa” (tt ''''•‘) ^tsPtttit^wH-I 

1 ?? 5:t\“fwiW 

ffwtwftraw ftspnjnrTOTO^ «a*tiftRi i 

I mi<^i(^^i<^i^<i'tI‘. I "f ^OT>^tntT ^ 

ft^ttiq^r giuF^^^^ro ^ ^ gmHrfTO™ig,i gmpnf^- 
^ ft 3^ iT^ TOf^srt gfti “fiiwrratiirf” 
nftrai^irrar g ^twft?!^”* 

1 = 13 . "smwftttt ('tft.^^ 

(,) aa^wtftiTtt s^tStwt twROTst trara^« 

BS?i.tt««i 

53 ra ^«reR^ w =St>i™ t=nt|W5fea?<ngii ?ig?w»Rt*3i arat^Hwtq*,- 

tt*^ ^ -ptfet^^tt <,n,tfl3«rt* *^T*’ ^!!’ 
OTWtmtsttw, -ftsrt^tti* 5s*.r?fttr. qttt^sfetRi 


HWt ^ 4^W^ I 

sf^'rW^f^HT I 1 w f#q ^ 1 m ^s^T^Tsrf^ 

fi “f^>TTfw M^=^% w|- 

w^’ (-TT ^ni®?) 

q^qr fr^^p^Ti^r^* ^ 

%i#q:T^ ’!^qi ^m\ \ ('n. 

^qt ^ ^ ^tqrf^T \ q^i^r^^T- 

I 1 g[H” f?q^:?T “^*qR^TfT5l*lifN"" (ti. %im^) 

^ f^qirRp^Tf^^qqTH w^ ^ ^ wqf^i sp^q^'q 

wNqTwq[ I ^qq "q^: (qi. ^lainO ^fq ^^mjvn\ i 

( qr. ^hno.4 ) ■^^ ^^qqq; I ( -TT ) 


?T =3r qfg^ qrnTiq^ tqrf^qjqi^rsqTBrcf) wrfl', 5^3?aR^ =5 ?sRpri:5ri5S[?R5r qnl^- 
j5i5i ^ {qraroi^ ‘(irjT^^” qrrerqmq^Tf : i ^rt: \%^?rai?;--3rar 

^^s3%!qquj^ ig'twji^ ^s'! fth'j^q<^%^HTW5!f^q^Wi‘q^ ?Tt'q'«-<:t»tiq<(q^1^5iT^rlw3i^t^ 

?ifeg;qfei%:, ^m?r?iai[ ^ ^ ^i^.ue t atil ^^q^T st i^ q ^ ww ' ^^'^iq crtq^fisri qttfi1?ti q^ik'i’SR- 
^Tfq^^iJTiqf^g^fts^m fq3^?r5qrcq,^!q%cn^t^ gmmq i 

ffar qiTORq ?r«iT ?t% qt^ft ^srr?RToi, #iT?sqot 5 sTrani. 1 qtqqrqqi^ q^ 5 f^- 
JTrarsfqojrr ^n^Fq^^qH^fafr^qrg; 1 qrqqm^^r^rer?^ qqrqq^iFsrfq^ fqiqpaRqri- 
?T?TSTq;, trTtqarT qTT ^T I iin^ ’ ^qit^ I ^ qf^sfq llfj?qqfq^iqq;?RT ^si^- 

srqiq^ ^Tfi H 1 jqroi crsrrcqg- 

#r qr { cTSIT 5frl^ (qj^^qqT^nqr fqsqqtJRqmT^q “ I'qsqqq'qq” 

^ qn^^qfrqt ^ q \%^ j ^ q q^sqrf^qTffqrqcRq^qr "^qiirar.” l,fq ^qi^req 
qfr^qrq: q^q i q fq^sqq" wifTrfq qtnrq^siqqm; i q^qxRT^tqSjq iwcs^rlq qraq^q^tq^rfi^ 
1 qfrCTw^j^-^iTqqscrq^qcftsfq '^?5nqq^ st^t: i iq## qpsqql pt; 
qrfqqrf^t: II ^ I q^Tftqr WT^qqq^t qf^eqr^n i 

(0 si^nq: I Siq^q'tcft: "3rim%{qi%gfq¥q: {^” ^oni^^^or fliq JRq^ q# q\% 
qsiTtTqfqqr^Sin'FT& q ^?qqc. I qqiq&qlqt: /'qrat:” ^ 3iq?ft^ra55q q^q^Rq|<q 

WT^ qiH q^'=qqqi(?4q TR[q?qqjTd^q{qfirqq ‘‘^q5qTi^q<qq[’V 
sPH 'qi?I5r5l saqi%T^ H^F^iqjiqqqTg^rq^qqr; I qqt qw: l’<qi^''315^ 


^o— % OTirra: I 3T^rd 'c%?rr?:^?nf^i^t ^ r 1 

jTgGtiR^'iT 5=r§ ^ i i 


fF^#f” ^i^T3^5l SJPWFng^'tsfi' “siTTOT SJS^TrrT:” 

5frajR?I#TOTOTO%iI St^TORTR^ ^Tl5rft®Rn?I 

SJ^fTTRi^IsI- ^ T^rniR^fT^mr- 

^Viwm. 'R f^^rt ’erRcTc^ JRf: I S“^: m- I 

31^ 5R5R*r UsmT^p^s^Icrai ?i: R I a«mRIT 

ilrapngLi Rm«n(gw^f?r55rl^f^sf^ “stinf^rR?? =5” 11 % '^ifg^or rir?i: 

Sffg Rg'mRR^Sf^ l ‘qqofi^jcr: I '9R^'t?ft: 

‘arff ^'2g-*^=!r(ir7«Ttsi%:’ f¥!r{^5R2rq?i gp^f^rlq srf# %JiTnJt =5 5ips^qi%f[s^: 1 'srot- 

ff?faRiii5fRi:T^^qir # ?r^: i = 5 :” ?flr ^or ^q^jR^rq 'gq{5r- 

5R^: \ 3jm{^^ qqniqf^ # =5^^ ^ *IT?^«ri{5mRJ3: 1 q?! 'qqom^TfqRld 

?mr q^RjkiR. # =qT^cri^f 55 ^ 1 ^ 3 -^ inTJwi ^Rqr sit^sr^ 

;?srfTr& ^^P^^qd^dwTcTJ^# ^q^Rrasqft^fakT 55?qf%: I 'q?ia[Rr|: ??5^raV-!p^- 

%%: I ^qc^ndt: %q, qoi^cfrfH* qifS^T^Ti^iTot qRnnpITST i%?RlkT^ i^Rsf^ 
m [ sqqferdqRTqT^rqoijr [ >5T^>Bi%ftqi5qq%d^qTqTsj?^ g 

q i f g qi t ^ q m i^nfenq: I RoigtciTM H?!!^ 'qqfoRrscf: | •g^rf^r 

=3^: I ^J^TORT'feT ^RfR^ 5t^: I Slf^ spsq q^q^ 1%l?Rnq^ 

?R^T%% ^ q^i: I XfR <#5 «IRft: q<qq^XOT fqi=m SifqqsqqraR^qW^q ^t^- 

5X5^ RS^Rr: sitr:, imf^qRS^^qqqTJlTRn^ra?^' qisq?3:i 'q^'SIRft: 

fsfq 'q^p^SRft^:, qoTqRrP3%^R?I qeqq^Xtq xpqifq {qRWW 1 % # gfsRR^- 

sn^q: I RqaRjdqqR^: RRT^ RRIRIRT^?^ q^%!frs^SRft^Ri: { trqi%qTlqRl?Mt?[^- 
^RRqj^ I cRra^qqoo^ gqrai: feiq r^rttsHr qqofi^: i m RRi^sfq 

RRTR5|qiqfeaRr 1J% =qqDfp335?r5^S?^i^: I sir: q^TqqqRfgRl^^ R i R^eil- 

qrqRqxcWiRqf^ qigr siRRi;, q5i§ 515 ^ Rxq'mqi%Rq?q-qc^iR^?qTqTS- 

fR%q “RRrf^RT?! “q” ^ Rq%Rrtq qqqi^, Rflqiqii ?qf?qi5qx?qi3iqq 3n%ajgo?i 
qaiRq ^ fqqsxrsqiq sqiq: q? ^ RsRRfqj^.! fqq i fqltqlqi: “ai^^fq55fei%iqfe- 
jiri^wr: aiq^” wRij^qq qqfqisifR m- ^qr^tt s^r :^qj3^ i qq 'gRit:” ^^qpqV 

qrq^q^ “gq^q^” srqRRq^iq {qf^ qqfifq {qfxqr fqi'srfqrR^ 

fq^5is^[%q qqrq: qtqfqqi^q qqsqi^id crA 'siiR^r sir: qxqq’q ^qiq^RR^ 
q?^iPiq>^i^5Rqiiq 5^in{qqfAqi^Tq5qi3i; i q^ ^qqisq'TqqTOw^TTRf^Tri q j^qi^qtqiR 
Ji^teqt qRRqqJil^Rqi ^qrfqqqAqiqqrqxqq; i qqt i%qrs|^sqrqRqRAq ^fer^qq; i siw 
fq^sfqt Rqtqqf^fqRreAq Rlf^ “sipf^qqqtq” ^iqAq;i[^qq?qi^Tqr^ RR^q 






ST#?JTJ7n%^l 5T^T I ^ 

^55tT^ ?j3wr^q' ^:i5Tr^ I 

!!j3fiTf5i>F!i ^?f #ii sr(% II ^11 

%o— #frra:, i?g«3?j5|cr: ^ ^r unr^cr ^Rs-r^^r ^^ii: ii vs ii 


I '7T^tf^Rr?tsffrsd%srTcfmRr: l \ isRJs^: <RT?I^?r: I ?I^nsn% 

^?Ri m '^rm: jr?^r*rR^oi fHfgnrTsstf^RR' cr^^r i 

m- ^TgrrTfT?r g Tt ’ =sr|^^g^ §g5?r5CT'!n“c5TRR^ ?OTfrt^$r 

?TRi^raiffraWr^f^sp?r!i^Tt^ iran^Ti’ irw q^'g ?rR ?Tqi?rfi- 

{q*rfH7R?^5TTqf^?^?r i%^5gT???c^ 3iTsf?i%q “3?T?i^^5rwq” n% ^ot 
?n?®r q=qq siraqt:, s^pejRqg gTi^R^qrgT'qq??^ i a^r i fqqraRt- 

“fwar sjT^^m:” i jtct i H«3mg^*qqfq^q qsqq ^ 

Tt^-q 5rfq “5I5^r^qr|5rg7i[{HcfHt5qTC5*n*^” ?|^'JT 

^ I cr?i ^qrai: qcq^rR^ar Frg#t Ji^5rs^S'?ngm: qtg: qscf^g^ qgw^i— 


5iqTO5pR?iTnq^ g 

RferT?T?eqT?ERq: \ gi^R: I gx^s gi^ qg?fi fg^wn'gsii^ gg^ngrf^ 

“giwJ^HiiTPjfifr^” ?fg faqTcRigi cxg vgigR^ gifegr sr^qq^^^aap^grr^an \ 
gai srf^ ffe g'rq gwn gTtf^gRRrrfq^c^ s^nfgggigtsgR^g^, 3i?r!5ig3gT=awr cFRt- 
«[TgT??j^,grT3rqg: mv « ^TfggTgqrm g gTi|q:q^iggqji!riR^a gm?T:5tsfiq{g^m!Rt{^TOgt 
g?^ g^ gr^^ft ^ sg^^f^rfsrqKrqr “ sgs^^iJiggRii?:” siggra^q;, 

gggnfq ^ H^iggiTi^qi<: grri^ <:^ a f ggi T t^g ^grffRRqTg. i gr^q: « sig ^^ggigsqjfEgra^qsj^- 
a;et: iRgggr ^rsRiRq q?gg?^ i gg gr^is^jgEiqsi sq^R- 

^iP t qi gg t s g gRRx^ > ?Tq?TRinRTW ggg^^r^ gEBi^wiggra^qsi^lgmsFR- 

"gaglgr ^ g wa lg w ” g^g^g^gra^gg. i gg ??fg grgR agra g^yggT^s^ggtsfgrg: 
R^ggraRRegragfer: i gg grxft: ^g^gr uaigRgn fgigrxsRtgrg gg^^i atftsfg ggr 

gggxgx^ gqiiwxtoxxgr^ gg "gfx^qx ggxgg” gxgxiqx agra gig^gqr®^- 

gxfg^gx^sg^sggra: n 

* ssxsgx: g^sggxax 3igg>qgxgg ggagsa gfg i^n'ggxgx^ i ®'i% gxa^tg gi:R& i gg g 
qgfgaxngxgx^^ \ sxRaxfg gg^x% gxfg?ft gxqgxglg^ggx fi^sggfx^ gxgfeqsqrtsgsggi i^tga^ 
gg^gig i siagg ggxggax 3iR>»g5rg gxfg^s gxggiggxga\%fg sfgg^a > sxxxgg t^^ajg— 
g^ g goxx gxfgRgggx g%fg i sxagg {g^oftsg gfg gxqgs’fr^gx'g qgigaxn^ ggxjs^- 
gg>q^ fg?Tgxgl vrgfg i gg gxf^Rg gxs^gsgggx^ 5ifegigggg«gxq8Fng. , 

gxggggxgx fg^xgmg?^ gqggxg ggggggggggRigxf^ af^gR: '^gx^: « gg 
xi q;(lgg # T #ggg grigg %ggg^^^^ ^^ggrig^agggR gxggxg- 




i^m jt!=a f^«T: I 

3SI if ^irofnt llcH 

ft#'l |5tra: I I 1^1 WI I n^ I fpsT: I 

3?ij:sp I ^iffit Hell 


1 g>jfHi«nfira=g?r sin^ \ sts^igtelsfr 

gSTTrerar t ST^T^^RR wlff^I-STRIi: ^^qinuiHi 

gn?5iH^[<T5!i?5frT: I ii t i^^nfr^nf^Mgr 

ufori^sR iTiw^ra^issTfriiTirr jt^: ^Trrri^sRr: i ?T=^icr?T^aprT : 

fee : ?mT^‘ m^ir \ ?R[3?n%ir wr^ ^ tnfef?i3??R^sr 

q^ I if^Tsfe fe^jfmgqrCJ’TORiT qra^wf- 

if fg ra f gg i ; q^fHT ^qqtsiqif^ akiqq^ q??TftT?cr^TTTfe?rJ^ I cr?=3l5 TFirs% qf^^TR^q?^ 
qqisqi^' sqqf^qqt sqq^qpit l55;5qq q I qmq^ ?qq q!?: 

sqqf^qfe: I ffe I Hq ^T^g?n^ t^T?tq{^q qqqqfeRf:, qf^ qs=q fq§:fqqqqft- 
qtrRq Rif q^^ffeg^'r^RTfeJiiq^ j sr^qrq' =qq qqri qiferfqqr qqrajifqnqTW 
f^qqqj fe^s-qq - r^^ nqi^ ? qqq^fqqifeqiq:, 

qrf^ ?iqraqq^qqi^i^^5^>5Tl ^qfw HJ^'iq'isBfqqqqTqqffife q qt=5qq^ I ^awifeq- 


I q^Tfi t :- 


sTqra qq?q ^ qr^qrft fef^rqqq. ii ?rq!f ^qqfqq qrq^^ ^aq \\ siq- 
qranfei fq^q^H '3qrqqR?qt#q ?Fr qqTfeg^^ q^i ^qTq^RTSfqsqtqrq 
^ ^OTT^ll qq qq^fqiq'qtTsq^^S^ qrq q'S^ II sjgqrq {q^iqtq^qq: qjqqscqq: | 

^q^^q qr^T# fq^qrqqq, i ffe i m ?T?qTqqqt^: wqifecnsfe i qiqqiq- 

^qq i^' sq^nwRt fqq=T i ^ q i qifqqqqr t%^ gqiqqr qis^qqi 

qr q^q^S^^’t i%qiq: 1 qqqRTfetqqqiqiTdq %qi^r^qiq-^q qqfigqra^q qr qiqT»q?- 
fqqpqqqi; l qqiqferaqn^tqcq qqtqpqq^q^^qqfe^q; i sigqtq?^ sftqfiqRqq qqfe i 
fvqqqqr sqfvrqt^sfe qsrg'qt^ig^T^ | q|g; qr-aqqfeiqi^qtqcqgifTOS^q qlq, || 
TTrtqRFqoi ^ q? ?rq fqfwilru ,3f4sqTqr5TfqqT q®Rq qfiii?qq ii ffe i ^qq;- 
sT^^qr?#^ ipfejq^qsfq i q i>^q qqRTF-i^ q^tqi ^^cqiqTsfejnqi'q^qife- 
inqsB [ qqqiq q^qqq^q qRqqfqsqqqRq^fir \ a?qq,q q^q5q.-5i^t 

'S’ft qq sqqfeiq: ii RRqq ^ 51^ ^qiq^f^ {qofq: ii ^ 1 % qq qq ^qftfe ! 




m 




^^T*. I I ^^‘= ^1^^!' 1 ^T3WT^^it{i^" 

iTT^Fr^frlT I t^HT ^T ^Tf^%F^’. I 

^^^J^ ^^m “^W-. ^ 

mv^\ m ^ tw.i 

q^T^r»F^^Tcp?fl^N' (tt ^nm«) I I 1^ I 

^Ri'sofni 

(<Tt ^ C'^- "'^•^'^>1 

^ ('n iRis) ^ t 

^ (qi. ^nR^) f^W. I I 

fjTf^p4 f^'^^T- 

^ (qr R|?1«R) 1%^ I W(^ W(' W‘ I 'TWll 

siTf^r^f*. u \9 u- 


3 ^ =q {%>a l(^ ^ qi?i: ?r 5 Frrf?rq:^qT^^ 

^ O^^PT^^niq 5 Rr: q^ l 

5^^115^ {^^isfeft: q^mi fst^ra: I ?ra JR?PRg%q ^ 

5RTiSH?ra5WJTTW?^HTi^s^^^?^ 

smisg^^ i|?fw g^Tr^^fT^sgqr^siq ^ ^^?r: i ?w ?iil^FmT^T:- 

5 Ts#TT?rm^ qfcTl ^rar: 53^^ ^ 35^ 
m s^^r^rf^^TsqRf^q)?. i ^ 





r: I icf^gi:* i l 5Fcniff?RR«i^5r 

1 sicrr cTRf^: I 5tr%4 51^ im^RTR: I ^ ^^?RRT ^r; i 
^ iHOTurfr^: 1 a:cr|q*i: i 

if^fifsar ^Rmrg?T3WT!r^ l siTirs^g l iiT*Flfe wr 

5Ji?i^qTiTi%3wn'^ sinPTRr®^ l 





3ra siTtmmi: 


PTiwiTf^^iTf^i^ s^nf^raT^jng^TTtl si'sw: i si^: 

“siT^g^'^W^” T%fq 3lTqETl?tf# I 11^*1: “fttra” ^ ftf^ 

#% » cTcfts^^^s^sn: mm ?r?ft # 55 ;tj3[: i ^ siTTOicft- 

TT^TW, 3 \ ^i53r??r s^Trr; i m otjii: 

?wr5r^5i^?5r^Trc^ cT^3^ti:, 3i?c?r^g 55ipraRts33T^t^^ « 

^;3r^ I i cr?t ’OfTcft: wmistJ^nT^a'^nTT- 

c^sfr: 6R ^tum w iign s cTTrr- 

g3[r^piwrfH^crm ^i^5r i sit i i irf^n 

iTRCEtTcft^fe SJT?!!^ TTHWp^T^f^^ TO JTS5 5Tfq ^Tf55^i?T 

cTcn gfsraw^3!T “ ?rgsig?t?T5ii5ar” ^ hi^: i 5ra i “?n4gnrg^- 

tt{^^” f?!i^ fq?fi %W¥n5r#^ifs:T^ “itrr f^i'” f;gq'iT^T*ri^ TT^?^Tf*ii^ 'tthsr 
ni^ I 3ra «tT^: sreER^^n f^f=^ sn^rar sr g i ^^ T^mi f ioiTffvrmiTr gfg fira^ 

srsiTWEif# cRsm^sfir jRsrar^^EiTEii^ 3 ito^t^ hft 

fqr^g^TTRl^ sr?T!it^g?TOf#t i aro i i i: S[ q ' i ^' i^i^ ?inr c <°i^iiTW- 

sTpmrfq uf# g s^sTTferlsi ^rsERT^^rfq crarigml^ crit 

^nf^ffraJTiFWi^ig^^TTsrrEii^ iiim: fJr^ii^TiTT^ sr^lgr sN: iaT% sii^^* 

q? stTH ?r5%3iTi33rm ?r^ 

*Rfer?4 3R5TiTq?RT?T g ?i5Rri5^q; i iiptit: i 5wi^iT5ft: 

“ f;54iiiTf^%:T f^q^iT^ ^gisrisnift: ‘ ‘ gwi g^ ifl i s^ T ra rr g qqT^^” 

fsq^^^sqf | ?ra ^?ft: sgR^ f^Tf^ a^isrt a <: ^^ n q^ f3% iT 

^^Hi!<t(4giJr[^ig^J?rT3rf^rat^ l HcT 3I?5T>i^ f^OTW 35[T^ri5Tq>5^ ^rf^^r§3T^5^ 
fsRTs?: ^#rsr#qT5^^: I 3# fET^^ng^rT^Ji; I a^rftTTqs^TO- 
iCTiftqsjJTiq i ?r5^nffra5i5irpnl5r5^ crt^rg^T^st f t ri g cfaf^ri^rsi- siTf|- 

553Rr: si5^#T I ?r^'=qT?i??Ti?iTn5qif^R3f^ 5 i 

WTp:q;rai5RITT^t 
m ?% m WT ?% I sisi^T 
i 3f5^srR^ift T^iT twirirasfT t 


*1® Ir ^ 1 




m 

^ §# I i%£i^Ttcr?i: 1 i^: I wr- 

I ?i?r *Tti^ sfT I I jj^jT JUT* 

m SlOT*T^i% cI5c?W5cIT WTTS^ g m: II ^ II 

%o— %»% ^r^: 1 ^9% Icir &i??«iT;irw*|^Ji%nT: %g[r: ^ ^ 

?r?:^ ??5r jftgtjfif *tr: h n 

ii^a 

wfe^: I i^r^SRTP^ 

W«3C I I IRU 

iferr: 1 = ^qt^riT:. ^?ffrfT ^ I ^T 



smka ?r?H^<ir nmm ?T5i?moT ?p?t sM^sRSTifn- 

IL, to: q%nt^TOraT%it s^^rars^sscrt^irr: ^^froiroi^^^fra: i to! 

31^: sR^tTOT g'^grr^fR^ to "iTOTt^rTOt^si^sqf 

:3^^%T-5” f?3S[lTr?^I^, TO fTOS^ ?TOT^ :g^:gT5^^ 

JTTO: 'T^TTS { Rf^TOng ^??R5r®^Rfr^TTO^5I ?T5RnC5TO^ I 

SRTO^: I 3fTT^ ?TfTO?^ JTf%TO?TO STTH TFl TOt f TO ^ t TO- 

Sifiijjgj qia*'s-q»(3T ^iBTOTSScri^rTOt35T«^^i% ) 3i3%a i 

?r^ {irstf: \ to f^JRT f5TOn^l%?TO^ l 3:C5ts| ^stT^: q3T?r^l TO ^TOt: 

JRTO^^n f^l I TOPTOTit SfTOTOf^lfTrTOTO 

stl^ra^TOJTt I {3TOf^rfe^^ 3IJ?ft^RRTO7 ^ I 5Rrl 

aji^nr: I ffcfigg^frgTTORrg^tTO i TOgRRT3g% g*iHW groisfig 

-115^ ^TO?T0flfg g^ » TO to: ^ gt^ g r ^ ^glfTOTOTtgsnpg 

ii TO 3 TO^RSif^ SfTO 
:»rTO:^ ■■ ./■ •■ ■ ... ■ 



1 3 tj|: = 5 (tf€i?rr: 1 m =^ r; 1 

m#RRM 

f^: OT«fer WTt Mq (TT. ^I^I 10 <:|« 1 ) 

^RT^l^: I i^qqqff^* wrfq^ on. 

w^\ q1|qFmT:i "k %qif ' 

^ ^^ViprTqm I^Tqrqr^qrq: I qfiqi^r 

qqifqfq 1 1 ^qrqriTi-^q^ #?niq- 

^qiqqq^ - (qi. ^ “qqqt^ 

( TT -ti^ii’. ) I ^J qmtf^qq qr^^q m 

q qffqrqRT: 1 ^'qc[qfte[: 1 ''?f t^qnriqr^” 1 qqqrlqqi^ 

^ (qi. I (m f^^qqT^^qiTt^ I 

.^1 "%^q^q"l ^qq t^' 'Frqrqq ^fq lfq: i 

qiq^qrq; 1 ('tt. ^qqrqtq: 1 m^rr 

Pif^qiqql ''qfffq” ( 3. Sl'^^ ) f^qrt^qr fqsRqq^q t^^- 

qrq^li^ii^ 



* i ^ gicft: Si^ra^%q ^ snq JJ^- 

«nq^ H^IgH « ra I Heft ^SJSRtSf Mt^RT: qm^HlftHT- 
, I H^mfftqs^qilqiHirfq ’^^nlHH^g^iHHHT ftn Ih^- 

IT^qftsfq fejft 5t^S^S3qrH 

“S^rai^RTR 55qfer” flH /EHfer: I ^HTH! I ftH-515?! q^msPH ^ 



tlfvTcgr qig: IRHq^i[: (if-d W^igHWJH |fH ?r SfP^Sf^Rr: J «Rft 

=^lfc;Neqq ^, *^Hr I SIPnnqJR^ §H5I5^'lHTHHTO^'%rHH 

?mfra^5r^ “^rlqr fg[^: i hh^ ttqi%H#Hra?erHt^%^eHJ3[ i HHi?reH 

q^ 9T j<^|Ti|qw^ftH -fr5rH^eHq; [ STfe^q^^ftcCraiSTfcWTe^Hfer: q^ t #flHTO f 
3t^: ^Kl^^s y< 6R q y ftH 5W: H^^fteft !F ^ 3eHHI SH^H- 

SH^H^ "H iesri^HxHl^g^lHeHJj; I HH ?Ti: IhRT:- 

j m 



^ ^ ll ^ \] 


aPOTts^: 




I gi%«r: I 5Ri?ir. 5i#ffend gr i 

sjl^fl w «Tn3l^i% ^%5rf 

ec^firar^ ?% i 5mr gifNirrar Qi^rara: i ^if^fRr \ sip:, n^r^gid 
WIRrsiTq:, M ?lf 1R1#?T ^N^cTli?; 1 ^i?Tt i ^n: \\m 

.^at: l srflt^: I ft5»^, SRft ?I3TT q-I^T gp'lffOTt 3lfer q iS Pl ^ p Tt ncT 

I #qicr?^ “ftqmr sn^rn” i “^trotpi” 

5fi5R?t ?t¥ira?gi:^i<i4i^%!i “gfsfi^ si?5?tT Jifireri iTO' 

“ats^pairaC’ ^ ?PT: 

g^rar^^sr ?afer?g^ q^rw^sn^rrai; i sira^ 

?nfc?:ig5%j^ I ?rffcn?n 5 »j^i?i«tra:5r5^'tqwi:^qt^: q^ 3)%g':35is^qi^- 

I “3fr^^5rqT^ ?Rr?n[:” l »?ffl7FTT?T:'l str ^g ^t{'^|g:=? 5 PTT- 

f^ ?n^g% WT?n^5^ar ?tt^ %f^ ^ar^: “Trrs ra fey^ y’ 

^^torifi^M 5Ej^ ?iRcq^ fWsif^ ^5<i?ra I era sr|sft^ sife. ?n^n^ i|^- 

JirailT ^ 'T^i ^ srara^lormn JJTH sfewt^ gfafo-^m - 

qrat: ^ q.^^T-iats5flMra i siwi f^Tierrar?T^^e^ ^ ^ tlffCsspOTi- 
T??rai^ ^rararaicRTgrrat^Trira^ “irfa^HSeR” ^ snn et^%*r “sof^^nR^qq^- 

^?Kcr^%ii qra SIT tft '5r^= ^wi^S’jqqtfit^ 1 etar sng: 

siiJR^ai areq '^fgiifteqT tmf^raqig^rai^TWiT^r^qis^it- 

p?I^Td*msnfq^^ “» 5 ^TNr gjciiijfiifra” 3^: i feis^sr ^ifHWRRrg^: \ 

Tiraqisl eragifq arar fq^wr^^ “sjpri^ 
cra?r araofi^^ilw 

jnqiqts^SfH^: I ^qf^gigsnippn^raeqjii; i aar 
awiar ®n^ra: i ai^ arfe an^rant 
^ »#rn^?i:5t5^ siT^Tg:-q^T fiaTraT^lqi- 
m i^dmaqKHieq<eyiTOiadecij^, ^iq^ar^qq^iJir g ssfraraiararaii^cfra^^ i 
%qa5?Faqaq qaqPelqS'4 aiiiaii^5trar g '‘5wian” f?q^ gnj ^iqqaw^ ar^w- 

'ai^irTra^i^ q'qq i^qi^eqr I ®Rq iirs^ qqjRTraWq sgaqf^^i^ 1 ott ft sit^ 
q^^a^orgiaiMd i ' arai^ "mm^'-’” ^ qTPr raffw i ^g T q n ^a q TOiq Rf^ ^wf 

'j^qrat. Hftirratai: q^t'iift i .ara fq^: siigift^ ^ qrfq ar^ ^Tilwq- 
ftrfq aiar a«n^ fnr^sftaqifts^ '^gorraiq ^Iftr qgq;, ataqi^r ^ *iwft i 
ara «nafift3i?*ar g^rarataft fq^rraraa^nftaBUi^qrai Fn ftqa^qtg a n=a ^ srnl' 

?aqaanrfqaq?i araqrai^raaqi^: I ft=ii fqTq?r ftq^n^snft- 

ga^qrfq srrat^raraqjj; j p =g fft%i5^\'raVi^: qlqftsift^liqqi^ra: i gar stisq ?if 


urai g ist ’g ^T g^aaq 


gft i # T” ?gT^ 
gaq “»5^5i ^ ra gfti a i” 


aR an am^'t^aq ^ 




- I ^ %r: g^K{|^rR^?rr^^ m 

qfH^gscT lU n 


“nf^WfcR” HJn^sft' ^ 

'’f® arfnqf^?^ 

I I ^pmt- m 5I5IT wr^wm.y 
feq: ^i^iterrat. ’sri^’R? ^ ^1 I^ ii ^ I^ i Im 

“sif^:” ^is^R^n 5rp3%iT “stsTjpsrii?.” 

^nfft: SfcJPI^^ ET^nf? , ft'sl^rs^ SlT^ra* ^^fencRT?^T5?F5R^ I 

31^ §«5g;n3^i^5S^^^5re!nfi[ ;?^wr3^«T!f5R55t^ra^^ Jrsr^fs^: i 

^ffeRgrJi.1 '^^et i i sr^- 

^ srsw^i^^ sFcn^ij 5ifq i ?r?t 

(Ir JRRflTR «r??l^ts^^-»55t JlW^cf I 

'3Rft: ^Sg^: I ^ '^sa^TS^ imiSHgr^ %fk ^gR^cftsT 'tgqil 

^ mgrroW^sr# “f^pf^” bbi N^rs^l- 

^ m(H ' R gi t ’ j [?:^gr’g^ ' gti^;, ar???!^ gfff^rsgwigRi: gf ^?racR: 

??5rcRt” f?Jt^ i I gw 

g ^ ' W^igfgTg{w g?g g f ggw ^ an^rw wff ggn i wfw ?rw gfefwww jprg? 

TO5IW g ?=«iT^5^wi^w5gg: I gw g^^Ri^rgT??i5gi5f|^^ i^fer: i ^ferr- 

.WRfEWRSI^: I 

, . ^w cig gw g ’ggj spit 51^ i .ww ^tew sjewmif^ sg^- 

w^gpai^ wgi ^ g'wt: sggpftwTpgT '^wf wi^^i ?^n^iwT ^istwr w*^-^ j?i^ 
s#g:i gisffft^ ipf wfg%ai«ii5i wwr-wi^w wt wft: wra JFWwgt w^ i 

^ iw^fe: iifWTiw: II 5 H feaWWwCT W^T ^ <1^ Slfwg^ » iggr: II « SFTSWI 

^rmwi sREwi gggr 5’n^ i feiigwi ww an a ?. a tsgr sf^ww^ «igg’ sr^w i wvwt 

w^^rflr^i^ II » II ^fw## wiwiwi g gigwfg: i ?{^wr ^twt ii h ii fww^wrg. 

5wrwlST?WKi^ iww: I g ^ wgwrnwj^grat lain f^gr ii ^ ii iwrog. ait-gV wgr ^ ww 
jar;pg: i ag ?fm»fig% a » a wigwf wigisf^^fg^ §5?R?t i fwiwl 11 <« ii flw 
g^P’gt 'ig iw?ii^g i ,^iir wwnltfg' gg^ i aiifr^ gw ^grsfg^'^^gwt^; 

. gipugg: sit’WigtWg w*w: i . rnEW -g ^ERnw ^wig: i : ^il: ^se^ew gpgwpig, i • • 




I, ^ ] 




'mTraRHjw=T” ^JjfttR; )s<>? “uro =T:^^qrtM^ 


W' ^ ferai: II? oil 
I I I snirfw: I i 

^03,1 I II? oil 


=grT!!Wf^cfejT!^ h SiT^areiFT^ g'^T5'56^r^: ^9IT^ u 

^SIT?r: I ST^TfRIRT I rRT, fl^TOTH S^t^ >T^rHFtl% 

sR^r^^Tfor^jT’T ^o^rat, i strtts ^ i srnrrFn ?ra str: i g^j 

fwlrwtsf^ crai^a g?r3i?HT^^Hf TiT3^#a.?i sRif ( ?r?TRiTT^ra^ — 

2Tg'^T%g ^T^mr g?Wr ^girwr ^ ai^iimnnfif a|^ g[H ^=51 f|gT^ri: irs^ 

fg;3^iwTSTTi€rcr^^f f5r3:^5^l^%s^4^EW?rscr^?r?5^% ^=5 3iTiRHaie^s?ni=Eg?w 

ffg > 

(i)^^!33%wsTfoifel?si?t'# i^wrrflgigmi^gl^RmiC^ gn^f STW^’Wrf 


sTT^Tf m 

W55TS?5Sl^ s ?rg qroMri^i: 3 ^ 
trggr^ ^ J7f?gg ^r^-g 



r ^%SW ^SOTI^TW 


^ ^T% ^3oth: — ‘* ng«fi^ ^^oTTrmrwii ^la^’ i ?r?ns5^- 

wrifragr ^ i 3TraT5afgwrif^?rTaT gg i or i^g wr 3 ^* 

^Hoi'H'ii^s’arRoiiif®^ \ %=r® nif ’aiRorfen^i^ 

iTTcr^R^^rat 5rcSFt*7i^‘ fitf^oisits^^r^ i sjgnf?!# '^of?rT?ngBRi!fiilrgf^mi3T?ra% 
®rgfgg% I sp^rar^^w ^rffSt srvzrH’^ar : — 3T«iTT3r®J|^, ?Tir^^ffr, ?r:^rc, sifpwifT ffa i gg: 
?n??ggCwif^=Fgg^ig^ < gg srugTlwig ^api^^ppmrg: ggsrawr: 1 1 prR^git 

ST5[wiT5iJ, STRT^ gfn^ 3rsr?5r^<iT5s grm: 'jprJTTggp^f^ig!# { crangifg^r-r- 
ajMirfgaji^ ggi^trig ar^atiwr, ^ngrfgwr^ «% gm {sr^r msgi, gr^ggjTr-qmrg: 

g^^'iig siggmT, qr^lfafr i%gTff^ gisgr 1 g ^ ^ag ;— fgr g gT ^i ,%g 
1 ^' gpigfgjg grsgr, su^gfiR:— ag gg gfgggggrggrwTjg gt gg^gm^fg gpgr i sigf^ 
: I ntfg^g ^%gfg |g^: 1 ?gf?rfiR?gT?nwraTgs^^*Bg^ i gg argigpit: 
(^) ' : . 








[ STo I, g'o ^ 


(^. sn. nm) i ? qT^T -^^rM I Wlf^M = I 

^Tit fsRmif#” (^- 3?T. ^ n («) I U * 






sggrif^rc^ i%i%mn ?% ^15 rj^ 

WiqqjR: » 

(i) qmrqf ^i:q^ng% iq?^raTBw'NRfn%5r5^ srgssrl {ir^c^R^^Rra: ( 

S^ i^g=3iJnfcii%!nq^ '^'n^ 

gtKsrr.cra f¥fq#5jf {¥=5 i^iiq'if f?r^% l^rV 

?r%3^oifefe sqrsrasc i f^%>n7*iTft<^^sj ?rH5iTsf^snf??n wwaifir 
^= ^ ;4ii ^ t g?r ^T ^^5Rq4 t=jd*i'ii ?^Ri«r^44tx5Ei% 1^4 cnf^*iiaRfl5is4isf7 

qsjit 1 s^E 4ra% I ^ ?)% ^%!fra?ri5t5^^ 

' <34i^q ^ ’Si^ r 4l m i^ si4iit^ i 

aro^sq^witT^iTKiJift ?wfii5qi^*r: j ^jwrfi; ?i5t^?ftqi’ 

^grt^'q ^R^fftqR^qrfq {^ ^T ?7?:qrs??2i "qf 
siW5n«ikr s i jj iqq^^^q swRm^qrat =q ?m?RrqT w- q^sRn i%ra ^nftqjT^q^^qr- 

jrfq ?inTgrcfi% *115141: stpaTJRnqr^Tfqftofe^ i W54 3^Jn«T qra^^w 5?n^qK4 

ssR^^qr ^^tqgirfq ?iwrat% %<fjf#5R>q?T:rr srnwiwq^qra , ^fjsrmlqCR^fq ?p?rT5?r^ 3^4 
:awra1% sniont 4i4tnwm: arar^ f^^rqft^^rFtsi 4)4)rrar?4 

5r4iq?rT ?r9TT ^ tqu r P r ^t cq^CT ??j«mran qgf44ipj?4 *5 ^q?q[i|wqqT^[liTS5^ > 

^ i%f44tinpiT%q aT ^ gr # ; ag^^iT qrqiKsrac. i stg- %?tt in#?^rq%#” "q;?m 

??qr{^raf ^T sifq qv4t i^^qtnrgHTW JTTfq?qq?[?nqi 1444) fnwratqm i m 
qf^^^qrfq qOTH:545^q^ 4tiIT5TO?(^n qf^sfq ?% ^TTSSnU I 

^%TK:Eq q5#^if?Rq ?r^ H5R^5fTq?^sfq CTk^^iqrfeq^TqffTwrq^^^:^ grw^^i 

3fFJimr«4ic;i§?oi^^tqr(qTwiq<^!=iFi WRon^nwici, i qsrnl jt^w jnfq^^ftq^^Fjwra^ rra' 
11*=^ iiTfq9W?^sfq 5r^?5r:qi?r^^nJif ?n^5^5qii^ i srh^ ?r 3T 35^si% 

?W5=3i4i I 3T?qsir 5r^ iTTf qc qw^ ^ 45gft?qwTqnr^^“45^’’ ^ q=q5ra3qq?4 

^qrai; i »?qrq^ ^nk5g':qi%cr^ wr^R^q^tqR^qwfq ?T»wrra; i ^ *sr araisRi- 

ftq^sqrfeOT ^ 45r i ja^^^qRft^rs^^qgm qr^qr^Mro?^ grRaigi; i ?rsiTl| wi^sftq^iqis^ 


1TO s?o ^ 

qtl ^'- 

ifw qf^^i ^ I ?t: ^ 

rai^(ir?gTf5Tu#0T ir?^ gi^fsrf^ ^i?n!=?f 5ifsn% i pn wn%fRr37 t^tt ?T^5fh% sfi^p- 
^R>nTOl5t *rfw 5i*ftnR[i ^tsit ^ spi^i jrit 

gfi ^ “a ^ ?t| ??f?rr ^rpn ?ifs^?i:” “at^ 

?If3IT(^'5i: js^Trfq l^afirai^ ^If¥l5aT^: 5^5^! ??f?n liai^IfsaTa- 

ft’farf^aTT crara ^ araf*rfgf5ra^i%Ria?n?awaT^ arai^itir gcftaTSrRis^ si#fR.« 
Hcrar arBj5fra?ft5R'^^a ar{wa<T??3i^^'taami»?^ ?rw » aT^{¥i{^5?jw ^iffrars^^nro 

sapsar^r: I ar^ ^ afcras^a sar^saraw^ 

^Tgw^nfiT^<a 3fs%5igrgfh% saPf^H i sjfa ^i^aferlfifiRi. 

sappTpf |p??rls^3i fsrfTRiq^gir i %s==a |;ga?Ea^a'ra;i^ ?if tg?TT 

arESJTt^r 5aa1|^% M% ^ifa^atiJi^RiiTfaa^PT?^ crlapaw ^lisfa 

5tr: I f^’jpat'la?rarji amt*^ lagfiarqgaiTsqHma arsiq, m ?R53cfRTsq^ 
arsq^wia ^^'?frq#a amT?a?i ^mat^q^ai 5s'iq^''!gt%cT ^ g aa^ffia^fiaqj^ i sTOt 
ara^Ea^^TO^ ^ai^rsq^ arar?^ Iam^aq«an i aa qra^ara^ 

firmaaHqaqFtp^ 1 sjaqa aa ai fa^as^^a aaq|5psgi;gaaaiai^gi!^^sfrat s ai ^gaiaaq# 
q^a^auT^ai arat q«a aiapaa ^aarfiraTaa aaia^ar qa^ar sarcaia %aa i aar 
“aRa: la:” ^atifg a srawaamasiar arai 5aPsaiaTaa^aarajV‘'qfaaa ^5^aaf^^ 
faaar *jaf?a aar ^la^aftsi^sar^jaiarw:” ^fa i q^pa a ^ ^car ^ g arog-^gaa arap^a 
Igarfaai^ a^a a eaa^ i aa arsir aar taa^r^l ais: i qa ^aiaia^i awf aiars^a 
laai^ataatfiplaasSa am aafa a^ai f?a^ a^ taa%i«a aakrrqa^ a5% aalit 
saiaisaSria firms aa% i f%3 “qjaa.ia’? ^anf^a!=aaaaT ^raraTaaTarm j a^r R aa- 
jpaar: “ag‘ aaaafa” ?fa ?am?fkisqm laai^la arnica aafa- 

qs^iqaifa as^ a^tmcfiaqai ampaa ^aaraaam mpama;. I qaa aiafaf|% I g^wrqm 
Tpir aatara^, iaai^Fs aparrs^ ^aaiahrajciaTmr asqmraaiapi., aa^T?^ artm ^asqm 

qa'fersq: arar*^ ^aaptaa^iamaafa asgsqgaapam^ a^aaHiaarmrnrfa^faaapr 
aaa?^ I aar a %fa a?t| ar^fNcfiw ^arae^ amfaiqpi aiagatfa » 
qippftaa'fmaafa^^gaiaii^ am fa«aaaaiqiqiap?Rm5ft aafm^ fa^kia, i afawart^- 
^atai^ aafaara^?^ aiafafi% fqqTqpjama a faqm^ I qa ataaf fas^T ^ 
a®aaiar aiaim aap?fifa i ala^ ffam? faarrfasaa ^ 

*a5tm?ft > af^t^a^mr srfa sqa^ i aa lai latma famma^ faRpm 
%afq #ma %a^' a^malfira^ qa^ af^ad aqmr ‘'aqlasaam fmmT aafm” ^ » 


[ SIO sro ^ 

^ (f^. 11R^) I *7^* '77^' ’TT^^ I 

1 1 1 ('TT- I 


HWnw:-?TOg%§ gof;iT I ’arRRTT 

§^cn m 3cr^ ^ ^ ^ i^T 

Ti g ' ^ww t ’^iHmt gjr35r ?rCi{^ t^sfFtTsnnf^^ft^ijoi^ i era: 

^^ c t raw ^^r^ Igerrara^e^ srar si^errar: ^?rH5?pr6rT i ^rarra^erai: ^jtht 
^ 5 ?rs% eratfir ?rafwnf?R^s*iq'l^ »ra ^ i sTen^grfwnfHraql^g f% tf?tf^- 
f^nrra i 5r?iT ^rai 

5T^T^raoT?iT ^5ra^f% I ?i% JT^tf^rra^ f^T^srrat: i 

^Jif^SRiT 5n?:l% ssTTf^inra f^i%fi rar era^r ^ sisra: <Ta ^ 

^jrrag^jrfoi^i^qrjilH » ^n OTfgfw^rafirflrsi » ^if^ai i lira =gr 

ra^^ifes: i f TO T ^t ^tg > erar ?i^^rra ^r^rara^i wc:5rs^sr 

^j^^TSenfHWRraERojsr srami: « sra^ f^jr®|5 ers^s^^ tts: \ ^ ^ wr - 

^ =gra I «ra ’R 'sr^: ?i9n fir?^ m i?R:^ifer ¥ra% 1 ?Tra 

iRTerakt snfonfrt raT<rTftraFl3 #i^?RraiT^ sr^m ssrs^rimrafn^: ufw, tT# *5 

Rm fsRif^ stfoRT fir^sraf’is'H^ graJTraerar 5t5#^iTrR^ i =5 5i55[?i sraraw 
qitw ^^iiraefh^ sqqf^^'sra ^riraii 5TO»ra 

sit m^if^q ; I srai^^wrarffi ^upraeft ^trarf^ 1 fsra^Trai^TOT 

rara 3«ri=?r ?%ramTerrc:i ^regfr^ ^[^erra??: ^ts^n ^q!f^?mraT«f!: ?iraiT^rfif •• > 
^traiTpraqs^ r% ^ 1 sr^i^t ?rt ?if%^raf»qfer!T^: imai 

Jirafe ^rtr: ^9fffJr% gr 1 mi^raf ^fRn %qi=raT i%?:or5iif%f^ nm-ra cr^rr: » 

^^norta <Wi%T JTOTJmpraris^n^rafqf^pra# 9Tf^?Ti#Tr TR% 

§gOTs?rat^ t^ifwra ^ era era s^^rarar sr^sfq Iwt ^geftsf^rar ^ ?r?eft 
i^jrsrarafw^^rara er^fwa^irarrarafv qr^wR^rra^rr^gra ^s^rr m er^feri i 
155 T er^rrasfr f^fqr #r ^rtfir er^^ 1 ira =5 era qssrafir m wrnfrosfT- 

^ TTJ^sTJrrarai fr^fg^ff^rafwawoirar iira?R erpjrasft sira^ggr i g^gereg 

wmf^m'te^^q^raFJiT %n^qi fR^rafq ra^er stiffen ?i i erm’^ftEfirar 

wraf iracfe^ efsiirajr^atl i eranai^n-- ^wrarar 5rR^% jrm&^grrai53!i^55Eife5?r 
eranf^^ efsitra^ 1 ^^rartg g^Renf^^Hiig^iTONJ'iii'T 5rf^: ^rraTOra? srreraT 

^raera?iP«pTW?Tf^rfiT5^Tf^ra^g <fRraefie^ sfTR'ei'An ^'Uj. I ?nra ^R^weff ?ira?irai5«r- 
^fiin g^?iras^ m^ofr ^r^^^g^frrafq s^jgfgqa » sterq^ sEr^'ratqRi^ ^iwfoi aTefiqjifeqrrar: 


JJO I, 3|o ^ ] SI?£rJTTS^: 

WT^5?clt^TTRq ^ S^pqq; 1 | q^q^qt: 

f^cqr^^^i qr^q: i iqTf3[^T9[Tf5[N: i ^ 


?cf?aTFn: ^i?r}?lriwf?r \m\ WK-ofl -^g%l% =5 If ^ qs s q ^ q gqqsra I 

J*'^ q5^! ?T?«^Ri5x{Tif%iTra' I rra ^s^^TFTT ^i??»n^^ X i3?wxTq5Tfl!^ ' 3 ?^'qiqT ^qraH 

?TPsriqTg»rJ 5 i;^ i xi^qref%5t wqi?! si’iqR^w^ 

q«I!T f?WT JTTq^TJTPqofiqMl' I SXsqq^H =q ?m% 5 qT'’ ^ 1 % '^' 1 %^ 

d'srfilil'tsT qTfrepft g^qr^ ^ i%qr? vrwfir i ^ ?qpf ^xfon’qmfq ^rsqq^ ‘qr^ 
?Tq^5qT” f(^ Tiswqqi5?TTq?nfr q^ora’Tqfp'qjfT qcfiqq i qqqnfq 

?I?«X%qT 5 I^ 15 ;^^ niqqifJJW f^'qqtiiR {qfir5r ;^i TIgT *l RqH ' .qqql : 
sq^qfq I %g qq^ss% f|?fl^s«qTq §^€if^5r% q^esq? 

f^qraslq sqqfRn%q<JiT55TSc?^q q qr^^^q q^DTHJqf^f^ ¥Ri?qqifq ^ qqfqj 
qqirq q^qqq?n=^ q^.0TTqRr5^ i^qH iiBqqrqi fqfqr qqqqq ffir ?sm st^s^fq^qm: i 

qtqsqrjqt qqqsr Iqqr^ qf^^qrs^^ 3nf^?qt#qt%rq m qcRqiqqiqqrat. 
Tpjq^ ^q^?|qi{q ^qqrs^craq^Tr^qff^fT qq^^fifqqqqqrqi^q qqfe \ qqqat 
^ qq^qcqr^gq^ qmq: ^q'tqsm^q >qq^qqic^q»;qTq q5q{q qqm fqq^- 
fsqqiq qqgqq qqfq i q^T qiiTOirq^ gwrTfq i q^fwaiqi: qq^qr 

qfq qqT 5 ^q qqqirfq OTqq‘ qq^ | qR^qr^sqH^qspq qi 

qq 55 T qr ^qqqrriqr qr ^mtiqq^qfo^q^ qr qqqqiqqr i qr qiiTE 5 qajqq?r« 5 fqfqfq: 
q^i qf^T qr qf qr^ qq^l' qqq^fr fq:^q q T^Tq g r i qiq^q gqq^qjqipq^q q qqqtqqeq 
qi^iqfcq q fqfqrfif qr qR?ar?fi gsaqggqsfqqtr ^^q ^ ^ i^Tqg i qq^^qx qqiiSf^^qxiqT- 
fqqr q& f^5^qi%?^^qxqx qqq: ^jqid'f q g'^q qq qq^?qx: qxqf^qqi'sqqxqqfq 
qq^lr §^qi qf f q^q^ qq qiofr^sqxfl^qi qxqiqiqr# qis^^xq^; q^q qq^qfhqfq i qq 
qiofx^ qfqq^ qq qxqxqqqqx^qqq qqqxfqqt qq qxqxqxq^?qx%qqq^sQqx^qt qq 
3XTl|qx qxqiqr qqx qxoffq? q qxq^qtgifqSrq fqq^sq: f^'sqfq j fe ^|qqx«xq: 

q^qqxqxfqq ^qqxqqqxq qqqqq; qxfqqxqx qqqx q^qktqifqfqq^q qsqq^xqqqiqi 
qqqxfqs^xfqqcq ^^qqrxqx qif^qm'qq^q srfqqxq qq^x ^^i^x qqeft^C^jqx qrax: qxm- 
q^yisqfqqqf qsqq^rqfeiq?l ^p^xfqq^q '^^qxqq5^qxf^;qxfqqqq!qfq qqs^tq qfqqi f ^qqx^ i 
q5[x qxf^qnfqqx q^qftqx q|^^qTq q^Hi =5q qx qx ^ qqw jxlqqx^qflr i q^q; ^- 

qpqq%qqi=^ Tr^qrfx qx^^qq I 

qi^ ■Mn% fqgqxfe^ ^ ^qqx: II 
» 5 qxqixfe TXXlxqqrsTXqxsq^q f^'lq^ I 
qrR^xxqfwxTtq qq q^qB^q. 11 


f^T ^T (>71 -iRh'A) ^’Tt 

^1 i?li(^^#: fq^^T3S[TTf^T^^^ I 

i (qr. I 

fmm^ 1 HT f^^T^i** 1 

Cm.mm^y\n 1 ^ C'7t.^»’^‘0 

fqvT^E^ qq %5qq 1 ^WiW n- 


^?rm^r cr#R?fi ?rTr5^^=q ?r#rafi# af%qm 5?i#^?t3i: - 

citfri qq ^ II * 

ggj^ JRal^otra^^ H^5^sn^n?n5rPlTfq[^T*‘^*4l'5^ ?lTR[f5Tvtf'=l|Ji'^^T 3«(^'3iq-" 

5RtriHir^: ^ ff^ ^ i ?r^?i? ii !=!T^*t 

^^nsiT ^i!P7JiTO ?n:^5fi5a5^5tT{^®7WHi wrq^T^fira fn stfew vra% i 

{%gj SET WTWra^T qqls5'^7nf^'^7 I 

q?fi “sr 

?f<rara I ftaif^5q?q fW ‘'f =5 f i 

f?T5m%H't^HI^ff^q’'q*7*^3tTf^5?RTW7l?Tt^q^ 3ffa7f^^qr^5R^ I ^ 

wnifrsqfeiT snfi:^ i ^ ^wridfi # i 

%dq# ?iKnfW5r?iterTO7#^ fWqt^jnfrCT ^r^iin!^^ sei 

qfiq fi tT S?i:”, “f^5req^Twm;jfH”, ^ ^51^- 

q4'?r iiRTaiuFtt^ 'aftn 'q “fwqi^w IwTTJilH isftira” ^EEtrfq'it ¥7sg®ra i 

gqftsit^w i tp g cr^^qr^sgTifft^ 

^*lTfi[ “37^ 3Tg*ig'FRii5re%n»r! 

^rait ^i” ^TfpT q?q?i?r 3?c{5r<;^ i »5sra^:q^^ 

RT^^STT JRIT^ 5lf^ *7^^ ^ TFWSETTEI’qRJRr# I 

rf^fq i^^qwicT t^^i 

-» I ’jqmcft: qsjft Bqq^gif5!=E#fgnPTOr: flrara^ i crt ^t^= “3?Tq^Tt«r” ^ 

jiEERi^7®tf^ ^-=^^T^^ncrf^^ WT”f^%q -m- 


iro sro 






^o— qra^r ^^3^ llfBT 

'TrqRRtq^# ^issj^ iri^ww^rr 31^, 

? WT^i^rafliRt^cft I ??5rJiT%^ ^ i 3?w 

1 1 355 ^ m ?ra[cft 3rfs3't ? w:^w: 

^ 5Ig:c!t 3TTir#J^ ^Ti^cfi' I 5T?I3r cf| 3i53Wi?a' !OT 


’Sr^'tgrar ^ TF^ W?^ qmT5rE33IT'^T3TTR^ srat»TT^f35I?3T33F3t3TTl^% ^TT^R: I 
WRt^T^aT S5TOS^^ 3'3fs|3T-333 313^3 I 33 'J^ralrafsT TR:, 3?<T3fra[, 

i 5I5|- ^%3tcft: “3RrtS3TO3 lf3 ^5r^33: I 33 3T3t: 3?33^W 33(Tfq 

3T3 3W f35?5R5!T M3{3(|33 3^Sf3 33T3” 

3T^RtSf3ra: J % 353^ 31^: 3533^^0T f3H%{^ 35nS3 35331^31333 J 33: 

3I33J3533t: 331^ tt3f33TgRT33i: 3ll533R53T3?3j3f3 \ 33%3f 2lf3 

35f3 f^T333T3533(; 1 3^ 3T33;5TS3T333T!rfl3l3^i'=KRI3I^ 333^3^^11% 333«55T^3T3T3T- 
g3T3h73:^'rf3333T “33T^5r 33T33T3T3” f553T=353{fff3 'T!31RR^S?3t3T3: Rq33 I 3i3 qa 
313^ f533T333t%5[3 ^3: [ ^53RTT3a ^5t^^3333 \ S5331Rn3: R'if3*t 3 ¥I3{iD% ?T^S{3 
3^5q^ig^r ^5q^f3?333|33( RT^333^3 '#g533'T351%: 33133 I 3^135 3I33RR^^ 
:5RR3: 333‘W33;5^n%3fe^533;, %f^q5g5q3«353S3RJn%^r53 3 I #355^31313: 
gT?^R53T533R[5ft#< 3?^^355Tf3{3 33133?^ Rie^ 1 3: I “sif^TTf ROT3T^” 

f53f^r^ ‘'3|333^ 353m ’ ^53^3 3gl3 f 333T?cR3 53RrS53lT(3m^3ri33T3Rr 

333g3ra^ I l 55313^13: 3^R13^^#i3^l 33 3T3tt 55|?m 353^^13 

“ai|^3»”53^ 313 3TR 3mTf3 353333f3=f3{5ri?r3%3‘'^53Tf^533(.’’ ^ 3131^3 

3Tg^ >|3 f^R?353 3If?R3% ^ mr:5T53 ^T3^3: 1 33: 353f3R53: fqT3I353T353 

{35^3 333r33T353<3^ I 33 ^qJTqJR53 R^IR-¥Rf:3t3I3T535533 “3^3 l5;g 3 Wm isfe” ?f3 
53 R 3 : I 353f33T: 5q5ft5R3lT3535^53 53fen?q?53T5333: 333T5 I Rff3T3ig 3I31%:5R^T- 
3333raR:53t3T33T 353f35^ ?fjqiS533iR3 “3313531533553 3335” ?f3 3335533; I 3r3l'3: I 
333T^3533T3 “ai3v^ 3 ^5% 35=gT3Tf3”{3 3^^ \ ‘'a!f3333I3”533 3^RISg33533t3 

^ |^(3T3: » 33^ mi33T5 ®nr?—“35P555TftK3g33T353T5f 533(333 f3^ 33T% 313 

^(3 I ^IR3% 3lf?T>R3l 3 3^' 33: | 3 ^ 53(3 31^ 33=33 !f!3lf3 ^(r 3T 

333(3 ®r%3 5 It3S%* 33 ^ m35T 3T I 51^: SlTfR^^f 353Sl%f5f3 I 35T 3533^35 

1^35313, 3^^3 313153^3 g®3 333; J “353 33^3 3t3R3 335T1|, (33133 » 33:33=3 

353=3: mm: ^g%3:” ^ 3113153131 1(3 ^35133133335^(33315: i 13I3135S 

31315tlRr5rmiH% 3533 3^S3(3(I[311 3 I 5gll3^1353133 3131^: '^131 11%: | >13 3 

3T3%3S3 t|3fq553^^51313(q(m 313 1% ^=5Eg 1 31315tl(3333is(^^ 11% 

qi%(^ (3333 l(3”(3 5i^ 301311131511:: ^^313 ^ 1315 6 3 5 3^3 3T3: I 31331% 3333(3 





[ sio sio qo ^ 


qt q^TOqqnii <bw 5 -ii«<w« q ss^ii 

* ft q qroi# a qwn^gfit a I smq^wraqta^-i 

5IfR[§: ; WTT ^l?T«lkrH, II 1° II 

^ ^fffWcIT ?T mi 

II l® II 



wrjmrN^ {5t3jf?rr?i% gi3i5is!?^^r|cfkT3S^^ snf ^ 

mm Mr srremm^ 

^ ®iT^: 

5 r?ft 

»g^> I =^- 

= 5 t 55 T^R< 3 R?WT 5 ^ 5 tf^^^» 5 H'w: » 

I WT3it ^ S?Gt Hi[€t '*J?i ^x 

Sife sr ^ 5nf%5fr^, 9 ^?j^ ^ra: ct^cft 3ra?ISc^^lreg^'^sT 

wrfsijfi^ I stsrai §1^ h?^: i Hsn'3nf%?i%5tra^^^- 

^[^5fTf% ^ iq sTOCT^i ^gf%: I 511'% 3 “^rgraiJ^,” # ^ “sf^^fR” ^Th rt i%%5ra: i 

g m^S5Rnf^t% ^rri^sir: i^^fr: I “sir i%RT rrit- 

RifeftRRl R?^TfR RR«R 

\ m RI3RR?: I R?t rcRR^^<n Rlte^S^TR: 

sjtI?5^IR5RJ^ I cTR: feRP3^, “RR%*R” ?f% 5rtR% RRllf^r l%%RT31TR?Rftl% RR'spfl^RlI 
Rarl^t I RRt R^fq R^ fqTRIR “355^ §f^qRTfit”RT3^^^ RnRRlRl ^ 
ipt^: I RR: fttRP^ “gfRR^”i% RlfRRlR^ 5 t 5 %%ftR te 

RRf^ISllTRT: I ^ SRRtRi^: qq # “^RlrR^Rq^^ ‘ 

SI^R?R^ I ^1 RRRIcnRfl=q?q% RRlrfR <11=^ I q?RR^^ 

S^fRRt^Rt^^RR^SRTI^rRl R^®?: I RRISR: RfRRRI ^'^^RtlUTR?^ RR Rf R15t®?WRRI 
“sHr'^” ?{r >i?^qRr sf^Rsn^” ^Ir r^rrjh t R|, i R5rRiRTqi?T%5T^fe 5r(% 

R^ ^flST ^RRT 5IRfr5^t^RRfRqRrR?WR#^% RqjRRI RT5RfR^ “RafSJ^SRpT^RRR^TR- 
snsRafRf R” ffR RRJRRT ^ R5f ^R. I RR RTRl“R^Rl”{^fR 3^R:, fRq: IRRRW 
RTRt: i?R? qRTRl%^%, RWR R^qs^TfRS:fRq^^?%R “fR^'^R®'” 

■ ^Rfer: RilRIRT f|?fiR?Il 

^ R R'l 5 t 5 ^RiR^^IR^RR% 
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■515!^ ggT'^T I 
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^^^TRT itr#qrR ;= fg^f^RT^mHqrf ^# = 

I I ®^Rrf\l I #C" ('^•^ni'^) 

#il TO (qi. Ahn's^) ^^RRTI 

(qr. ^Ri'sO Wq 

I m ^R* %f^ I (qi m^’iO 

I “M ^^R^" 1 '^’7^ fTOT^=?r^ 1 


zTq?q% ?r%J=q?^ ■sfiqq?:^ Braras^: i 

^onf^% ^3q?q^ qig^TS^: \ nq st^T^- 

“qfenft”^?q q^q: i wsmr^q^ qqrnRqif^?^ qqq^q 5q^^“si^qfll^Tq^”qJ3- 
^q^q q^qrfq^^iq^TT^^i^rfq ^qTfqqr^qTg^Tqfqq; \ q?q^ 'i^q^i^qn^si q^req 

wqHT^>5qTq^Tq?qitw[55q qi^^^ai^^^rq^srq^qj^ qrrqqt ’il^^T^qfq^Tsr^R^ “^^5r 

qq ^Iqqsqqqsisr?^ q^ ii'^qR^q?^ “qT^^iq?!jqlqrf^'qq^”iq’E^'^^^ 
^iqqx^qqi qiqq^^qrg^rq^qq^ I qqsiffifqq%q§=T^5^^ ^qrfqq^Tq^qfqii# 

fqqr^Tssi^SJ^^: I qg^is^ mm: qcq^^ sRqjRq^q fqf^ qiqiqi “pqi^^q f^spn^l^” 
^ qg^ts^ 3q%q^ §tq: i qq>R: s^qfqqrqqTq^qM q’E^qiqR^qrai'^qfeR qi^ 1 

iqqTqTq.fq q i q i ^ i 5 qfl^ i fesr qi^rqr: i qq q«wr q^qq? ^q^^q »^qtqfq# > 
^qlq q^Tqiqfr^qr^’5qf^s3iqv^feT?TO / 






[ 3|o 1 


('n ^unw) 


* :q t #€ T > !T^ ^ #ifq "T^ I ?r^«ticft^ 

ioi3nRn%Tgii3^E^^ {%=eg{^<WTra;: “i%cr:” i?5rf?i^: » 

“gT?nft»^irq ?i ^ sr.^ to 

fef^fqft r ^: ^^f?^5r^SS?ftlTTOT: I ?T =5 ?# %S ^ I ^*5 

?( 9 n»iTr^*!i 3 ^TTR^ i 5 “tsTO^ = 315 ^ 1 ^^^ ^1 

g^sprnf^^ #ifq TOi f^T^ #T?rTW3^^if^5?i4%Jr “ 913 ^ 

3 f^?rrig”fe 3 ^ 13 ^?^ I 5r{waT3^i ^ ^i^5r # “^^rront 

=^t^i^'i5rs^S??r^^: I 33?rT 1 31 ^ 

^ 9 TFI. f*\l m> 33, 1 SRTOS?^ ^T^: I ^PW'Sn^’i:- 

33 ?r 3 i i ^ TRgsffjftswsR: ^t#t?^, 

gff fq q ^ ^3 5t I ’srrat: JITO^^ <^ 1 ^: TOTOT 1 %^: I ^T^’E^Rt- 

S^«tg I H9r 33f^^?TW^^?TOt?tT4i^r5^^ ^ 3,^ 

“q^i^ ^ 53 ^: 335i:s3f'pr gcspR:, ^ 3 

3^CFn^ 331 ^: s^^g#5iT33tfr^ \ sr^retss’ 

«n?n: l to: 3^3^fTO53?n: 

sti 3 “TOf^SfJ*^ gf55{iT”?9T^5r TOTOi 

33 ^^ r s 3 T Tt^^n^ra: i ^chHi«R^?il'^t=aT3i?TO^‘'3^’t-*Hic(3^Tfi^ ^fer” ?i% i HTOSisrf- 

gpg^r snffl ^ 33 ?Ti*frifpifa^: i totw 3^|5rt^TTRTO;i ?r^i^R3n^^ra*^ 

?r^R!lriTO5^ ^'twfS’ai33Tfr: > I ^TTTRl ?3ftcn?Cf^T551=5l?i: \ %TOfn “i^cft 

hs=itV’ # mcri# 2 : siTctf^ sfriq 301 «rT^: mi m 5t3?^n:?T TO??rT(^t3‘':3fTO- 

»”{r #rfi[ “5PT^TOtf^3tfe”fw 3 ^ I TO ^T^TOTO^OI STT^ SIT3 

iirTOT^Tg^ qro I fTTO 333 rTO 3 1 33 ^ 'gwd'TTOTO^Fn 

g3ra^^?hR^ra?itS5i?^33rTr?^ tot 3 TO? 33 TTOq^t^ “39[rTOE33T^ ffl' 

I qR^cfksT^gsR^ 3 ^5ftTO?TOT3 "TOfent?fffTOm33T^’^13.” ?f^TO^59PR- 
TOk: Jnk-r: l gjfcfiro^ l kroft {kTO??[I3T^^: I ?lflr?TS3«r ’TS STTO^ fl% «lRft: 

=g ?F^RlfiT”59i^ fe^ir^ I TO “srTcW^”l% ’STO*! '‘9flT^3ra^»’l% T^^rTO^iir 

tt^k^nro Kn3^^?n33rTrk ?ifTOt5^s??n3T^: i crt: ^JifrorsTOkfal^ “?totto’ 
^f?r wfltTO?: sn 3 ^ 3 TOi 3 %R “^* 1 ^ sr^ giH 


?To ^, 3|o 




^r 'i' irf^cRs^^liT I licRfr ^ffcR»ir §Ji^g; sTfeTOsj. ^ 

^ I 5if?rg^ stf^ «5^a^5iRraTiRig[, grp?Tsr 

^rac^llUii 

^o— =gt## i^^TRir ec?Trfff a[^qq?c5^?noTT ^jwlsif 

J?*^r II \\ II 

^ 3 g'rPrra ^gfii I 

II? 5(11 

m - 1 sTflf: I mi^cir I ST I I Igqr i 

f«R: I ft- 4 : I ft 1 ?l 5 lft ||?:«|| 


’1,^: ^’RTTS^TrrRJi; I ^iflT ffs "fTTJft ^ §W?r't«?lf5T& i 

^rr: sfTH <awTra»iRr ?Rrt ^r; 

SRI«T^’T<?WR^ht%ir sir: qi%J 5 ^RT?^ 

Sj^tr: I ?R ?f{|5rRr q^qf^'^Rffiq?RrRfen5q^T5§?i?ftR^T ?iRorRg5[R!Rf 
siRR: ^ q'Rr: I ^fRR 5 “^RRSfeiqW 

^ wrr: I gjrf^qrsCRTRq^mR^^m?^ ?r^ r{5t srra^ ^-r^^TRRfq 

RTf^qr^Rg^RTR ¥rqrfl% ^5Rtq»J^ I I *r3|RT?ft: “^R'qiq=533T^R[sjt 

* 1 ^” ^55R5T jrii= UR^ 5RRR SRRit RPq^RR {qfiR Rif ^RET^ ?R 5 tS^: | gRl- 

sfir ^flr qgfirfw q^i^l gR RlfR^R SIRRR^q l%lf%%'lr q^^V 

SrArtT: I 3W: q^RHR “aigRPR ^Ir^” fRqRgRRTrrfR^ q^ qgqR^RF^mRqiqRrR 

IsTTUT IIR^ isq^qq^ fqRWTRR^ 

R[Rn»TRRTf^aqT SR^RRR” ^{r q^q^TTfcftRrriq. I Sit^^ qjq- 

fqRRlTHRRR cTRRRRtRTRqRrqflnS^ 1^1 ^R^i^qRqqlqoiqTf^ Rcnf? fe qqllqRR^ 
RTR^ 5Rq f^SWiRR 15Sl{%: ^ 

^q»^ I ?R R^ft: qRqR^ fqf=RTSfHft[TR c^^q? qR q^ig aiW RjfTTRlRR-RtcqR- 

cq^Rj^R feRqRR fR^ ?R%RRRm ?Rq ^ifiR^nqTqmR RqRR 




[ 3|o 3JO I, fo ^ 


srtwfw 1 I %PT-^ff'’nT. 

5^^=sr^ 11 f%2f 1 

f^TW ^#cT"" }f^ 1 

5[^mi ctm. %m) ff^ qjrRi; i 

3|%^ mmf^ m^j t*TTf?r ^ JT?rTJTr???f^- 

fw^lflf'’^ (f^o I 

m: I J7ff^ i i 

I (<tio 1- ^ITH 

(TT* ^ 11H. 0 ^ 1 | 

m. (30 3. n<£. I) ’^mn 1 1 1 

f^^r.l f5!?R^5TFr ^T?T^: II l^Ml^ll ll^llll^ll 

ll^f^3T«TiM3T«T$^l ^Tf:n 

II ffw JTTOo?^ srwpr^: II 

^f^:” i g 

^TsTcR” J^sr I 

?nradTi si3i5is^ jsr: 515^ 

1 Trgq: fqR3i5?^d%'#jdsfq fesn^g^'g^cjg^: i 3dt^i?q?5gig[.i|#!T: sar^r- 

^fert5tR?Wt?R^: I 

* JTIM "tt? W3T%?rfTri^: dtd^RfJTc^w: sfrfsrsm “^a^?ii^ 

S^TTfs^parirESijg^” ^^dl'Jirll^’T i ?r^ iilf^ 5rs^ 

JTf ^ ^isi' I ?Tfl^ JTfd^ 3T 5=5^^ JIU^ m I 

*f5T mpw ^Jra3 <i^T3i3 3if5ns^^Ttf*Tq^wrnTS^^ sifg^wdh^r^f wiRrs^rafra^ldt: 
^i^ir^?wn^f5io^ ?3?rapr3f r i srsjJf 'eiicn: th^r^S^* 

JJ^fflSTraiTR^f^rac^ I 30TT?'I^R^5q^^ ‘'fijdijf?r” T%SJJ^*»n'!Trdi^: i 

if^i^ *rr»nao?^R jr5f?7T^^ ?Tt3 fsra % ^rar^T^f^ 

: m TTfisa^: i ^rfq "f%’ds?H'” qtflR%v^ >^i%cr: i 


h I, % ] 






^ 

^ffwr ira;iT^^!ii »TRThe iifif gf ^?gr ^ ? Iig^p^- 

^qfeftsfq ^wwrfq, ^JTfrsrrff^l ^ r^ggc? 

I gr^ swnrr ^qra^ I 
i^:i^:faTff&rs^r^r^*gr.'?T^f^rf^(%l #pii% 

?% «!i^g I l ^o^r Jifwf m 

Wf%^ll|ls II II 


^mm snar^ g?f: n 

II IT?I¥^ JT«l1Tt^gT^: II 


^RT:” siaf;, 515^: , 

I cR hth rwR 

mJ^^\ ?if|^RfL 

^ ?Rr^: , 

I ?if| ?rraf R?as^R gf^Trr: t? mm - 1 sr i f^wra^ 

^ m ^t^.- , ^ 

5rfq ?ra vmft: ^ 

5fT?r^ ^srtfq^ f^: i 

%rR^: qfg's^ 

\mm^ %mnfi*rf i ‘.gw fe» 

f%TT^5T^ I 5ral git %^: 5Rm=?T?n#^^ JPI^ 

?r^ fTT^ %g?rT ^ i ^ 13 ^^ {g^ ^rakiro- 

ig<^ iit.:=fi 5 ^ » g-g^ifq ^go i[ $ q T ^nT:;^^|^ ^ 

%g5r5^j,gT^i^ 3?ra^^|T:t^ i ^w^^tqj^sTOmtJRigr 

^ m ^ ^ ^ 

--- 


%o— JTSURSJRT JWrqs# ^?!!T ^ nSTW H IR II 

II Cf^ a«Wf^ II?I1[3^ !3«T^ 

f?#ni^ rpr ^ sT^spT 



i^m. I ?rat ^nrai: ^:, 

I ^qPT^ 


I cRT: 




gT?TS^S?crR[m: \ 


m(- g':^*rrf^TTRsra[. i 

BfEr:5ns^ stf^jiriT s’f?rT 3 ^a i a.w<?il'^w t^to i ?T%rraf 5 

1%>arRi5CJ^ 3 ^: tR ^ “3^5S3%rT^ srg^^si^ cT^ i crtmRC fe^:— 

^t^ssCTc^ng^irw sn^^^wr 1 craift sErg^^sTTf^gRraT- 
sg^TfR^ ^snfiraf=?^5fTf^rcr5^% 1 fw^: i {%5t: ^ i^prt srl^ 5tfe 

?ra ^ siT^Trr: ^qfJrsiiil'flf;^- 

’^trrar t ot: i%^R[3^iTRgjj. I '5«n{%5R^'fn3^ra5g?j. i sara; i ^tt: 

sii^^ralsfcrig^ixta I g'^ar^rT^rf- 
'iRtfeeg q^ i ?fii?fPTig^raq?5wi^3^^^ i 1 i%iRRmi'RPT?^T 
srr^^-' I sii^ ‘'iftqRTT sn^Trnr” 1 i 

Trararrffte't sr^sit^ q2n75^qq>q=q^ ^ Tr«^ sjifq ?T3i?rif?rq^ i ?Rt i%q: w(mf fqw?f- 

'5[iTRq 51^517 5r§m3^iTRgf??f^ ^tctI: mg: mfg arw 

a#3:scrq?T^q^^ ^ g^^fTR^nj: I ^ ?Tf|?rim 5 ^rm?qRm?Tl: ^ 3 % 

“3?m^33[T^ 55qfer” I ^ficneq^^WRi. ! 

?{5r sraq: I _ 

(0 ^^ff?mtr flii^ciwl’^grR gw qwgTFs^sgwTO«r^w'!tr%: ^jjrafg wiw 
q:?N% 6 qfwl 55 igg^;pnqm'g i gw ( 1 ) g«WT 3 WT% wlfor wte# wfisnfios ( ^) w ig wiW T H 
00 sjfeTWSmfr: (0 I ^ WWW:, WWW:, fT?5t WIW ffw WTW^W IW^TSWisgT- 
gwT% mi^ I wgwra^rewHwr^ wfjwTfi^ ^ w^gg: \ w^wigwiwwiwwg^EW wswiw 
wfrfw^fjgfwgr wiw^rw??: 11 (q) %g'iWTS 3 WTW.q 3 mq^wl' 1 atgi 

wwwT wtfqgk^ w^T- 1 wtfeggwii w^wif? qjwifw— 

( 0 , WTe^ifwwT^ 0), H^^wsrwjj; 0), ^f^frisii^g: (v) i gw wwSf ^ 
^ wvw:, %gTw ^ w^:, ^'rwjfq ^sjw wvw:, w^wsfif wiw^g w?wri?5r5wl 
S 5 m% 11 (0 ^'rmgwT^ ^wrgfwfrrgrg: wwgl 1 gqwi^wraif^wiwgr wd^^'t 

^gr wTww W5?: 1 wfewgwrt wcwrft ^w^fg qrffnwfwg; ( 0 , (q), mwlfw- 




^ ] smJTtSSSF: 

^ 1 =^[Tp^ 

I “1^5 I 

5^T (\) ^fir^wr: («) I ?ra ^ ^:, %?fl^ ^ ^5fl^ fT^ ^“55, 

^ ^r »fe^ri r ici^^( % 'g?^i%R:=g[: u («) 'g:g^sggi^sf5^‘3cf fofm^ ^5?jcr: isg^ i si^i^m- 

g5T?TJp=?W ^isrTfef«i: 5pm 5nf^^f*fimcrT ’TFI# I 31^^ stfwi^gsj; (^) 

ST 3TT^ (^) Ci) fp? ^w R^ra^gsn («) sri^^rai ( h) 

(^) ^ I 5r^ j|«j^ Ti^sfs^f^raT iT^5r€:, %cfiq 31^ mm 33Tm ^«?t:, 

SRTajpr:, ^r, m|:, Wl 5T^:, gm^TTSRRI, fssn fRTt^, ^«5T^Tm?flWTm:, T^ST, 

^TfTfcR: i^r:, Imt: IT^ '^=5:, =gg^f IT^ 

^^RTT m gv^: I ?ir5p5gsniri55rT% u (h) q^sg^T% \ 3rq?ig^i^: <ai*)i*t 

wrfiT?!?^: aRflti 3i^T3fm?rfr5=^?5T ^grflrf^: mfw^in^qfggWcrT i 

TitEifg =ar ?fwTST (0 sr%3T =grgjj; (^) m (0 (s) sit^% 

fmim (^) gftm: #rrT?T; (0 < ^ ^ mgvg:, 3imTSTr sipireiTfHsrsag^ 

^ y^T TT ff srirargT^sT:, tra»®rr ^?a;*T\frsrftoT^mt g;fsnjrT '^, cRrsraTjoir TT^^mfirgggnr: i 
smiTT g ^ 5^: 1 <J5fw SlHTf^: I ^T'^: i 

tr^ tpjfg^rfe-^:, graiTTisTT =g?rT3:oiiTtfmi ma^arr ?raT ^ssraar 

^wrr f?^T^fJit?5iJgT35i??Rn isn^ikiif^ssft ?r5r: ^®oir f^wr^fgcri: i 'g^iw^rfH-gl'g: 
3rT?nsir ^r^:, ^TcTT mferiOTr firgng'gon, gcr%Ticrrt frgcr:, ^ra^Tjoit fir^^gT: 

grarferjiHT m: ^j^TSTTnrqv ^ sitgrr 

f^tq ?5qt?iifewsg^ siiq: lofi^ jrRrsr trqr nimr: i jfnsp^irn^qi^ 

11 ^ qis3^r% i qmsjgfmra: \ graisnqt 

siTsiniM: §!T:ttq qrfq- ^ 3«idi Br^qp=^: \ ^ qr^r sj^ (i) (^y 

^f^I^mfffTT^-q (0 ST?gTqT^^i=g^ (s) C"^) qi^ilfTT^WT: (^) 3IK 

1mf^mT(®) i ^ q3TJTgf qs5[5T qvq:, 3jmFn: q;:, ffrftmTT 3ff5q:, cRff^Rjoit ?n%n, 
qqr^rt g’g'q:, 155 ^^ g'g'ift ^mr, <j5fimt g]qr ^‘qisPggqcn i 

Sl^gWcTT I q^TT^q SIT^THT 'mtTJJllfif'H'j ^TTH WT : JTSqqi^qiHT! I 

qw Tig ^ ^ J ggf^qTf^fe^oimfmt crafeojjn- 

5^1 %w?rT i 3T?rt3qi% gtqmg qvm mfg: ii 3 ti^t ggnT^qr^rsii iggjrf^ qirgiH. 
iT^ s gfmi^ I f|?fi^S3qT% =q?qifi ^ im i^qRife 

qariT TiJEfegqif *Tt®qqqq: U 

00 fsfteqrq Ti^jgi 1^ miI0T5# 

^treq^mtpgTqrg:, i 3ig^frfoTq.i^%ii TjthMdT'pgqi^i^ Tg^s^^rm- 

Sgtpg^sngTET ireiT^gi ij^gi ^ ^ '^h v 3i5mJTf®rei^%>T s^s^rqrii^r 


1^0 ^5 3|o g*o 



?r?r: ^^u'^JTs'rfe: ^sjfe^mr^Rr 
3T31W: 


*f^*^i+i ?far srf^^ra^m 'w ^ 

5r5psfFR{OTqrTim<R!!Wf?r# crrasi^a|qf^ «i^Vi%T i 

Itl5: I 1 st If | 

^ (0 SJ^^S^WJTO ^ 5 ^ 'J^tBI-sj^TS^ arismsicsf ^gif sft sjfssj^grfer^rioi 

^ ^ BT^^fT-^'tfi^ ^rfor 1 ?rai{5i^o5l^^ smi 

irrhr <7gjT^ ^fSi ?si?cT^5gT{5i i sigr?^ tstsct^ot TTifrr 

>ft^wtsRsrR^^ ^si??n:igT5ft5g^ i gsnf^ %fRf = 53 ^ ?fif3T ifgssif^, m 

^5?n?rt Tft^mrTcgra I 3?fT5r%jnT:¥?r ^ srfef^ %fi?j^ t^. 

^sRtTiRT^raifsi Tfltn^ nTrifa 1 ^ ?nTrsTisTisTlsri^nmi5i3% ^rsTraswii^^ 

^ I l=g ^ aiH 

mm jjwt^ ^ , ?rrf%^ ^ 

Ui<'Wl*it^-^Mrti{iTfeT3jil4;p;.Ti^^ Wq^Jrl | f^^'ns®3«i ^T^sjg^'^jjfjf^jg' | g^ jg 

?T^ “ferjwit ?r q?i€rftr:, %T 5 wft ?t 

f|q;^ ?r ftc|i^», ^mmn :-%nq^?TT 

qjT^I qq^siRT 

’SCRf^ f^: qs# I Tra mi! ^ 

^ra^-l 3iq^:q?ik;t ?T^ftJ^qRd'Hsn5i<'i=nf^ , gg 3 ?fisn^f 

^ ’TOT {^: , JJ^ , g-f ^ qTOT^OTST- 

mm m^ [^ q^ ^f g^i^sfq q^, 1 ^ gcfi^sfq ^ qjjfeg 
fq«|f^: TT'qsr^ il^cssn^T^, T^rr 5iwkr?n% i ^ f«ni^OTTfw^.??nTRqiqiTT 
“^w n igq^^ild a gnCifir;, gr mmt ot tpott ot ?t«ott ot q^ir 

^ . L_??J qswTOTJnaOTiqr ?r«OTT?ihnTT 

mfm j fern srsiS ^iTk^mr^rsTf^r^ri r fN 

gr ,gg, gt r^^: m^ g.gg,g^ 

POT»IOTW%fOT: qqk: , 3?fl% qg^ ^ %TFnsjgf gj 

^ J^OT %ftg^ OT-g%figi m w^ tti^t ^ssot , 

f^rfgsOsTTfim fg^: i ^ q^W^Tf^Wtgrfeqsr i^fg^gw— 
“urt ^ w«iifswift a .!CT 

^ ^ fetS,. weft,^,5raiTO ft^. , ^ 

^ <mmmwiwrtl^i %«<rS skwri. apqret 


no \ ] 






# ^ C^TO ®. M.) n gipiTfn 1%'s%^?r 

4fwif^l5Rfhft ?r^MTf^8 1 ^ =^ ^7^ ^ 



«?:# qRfegr^ qs^^?T^;c«?n>i?ori^#i qs=g^^w:, ^ =5 5iTni?i€r% » 

•iqJ^atfiiH^isfq I wiiJoftfRi^ ng r^ ^ f il^ w li jwrafq ;7cr^ i 

^qr "q ^cftwRi smfir In^tq qRrjnn^ f%f]?5cfOT:, <Ts=q5[?q: 

1% ^?ft?TT nqffrri ar^ 'grf5T5nq^ afuf 

^Twf^ I "q sra q: ^ :3TK^$SnTRr(^ ^crW9T ^ Jifof ^rtjTf%: | 

nr “q wifPT^fnsqqsl ^ 5M* ^^Tq^<nBrT?riiTrE5^^giqi^raig^^: ^cftnifs^ 

575^ afnCrq ?r^-qT ^^groffg^fqi^'nHlqn i n i^ » c^r sfi5T:nq^ 

n^Ton^f^^'irtufirsqrqait qi=qmRrTq: nff^nni- 

ggirfq q^ ?|TEi{q sTiqrqrq JtCi^sq# i ^ ^^fir^rr giFRqre: qs^sq ^ ^m:, 

• ?rqifqq!^?ftlTt q% q^=qi5Bl^X: stTUT!, qf^ 

n:: 55cfln ?r^1f Stq q^:, =g^% q5=q^, ?rq^ »?^'5rl^:, 

=q5^nf^ ^Trangf;, 3isrq?qrR^ qspif^fqrf^^oii crsqjTn^srmw “fqsqr^f^ ^- 
nn# qt^lt ^‘if% q®^^ fl^n T^qsrant^ qqiit^ 5[TT§n?f 

'gr5^?3rtf^ qd^?rnHraRqrf^” ^ i wqtq^^iq qqq^ g^pnrsgfn^ g RT i [^{^ g; — “q^ 



?5qT%rr i 

O) €lfoi ^irfilfq Tfltqq iq{qg^s% J WfTERf 'q nw- 

?ra "q 5i^«it sira^wfd^t,^ T(^ nqf^i >rH q^lqf qnt^^rqg^- 

Trarfi'fWiSSi^ 5T«[5nfi^s!qT <?q;^rTs^sfq^ si^stiir n f i q g- nj sq qqi^qRri nq% j 
5r^ ^nnqif^qn^gnrflntqcr: q^?r^s% srgtqn • 3il|q^spir qrgqjqjnq 
#fiqinra5l5n \ ^ qr ^5Rra?r: <# qqqjfa^iiq qr^-q^r^Sfgqsssqi i qa^ ^ R t^ 

f^qjt I ^ I «qg?fT^^5is«,|. 

fl^JST ^mrn “qig^qn « qwi$^s%q^ W’nfq qitiftf^ 

sigi^qrlq I qqnsT^qmn q^;ii^srqsf5iiq: qsj^ ^ i q;q^ qifqsrfir li^iiT^nq^fssr^^ 
'l^q^l^Tnqqq'iqnL i triqsnr’a'^Tq^ “q35Tfts%n^ snqqfin ^S!=fq sq?^ ^^s 

t^qm? ^ i?q ?nqsgr%Ji i^qr siff%: n qw f qsqrqiq^qrqjj^n ^^Rrai- 

^Tfiq J?fI5RT SF^StRiiaif^dHinsir ^Jfrq 5qiiq sjfwgqsqf qf 

fqirq# 'qg^q ?ilTqq q q^iims^^ qq^ g qgiq^iq 

^rqq qssirqd^q: qssf qiqjqnqi ^iiqm qe^cr^m: gq: gq:^ qofsr qo5f- 
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^TRf^ 1^” (t ^n-H-VH) ^11 


*raflr I 




^Tsg^" i »?^ 
jrf^Tlf^JJ. I 

?RJ ^ ?!g^ {5(S%cH5il5iti53 IJpn^^cli 51^5^ d'{l‘^4l ^ *n>Tr I 

^ f%5JFe?F^^ 'laT^w siTiiinn: fed ^fept: qa ^:'?!?: 553Jn^ qq qspTRBH?^ 
tfcfagg r fdt4d^«€^rl q ^rrm^rafer i ?ra fef^' d^dsnfe^rjfesd 5fTTn:, q^^[Tn?^- 
^ ?fe %feft wtn:, aife?qT wm:, eqifefefqTf^ '33^ ^rtn:, 

'raid wn:, ddd ¥rmT ^mt, sfmr ( fe^: ) tsi^ ^= w:, 

A T 'S^ ' dlfeg' ss pd I »5q vlWTg^Ifispfenr gqt(cPT^q;H<3 feE%cr^ii|^^qj5R«n«Tfe^ fe^- 
^fqfefeq:' afeqfer:, Wm^^’ qTf?r3=qT5ftfelI?ffel, ^!felf3=gfelfe51?ftdfe { 

?Rr^-q “cgn:q?r:pqdT” ^sqifevrin ^ qfe?5;'R®r 5r^, § *i f?qife«k: 

^ ^ wfefe g sfeWtd 3Tjife4q^q5Rd ^0113=5150%??^ 55^?^qRfMd ^ife 
^^ig i sq Tdgqqi i qqffer ^fe w^qjBT^ 

Tjfrad qsrfq ?mifq ^ ?mcr: ^sis^ 

sidfewndft i ^ra3qFrrqg“^tTqR^ qsiT qt ^ mm- 

gistr M(44^1^qFnqra ; “arsnaf i wr =qi3?d^qqife5T: wgRfffe q^^dicWf^gRiiqF^iTfq i 

>|q =q Tiirad ^rancRj;, aiCwrof ^d'jft'^if^qfefe fesr i ?iw ?iq: ^«fera': ?ra'T?cin?r- 
?ifrad fervid ?fe 'g i =q ??'qF?rjfe?T 

Jirapd?! jRiq 3n?nqdi "wiT£ra'?i qgfe^rfe' frifed^q” i sFifeirfr- 

?nfe^” ^ ?Tife^w®^“qrfe^ 55r^wq<3^snfq ffe dfeRW- 

sqrqigdfer 5^s?iwra^ ^afefeil qgqrJT^ j ?!=q qg: “t^i^oi ^qvr 3qrawFdq”5?!R5T. 
xm q^fafe: \ qq ■q qg^T^ q^iqqis4 ?iifedqHTfefe qfidq ?q^;pTifq q^ifefe ^r^q: i 
(^) ^kt^fe g fe r ?iqrilT uqmqq q^fe: l cTF? q qqr i^qj?.- qq?f qrqoftqtsferra: q«W- 
?ff^«fg(q5r sjRwfk ^ ^ w st^qt aappr sdfenf^i^dfe^sqffef^cqi^ qg;?- 

qafe: q^^ tto: "life i q^r^ qn qRqif ' wr q^qf ?n?n: ^qrap i qt infe 

qqqqtsfesqq^lfe^’ i^sr qqf ^fe qwqgsqqfBiq qqtjfefevrrq^ q:^?: 

^ife q ^ife sTfife ^ sTgrfq^rfefeqrfq qq?r qw^r t qq qmqq %Tqt fq5rfq?r«sqT qqff' 
5?gf|qr¥qT qiqofkqgfqfeijqr ffe feqrf^sfe Tnqq^ qqfe r qq ?iqs^ dqqj^ qqrr- 
sqq feqifewqfsq i qql fq^qqmq; q^iftsg^qd { qq: qgd ?nfe 
kqqiqqmqqfq qrfe f^qife q qwt^^ i^qiq.- qfaTqq£%sgf aq q >qkqq’i dqTgsqrfq \ qqt 


fjo sio ^ 

(^T >.11^) I r(T%T ^m\ :- 



fg^a^snira; i ^ra: I'ssi: 

f%^3WiTO^f5r5:^ stfg^r: I gw^sfwgsn: ^TO^rafW5R?TiTf^ ^rat??r I 3i?r in?m’s^- 

^ Tnramrcr?raTfiTi3J^ i n^: i^irf^sgr- 

w^: T^tf^ 5Ff TrT!a=535*r ?Tqra5^ \ ?r?ft f ?n% anft 


sif?R' 




sig^^nfq I cRft Ti?Taragqi!*?w: i 
I ^nf^ •cn'^fM+ii'tiPi 


f^fjt qafW^rfe^ ¥raff?r i cr??RWT>s^Fi^— 

sif^raargfW'ar i 

^ ^Jtrrra?!*!. ii ii 

sj lSTtd«?555 1 

S!=^T wr ^ 3 » 

3lfl^^:?3^'ni Slffn: II ^ I 

i fraff m % =3f{sf'jm^qR5nTi%sif^ Tn«?T^ snpin- 

ifH rr it ^Traa:?rT^?^,?tT^ ’Tife (^)3rf5r 

s( m iTra?P?^, ST 3 ; (S) ^ l?rra^:, ^ t* ^ ^ ^ ; (O 

grfil^ sto:, dip? ; («) ?IT ^ art VR (^I ^) ?T^ (5R»5^ 

; ('^) ^ ; CO^rraRT^ 

?5TO[. , ^HfhrfR ^ ; («) ^ ^ ?rf w^: ; (<j) Jilfil, ®Rnr 

31% ; (<^) 5K!=g;' ar sit ^r an«i^ ; 0°) sn Ri^Rtcn^, ?Tfi^ ^ 

STT^Pma^ferr ar^i^JTcrm | q;^ W 

RTOTT: ^fa ? d.n^^ 1=5 snrimTaS%5T ^ l#S^:5?r5T 

a%*f%?%l q^5|4^i qtl5T R ^^■^»I W 5 %% f5^ ^t55%7iSl^' ^ I 15 
Jt^Hsarai. I 

(q) Stfr;!^ ?%RIFt f)l5 51%R5H 5retI5?I.3IT351, J|5rm; ; i5^555B:.^ 

^^»^aV5d15*^L 1% R5^ ; 55^ sitIwittrhu: # I 5ra ' 


5t«ITRre5=^ 


T.5RT StTirS^ % # 
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i^sf^ I I p^ijsf sr 1 3 ^s^' I 

»TT^ I w ^ sfl^wr 
’TlWTf^^ll 

?T^” qrf^ (r ^3 IK) II 
I 1^; i “f#rv*^ ^;” C^® ^®- O 1%TqT§*iWR: i 

Qn- \.\.'K'^.i) fH^Tf^tl 

I |['^ ^i^iT I ('Ho !j. »o. I) q^nf^^fi' 

iqror ^ mr([\ w^mm i ftT q T ^g [ Nrt 

(-^T mm^) ^ I »TT 

wnf^ C'H. ^i^i^i) f^i I 

I I (tt. 5 ^ 181 ®^) ^^\ 5 ^; I 

^^fTT^” (>iT. ^nn®^) >f^ ^^1 ^ I 

(<It Shin) ^ I "apHIR!^ („, »|S|,,) I ^gsisijt I 

'F?# 1 ^:” (W »iiisO ^npiH; I !t?T»I?l^ 1 ^r wl<; i T|^if I ilftgft I 


££< 


ce 


£C- 


^ «r^ URn-r.^ 5T^ ^ sjjt #” i 

^ra^sii-^tfcfKfa' cfireqri^jn i 


EI«WTSa-^: 


U I i 




1 ('Tt <^1 ^ »^) #[ f|wh; 1 

qi:iTTt1%^” (’TT.^hR)! ('TT. fl#’=R^T- 

l^TW^ll tli* 



*• ^ ^ 5TS| I arori^Rft: “ ^c q' R t g q a i l sTgTsq ^ q’TtrgqT:” qsr^qsTt vtrat- 

5f3T|[ ^5ra[;| gf^q ^STS^st sifsnff : I HcT: 

?r?3^: I lR535rs^ =5 ^ ^ JI??PT: | 3oit*rf^ 

I 31^ HOTr^!| gqjHf^msr i ^gdq fg^rar ^ 

« ?T«rTfq ¥rF5^sw ^r^wqsjrH: sf^?! ?5gfeE5 ^ ^ ^wfj; » m ^?75ts^ 

^qigg#fr ^^TTcN^sg^tTr: qqji^Fni^fr: I gFft^^ngr 
^ragitfq I m: ^5r5^!i sTfafi^ “OTFi^’flr OTFTTFrgi 5 ^ri# aiF 

H ^ r g rt ^ g “^sTiit Jif ?qr i^q;^” ^ 'i^q^ stf cFufq sjq^i^rf “^ft^wifse.” 

^ g5F^T5q?^i'?rt5[rg5g'gi ^'i^t fgr^imTsqqF^^FH 3^; srarer tggfNq t- 

vit^ ^fHET^gis^T^Ji: I ^5rs^ ^ %ir??FFq^oi F%%gg 

I grg: ^%qF^ ’qg'FFn^ ?wrai?gr 

li:qfsqF^S?5ft^TTt: I ?rgT g^tlgigiTTr?^ 

t ^?T^| g^Irtf^gjEFPnfH^ 

m f^qTFti I m ^TFift: sr^Fi^^oT g^ifq qi'^Tfes^RUTW fgqFFrrtft^ » 

3??q^Sf?TTr: I 3FT f^FR ?% SI^Fft^q^I— 

5nTiR;i ?Fr 3;{^5r5^T?FRr gots^n^ 

1% q^ I ^ #stRg? ^nf^- 

I ?r?^rf^qil5T9nfq grtw i ^ =gi?r^^ sitf^: 

%fR: I I 

IPficft: “5f:-^?r^” ^ q=5r!TT^q;pERt smF^sireFn i^i i ct^ i#F5=g%g 

5?fV 4 JfeFr stfq ?rt jef^ ^TiqiscFri^FiTfir^ 15 ^it- 

i ?R ^^qicn: ^'^g^RT fqw^^TrR^ vTFn^q Rd I'erf^ i 
fg FwraR^gr jttr g^T#!i “»Tf^R ^ q'^r^f%'' R ^ q FT < q^ g T stf^^rosgiiilg 
ttqfqgilrqrafqrg^^^FF^ g^sRF^ ssiFFcRt^ i ggsifq ?rt fq^ 

stf^FFFrrlR F? giSRF^PRTO?^ Fqof^R ^sfq 3l5^?g;^nfN! I^qif 5[lTi: 1 

ggtsfiT ?Fg ^^q^qT3^Tg?^.gq F?\^'?aq^Cra^^ 

ggrrft ^nfqgr^g^gFrj^ i ^ g=qqif|w*^^ FW[FF?ft5[i’^ 

FFT^sfq ^'smi 



^o— ^^^ft[c?irr 3?ri:wi^^4ir ^H^%rfH i ^w% 5fmsrrf^ ?»j?ff^ 
IfT >;?Tfifl[ ^5[q:i 33^ ^sf ^oTR, qrcJJiN 5i[cH!r: n^ i 

?i«iT^feci^ JTT cT^r9:^jMffnErri^, cr^ati ipr% wi^hji: i ?i^?il^ 

I iu n 

%o— ^ppTT OTiuT ^frl^ ^2 o;^ ^rajrrsfqfnrr- 

mmw Ml 



m » S% t ^ : i sisrfeET: wff^: ^^rf^Rn^fSTig^: I grar Jrswi5^: ^ 

mm” # ^Rra^mq^Ttsg^RT i %?fk 3^: i ^cfm^rs 3^Eq?[5^i^^‘: 

5Rfer:” ^ ^fer: I 'gg«kaPi^ '5^f??rt?q^?!:i=g^r: I 1%! I sr^ siters^: i 

?i^oT grcrari«--?^ 

iftsl t ?ra SRJR^^IPrft^FcT?^ ^fT I 

fcft'tiTi^wii. I wn?iTf?ft^rTi5g)9nw^ “»i1?t5T^^qq^5fg:” ^ uwl^- 

;e3r^ 5^ iT^i^rs^S5^^Tr: I §«5^T^rg?rai nt^l ?i«n^ragFij: i 

tMf^raraJn^rflrs^ik^^ \fk ai^ra 55=5*1^ 3 ^t?cr i 

l|?rf?i I ?RTR3i^ 5rt^ ‘'5if3f 3?^’% I “®t«r- 

^HJRTRW “f^" ^ ?raT f^rscE^^r ‘'^5#'% 

^Twpwr 5r?? ?Tf^”r?r If i ?fw 

^rrafeii^ 3^: \ ?rq^jr?!Fr ‘'3TT^^TTt^”fe^^ ?itsft i ^i%i%s5t 

vn^: ^sm # ?j.^^qfHsn?r; i ?raT wir^Ron^RFr sjfsfrr^- 

3¥f!ft^fq gr^rfpn^^^m^ I ggraspr 3iwiT?i?Ts=gi^iT '^snf^rar^t^ra: i 

5:5?IW STTJTOfg 3tlJTOiSfI^‘3niWT SJ^ItII”^ SIs^Tt^^ 'i3g=^'^Rq?[5WT5Hf??r^3rJ3i;.l 
3JT«Fft^3 3T?5q^^l^ wflcfFlf 

'Tf'NHra: ^T? ?Rr^ “3^Tfr^ferq^5^ 5FRi?r?” i ?J^ra1w i ^ 

I sRrq;^ s^rT«5«nF9r?i^ 

gtfg!^r^‘‘^?fq ?sTf?g^ I ^■gTrftsf?? sRwrif i 3if5rJT^?3j%?q^ s^ 

srlaj jnforiT ^ #(iii: i H9I ?TgTfl%v*xfwrf^^ ^?3;i i%5?iprr':?j5qif^f^ i ^ 

2Tc*pnEq-^fqfi^?cftfT^ ?rl5i5^: i >r?r: «r^ I 

^ g ^ss^rt i ff?^ cr?^q ^ qrfwr^^j^ 

sif^RTcq^ii;. I ??!i#qTNl^rTR3rft% q^s^rm^cmift' 

f|?ft«rgcf}^: q^: I 
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:3q q: irft fe 1 





3fm:T pwft u ^ a 


I ?ri I I ^T I Tift I \ I ftw I 

T^S^Tt 8 f^l I 57^: IRU 

I ^«qT; = 7T|* ?ft5igfT^1-qTf?r ^T = ^ 

= ;qiftq 3|]-j|^ = ^jji^ I =q 1 

^ I f^’lT^l^T^N*. 1 1 I 

^I^^Cti. %[\m'!>) I 1 (■” ^nino 

1 (qr WJ 

('”• ^‘«<^'») n%n^% i i’/' (qi- |^. 

>TT^T#f ^fqr qq;n^# 

sf^q^qf^ I ^qqr*. I ('^t- |frl \ ^?TTfe- 

HHq=^5fq^5qOT (’^T 1 n ^ 

^^ifq qwqi^q^Tf^RqTq^ i i m ql^i: i 

“^^’r (qr. m\^%) ^ f^* qi[iffq q1%q^Wr^ 

(qr fffq ff Tr^T^T 

(qr. mO 1 I iTn^hnm^T^ n%\\ 

W” ('^i- ^ I q^T(;i 

s?#T- " (qr- ?ni^®R) ^sRTRqiq^tq^^ 5^1^ 1 qgr; \ 

(qr : ftqq^i II ^ m 

*3q I fqqra^qTq'f^rqim ^qfqm l WT?€ r T^qiTr: I <Rq 

^qfer “^Irnq^qtw ^sqfer’’ I h: l gOTqrqT^” aif^^ “Sfq^qsgr 

^?q^si sTSTfifsq^q q^ppq^?fp?i ^«n:^s;^T=g> irail^r si^pra; l ^^t. 1 1 


t'3? 


siplf: 




^o— I *3qT»T% sr: 

?3p|^ qra:^fqwm«#n|cT>?^^JTr^ i sfirsnH ^r 1 mm 

^ #IRq #?r qT% 5ffmqr: ^HT W: I ftf I f% 

qiROTH, 3^iTl^3[3[.l 1[^: qTl W ^F ?T?IFI^ 

JT^: I q^Fn^&JT Jl€r *tt H R 11 


?TiTn $ferf?r i ^ % 

^ g T R v ^ a^ ?rf%F!?F i ?i?fi: cFspTiprrl^ ^ 

3tmrCra “3|?3s=#f ^55flf’’% 35^ “?iqqT” ^flrFFTFiF « 3 sjff 5r?t: 

5iqofi«3?n^^tmT3ri5s” I era «iTeft: srara^^orraiT^ sw 

qra^re? R??ra!^Ff qrf^rar jrarar?!,^ 1 

srara^^n^qmraFj. » ^rar^T^Fra 301 q ^^qr^^Triraft^ ^ra^i?!®^ 

311%^ f|eft^^®^t3^ > eTeft^Ffe ePra !g’^qi3[‘|q)ejra;i a5^«nft=*>^'i)(5«'^it®ri4^Rra 
^if^ q ^ qra ; r er^rft^jRqqTi^R^ >#% ^q^isasq aji^qr# fgefraFsgqra’tsfir 

33 i^ 6 R ^ 53 {^ 3^?3 raftra^R ^ ^er: qqttKi sitof q?#t 

^ HqqRis^FFramro eR?n^ra^^«nfFt^eraT “5351^51 gqra^ra” 

erf^qRt: ^mmvm "gqRi^^fetqrra ^RraFr:’” ?Rtenc: i «it 1 Pimarafqi^Tq: i 

nfi i Frqqi^^^Rgqff p q s pq ra ^ fefq a^a “^{^’% i R«q qraf^ sitfafa 51^1 

FPEFRa \ siRfra^ R#F^ #^ra f3ratfi”{a 1 aa) aft ^ ?frF > aa a^.- 
aiai'‘a^ajft’’ra?a aqra;, fttq: fiR^g^raraa; \ ae^aifaqft# s^aiftaT^igqmra aiH q^3 
aaaft # f ag? a aa %^^i=aq3T??^^ fa^,^fa^ fra^^Farati. i aa RftararaRRal- 

qraTaRraT 'iqr a i q gqi aa r ^afta” ^ ^afta: i ft^R^a 3 ^aftaraj^raiaraa: aia siRaa. 
aa: qwie<J > a^^ T 5 qiaa ^ 3 t a: a? ^ "aqra^aferawr ^Faac” ?ra^a ^aa^raa^ \ RrtRa t 
gaiat:, " 3 aa? 3 g|^a%a^raaiaiqftafOT"n^ aq.” amift%a agjjra^ aT 3 !f 5 i!r?a 
3ft a^ a as q:, aa: a’ s ^ a. - aa^ aftr a^ ala^rafa 1 aa aiat; araa^^a 
^sft ara aaa ( a ra{afi r a ^: ^ a^ faara a ^ a^aqrs^ ft^faraF^ “ftaratftfaraftr”raift^i?ia: i 
^a: 3p:^r33Tarara5^aTfa«iRaThr?atft FEarf^ai^ai^^iararfatin^faa^ 3a%3raF ftefra- 
3?fiaraaT sraqiat I aa ft^aafiqraTeq^raTe^afta:, 3a'raaT 3 ^a ft araurrararaa: 1 aiaqr: i 
arfiFlrai aaiTra^a Rta^rs^ fa^sararqr^a; 1 aiaaqianarat: ftft ataaisasq: ^a^^aa- 
aainar q^aapa; 1 aa qi^raaf aTfra^arafftraraa; 1 ata+ar fraaat: aar^ "afa^i?^- 
a3i5fft”ftr aa^aqar aflara?^ aaT?Raf ^fifarai aaefria a^aqrtas^safftra: ara aaft- 
aRS3 aar a?^afaaaaar5^ia#iarar3Tsftr%a “aiaftaaar a’ i?a^ aaf^rara: \ aftaiaf 
3 aar ^ftararaaRaaaiaa'f aaa: i fta 1 qraiat^ atalaaa^ ftift aai 


11“ =1, R, i ] 




m 


%o— ^ ^ ?Tt^, ipr 

mimi I ii r ii 


Tit^ 5rfq 5i^?tf?rTt% qfsncft: fqqr^^ “srat ?pi'’ ^ i era 

Tjrraksff sqra: feq: fq^iqfqnicqj^ \ f?r^i^?:|fTl5r^ifq 55in#q=f|-- 

g^Tr^S5=5rt^Rr?^ jrT5Rn?fra,q^ siw ?% aiflrafcrqrqraj^sqira^qra: i 

w fra g[?^ “stT^#icf "i^^dq^ifrFra^X^^ ^^s^sfsRwraqrqpcRqT^w- 
^^fsrsr^ ^ ftsTTeT^qr^iwra:, ^rarfq m: 5ra: q^rarsq^ira 

fstqrcr: I f^ara =q ci^ #?R^flra^iTFFi^^^ferT5q^5q’q!raR ssraiRra'^: i ift^t: [ 
ira?n?ftlfe I H =q ^5ffl sjfe?:5r qr i ?rat qr ^ 

?iT m TrEgf??ra mfotsft qr i ni 3?{^^ wr 

^?qq:, nT^Rt ^5^ qt m I^:, jfiqas^ qt mf?f^^?qf%?IT|: I m inr^I^M iTT^TIcnsfi 

^ srara?ar%n \ Rf^ra^gr^orreqi^qRjras’Prafi^: i son^- 

5rrn^5i?^fw g f^T^uftqra: j ?rqTsftir?qFcftqrr^ sqqfR: \ 5 ^ 

5qq?R qq \ ^r^qqqr^'srrat: ffeft Rsjfl^q^^ ifiqr t qi^rai“'T5eft{^”ra»cr \ 

sgqf^ra^TI^qiqTrRqt?. I (^ratsqJRTq I sieft 

‘'fqqrar i ^q?r: 1 sft^ngifqswi^: "^i-q Sorsqr^ 5C^' 

qrsq: fi?# JT?q^ sir^ i qfq- 

qjsq: I ^ qqft qqT% ^T^sf^wn ffgr m qfq; \ ^rarirrti'TstspT: i q^ 

qf55fe’:% ^firaROiq?'^! HiRmoTKlf # Jleftwfq 5r^ JF 

^gpsgs^ f^sq^ I era; q'sj^qraq^ ^ ^ qqjj; 1 era ;fi^raHqirra^ ’qraRSeriqTWT: 

?Tfet%srara,« ’qienfrar?: "stgiqref q^^4fe’‘ra5qra ^ 

eTe^rari^^raT^^T^rafq ;E^qf T^^i ! 3^ra rafe% ^fw^srat^nr; i ;fraTen%rraq 
^{?r^ g^fTrar qraq^^^raferal i fwftqflraqTJj^ ^rat^t^iratriqraf^ ere^mftw^- 
Frragqrara ;5«nfee^^ 1 q^^ ngq; fqw^rara sra 

TTgfq”i^ fqigq?^ Ti^q ^fterraq;. > eTeft ^ig^ft'-era^RfraRor?! ragf^R^nf^sEerar ra^- 
^rarl^ST^iS^rara qra^«RR^ ^qfflsn^igqrararaq wsraRoi^ 'F- 
^q;tl5Rq ^sTTfJra^TgqTrira^ \ ei^ #sfq ertwriqTTjraJj. i ^ra; sraq^ 

^ e raiqf^rarai^ ^:5rs^ 311 %^^^ f|efk qqTeRlefiraSf^ ^^rraeq^ ^ 5sfeR 
qqqsqraraci ^fferrar^ ^rq^rsqraqw q^ra; q^ ^ “sqr^^Iraq?^ wenr” er^3- 
qtwr^q’^raraeiqraq;, i epeft ^mrocet 3e% 3^sfq 3'>n*T^ 

gqsgpRq if q q srarq^ qpq^3{?rap'^qTfq!¥raTe^qrfHqrai^ i qq^; i * 1 ^ 







mm I i 

m ^ wft' ^ w Tiff n^n 

W^l|lW5=^?T^ 

m \ I W I I 5Tf| ll^ll 

^^<TT?TTq ; - -^f^cI^RPTlr^ 

itrahT^ = ^vT?T<Tf^Rf ^vT^^Rt f^w i 

wi m I ^T I iir#TT ^=^^?f;g(t?f mr«i- 

1^:=!TT|nt-lf^WN ^ , ^gfif ^sf^ ^Jm - 

%f ^TT m^^ \ 

^qfc} 3IT^^; I “t^qr^ ("^ ^1^11=50 I 

1 m\\ ("TT ^ 

wf^T. I ^1q*. I (^- '^R«ii'^) 3R[ I 

t^=^^r?r: I ^Tf^ I 

H ^ rWF! fr^qTqT?5rq!'?«T^^qt I f^T^T I 

mm^%) ffri ^TTi^pr; 1 i^R^y 

^ ^ 1H^TW: | iiI^TI(;i JTf^st frR^sfq “q?^ f ^q^fq^i|q|^T 
('Ti. i^■^^ I ^ ^ q|^ 

^Tft^fWT^ (Ti f?5^q^^^=q: I ?5rtw q^: 

iWT |fq ^^TW^cqsqq^^qgrsT^^^Tqsf^: I f|Tf^q^qf^^0ITr#- 

^Ttiwq i ^#JT|fq i^t^^=qT^ “^T*T5=^^:?sn^” 

i I m:m” M^q “3i^t^qi^-qW^ 


.“^S3??F“ # ^.SJIT I frg “Si^qr# ^ qwTW%E?r| 
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^ =f I ( ’TT. mm :> i 

('IT- ^i«n®0 1 “IT 5RT^;#r“ ('it- ^ivi»v) 

WT^: I ilff I iT^: “f|^ (qr.^i^i'sO ^ ^qt If^T^ 

(’ll. “3ft%;grq^>T[^” (Tr- 

1*/^ (m. ^ II ^ \\^ 

* sisri “^qrart sn^^” i h^- 

^[TTrTW'^k^fer: I ^1 5«?r535^ ^'TJj, I ?rg “sig^ ?g[^?rTT^” “rtTWi^- 

^penff^’ ^ '^sgiT t 15# 'art^i5^T=ai^t«r 

I STPcTfrTTrTH: » STJT nenf^f 

?5#i<mf^jr i|^ grf^ af?^^ ^^FWJ!f%TOsg<3HTOTWofjn^- 

5rs^: \ sr^fTHW^r “srgr z\ ffir “sr^ =Er” ^ si^er^^ 

9^fRRE3?r5^: I creri^fer^n^f “sif^rar^ ^ ^wfq jt^ aif^^Tr?5iw “?[& ?rT^3 

^:” %?nhf Rr^isrs^sp? siiiw 3ft Cm =5 stRmRnftl^ 

?isra:.i 5rm STRT fmjc “vnCif^’fC ^TpTOST aigmi 
63Fm^TiT5rf5nm{^TiRi%^ ?{^ 

f^raT^snRTTf^ra^SRR^: I ?Rrg{ft ^srtl^TgfqRi-^waisfRRSssrsCTsmi^rcr \ crerraJrfif 
fTr^Jng^TrimiRT 3lf^^5ITRtsl » R »5^ fe ^isrs^ g l^^'cq^ f^ glr 

^ sTRTfRts^ 3TT^ra: I ^rar^ari^fT sipm^ sfif?r ^ ^?^T3?TTtmi^^S%=^S^^ » 
aCt Ct^: ?F3nm«Rfts3,^T^«i^RnT^^ 5r^ ^sitfaa'^aia^Trmii: i q#g[Ts?mmT 

5r5l ^pfsCtsf^ar: \ a’^r %fta5%raT?RmT5^rf^: i 

^fenafRar^im: i {^a i fa^arail^fl? stfe “fam ^:” ^ 

“afgz^qR%^'|j[Tat fi^’’ ^ ?T^3 35Tfq a^a ferar^^ jpiwr^ 

“fag:; R^sa?aRa” ?fa ar^: aaR^^ faaia ?fa 5i;qn.i aa aiaRRRat^^^ aa: 

aaiifiaTaal aigaraR a^rarsaliTsias^^ s^a^aiaa i :0i:m%aiat sna: a^- 
^amfaifa^ aiaafa^a aiaifti: 1 ^ a firaraasC aiff^g^tai %5fta 
si^”fsfa ^aiKR ff^ iafta: i aa “f^a#f” fla aa%fram a aaa% at^if^ign 
gaChnac. I ag aa^^ i:maaa, a^$ a^sa^ 1 lafaas^ataf sft^ ^ aifa 

^ Ca gaafatfafa i aa af^5> arg^; ara--, aafsfa aaaraRaaiEgR “aT^gra^”fa 
ar g at ^ i qa i^a faRa^a afaasg aiagra; ang; «R?g “as^a fawaaa^aa'ta ^ara:” ffa 
af^sg:?a^R ggra: s^aTaa^ai^^raM lala afafii^ aaRRaaqaila “af^lt 
a^an 'pqga:’’ gqq'm faqiarnfa^raan^Ta^aam a# agqwRa “aspwjR^’’ 


l^vsa [ ^ ° h Is 

^o— I 5{g[ ie^jrc!TJTRf?r5c % 5Tf siscrjnjmi: sifcwrq: ^ri^rt^gra: 
ferrii 1 i i ssottsit ^jrakr^ 

1 5R l?rcrt'ft i i 

S4ciij?dlc^ [f ^ «RT^ cTff^ ^ I %^JIT!Tt 1 

?s5(rf^: ^riP5?jfcqfejt5ts%5fi^ gr i gwrr!!; ^rf^ w rRot#? sr^swft- 
gf 1 ^ cT^ ? I 5T«r^f jpjsrrg u;^ i sf I 

I JTRWs#^: 3?%^i: si^r#j: \ w irmsc^wtqferiT^s^?!: ii ^ ii 


%o— gtri^ ?rg' 
grKtsf^fsri^ l!%: I 


^SWriTT: 55^Jlf|l 



II ^ II 



^ 3TR<T!^f?r i jn^tfira^'m^^n^'- 

44(^ i (i sgag i ^^ s j i {^it »H ^ i gTr^l?m%{^ 'ci^ 'T?g/’’TJrf*r- 

gwrt^” sfTir ^pT5fNT5r5?S5r&sr si’i^m: i hw 

?rf| 5ngi fg?nH5rsCig?gf^^?5f*d% jjcfrg^^tfi: q^ f& sii^m i s^r 

i crfii% ^JT^rars? "cr^pg 

' f ?gt” ?5!i^5gg#T^^ siffg?g?5^ ht^ 

i: I sifgRrsi sifirar w \ (giiH^gr^i^Rr: i 

sf: I “stg^^ si^rr^ss^?! %ft*[rg|g^tgTf?r?i 

I 5W SRT 3tT^?<7 SJ^StTS^Tg^JI^ tRcT: ??%rigi oj 

f 

sft ^35nJ3;i ?TW5g sg^clg sg^gggi gc^giig^^cg^gr^i^^g 

^mfergig;, i ^iwr gwrag^t^BRWpiw^^^nfg^rrgTspra^gq; i sigf g g 

srffggrg^ iggHigi «i%i ^<Tt?Rgr^ilg^Tg?^ s^gfggr^gg^^rg# g^'i^rgr^q^- 
?gi^grl^g: r ggn "igt g^wg^tsB^^ {^|q “pa 

pr?R^ gs^ 's# sirg crpgi^ “st g t f gg fa ggtfey^s^’ pi^grf^ 

?fg ?n#l “g w^;^” pigingwi^ i^gigg^^: fRr 

5^1 gg gig|: gsg^ ^tgigi^; ggr*P=g “ai^g-a” ?^[grg5^ ^tstrsprt- 

gtg^g mg Tfsg srg ^ {^snlf ??g:gs%ggig: \ sin ^iTT?Rgigi% 

gig: \ g{| I gipigiiifQ; gsqfgpt^isfg^ gt^ 5rfg "gp®sg?fT”ig OTI ^ g^j 
“^^g” UT^^- g^mfegig “gmig^jri^”% fgggi^ “stfpglg^g^^^gg^- 

^grgigigfgifg^^ftgl gi{^ ^ ggg gigwgngr ^irg “ss^pg^wng^’ ^^g^g 

g^gnf^egig; “«i^ I;” ffg gi| ^ ^gg; l gg {gqpif gg sg g i t# ^aifgg- 

T^g^rg?^ gigt: ^grigm mg “fg^#g:” ^?g^g gglg^tg ggg; \ ggi gflgigmmm- 
l^?q?5gigjgg swgft’ai#: I 
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m ^wn^ sT^ ^55 ^1 

sT^‘ i^i Tps?^ wrm^5%^=5uf%jvcf|sr^=^g 

i^Tf^^=P*F?!T^I ^T. 1 

“fW" ^Wlf^TiTf (fei. ^1 ,H) 

^ 1 I mT^i^%m' I 1 1 

(5. f^JTT H ! f^mT^T^Txr: I 1 ^ 

^sfl^*/ (5. ^ I 1 %f qi fg^ lq^ 

tR5ETf5T^?r ^qM ^q^wi^fcRq;i ^"^r?rPT 
(<7T- ^ mr^: 1 3?T^TTr; 1 j 

(<7T- ^q^l ^ fqp?qTrj;^=^^ II ^ 
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I 5P?I 

5^^^ 5n?i s^nfsTWr^fli^^iTT?^ s^TrmTOm^^fer: I ^ I “^^iTCrTiw‘’ gq '^K Wl^l tg' ?t«to- 
^ “^'to’% uiIst sfrfqf ?r^% t^fronf^?^ synl^ ^1% ^ 1 
sarat iaRn^«rT?ft: sm- %t: fi’ ^q fig^T ’ g^ ra g ^^ nT l^a^ ^nfitgrg i ^igqi^^g; qpg 

sra 'R'RTs^T^Or^s^TM^^gra; ‘'H'^far®” ^ wglg^ra?^ i ?T%?rraf to^ts^^t^ 

1 f|cr>TO3 ’<r sr^^miTOrak: mm- i i 

5giJTra“^p^eg'(q 5 ^” ^sf^PT: i sifirsftrr ^ ?itfq({^5*i(iraRi4ftfgr fe?^sfq 
^ I ^g5r^ »prf^g3ni%WRTO^ #*1: i siw ^ qq<n^SW5iwra: 
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— grroasr oj^ifcra^: w- 1 % 3 ??crn^=l i 1 l.'■s[“ 

^tmi9 ^rf^i 

fe*n ^ i sisiT^i^rflcf ^sif»T5[in I ^i^crgri h^t ^ ? 

f^qfe?rq:| 


flsSw igrofiflr feft ^ ’^icft: ^ stT^ ^ 
sms^ I “nfcr^n^tqq^” # ^ra= m- 

^tr^^is^gr^qr ^ ^ts^ # i^v« 

feST srf^ 3 7^1 ^ ^ 

31^ Tgasfrs^ I 3if?R3 

I ^ ’3fer=” # ' ?rf|?rwi3 si^’- 

g l ' 53W^4l3W i IT “S^Rt^lfem^T TRRR:” I a^lliw cW g’^^Tl^TrRWTaJT TJf 
^ “3i#rT4” ^q^:iT33r^sft 

^:i 31^ « ^3^tra«%ra5CT^ 5I3TT ?OTt^sffrW^^ 

?ra ^•- TTTI 5rf?f%S?^lfira5!i% I ?Rr: Tl^ TIWTHPTTT ^STn^TrRsf 

m TF3 3^3^raragiiTOi ^qf i^^ 

^ ?(3Tt fimdcciKi ^ ^i^^ TWt^S’31^^1 Hcftsiw 
fwsRts?^^ \ ^ ^ 3iT%3r^ %frats3^: I ?refl3raT?a^?gT5^ “s^TTn^- 

^mr Td^” I 3 di ^3 ^rfr^iRqT sri^cr: “^fTm^q^^wf^rawgr,” q^is i 
d % tTO3 ^5^' 'IT g5r?iT^ I 1 “^R^ITJt^raf^Jt^sT^s^- 

TlTU^teWT^g^SW^I^’^WI^I'” TvnVw^: I ^ ^^T^ 

m i-qTgTT^ !r< sw < ra PiT -gr P tsF r^ ^^ q “fN'?nf^?TJ^’ ^5!r^35r55[Tmf3^3TTr: m- 

f^g#TFdtS33r5r: I HHTSfe ITT^I ^'^dKrJ^W'^'l ^ *1^ “®tfir ^:” ^ »T4^^t-*K^ H=»s«^- 

I T^l fefq cTT^ T*n^ “^dfet” 1% Utl^r TIW- 

“ CT f|!55ra(^WT3Hf^*iTdt ‘‘st{f5qraf^s?i{g3rfsft=3fefsdlii^fe^ 
^gsRfhn 5=53!^^: dii?m®R ^«it^ qTwf?f5ds^tTT*T “darn^oTra” 

^ sstfir ^:” ^1^'% I Hn ^Tcft: W:, fea: ^ 

j TfsTm'wr j^ rgr^ iiTT argrt^ssBr^ m 

“^qn^qr ^^rasd^:” aig: 

-^- gal«T4ra ;grq^i to ^^T rjlaT T fe rT?TT^^TdfgiTar 

sRw: ^ 3*T?!fiTdi: “?3^?rT?q^qTfr3,4r^wiC i (aafarera;. i “f^'raspr" 

qi^ ^ g5R»% araainil ff?r <%q aqq^ife^f 
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^ tT q7TO5T^R^^NT%^T«?mK: I ^ 
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53 ^sr T^ 1 ^ 53rr%^ ^?3!p?T stsf srsr^iij^ ti a 11 
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?r5[sf: I ijfsrra jtI wdswr^^#% i gcft f^iR^ 

5r5^9i f%5l. 5is^ ?wi!g: 1 5ra ^rmrat: fe’r; w ^attirr^rar mf ':^f^?iF<r a^: 1 

Hfft f|dki^fara^ jsrfe mf: finr 1 a^?f4(^ra^i=a?!ii^raiaT5f- 

?WT553fefts?i%rTqra;. i 5rrrf^%3T^Tf7 »?? %55rR^^i ?t5rt {gcrfst%R^: wr^ 

"?iJ7T^ ' ??*r5^T3[iTr: siT5re?r^mlsT "nfaran^?shtr^ig^’’c5[^ si^i^ngsr^- 

af;^ seer: ^mi^sfa f%af^=Egs^rs?gT^i=g: \ ^ftsrrasfraaR’gR^Txr- 

jrRft %fiarEri »?a5^=g55^ifr: {%%rm5[Ti^wr^ nff^rrar i 

g {^5is^ {rpncR^r^T^^Tr: i si^rcft: a^Rg «ni^Vnsa>(^iTi?2f5^ \ 

” ^ ^ ^Rr!^5W53-| i%cRg 'i^wi-ar i 
?rat {^fafgcqqgft; i%trfa^s5?is5=cftgrTi: 1 iwasTifws^'r^ q^roswafi^En^ 

Ri R T- ^ Ttf? iaT3RT%WTgat«a53:i I q: I wsg: 

‘‘5qfgdfrai%^ fieri sRsiiH fi®iT%T: 1 ii^ a5ita?s^ 

"siT^ra»”fir sri^gra: 1 i^r q«3s^sRngTTi:,^T'mfi%SS5wf%qsri«iaR^ “f^aisRr” ^ g !T ? g > <;TTr: \ 
5tg ft^ c i = 5 ti §a3li “e^T^flUT:” ^TSSS^FTIris^eft jpr” ^ tR^ ^esrfWRn^lt: 51^ 

^ a?5i: I et^ ®£r^^ ‘'sa^sia^T^” ^an^raeisr '^siifesm 

ga^T ? R;i^giif? st^TtR^ I ifi aif^^isq! a^trcraiT agirRaqr^^wy^ra 

agrai^c^rrT ra ^^'iasga^irrr^ ’Esnfi^ri’HhTO^EaiaserNt ^fetisrai^ ‘qartisrr agra^irr:”, 
^ agraewlivnstTigrer: i i i “an’^girf R^qigigifi'^qf^i “gfraii^'q-qji^”, ffir 

“R?ni n 1 % fin; aani:^: ^rtrf^ “?rmw9i 

ff^ ?i^9if^tTreq =q finsfmi I gpi i SRin^ift- 


qfsrqi «riir ^eqiirRJT^: ^ qgi^ i era 

J5an I wratsfq ^^snggieian eta 
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^ am^ia: '^afaaii- 


wrais^at 
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^TOT ffr-ll'ill 

I I 5T: I I ft* I I • 

g[":n?IT: I IT* \m\ 

I M= tJ?rT^'=^ I 

¥?T^ I 3ii^^: 9 5[^RT : =f^kT: t 

I id^qf^Ti^^1^gt^W:il 

1%^: I fRT^ 1 kfq l*T^l^W^: I 

^nprr: 1 siwfw^tsttr g^gqiP^nr^^r 5^i^qiraq^^q5[^=5( k^Fi ^- 

1 ^ jr %^^^^\ I kt fSRRF^sfq Tn:?TW 1 

^ ^ w«r«rt: 3?Ti[^ wi 1 ^ ff ^pTR^wTfro^ i 

3?TR 1 3(f; (<TT. \m^) g^TO|g=q^?T 

m^: I ('fT- ^niHO ^ I ipq;” 

(qr. ®i8nO ^ myi ^1^: I I flfw 

'iwr^“^RRRwrf^‘” (qi. 1^* i 


^^Wceiicttl^d: qgra^Esrmf, wflgrqr f shijr ^gm? q^ ^ ?ra?n:: i sir i fi qr^rgr^^: i 
f’qRri- “sifi?^farJT?T^”% gg'qrqq^q^ ^nrftjjiir ww®?: i irtI %fl^q)#q^sfiT 
“srfe gg ’ q^^qsrisqf sr#rflr qgjj: i m «ri^?RT sgr^.-, ^iq^r; 1% 

?T qg' ^?5isg sn^Ttf: I 3l3q: JTfqrarai ^R^ggirR^Rreq q[g?rf^^*Ri^^T^ 


ggirpr 
^mm # I 


, I q^ qnsBTT ^gfrr: 
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II 5T?T^ ^fFft ^»ft II 


* 3cr I “q^JiTTF^” ^ “^ar sifar 

3^: '^f^wraJfT^^rg^irRHq; I ^S3 I sapEfiFtr grra'r”5WiiCRrt^ 5i«mg^- 

^ 5f^Tf?rT^ 51(7 ct^f%=^ 3:^R!yii4'^=t^ ^ 

^rat: I sr5«rq^«ri?5nl!tTraT sracr% r ^ h ^- 

i^T^arafwm=giH3^ mx^ 3^3=1^ 3^- 

Ri5rraHrfa^??rT^?T?:5Hra[, g afivi» cr: 1 ara^ar- 

5rsCi^^raiaT?5Wi^: i^ar: q?:^3 i ^r: 1 “stg^ra g i lnqi^ci jl " 

?nl5fts5^rm j ?rm k ^5^5 !?^ i m ^frlfar^rr qTOT(^3as3.m3ra3;R^ 

f^'TT ^ ^sria 3?^ 5^t 3ft ^?T3^ I ?raR^ Hwifa^anr 

“s3TOTHg^ra{ir”far ^’EaiTg^Tri?^ » araii 3yt^l5r3?if7 

35«iTfa^5^ ^artfaarm^g^^aret. i ^rarai ^ si=5pr: 

"H “3^ra3^ftaqf?ai ?Rr3F?” ^israr '?3r 1 3i#?rai 

narir^: i 3W5r«rTfq ^hr i fa^: 1 "foif^ ^a=n?n(ii’% i^r^n: f^fq 

I ?rw vrig^ w I q^?ra^ slurs': I’^qR i ara^m(5na;a%r: 
q^qi^ I 3q%rraTi |%:5j5?iwqH 3 ^: q^ f?q^TRq^ i ’?q' 

i W^qqsuon^ wm siraf^cTiSlia RW 

qTqRT5aR5Ri5^ R?r: “H^nawTW fHRra^sq^^^T^TlqrT q^sRi:” Hna% 335 ^* 5f^ 
qTfg%3 ^”1% ^oTi^T n^qijrqi^ ssraf^cr ^ ^ f^trq: i fe i 

f3qi?r5qT5q?iiT5qq5iss^^ra^3J3:“l3qicrT •sTT^mi:” “3q?T3T!^Tftt3'^33;” rt i siwiar; i snai- 
5l3^q'?qcqR3 i^aTT STT^: 3nfi[IH^Rar I 3131 l«nr37^SKT ^flr 3^: \ 

f^^3BT?:-“3r«n 3T^” ^ rT^RTIti: I ffl(^ ff%f3[. ^3^13^3 3131 3iq?3 3T^ ^ 

3l ' ^ 3 q r s 31E 3l%33 T 333q53m53qi53>53 BT^flr, 3T33T 3 311^: sqai 31^f3 fsrfq ^iq37ScTf 
^ 31^333^ R?f3|33^, 33qr3t 3qr5#rq3T3T^3k33q? sTSRq^^arfa^TftqT i i^i^qif?- 
^ qrS3 ^ sr^g;qfe|%fil3 333: I 3T3RT5^ 3515331 3131 R<:33^3 qifotf^l “faPTSRqr 31313?! 
3?lf” ?f3 5^^ 31«q^ I 33:q53»31 35P333 331 “qs^jqi^^^’ ^ 3i3^l3 3533 
^ ^q3L 1 33 313Rrs^S«15I5^^ f^q^ 335^ f3qi35l3 31^^135311. 1 33l 313: 

3 5 3 3^ "31^33’ f3 31^^1353 RIH 3ll3 JR33 33R^ ?T3!3fitft33: “f5353l(^H53<’ 
?f3 *53q: 333^ I %3 31313 5 ^ 3I%srRr: ?lq^331^1RftS^?ra505E3t^l^^ 1 33li3 
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)3;o— ggsris^t gg^spir: | 5i«7g m 1 gg^ 5r^: I 

5ifg ggfg g^rrcgfg i ■feq:? ^?i«g%=s[^ sEgcft: i ???* fei ?3gf?n#[9ig: i 
g: =gwiTqj jgrggt gr i i^: i swit^ ^gn::, ^ f^’^fgg- 

i^gror Bcgrg i nfgg gg 1^=5^ i sif^igg ggr ggr^g jtt |rj[‘ gj<^ifgg{g 

I grg ^#cg g: \ ^rt: ??sr i i 3[f^ 

gfeagf ^gn i ?f3[* g^3%fe^g fcgg: n k ii 

li sraircg ^ grf: n ^ n 


ggr sRgggwTKRg^ ^ sit^55?tti?I mgsg uc^r^ f^TR^si gRr^Rra;: 

“fe^gfetg.” ^ m- ?RgT'rai^ “gmsgig;” 

srgjRSR 3^: 3131 + gg, i l%5gTg fi^ig’pnsFR^ sw: \ stniR ^sii{g;g^- 

gt^RRg ^Itsspji \ ^ gTJ=*Rs^ sii^Rr: I aTs*Ri5^ siogwg5 n (dq f <t*i i ig fi ifg 

‘fis^SR mg ?r?qrai^g ^ atT^ geg i 

i gg^fe fg cRg m# g?;immg 

‘'fef!fe”55RgwggTgfmr: 5is^ mmm#?? ?m^R#?TOg ImfsrailgRPmggra^mgT i gm- 
g g<j i li i;ra i ^g g}ggr fi g: i f%g. ( 1%mcRmmi?rg ?fg mg mrs ?i^g#g “gr ^s i^r g ?;” 
^gtggtg;^: { g^r gfenm ^gferRtt^CRRqg^ra^: i sttw i gaws^g- 

gpg% mtgr^ ggr ‘g55reifemfg’'?g^g mitt g«g #t ggr “gi^TRgri^^’ grfe 

“^cmsfe jpt” ^ gj^TTR got gimnti g gngfg i gg gRigtg=g ggig:, 
ggarq “gig^tg g ”% gi^ra:, g#tsfg mgrnmggiflg^rggrg gigdre^lg firagm^ 
mgs“5gg mggwR sitm g a^ g ^ ^ g t gq j jj^ t g f^ ^ M l iiti^ g H m igfg ^ gTgg'- 

%^’grlg ggiirntw^^Htgigig: (I wwttg mg “stiggr^g,” ^ «it 3 ggr^gR 
gmng^w 53 ^: fe^lss^ ^Iggilgijj^igi ggf^ 1 gg gjis: mgrawf^lm i^tI^ 

“» ^|g ggrggtgrg:” ^^Igt^wcgiiiRr gRgqggr^rg mg mff?ggT%s'5=g<T^TgR5lg 
“ fg^f g g ” ffg ggf^ig: I ggi g ^f|gi9ir^m?srfggfg girmgt * ^igr: i “ggR^ 
g i <gqiq g q r ^ ” g rertgig | ^fe mgt gtg^ gsl gfl ggi ^ g%8rg% gigtif^l'swn^raw 

gg mgt^gr 3^^= "gigT^’^ mgg: stgrg 'i lgi N icw^^g mg'‘m ^ gtg ^ ~'Rlg qiggg 

nft^mt^^mggs?! mg: arg rngt: flggs^ “gir arwRgg.” fgrlgiwRggsgigt gfgfgg^: 
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E(«W!rsg5F: 


fint fej^^rswi: i^crrrr |^g I 

^r?q?r! ^rsir ^ f?¥ftfl[: i 

11 k II 

II ?i% Era^ ^ewt 5*f : ii ^ ii 


^rl ?T: f g^lJ I 

sijifkr nm 


I I ^sm% I frf?:: \ I I I 

I ii^n 





^ ^5^ ^^tnRTS^ ailf^^'^Ifr: <T^ I 3ie: &?! 

m tra d^ rra^d^ ^ifiwi < 3 i ^ i ^ ^ ^g r i ^ ^grwt:?!^ gtrf^^fr: « %ft5r 

^^ raigrc 1% 5gfer: “g^Tn^g^[TTi^ ^fer” ^?!rw i !|;?ft^: ’^?n?'W: ^ jd%?r: qr^qife i 
?T%rFn3 qr “s^rTf^crq^?! ^rrtt” mm- i i 

“^#5=^" 5^ri#ianf^5i ?^[q?*raT5Tfl fkiik^r ^ ‘‘fkRqifi[R?!n<’ 

^ ^i^rf i: i msi gfgk^ s ra^ #i to ^ ^ TOi«g^qii3- 

^^TkqTOT I q^ =q^i^rTO3?r5qftf% ^fererar i 3^: q? ^ 

^s^mmm’i ‘^\ fTOron^r^ra: r %w- \ qs^frfl: i to ftfq i^: i to 

qronfefq sjqjTTOf^ft^nq’’ ^qt i m “^3ratft”iTO^ ^:m- 
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^ l ^ I “WfT^FR’.^^ I iW’l I 

'ira; (mo^Rno^) 

('^- ''‘^>0 f1^ 'JPRT^ ^^1 (qr. ^ ^^1 

C^- !f^ ^^’1 5^: 

Q^- ^»^»0 ^TTprt^lW I I I 

“m f” (3.»n\}o) I I ^%f- 1 

(«n- ^111^0 f '<!iq^ ^ % (IT 'KmRo) I ?r>T: I 

l^'4>^l^ “t^: ^^^'TI'STFcWT^^ (qr. »ri»0 1 

'(’n. «RK«) ‘"‘"aanfliiqi*/" ('tt- ^hi<:«) i f^5^- 

I “T;[^#?r ^3^- 

=^r?l” (qro ^RlH) ^1 “3[i fcTT^RFFrif^^T!??^ 

WfC’ ’?^T?I^T^T»TfW#RF!: I W^'. 1 

^ wmm^’ (qT0^i^n«») ^ '1^:” 

(qTo^iH^O ^FFcft^: I ''W (qi ^Rn?5) 

(qr. «R|^) I ^ U- 


* 3?r I fara ^r cci^^ m “q^fn^RW!^:” 553^ 

I !t: t ?TTOqT^” “gfst'gfTO 

qqRi?^ ^ 5Rfer: ^rfim^ i g^TJTR[ 1 ^irts^ ^rstgrp': 

“5'^^ ’fT^rqi sr: m^” ^ ^ ^ f^stRc: | cR: ptslqr 

qfsftd H?rt fpfrqRfq^q qt?^, q^Sf: 'i^?ROifit^l^ “^TOI^sg^ft H: 3*f^” ?% 

siqnqil^. ?% q^^j; i ?Rr: ¥rf|?rtqmqPR: q^ ^ ^wrRqr^” si^BRqq 
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gr^i ^latsfa, ^ irfai ^# 5:1 % ^ s^on ^j^sf^a gr i 

agsar: 1 ?Trs?r ^JW^wt ^ ^ ^ifq qr §tqsfR gq^ 1 

fq^i5=^ figeqr |cq?|: I | FTT^ I ![5Eip^: q^|ii:oftsqii: I ¥i%Jl | cT^^ 

Jfwfw ^ cqm ^=gsi I I 

JRoft'g^qri^ ^ I 5?^55lqj it^^st: n | |i 


^ “^: JirT^5Jr^’% “stratsf^ 1% d: feqwif- 

^fnf^ ?i?vri5R3; \ 5ra «ut^?ts^ qraV^r “'aricrH^ “siT^irrar" f5q^5r 

stc^Rn^TTfcqq. I cRt: f^gcgfRiR^rq^sa ?r qq “sjgqrrr 

q#^^|j5[,” fflr ^ tmfffgilsrTiqrTr ^TTissis^SSTfiqRr: i g|5fid ‘^gfEfi^ 

jj^?TT ^ ^ fjrqracqTqr^qTTiFJT^j^qRE^ gfEfi^ 

^qrqqrq?^ fq^tcg^nrasq rth: q?[fqTfi“gi|srnTi^”% sg^TqgTisr “sis^wnjj;” 

?ii: q5[^Tiqqq?jn?cr 3 ^ 1 = 5 : ^ ¥riT!itsq<im?^qra?n: strei ?rt “q^qrqqs?” ^ ^sr 


#: q?^ 



3T?I ^TJRtsq SIT^m ^ ^fTfe-qi^: 


qqqi^ 1 ?i^5riqf 



qt iRn 





#?- 
qsE^qj?.i 
I ^f%: I 


q^j^qRqtvrqigqRr^sitf^q^qTS^qr^q 

^sn^ffil'^TfqrasI q^c?q%fw^rflr i%?rq: i sift: 
q^q ■■cTi%fifTr% vtTcf^jf or qqq^tsq qqqRfq: gq: ^qr^: \ srsiqi 
SRI «tI5ft: qqq: qsqqqq^ f%qfi?r ^5!P?fHlTT5qi^ I ^qrcfr: qqw 

“g=q qf^qin” qtgkiqr'i^^;^ qsrJTgqqqfq^ %jr?!!^ ^ "^V’ fUr iqn^ 

3r^;pq^ “q'g gj?:’’ ^ ^1T% iqt5q^r%q got “%qn^-’ qrigfe “Sfqqj- 
wr«ii” ^ qnqiqtpKqiqfq qi^qtsq?5qqq” f& qi^rrsst^ “st^ gor ^i^. 

I ^ “^a[iqtfq”5q?5r sqr^ {Irsrrsraqqifq ‘‘srr^qrrr^” ^flr srr^Ttqfr^ qsn^ 

■ qsiife^jnqiTirarn i si^rfq q g qq ^ qi^ q w c qr^ I qrt^r qqrorr vm qr% 

fi^ITTF $: sr^qqqsq ^^tf^Rs^riq^T^- 
^i^«icdc^«iis-: qqq ^rrafqroq^rsq- 
5I^q^¥rqigqT?l^Tft?HqTS^^ 
, _ , ^ goRi ^sqr^wq- 

qsirfTO ^ sqrqifiqT^:” i qq =q q%:q^ ^sgqtrT^ 3qr^ ^qjqgqirr: ^ 

qqRgr?rr ir^^f^iTnwr^qrq 1 ^ \ “qg ^qsr^” qrfn’’^ 

qj^ TT^JT^q^ Ct?r: qr^qqqqtqrqq^ qqn I qq WI^: qqq ?to: SRqqqq ^ 

fqqqq% qq: qT?ft: qqqqqr^rq?^ Wqis^Ssqftqr^r 
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qricrqq 
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^a5F5 wr Jil^iT* I ^ 


1 I 




\ I I f 55Fn^J^53L 


^m^ \ 5FF^?fS^5^ li^ll 


fMf ^wi I wfRi 

55THT^^t*IW[=F #WT|T I ^ 

^ f^-i% m?R i sife gr^gi^railsr 

gf^{iiTi%TO9TlpftswTi5rs f s^:5jsl s{i%3^ra 3^Rt55^cfi5Tt^iTr: 

^ ^ ‘WR^q:” \ RR: 

aiRR^dq q^ iRl=^ ^E^nJilaq^T^^raj^ i sifi’R’q ajR- 

fSrar^ ^ w^ ra^ ia^yfi ^ ^ CT^RiRRfet : \ ’aR^g^TrRR^ ^ iT^T^Rr^q^i^- 

g ll figbiA ' iqi “q^ST^ ?55^' I ff^Rn“Rt^ f3r”W ^JROT 

^^?jraF?R^ fatfe r %'A ' ^ {?r55^%>n^^tTt: ^i^Rra’Rf^’ni^ra: i 

^ 3nR^ ^Rll5RqT3w4 ®R: l^RT^TlqR?r ^^RSIRR I RR q^ q«W 

flcfi^S 3 ^= Rsg^Twqr ifR ^Rnq^ s\%r: q^qra i R{|Ri?ni!aR- 

sas fTO ^rg: q^ ?iR ^tRProi ?RraR: i qmfor i “^s^tirriir,” “srwskTftsiq 

irfirfR JRq^ f%" # qwV^ a^r I RR! RRf^qiR'qR TO OR^ 

gmoflfRq^i R?t RRft^ TO^%q Irr^^Tw q^3 sTO^q ifrfgftiTtqRRW 

i?TOt%®T^ I 155 ’St grofei s ^ sirf^: ’m ii^qrssTra: 

1% g:#5R3 ?gr{^?qT qi%r: i. 
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wr ^fT5^5|^T^f^3Wn^RT i%^i ^m^= 

WT?cl^ I ^f^»T I ^5^53555 1 ^ WRR 

#T: I 11 

^T^i ^«o sft’TW^: i ^^Rft i 

I ('TTo ^111^^0 3|?^iTr: I »TTi7^5^^ m^: I 

('TT. ^^n®) ^ 5^ I f^!Wri5 ^2[T^: | 

(mo^mno ^ ^ q:q^qwi m{\ qR^?Rq 
foT\i “3?rrt ^q*/" (qi. ^i«iv4)i ^T^qw|qqTqT 

i^^Tqfqt I ^qi^: i (qro 

^qrqT^^'"3i|q^^ « ^ t^qTcrrqTtq qtqqTi,^Txf^ qqfq i qR^r^q^rt- 

4q fqqq^w^^f^ fqqi^q^” C qfro ) 

ffq fe'tqRTq: 1 “iqf ^i” (qro's^^.^) ^tqqt iqq?” 

(qr. ?im^) q^W^fqqqi^^ (qr ®n>®o) q 5q;i 

^ q?^q=^5^s?rit^[Tr: 1 q^q^ ^n “qrq^^” (qioqniso) ^qtn- 

fqq-FTRnrm: i Iqqrq"^ (qr* %rr) ^ ^#3qq^fq- 


» srn RqRTsq'f^^^T^: i ^^_ i ^icTf^sfq =qif^?^f^Tr: i cr^sr ®tm^ #- 
q^qqi^ »p;r^5T^qi5[w?mf^?rqT ^^ra^n^irr:” ?^[^Tr: ?T%rTqra^ i «iTg*j’ i 

ST^Wt: “f:q'jqif^^%IT«l^ ^ OTJf^ ^traif^ 3JTg5ls?: I 

?T?i “';n?rtf?”% ^?n^-5q 3 ^ti:, “jf?qq” ^5^?3fTn “sn^iTrr^” q^^qqm 

“?d^s^^#q^JT^«ra: fqqRSrwT” q^jtfes^ N' ^irat; 

qrqra[, q#*gr^”5q^ ife'^)(?iiqii?»?iilq 

^^jTfqqr^jng^mRJ?. i ?r<ft %f!t^3=qqsl’T q?q^ ?Ri qjl^w- 

§qra: =^^5^TP^n^q;?^ “<pji>5T gs [r= g R^ra:” sng'q^rft^Rnu \ 

«lRr^ I 31^ '^5[TS5(R| gRTgggq! ^ 

sfRqR^R^nf^wqT^^orrR ^sirffR^qra: I qr^ 3iT%f^ f|€w 

H^^qferarr jr: ^%:” i i fiqicft^ 

fefq q?r:^q^ ?n?q initr qrfq ^qq^ “3i?n|ft”flr 
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[ ^ST^WI I %sri!mg?li 

^ I 1 5rr^ ^ m !^ ! ‘ 

m sra% ;e i *»^ 


^r^:, s^im^ 

“{h^% 3?” I ??t?rTO » 

^ 

sfkts?: I ^ m + ^ “Slf^^” W^- 

ggr 5!^^- 

.T^S^=l ^ 

I ^ I ^ »ra: » 

“sp^s^” ^ 

%fiqq^^sftT ^ W^ sR^ra^H Jtrfitqf^- 

qis?ft^5^i in#^ ne\Mmn^^ “fefr”fa#ot 

?wT^t '‘iifen5i:^^i5ff^’’^?T^ 

3t#r Jn^JRR^ ^ s^: I sH^sn^il^raHT \^ =3 g?!ts^sp^> 

3^ ^rodsw^' SETsg^lrTRq^ ^ j 

grfSr =513^1^ 'I?^ « l?lf^'raq5f«tT5M5T{% gRgJrttTO^ 

^ 5r9r fTsfert^ ^rat gsi^ ?r^ ‘%s: qr^^tOTV’??^ 5raft 

^ 3IT^Kn3^S^5T 5r«n7T^ spiT^rafin^ I T?^ f|cfW^^'T'l?T ^TT 

|[^iRr”% ?ra ^ncfr: ^«r*e^ =3 f^f%%cr 5?^ 331^: 'i^^?!- 

^i^i^sniJc^R^T'jq 5ismT^ 3i!=#r or^wt^ TR^q’sgs^: i “?TTn^ 

5^:?i=^fr”^ sftonf^ ^3<JT OTTfl5ts^'T'T^5^«n?rh'^'n;5r?!it fife ^rtpri^^ 
qi^ i qsg ; I OTi: “^T3ni:?tfe¥Jrsi%’’% 2f% 
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i qR?w ^r^^irrq: i i?s[‘ ^ iRrirfe^isi: i J!i^«ic?!55n?: i 

551^ ^ ^Tlcffif: !5g^ qTO#3T|Sr 

^rfeffcr: II H 

%o— sirtn: qsr fgqsqrf^ ^jf ^qsqrf^ 5Ss[rq q: ^in^t ^ S5R^ gr 

*i3»aTra; ?f q?Tq^ i q^Tq% i| qrarir =ar qra^ ll \s n 


5n% iic^a 

I I ffir \ i 

I \ 

sr \ { 5rri§ u^^ii 

I ^ gSTFTT 3^T- 

I rirfr ^ = 

^!n^t^‘ I ^OTR% 11 

I^T^: I q- ff^ ^s^Tt 


{ qq ?T?qqfq?q^ g l ^c iiq ^ d I OTt !^t<Trac 

r^”iqi%ri stii^ i g qr^ ^ q *rafq i ^ JTsqqeiqqfcngqrrn?. i ?Tfe?ts^ nif^qf^*- 
sRJPRq^ qr^qlqra: aT5- 'RS ^ ^r^IRqiqirRqfqqHTqT^qra: I “Hrgw 
pqT4g#^T)g3J^qHTsqqf^^^ Trs=qq?:s5fPT m^i 

OTT^sfi’i ^ra asm sqrTt^iqqwRq^sqRiqRrac. i ?Tq qg^- 

i CTlii;i-*^ TtqRqR^qfer: <Tsaff^ g ’RfemR^^ifqq: i '^qfgq^HreqV 

’R ^ si^gral I 


v=^ 


^ (<no mmO 

Cn. ^nn^O I #^T I fW- 

(qio ^iv^o I 1 q^m^T- 

I w ^' ! 'EPT*/^ ( i 

, f^T^T^; 1 I I 

^nl^l 


* ®[^ { “ff? ff^^TTcft: ^fi(H5r^<Jsr” ^fwECT^ Htt>|S(t*T$ 

^55r5?: I ^ ^rrfafrT \ ?r^ ^ai^fTcMrrf^ ^5rs?: i «ii|<s+N«^ 

^RETOT ^5r5? lTO3I?I3qfT I H?r: ^7T g-??Il?JI^ 

?% ^'w:” ^^rm ^'w ^ ?35I5^ 

>sn?ft: iR^Rraf^ ferjfTif^^R^SRn^: \ 35'^\%ira»n^T5?ra?^ i 
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f5*r«^si 1 ?Rr g^tsng^'i 

5EI^ {^q«5^TTR^ imPisirasTjl^g^fr^ s?#^' tiffrRfT^TTPm i i^ra^: 

“^frp°gTT ^ i i q i5 t g t (% Rf ife” WPi. I ?ra ^ri^: Jr55q^^^ 

SiRRi^ I RJR?Ri: q#: ^tqjRrl^ra “q^^5ri%f^qra5WT%Rqg^ 

Rgeq^ifesRrfeRra:.’’ j i^rar: “fsi: q^:” ^5?i^ qsgsj??!^ 

I ?Ri: 3^ l%lfiRq?RRn^ I rRl SiRRas^: 

«5«RPEq^ ^ qrsRft^: I JRpjs^ar q^qwqon^Trr: I Rat ^atsfpfiilRqi^ 

R?mRRT^RRqt^R JITR qfl R^tIr “RfsTl^ 5rf5RT #1^” ?Rt^ 
qf{R«q=bi^ 5aR35g5Isl %ftR R^: I RR: RJRTRRJRIRq^^ RRlfilRi»<aiq»l^^ !PRRT- 
3?rR^m^5RRI Sig^R<^R 5RraBRiRS^ f5?fiR stir:, q!(?5lRRtOTffRR^ qifl%“RW- 

Rf^R^ %”%?JRRr^IR: snHRtRTRRRR qf^ T^R^RfRIWI^I RRRRRRTRTWra “RTR^RRRT 
'R” RTsft^ ^ RR^g^R5R3.l Rf g RTRrg ^ lR W qcRT ^R Rq ^?Rq ^R:, 

“R^IRT^S^RRR ^RTRR I ffR'tRflT^fRRRmfg RT^cntqq^RTcJTRR: “^fqRRq^I- 


Rf^miRIR;” I RR: I fRRRfR’TJfRRt RTRIRRlWiar “J^ RR” f{R I 

RR SrajRTRfR ^R^qRRRI Rt$ RR f{?Rls^ RRRRSRR^ ^5^ fR^rf RR ^^^3. 1 RR 
R1^: 5R^:, IRRR^R fq’^RTf^RcRI^RsI J RjfRrRfR R^ ^c^R “'^R” ffR ^RiR 
R^ iR^JRRqpR RfTR! 5R<RRIRRl%g^: | fRmrJ^ I #R^Rt: "^qtif R ' RfaRf^g r fe ^fq- 
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tflc^ % mw.^ I !?irno 3 f ( gf jiht i sEg: qssr st^ gr i arf^iiq: 
gf srr \ gg: 5?crr i f^orrroncrorrfff^f sng': i T g;ifiJ iKT^ 4:c g< < \ 

I wm f^^igR5Tj?<f ^smwrr!^ l ^r;a% i ? grfefqc l ^- 

JTnT^?cf f^ 3 ^j%Tr#irT 5 R[??f gr i srsrgr siqg": sng- i[f^ 55^ I 

m^mx m, JT^or ^ m 1 wmmm V 

5[i^rf OTfc^qgc^i'sfiorrjriq t g ^ T f q qq igr ^cgf g[ } 

crif ^fST 5 tqrcm;^r ii =^ n 

%o— gjff ^ ^ glRfcf ^cfttlKq; H =: || 


“5rT?ft”fg oTcl fgmrfirfg qgjs: i ?m ^?rj;r??r sri^^- 

^%>i qfsfSis^i {^raf5qlr ^ s5^{^srra:ftT^^:5gtTRgi^ 1 Hgwrqsn g^ggsro: 

“sig^^ gf^” 15RT5#Tt^ra^«CT^STTf^5|5r 

I ^ g f^rrors^ 3tT%5^^ %fiq g^TrRpk ^ , 

3i*7g: I wrratefe 5ff^ ’jngijjJt ^ q g^’gTi^.gg- 

I ?ra^srT?ft: ^ 3tpm#gt^ ^rfgf^sjr siRftg, si^ 

q^Tl^TrfRfiRT^ q%^RftS^Tg:5tsg: \ ^ ^ 

KR^WTcHf^ H'g^r: I SI I fsrqrcrRT^l^Ri: I ^m: I SigggMs'fi: 

Tfs^ 5rfq 3IT^ “sn^i^raC’ “sits^’’^ t%it ^fURkR 

^ 5^ I ^rcft: 5fltrariTTTigrasT f^w?f?fk aimWi 3i^Tfe-s=?nT?m?Rra(. 

'3g!f^TTtRjj;i ?if|?rigt sRis^m^ srigisig^nn^^ -sgofcfrt^^s^ <?5ER^Erw 

?r^ s^sfst^rfn^TcniT ^siif^gTgi^^^Tr?^ cri tj^oi i^^l^rarawn- 

g^iTi^sHf^^cRig-ccmRij. i i "gsr n?rrig”5g5?iTt-^icn‘Wft =5 qg rain^ ’gr^ 

g{^ si?!i% "sifitsrsgt^lg l^r grasiis^: i forf^ ^Fim&ssi^sf^ 

gTp5^T3RSc[: I 3W ismrt: m'- spg^^ f5igg?ft®r: qR?5 Sl^^ti^ fsf?^ 

fsT^Pci^ii^i^ipg^TrT^i^TTr grasr^ , gsftjsg- 

girTRqwng^ 1 f^if^RTgi^^reRg’ i si??^ sith im%T3- 

%.;qiHi!itSS^^[T=?f5sf I gg: ?reTfkfg=g^ gsi^ gfe i riTi^ qT%ffgq^i 

gra I sig^ra^siTlH^RRisg^RRgq, \ 

^xnw^i^^g-: cR^ 5 ^Egfen P R^i ^ sm q '; i gif^sm; i wgTsm s^ i i gr wiiR i ^qg i giiR ^ 
“315' f^r^fTrsRg^SqjR^ gif^RisgiEcrcft gid r ii i faic r qgn i 


[Slo S(o e; 


^4FTjfH=^ H^n 
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^S5r 'Tf^i (r^'* ^>-) 

^#^1 #” fTW ^n) 

^ ’if^ 1“31T^S?I” ^T^l ’^n) “wi 

# qf^l '%: WTRi (f^o ^K) 

3!^;” #^! ^1 (-no^Hn/:) 

TFT^ ^ ^ I ^1 ^ 

#T "i^'kr ('TT.^iiRoo ^w. i ^#sw 

^f^gpTsmi H fff “cl^^'tt^ (-TT ^RR'^) ^t^l 

''‘^^^qttol (tt. ^ ^ff^;q^ “f^FI^- 

(<7?. ^?f 1^1 (TT. ^RRH'^) f??R:r^#T: I 
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^iT^rfec^ir 52r37»f5^ sjts^jt^ =? '5^T^Trg^rafTi”% 97g^T^^?r 

5^ I “35?n 501 ” ?r?7 ?r=E^^R^w "Tr^eBT^sj cj^Ri5i'i7?s^*i^irr5^ ^i^anf^T^ R^i g* 

^5|jn^^g^=m¥r?R?in%^??r ^^rrf^fliT ^tfer?^g«RraR??qr^ stir ’R 3 “< 5^57 

firTt'Tsn'R^ aR^n^Tf: 1 arefisTn i rt i “sig^TTf r^tt* 

'TT^ifir''aqf^qRV‘‘Rmi ^?fr3Riiir:’’ f|cftt^-^^TRRr ^«n:a sg^Rr- 
RT^JirfirwRrr^fgTTT: I i '^jReRara?^: t 

ars^WRTTsg » arms^ foi=^tsf? siTfr^Jt R?r: \ srTst^nrr: i "i^tRcrrsRtsgTac 
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aRq qgraRal'q “saRr^qaraq =5” 377sfq%q a^qfqqTar: \ arast at ^{Rgaataaqaiwgiaiq 
Raaft: q=gP7! ( rrt^ I Roaqraft: "a 


m 


[ 3|o Sio gf o ^ 
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wra^?::4%wirtl i i ^ srr i ?5^ l 
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tr; = ^5fr ^T m\ I I 
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TT^; 1 (qro ^hh®0 • 
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I sT?5rw^ i i 
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ff^ fqfw^^^srrrft (qr. 


•^Rsn ff^ 


^nrfnnfqici. i »|q =5 snn^s? 


ITo I ] 
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^ ('IT. ftiiw /‘^iTTaffW (qi. 

^ ^^JTT^Rf^iriTT srT':imT^5ST^R^t5T (1 ^o \\ ^ \\ n jj 

» 3?: I ^jf^rati “pEiferi^r^ifiiwn ^?5r^^{0Trf^%?i ^[^onf^qR3iq^ 1 %^ I 
31^^: I Er?3Pii^ra^^ ^TEss^Sficn^: I afToiT%mf?T555cra?wfti% «Tw aifOTf^- 
'^^fcft5[ra5gTj^ I grer: sisiI^b^^ gsrm g^rirrTi^pirjrarr^ qsr;^ =g # 

( ?ra 3.3r^7?i?w?T ^^SH^if^ra!5r^T s^sf.^frcgq s^j-^ri^ 

3!t?ra?^rr JIIH l%%53r fgflHfr "<?35T^ ^SWHiyjTr:’’ | trgf =31 !!i:q^- 

S^rasj'i 3 n 3 T: 5 i 5 ??^ ?Tt%crmr "iflr- 

=ar”5g5^ ?r5i <gf ?f^T^iT5=Er 3 ^ i ?igr 3 ^?ir 

'njifiTr?^ 3 |eptito^oi ^ >5g^lsr ''tpjiW 3^^^’'53TTf^^’aoTT^ 

I 3^: I “nW?:* ^f?r 3<inf^^oi ^rgT?fttit?3T% I ?icr: ’^’^gjgrasr- 

?T3r ^ 1 % <7^ I ?r?r src^r^i^gr^oT f!5T53j?‘'^T^- s 37 ^^- 
?T3P7 ‘'3n%5'T^T?r^^5-'3i:” ^1% I stH3T 

5RTlf^{^¥lfiR'7?!7?f^?n^p;ff?gn%9FHf^7TO^^^^ SEr'7{5i?rT^RI3^T5^133f5'=lf?li?r ^I3T:3j5[- 

«ScfKlTf*(. I ?RrtS^5TST qRcT: TT^^rraf I 

37 spRT^%iT 55#^^^ T%im;Roi 1 ^ ^7^737 Hi^TO^rr 

537 .^ 375 ^ =3 “537^7T5^Tr<’ ?53r^3TTf^r7r5^,75^r^?wiTrt^m{q^^i?^^ ^ 377 ^- 

1 ^ "Hf '1.37^37 7T37!5T®3fT37T'53i?i^7r^^Dfp^^ 

^377fe=?WT5Ji7H “q^lsfr ^r^iri^:” 5537 ^ 
f53m%qi^lTr5^ cTtr: T7:^?q^'?R7sf|37Tg^=^707 "i?^: T^^n- 
^'’ ^ 337 ^ 'J^t^tfTTg^TiTJT^p^n'^f^’T STI^7T37377|q;^fe7?r 

wrer%37 ‘'iisBi^si” anr^ 775^T37%?r “^%n <75 [t^” 5337^37 ^I7?r5g33;i 

<?7r^ 3^ 5lT^^g^^<73^;j ^g-: q7 ;^f^^jgr37^m73W^: yjtm 

3737% I ?7f5q37ig JI^3?T%fP?!t7?37fegTF%v7^^ ^ 

%37IfT7gq>g7Tq^iJ77qR^^ 57^3^37 l%37g 1 ?7^:4^^7fv7q5gr7777lT37%7J75^^?71^7?q^SS7- 

7^ 77 ’g77n qJTq f% 537i||3% t%§: I 77tS5TtSgi ^3%S^^3tgr 37t^f7T5q7- 

!g7T53T# fitfe^nar: I mi 77 =^: I SiW%: { “37l'l73?5W37??r- 

^|3:%S%:” 73pr<37T%!r^37q: I 7777: ST^J^Jpgra^ 777 !57g%773T37!7g%: q^Tj; I m 

^1^5^ ^TB77gT 7773737 ^^ 077 ^ 57 ®^ 77S!77^: 7 SI7?7»c737t: ^'q%g7^g^R7?^ S7SI77 3^: 
IT 17373^ i|37ig{57<a7^ ^7f73777!^RqT ^ “5^T^=77W 7^%” ^ Tg%7: I TTfTTJ: I 
“^577% 'J37377?’^§®7n3r^<tgq7'’ ?5gon%7^“'oi 77fg77ft7%r^377r! I 7777 : S737lwgg^ «T 7P?7 
77437777 ^ 3773777 ^ 7 ^ 771^5^ 57^^:^’ifT7Tg%ggg 3q«77377 “5f7I^=g7f77''% “77777777f77: 
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[ ato |, sio ^o, =: 


5f4ilT^’% 3>raiClf Tmf^rf^ "7^ [ H?t 371=5^1 ^i!T53r^OITiTrl^5St33:^ I cTJ^STlfH^- 

5r??mTgT?f\i ?ra: ?777 t?i: i ?r^ 

^ {q f Fa fifH “fer:” I ?ra: 

?% ^ ’7i7 i tT 5!? i s^7 ’^ ra i I era wi: ^T^Ttg^TeR^ 5^7 55«ira f5if3Jift^%^wt^Traggrara 
?s7if^rar=raT7i.i q;# *? sit^ sraraggt#! 3P=ra^^: i ^ wffcrrarTTTst^qtgrat^TT:- 

rare^qferra ft#!rralgT^ 7^ i7Tg^iTrc5ra; i i 5T?ri7 77 ^^ wiira^ “f^^: 

Firavng%’’ ^ «7f^ « era; n ^m’ m i 

at^ sn^: 3^; 5r;?ra73Tra^ eraitfir f^T#t Tiwrl^^ra ttqljrarlsrraserat- 

3 [ggT = g ^ etferaggraqrat ttIot ssraPTraiT:^ ''agi^f^eraiTToi: wtggra^” 

^ 5rg5rai^n^ra57 3g%^ mgs^ “5rpg?ft ^rasn^r ” fe^rasT ef?r: q^i; ’7 '®jt {gw^^^greR^ 
graer: 5rs^sseftgra: i sqnf^rai^rasjTiVggTTrraJi. i ^mra ^girnaT? ^ >77 agra: ^rt 

^raggr - g ! Ti f^ra Ti: 1 ^ « ^nTT^ra^ wr^ ^^raif^ire^rat 

“ttttft 3ra: 77 ^ wonf^ 7j^ !77i^ llrari^ Haaftnipk tttttto 

?n^77%5isg;| era: # “TF^TTR^r ^ 37^ atranra ?r;77^ 

^ 77^1 SeTragr: i 77777^7 7777T77Tra3g%JrTra7!ikl^e^ 77ll5t7«ilgrae|s7 

ef^irasraF emrggrTrarn, i ^ =5 wmi^ aiT^renS'errggTrf: i ar^iggiwlgirara; 

•TTrareraRer: i tttw » erg^^rat; (%<’ {%f^ ?r^g: { 

eJersrge^sBgRra #jra7^ er%7g. qrara^ssg^ q?;;^ #; Tirrait^ erari 5 % i era 

q ^q^ loT JiT%q^ra%q m eTsgs^jfgtgra: i rag7?7raa7 sq^jRml^^^Tggr^ra 
^TigTrurarf^e^al^ra?# 777Tqt^5r?7 gq^mf^^rggraraTT. [ ht^ tw ^raggra^^FraF 
q7 ^ sirar^ a^w; \ e7a77qTl5ra7tlq 7q7Pt5RlarggiTiraj^ \ to 
: I 77lfTO7g ggra: q? “agTrr; Td^TTq 7757777 ;:'’ 
7757777: 1 ^^gTq 7 ^«77?7l“^^”TOa Tfq !R?ra {a^7g7^gr77 ^575g: 1 
TO n sa gg^R^^ to ^^57 glif qgT^ i Tra ^qraro gqqrgggiraeqTi; 1 
7R7«r7faq!q7lq7a77fq 7q7{aq^7gg7TOJ^ 7 al^fTR^'TmsraggiraTqTf^ 7«7riaTO77gg- 
^ ijg I 'q:^7q575^ 3771^7^777: q^ %riqg77rawq7qgg7=m 7 Tra %fiq agiraTeqg ^1% 
Tqf^fofTq: 75rR7n?q7 #■ qf%q: i tos i q^Ts^ feTO77^’l^ TTswggqqfqar^ q- 
7737^ TO “777^7^^ 77777^777” ?eq^ 57^^ 57fq 377q7^ HTaTTfa ^qT^ I 7777 ^75^7 
qTfTO7 qqTOR?: W 5r^7qggr77: I qqeqq^STTfaTO TTT^sqaTTfq 7qn'aqT^aig!=7teq^7?qf77lg7TO 
a iTOO f sl q7H q^g «ra gqroR TO«77g^^5q|q77eq7e^ ‘'a7F7ggt'^gfq§q77^7q«77g^- 



^qqnro 




sraiTtSl^: 






?rg^irmP^:” ?r^?ra5^ ai5r qx 

?r%rprr ?5r{^5n5<iT5Wi5Jm: I 

( t) H’FnJTfWra^^jft«?I?THT {iwTJTfln?^ fqifFTTriJIf^lcr'Nl’^ Sltf : - 

?l5fi 5^?[?f jiw,??3gTJl5;gBTfe!ET I a??sTm5# m ^s ^ g r ft ii ’ Tg^ ri’giq. ii % » 
^^Fr!=<:T55rf%^^ ^ otT^^OT: | ?T Sf^q !5^^5?T =f5iW ^^5^: II ^ || 

fJfiT^t#^ ^iTm% HTfra: « I?# 1 % gw?r: 11 ^ 11 

5ffg; 5n^RWTIt<T?rT: I TrR#^T% 5=^«T^rT II S || 

g5T:^<Ti%rTwts[ q^swm mm 1 si^iFq^roi sfgf?f% 11 ii 

3i5t5?r5Wf^^r qrq: 1 wsaq ?R[3W 11 ^ 11 

sisqq^’qmn^^ =q i ^®nqf^«WT«ik cnsm^irf^^k: 11 » 11 

m crtsrT«3T%T =5 %5!T sifq 1 *1 i%^qisfeTq^5Ttfer?rTS^ =q H .1 il 

^rar^qrsfq (§ 155 %% q^ 5iF?r^?r ii i 
«??r^ qiq?fi4{¥T^ f^j — 

3i»rRcf iTi^' f^Rs^qfid^i^ I 55 ^^ q^ ?i: ^JT<^?Rr q^'^sqsTffefTi ^5qT qr^wisicr 

tjW'^q^ iqpsg^ i q^fqiii^^ranq ^q^nF?Rqq!^ sqigqi^jKra 1 ^rtq5qj|f|!%?q?q 
q^racw: I 3Tfi^qqT?[jnf sTsqsrteq i q^;iqii^i^- 

^ q^qH?rq>clj?rqT gRfts’^[^5[^^qF?R^^f«rsmq qi i mm. ? 

qvqwiqrql^iq^^ qE^Jiqfliqiqf qainiferqig^iq: ^snqrsrf^^qrqt qqtqiq ?flr i qq^^^jjfiFOTcr- 
qj^qqpqc^iqipq^i- ^iqi?f^%gi?r5a«j; I siiqi^iq^ot ^ lliq?q^r siif Hfw i q^’qjqFT- 
fqrq?qrT3?n%q Jrfeqrrsqra^ i qcfiswTfq^^^iqi jR'qfqrtW 

STTOlf^ ^n^:, qi’W pr sitI q^q ^ l q?^;fqq^mT€lllni<j5^P,^ 5qt^ q^qflr I 
cRTt ^^^5q^Rcrcra^iqT5Tr^^ «^5rT 5Tmqmq.qqfqcr f ?qq-’ 1 qqiq^’^if^srf'Er: 

3iTt^qq?TS^?qq;5r?if i^f? q^q ^ i q?q ^fq JRsq^qr^qsq^ 1 qi^T%j 'tq 
fsRjHsqii^ I i^qTqi q i g TqT ^ qq m qq fe# ^sgqfq Titq ^fq 1 Triq:^^^q 

ftqqrfq^qpjS : II qr lqwin^^fq qqi^ q^: qr# fq§Mi 1 11 ^- 

qqq^fq ’ i q k ^ i^ ' q^? ^ T q^q?|qTq^ ?^qT ^syrq, q^ ^iqqsqpql^ qrqqq^fq i 

qrfq I ^:^q5=qiq??qf ^rq' q^ sthow^ i crrqraqi?q?l^ 5qq qtq^ %ftqT- 

®T^ I qT¥qts5=qre?qqq qsTfq qq giqq q^qilqq qfrqrS'qqiqTq ?fq i fe qq 

5q^=ss5^T ssi^fqq^qiq^ w ?qti^ qqrfifqi si^qqt cfsf^qiqT'qq^^ q: q;q^Eq- 

3555 ?^ qfs^qrq: I qg;? gCTRqg^^4qiqFq?[^sq 

sf^ q^ q^qs^ ^ I ^ %qvfft sgq: I ^qrqjq^qfqg^ 

sqqiqifTqTWTf q^q: ffq '^<gq«[:.i q^sra^ i ‘‘aiq^qr q ^t;” f^qrf^ qsgf^wrqi^ 


[ sio 


: 

i^o — ?{ i g;fe^*frR?r^ i i 

israrr ^igfqrsfPirawsjpJra ^rr stt 


!3fK f^fjM^ srffS^lf^ l3I?If5[?WT^?E5|^^ OT^0IRr4f?% I fHSf ^ 1? 

«5Tf 5is%flc I :5;^^r?tlfel?7T*lli^ d*?: J fllfHIf ) fe^T: '?f?15rST: I 
gm ??^aRcre!!T gT# ^tr^r ^illr i ?t3 

?TW '73^1 ?TT 3575 ?^: 'T^fHr i ^1 {^HTT^ fifJlOT 

S'R^'TfTfR: ?jilT'^l ^ I i|i5ffrwraTf^ rj^’rfl^Il'H I srifST ^ii: 

«n^ 5i{^l?fpj!! {wf^t iw^Ts^rf^cf, ?n •— f^ncf 

Jra%' 3i5RJtfift^ I g^gifqt: 

. ?TO!g5^sf^ 35g^!E^T5ff?i5ne5gT^5niioiraft 5i,gT5r^a'Ji5B^ fife's vrmu aiw^Rr^sr 
ffilffTOTf ?ra grfiT^lf% 1 cBT 5|^ J 5f^!g^ ^ SRTpinsT'HfefT 3!^f|^T: ^fT^tf^sncfg'T- 

q{^ ^STS^: I 5R?^f^?iraRonFf3^®Stoig7?Wt ®n^^T?rai'iIH'^' 

n^ \ %nT wmi ^«it i 

<7^!^ I ^TT’^’^sra’sRTS^ '71I**7^ 

‘gi{*rm®r s^n'srl 5|55|i?dl[fe i f| wi%Tfire'7^w- 

eisj^cTT ^ffn^rap-mw^ g q li^ra g r 5 ^: ^TPivSif?- 

5ira7 felfir: I tra j cR?7 l ?Rr l S{f57STP^ I cf^JCTT- 

qferpiifiifei 77 ^^ 

aeni^ TJIfrasigiN: 1 ^7iTf?r7^7W5'T9i ^ ^ 3 sr^ 

7jj*l7r?777rf7iwiqt ^ Tiff siif i sq^JTfr 

*r^* cr^ncTPnTJ'gf Stst^v^: qist 5!lf57?3>7l§' ?f^ TTiqreTt^ 1 %5I grfipaJpPR^TSS'^’T S^TJ^- 
grCHS^gifSifTra 771^: t 7TJ^ram5tq7il€^H!=35g^77ra7T?gWraiti5;4^’^g5^g’<^^ 
sjtf ^^g^spmi^ i <a(57fcregr3, stw: ^77%77T7?r ^1% gs?7777Tnig5ai- 

77slT?t?i'i|?rT: i Hq^^igsr^Ss^TCPi# g ?r^7rarwfer'e?»%q^¥Jr 

witql f Hif^ I g;?rsr 

tr 7rTr53Tfiif77ilor ^qviwiT^^ 7frq% 1 ^prOTfPcj^wrai ?rw 
ftfe'a? grf^prf ^!TT qtjfoiT ?f=W5TP7q^fe4=g^?r ^7137577^5^7%?':# ^377%!%?':# 7757 
77^qf'ffiT!77377TO^<S13qg?l!7f7^5rq ? fTT^ntl < ?7W7q%7q^ ^737fg5Wagtf,q3l{g?%7g' 

?#% I 5Rff371?n3775f77fli? I 37^ ^=57: 77 5R? 3VS5^% ^*757577 g7%m I W55^1T 

^ 3^: » 37^^75^,W3T7 q7?:-3qill^375f7J775t: qinffs7P^f3r ^p^TTT^ JT^fW 

7 ^ g^5^|5^3T%r37n^‘^[^?3T 371^%, 7r?I7 ?77fr: ?7737F35^ ?7777^ 


tro 310 I i 


smrss^: 


I I ? I7f RC ^"Trc: ^g ^ *5T55feTr 1 

^'^cTTsfH'Tsf fl-fcT: I ^Wf^TrfeiT 5?q4: 1 ??l^!q'FfiW <W I cTfJlf 

5?r^if7[%i 1 niw ?iiwf^gff^?n'^-qT- 

fRW I I pafffiThrw gi^' al^ ^ 

sifirm ?mfe ^sng jftKrr f^ifjjon ara ^ ^ 

t^:, 3T?^ wiittiw 3}TJy|: 3lT^ra%frasrT: \ ^v:q^a%¥^r^R¥Jn ^ygnq;??T I j 

’ijfefp-f: t I ff?73 ifarr I^r} ql ^^rsrr i%i^ani m: si 

I s[; ferrjTqj srir I m sn^ar » ssrer: ¥r?i ?TBRj5?tn?Jim- 
T^n; ^ fw?: JT 5 TRf? 5 r ^ %?fr?ni!:M: i i swri^- 

wsq^rfjTR^: I aqf #cr*sTR? i%^qj I siafi^w- 

Wk^rTT iTg^TT n Hifwofr ^ Itj-r: ??fT w I SRar^l:— ^nr Hifer siq? sig? 
3rimT% f¥ 5 featqj irimWm qrg^J-w^wftS fCi% 

"ff.^i 3i«n q^r-cT^ ^ otst r%^fa^garqr 3q?m i%ajTm wt ’afiron vjjTi^gx sifc^rT iwiar 
fermq; srn fi? ^ffaf cr; q? g ar sit ^j^aRaar m 

aiilsrrJfriwaqJST tiErJT?^TqTf^ i “sr^ 5 ft sjfq 

qrT?R?ift” fRifi » ‘'i^rsTr®# JTTf ni%’’?!q®sn& %?fpir^ a^Tm 

3ia sft ?r: w^afq ai5f^ at 57^ ?it TrJnjfq ^raa aiqqT% arsfara sxfq^rsljr ieg^smmq^si^- 
?g;g?rT^a|^if Tf 7 ms 3 f 7 ?T \ ?ra HferPHar^Riq 3 ^^ q^ “tt? in a^fq aianT 

7RT 5[gg?r a;gftr”i% I arjr ■a Tr^n rtcr 3?r sRfcnr ^gata ?iaMfsi agufq 
WT^ arq^ 3raif#4q% 1 arafoffg girriwi \ 3ii%5T5g^?pfRTrTfkaq 

arfr^RW 3i?aai#qa% ta^a 1 ^ ST-gTT m^i atimftflr i TrgqrqfeqFmf 

‘?Rq f fianr?fT’fi[% ‘aa f ^im aariqfafe 

aaagq^aTTtT ^ 'FfrJT^arJjarra'tfaRqR^’RT^wr ‘ataaraar 3^~^ fi» iat i^ « fi'Mjj q^aiqat 
=aw gTife^q ?Tf ^f^’ar'rRRaTimai^^Hrttq ggaRitm: 1 gqg5acifTn% 1 

‘aSaaaPi5Ejjmra{q!na a^*tq’5a{a?T(^RmwiT{7T”5gTEacJT^5Ta ctstt ‘gafeiq {af^gf 

?if^q{g’5^r q=iira!f7Tf%7?f¥T^!T{Tr?aa: 1 ariwiTSPaif^flr 1 tsf^n' aria aWa 

i 

Igy^S^rfH^itgT: I afa^ (a^i t'^% a u ?t 5 a 

sft' ap^saat a^cft stot ^?n ^ a^’ ttto gf^’ 

a iqfa” u ^ a^tga aga galaTs^agsn®qta “aaTfTRRfr’’c^apfn>R q^a i 

srqrfas f| a: 1 '^raf^a faggfia qOT?5i^f%5a |f gjaaa'n g 
qit^ aoa^ ggfiaTsqaOTsaTa “f^gR?gaa?Tfa’’RgTaFrs:a q;^ ^caa: 1 ^Hiaoiraf4f^tra fUr i 


<rf^i =gr 5 «sf«rr ?^ i cifipj[' 'Kf^fi^^l: i *Tr?icr ^wnr ^^?rRt l 

g^r^ ^= 733 Wt JTc 5 #^ srriuo II 

Ji«m^ Jmt iFii 


f 





i. 


^gm?cT ^?5R?Trf^^Tftor: 1 fessi; 'rf^sr fi% 1 “fecrrf^ 

^ ssnar” f?!rT?n i fi% i n^ ss^^f^iroi %fkis% 

iraj^raT ^ ^ sqrsi'kffcr fi% ’S? 

>lferg I tfcf^lJ ’fw^Tfi^'lRf Ul'-UTit'ii =Hi %SfT ^5^! gg ^TRgiT'crR^ 5j'4<<. I ?PT owl'll 

<ft?n 5 ^:rg; j g g^mg^^pnftfg’ rr#g^- 

%wr ?f^r^ERfi^: rp^: q^ Trgran” ^tft: 1^3 i 


“q5?*r ^ ^?r3T?!ri^RTfiT”% 5i«w?inicrrfrifTr”% ^ws^35ts^ ft^- 

[ q=riTs?rrHrfrf^ i sfrarrtfTq^fiilr liq': i w ^ff:lr'T 55 ^^“sTrnfrf^” fe^cr^st^rr- 
5 rs?R ?ic 3 ? 3 TrniT” ' 5#3 %^rar: 

5 n^”fH wiiTTi^TO^'gTO'SiroiiwTg, fpcrg^il^ “?rii%st 3 :^iT” 53 iif^iioi 5 n%^%ng 1 l?r 
5 il”i% gTK?Tt^:^ 3 ]ni[ 5 g ii#!ta ^iwt “ffw sjrarr ^ 

WTsI srg^g^rT^!n^'i?qt %T5| q qf^mraspif^ arntfirflr i 

¥n'^Rpn%f?rHi?i?r ^aid ?T? 5 ^TorTg?TRT?^ 3 Tl%WTfi^^ 1 

^ 53 ^ ^i 33 TfST 3 * gw^?ife?r ^mn% 


qstfflasi ^nTCiia ffqrf^i: 1 ?ra g^s^^rfecn drm 

^S?i ?r^Ci?rR?rradHifrdq^ ^jrE^rs^ s?r=rfH: 1 

ag^isirsgsirafTq^n i jprjtotis# ?r^®iq^afoiPTO# 

aT 5 !spni^i 5 T%?niiimCr 5 n?TTqT%TqfT%ir ?rcr: m^m {daar ’ffqr^T: i mg 

f^wm^g asq im 2^*4 fm: i am^^r ?P' 3 ^‘i?na?rT 

sspwpftqqal i mr 3 r 4 a#ds 5 r 5 !T na haI i ^g^^sranioicr: 

rnTtsTim I era f| ^fraittiT^raT^ a ?r!=t' ?cra: ^:, 

aw usTprl: jraJiTOw 5572 “?i armqfH^ irafrg'ra'R” a ^ ^gmir 

^erar qrarara^err^cra^oi ?rei a^faimr cr^aPKi^i ^mrrmramasrK^ar rndw adl' 
^ 5 T 5 Tgarfftil' ilrgra?r i ^gralmt^^fifigrat gpr:tRcgg«g mEi^rafsra ad*?r 
5 ra?T^qT'i?Jn'^r ar^cRq^^^jra ara ^rfierrar ^rarmT qrct espra 1 >?# 



i^g^rarad^t iw%ift«i*^’k:g«rw?raw^aFra f^^tlr 5 tg era: ^i^daflr er^ajmffTTmJrrat- 
«nm^w«fqlei ^575ifTjf?T I mra f%55Hr mseftsfif a^wa q^r gtE ^ I gg aiwra^- 

W^nrararnfftara:, araeft^iigat ^i^erat sna erradm geErag a^arai^qi- 
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^o—^: iTfra- mu 5re(?r 

*!Frl% II 1° II 


^ism i!=:ii 

H am iR lu 11 


gjrfe^: ?T5ff??n5r^s3Wf^?wffr5^n%j firg^ra:,i 
<# smiSS^rT^B: Hing f^ 



^noTR qTT II 

i53|Tf!5nW II 1 11 


»rar— II )i 
^cTssniiw g ^q raP FEg^ i 

3?^ fTRtT555W%^T WcFTJ ^tWItWT: II 
sreiHffi'?!! TIT qs^ ir ii 

3FRT^ qrar 51?^ 3fT i 

sTE^mnnFRs a sqig^ *r qq ‘i h 

?l%pq qrljft pRqjJ. II 8 II 

?nfiqjii! \ 

%sfq ^Pi ift ^ jns^qp3i^siq m « 
1 ^: moiT^^R^ Irsfir «J: ii h « 

ir^n 3?55IT5qT%g: ^JTF^ I 
^wgifat 1% IR II 
siTgCrq qtqxg’ #it %jf wirfq m i 
siR*P^^ gOT fi% m qgwqoni; II 
^ s'tt^ ?r^5?q?pnf^ i 

=q 3?t»ra: \\ » u 

q1?qT qf^THT W^OTlf^RSJTlcr: I 
qRT^R rrriiRii5Rn qq; u 

fqiM ugiqispiraq q^g. i 
sn^ ^1 qt^ *r?C gifqqJiqq II II 


[ 3|o Slo g[o e; 








4fs^^j?f^Tf% 5t: i 

?f#: 'nTO'sn ^FT irracnn® u 1% I 

e'g ^ 1% ^Ftfl^t^ 



I gsrqFr ^frfirsJFrigtr^S^ ?iaj^ 

^•pft s tt^iat gift ^mm m ii 
^5Ki^ i^q^TFii ^ 11 iRr I 

^ ’^nmk 'T^«ikt s^rrl^rt ^irar 5rCi?i?pn%m#T«rw5t^ afg^gr?*^ i 5r^- 
’T^FTFufa ^grarfTOiFirwsf ?TTfi%%*T vrrarr ^^rafid »Ff% «isii 

Rm^ragjira’ai^^fiRr st^^^iraRouRr ?sftff%artRr ^nTn?^ auHa'tsiHy^i^fF'TaT’^HoirRr 
sTwiRr f sa^tn^ 5rsiFFi 5is3,Fira; i >5^ rr^^FOT^Roi 'i^Fii Rtf 5fi frs^stM- 

5tS?T: 1 «a5t*llS‘»11»il':$i«t'dcqiRt^- 

cj^t^si^itraq i 5 F^i^ ^Ftm 5 FI 5 awt?^ i q^FRFTiTcFBRTra?^ 

?n^FnRr 5ts|: i 

ajf'har q^^lR: st^it I ?ra ■sraW 'argfsg^^ srr 

aig’^ RtRtJW’TiRRfrasiFra' htr:- ?t«it fRi^rai. ?f% 

■smgfT^ stra^^r-aRt^ q^fgr, TR^^i^iiraigciw^^ lawgar^FT Jt^fisjirrRtRr, stp^i^RiRf 
^fetagat^FtFist^Rcr ^R?rFHRi\% ^ 1 s’t^R mR i%^t^I’it 

!iFi ft ^fRr st^rTtwroi^f^' ft ffstfl vrarfift 

^s f q t ^td 5rf5fFrrff ftawit^r ?ri5rf5=’f^ sf^w f^f 

®5rafRt %siFTPj.— 

^R?f a^itfc^iit^irt u % ii ^ i 

^snRr.#!5^5t»:?n%T Ftsf^fftt aw ?ra1t^ sffiR stif?fts?t i liaf^ft 
5=^t ^Rrara « 




af ntf fTfCra^— “stf5itslJTmiRwf|’’Rr \ 

% ft:?^ i^T 3 ^- “fRwf^tifTRr%”t% ffiTra^ i 

„ R5RSP1T fi;4 “3?lcrif^l?r” IWa— “f R ff^3TiRt^” ^ fSJfwt^ 1 
„ ra^fT in^^fT f f^;«i^fRfi^nt- “f^ffe;ft”ft 1 

^a« 3ifsg?tf^;^ “si’ff : ^ gwtk^:” ^?f^— “g¥ff strait f?W 

afiif: ^ fSifFim 




Ho l, no %%oz^] ^C\ 


(l) H<cirn«tr ^^tvpnftr^ 1 ^: ^IcTS^^STT ?l% 

icfi H 1 sif^rra; ?TP|f siFts^Htsikrakr 3 t?t si^?n5C- ’JM^'krse; ^’gt ^- 

fgivra'sr^snfe f?gTsw 

^ I ^ - ^Rsp^g^rrsrt: ^jrfiJi^ fgrar \ »n^: - ^- 

mm iq^Rr irjt ^rsir, “^i%2rT ^rtwt ^- 

^^Rri-gr sim ^ %?ri7 ^-SE^ , ?R#si ^^rt ipwr^ I^ctt '^ 3 ^^??!^ 
^^raf«R^, iTRWT 51 f5Ri%, «?TO^sqlflr, 15 ^ ?rw 

1 I^W?Ti‘ 3 :-!!r«n, iTsmr^TR l-M ^l%[T;^Sf 7 

I siRR^s^^ ?rRf^ srtrjtrt: ^ar r i 

^dl^Wl ^rl I “^5^ feRT aJ^^RrT” 555RR^r CTfl^Siq %sRj 

G 

firaR-|fl% I ststt, sif^ss^ “ § ^pg^” 

siirr?5!?7T ^j^qTTrivrsTT, 5Rfq^ 51 fwi%, ^f^st 1 Rq? {iErrcira i 

JT 3 R 5 I ?fRTfq qs5>Riqf?li% ^RTSsJir^ ^ ■R i f^ q s 
555 ^ I qsiTS^ ir«iJi?r q% siiira^f ?jr9 

^mrri^ qj^ssr qfeqrsilr, g^fsRiqlR ?Ti^TR?n{iR5n3T?i5rq5T^T 

3 31^ a?TfRR crTr TniRR Riq^fSi^nj;.- 5i?nfh=5 rt sr?R sii^rr 

HSJTSRRT^N %^55t ¥R ?RkRR^l^ I HcT 3;SR^- q?^¥IRfeftrR^ ^T%?T- 

RRflt firsrar^ i fR^ ^ i^nftnffwr? Rqg ^T fqgga rT 

^gRr R5RR5ri srfeqT?i%, jtrPr rr^ >^rr: ?i^sgwR% siigg^ ^R ^ il ' i 

151 3j4r5R5r 1^ i^RRi ^Rn??rRr:, srs^st » Rri^rJiRRM 

q^^5#gcn4: ^JRffgR 1^: I ^ RT: %{%?45^ fq^rg^R; imi 

R^( ■!«?: ?JRRT#t{¥r: 15?!: I RTf^S^T ?r%Rr II II 

RrM^T "gRlf^ i3T?T 5RT I TTlRR:qWr«(RR qR^itRR II ^ II 

RJ& ^fR ^JRlfsi JTR#; I ^^Isr fenin qRJTRT(5RI^3lt II « II 
liRR {ira^ I ^RT^g fi fRfq RRmd 355 ^ II II 

I SSRf^ RRri^f ?IIR: || ^ || 
Cgl^RjlfeTTJfSriJ. I 9i|^ JRp^T II » II 

aPR |=q Tr<R5!R RJRIR SfaEfR If I SIRI ?jRTR cTCR^R II <: II 

^IfRR^R ^RWJfrit RRI* (at?: I a^TR^TROTt^ ?IRT?q5^?r RRT: II «I, II 
qR: ^ 5lf ’SI 5®rft t'TcER ^ I RR ll ^IRdjflR. IM <» II 

%<RT^ ^IRifRn: I ggg: aPRT R ?Tf RFR: W %% H 
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irfOTi%Rj: I nm ssfrr? ?RilwT5r^ra9ra: ti %r w 
^cjrtf^: m^oi i ^jRoiTsg^w^ in^ II 

3?«j!3^igT^ *5 ^rERt ir? 1 5itf¥E3f?^t^ ^ ii n ii 

i: I 15 ^'igd^ sfjsn'^ fPim wm i3r??t ii i ^ 



fir?ra #r in^ ii 
gs^jar qwir Trr5Rft ?TgJisg|,^n?rT i nraf^cTRi nrdw: ctt ii ‘i® li 

5TiqqR{^' 5rf^f i rrsirfq in^ H 

^ 3iTn5ifw^% I 3ii>T^ ?r{lr ^ iinii 

gsPcT sfsrfe’iT^sRsir I i ??TOgf ^ 3iRn% firs: ll ::{« ll 

I si^g^ri?iST^f5Tr?Tnfr5Ri^ =g ii R'i ii 
^ri^p?r ^ Sl^: | ^F^rNtIR RITRI^ ll H 

t|f^?iRf€rfiiFra :5g?nfip^Rflr>:?ri?r i 'sr»mrcj!T{ir?5{ir?f R ’Elfins ii ll 

551Hfip^ S^i: «R S?!: || || 

?R :aB^!lT5»n«ra l ^Tg^:w :g#R irpifir^?^: S^i: ll ll 

qpjiRRtgfRR ?rJRR S5i: dirg: i sjr q^Rpar ^ Tn^: ii ii 

:fff?Rgifq ’^iTERf ^Rafiflr i r^trurt ^Tf®n|fg^a!5R[. ii ii 

:#Rfenffq:^ ^ r i d^R wsRsq^R; II ii 

qsRpg arretxgf^ Jifw i ^ ^ it ■g targ: ii ii 

ansiT ^4^5BTa!R :q^#qr fg^r??: i ar r ^ rnfFif TrsRRfir r crIi ii ii 
T flRTRTgTi^ fR: 1 ^iRf Sf^TT^FFfl^fR: i| ll^fe I 

(r) gdqrE3?illRgifRf^nT: I RRT ?3^.:R RlfR:, 

’Sf^ JTRRJ^3ii5fR:, “siRf R1RR qT%?5r«Rrijn^’ ^ RfSEufTORJiiR fg^qqfwRRTR, iaRT 
5^: R31R:, f^JPnRRtfRgWqgl JrTcriRRR iRRTl^r giTURRSfarg RRT- 

qiR?^, fiirair fg^^cRq RTfraif^RiJjfrfgRR^g, g^Rif^ r^^rr: i 

RRR^f^ RmiRR ’^gf^Rf^^sfq fgi^RtnigRR ^RriRt RRffiRpjRlireaRTaRTfR^ssRt r 

5Rif^jiri^n#j l^i^SRTi'^RR RgfR'sRfJXRf firffRlR:, R^RaifRgrajrgt rrrt- 

^ fgfgRrJT^ rt{%%^ I ‘RiRTRifar^^ rrrt 

:CgiqtE5RT:?RIirr?[J^ JT^SIIR^T 'PRS^R J?forT^f^5T: RIR | 3IR R fRR: I RR»IR 

^ RRTRR fRIRT RT^R^IRlf^Ri RR^ “rr! RT^iRSmarSRIj;” ?RR RTgRTOFR- 

vot: R f ftftqRjf: %qafiRn^R5a[ I RRfq ri rag ^fOTrig,RRfi^ 

gfojji^p'^^RRTJrg RTgiRT to:, fg 'c^gggrrfq r rr firfRRiRT- 

RqrRT RI RlS5FRfiFR^R: I 




jfo sio ^o| 

q^d^TOTTfir^t^ c^o m) i 

?r<^rt5wRDi^=s§ii'if‘<^4;-l^ ^5 aj^sTifm Tn=?noir ?fq1% fei iTi*(^?^^'(fe%:, 

?mi afSiJt TI?^ ^sjTT: TT^: ?TgTSn::, 5^|t^STgT5# SIM >m: 

5ra ?T«R^nf^ ^gT^ggpftwTrrr sim ’ti^ spjRjnsRt^mrraL , f^i^ qrl 
s^S^^s?^'irf^isgT^5wmq^: i tpw %ri^ qri'sfq tiHt: i 

qi^ ?TgTa^:, ^q^SSTsiq^ri ^ qre^HWitims^i^iqi^^qq' nf^:, ®ts?tsiq 
an?f qr^ ?Tq^ g^iq: qr^is^r; i g 

^ TRTfq^R ??qt% {%qq a?grflfs TP^stra sntm^qFr 

bfqfirawi^^ ?% wq^ nra^ifqwff qT^ifMii^cq*! wi ICife i%Piq\jw w ?i^?qT- 

(\) q55fi^% I #5r2nn^ qiipiJj; » crari^^ra^nTw: 

^wsq ?T3^nfq%q: i qi^%qq??r?TgBR ?r?r m-- qqkr qrarag^tq?^ i cr^qi^S^tf^- 

irm I swf :— siPq^Jr ^r^iioi q^nior ^ ?Rr 

^ 5RW =q sra ^aq «l'%lf-q qii^ 5?gf»?r qi^qfq 

?rra??qw i >i?r^J=cr i?ii f^qsppr ^ i to ’gi?q qpiP?? 

^551 9T^ TO qkqftf^ i srsq qif^qqkwqigsTOL • ^ 

qq?^ lt?n d^qsra ^qiq^oiqTfmi^'^wtqi^^nspft {wfe^wr tor: 5n^ toIrt i hr 
filTO^RH ^qsTORRqHTTi^?^ TO Rqfn, %Riq^=qqTO g’sq?^ H%r^ 

TORiqmg^sq^l f^HTRif TOt fimtnn=5#^TO?M g^qc^sq^RT ^ qqq^giiq^ ^Hiqi TO, 
si^iqrTOHTO 'q /q^qf to: I HR qsRTTOfqs^Rf : TO^Horg^ m jjIhs^to, 

qq HTO^gqigglH RTO qqlq: I i^qJlfq f|5frq: qqk:, q^iJiq q ^q: qqk:, I H^rS- 
Hiq^R^- “sifn^iqJtq ^qfeqwfr gqqro qqt^RWTTOHTO^qi TORmfe^qqfe i ^qfeqr 
srqq ?Tfqq^: qq^fn ^qTOg«fq: qqnt TOt qq{R ^qrq^orqrogq^ ftcriql: smtoiT- 
^sfeqTOg’sq^^i^s^roiqTORg^iq^q: { qqRiTO TO^qiRsqgsq^grRiwn' qfe^Hutq 
stsiq: qqk qaf {q^ flcfiqHJ^fiq^iH” I HR qq$[ qqk '^ifrog:^ jp^qsm: 
qkt flq^TOTHHiPH stqfesiR q^q: R^Hiqp^ qqqgRT^qfkr Rq, Rsq^.qqk rto^ qi^ 
^pqTR^RqRTHgqsqsq qRqqRHR^ , ^cfk qqk qroqt^HT %¥qiR: « Si^ qkq g 
qg^sRtkqRqRTfit I nk^ qqkg skqqk Rqrqgsq g iR Ri R i q qq^i hr 

qqk ftg: “qRHRtk srrr” ffn ^{qqRjq:, “siqrifirqq'qR” ft'n kg^^q:, “ntgq: 
RqRnffR”kjpRH: grR^tqqqfHT q^:, “rIw k JiqkiH gk 'rak^'^^ , “grsqqk Rqkgiq 
kRfR”fHqT3qT;%TqTOHi— “qq^s^ RigHkr”k' ^fk^gq:, “qfHi5|RtfTO” fsqg:^: 
gq:, “sHh^^ k ^k”fH qirgqr w^-, “kqf^k”fH 'kk*? HkfiTfq”fH q q^fks 


[ Slo 3|o 5fo ^ 




^ ^ 55 1 % a nra?i 11 

?I!3k: II ? II 

3n 1 5 1 ^ 1 15 1 ft I ?fi 55 1 ff^i wft I JT I > 555 11 

?P5lft: I II ? II 


“31^ ?n3?n; “gqg m rrf^siV’ ^ 

3JW gg: , “ 5 ^ q^lfe:, ?iT3?n ; 3f33iwt^ 

“vm m^m 

fag? ^= 5 :, “m ^ fk 5«i 

Ji^”%gi3gT i w, “sig lun^w 3i%” 

“ggg¥fT”fe ^aBgf;^OT5Rjg^,“3if qgk:, "sigT«wiT»gw ?T#”fH 

grsstT; ftgTg^.<»Rg ‘'stpgi “gr g ^ TOgg” 

“g|i«r g3r^d?r”5gaTig:, ?% 5 ^, “«tf ^frajo#" ?{lr ^^, “<ngT 

ggigs^ 3153 gg^g:, “crtt fflr gi3gi;gTirDiT^g: “sjfewr f wigg” 

^feg:, “3t{g g nrgra fJtV’fg m^-., “stpjg ?R^ra[gtg” ^ ^fR^if “sr^rngf^ ggjft 
gtf *1331^” ?ra- “sirai qHgi%”f^ cRftg: i “fwr ^gfif 5RgriTT”fg gisgr ; 
g?ft gggsg” ^ ^ “ggpEtrsf g^TTsngC' ^ “^- 

gOT^gwT ggg”far 3 ^:, gsggfig” ^ qgk.-, “sigr ggr ^igig 3 ?^” % gisgr ; 

3?ft^gg^^ “?g iR^3R»”fir gnf^^gg;, “gii ^ g 3{^5i^”5g5iCT:, “^pror g^g^ 

3 % %g5gT.%5g: “fgg^rl ggfag” ^ qgfe:, “fgin?!- ^ggigsggr^”^ 
gngr ; flgig^oi^i “gp§5nf^i5^”(g ^nfgg^^g: “sii5^ggiJi^l'”{g stggg^fg:, 
“g^f? ^str” ffg gg^ggig^ , “srg ggijft”fg gq^gf: , 5g5gig- 

fip^grg{g”% gr^gi; snuoitsgfOT: “gifigiTl 5rg^RfiT”% ^i%g:, “ 53 ^ g?rgggfg”% 
aifi^g:, “gf3r3rfg;’V “gl gt” 3 % ggg, ‘accft ggrg^gg’igot”% grggi ; g^igig^g “^: 

5n^3” fig ^%g:, “g f?f giggigg f^gg^g;, "sg m ^ gfigfipvgg” gg^gig: ‘ g 
^ gg^sgr gig” ffg ^g:, “g g: g5rT{g”fgr ^ ggig:, “sft fioj ^g^igfg”^ 
gig^ ggnfg ggPg i gg fgfi^ gg^ ^tg^^w ^gg? 




no STo 7(px 

f >^5pG[: fer^rl 1%qm: i 

I ^qi^=!T JT^OT 1 ^r. 

I ^f?TW : I Sfmf^ I ^ 


(ij) ^rRJIS^S^STO^W I 3?*f WTW :— 3!W SgiHinPTITT^R^^^TifsCTBl I 

sq'jaTft^ {^^ t w nrwpsjffcT ^ grr^f nfi^RFi i 5ra nwrt 

*5 aifia^wiqiTiJi^ afoiTfq:i '^r^ faEsnq^l^g^ 

?f9T ^ra: 515^ s*nm?mmra: • ^®it ^ 

^ 5T 3 1^731 tj%?rT5€i?TrT%jrF^jrar'gm^? wm 

5TT?g?i: ?!nf^ ^m., fenra^t-ifTiT?: ^cfs^r: i m 

^?rJ^9ir«ii^T^ nT^sn^sm^*! ^ri^^TOKE^nsstT^^ ?nK5r^i- 

wn^snq'OTis'r n?5Kr ^ i 3i?rq=r jfmfnrar ‘w ^ aTotcrsT TrsgcTf, wmiffl ^rat--, n 
r^”f^ 3?fi% w( g^i^FRTf%^T«iTin<TST jf«m- 

aBJT‘535iilTi{%q3^T¥*nii5Ti3^f ^ f^lirffcraftf^ i 

('^) ^iwnHran^ ifprot?!^ ^nrei strsrR?^ *iira'ss%TgsEf 

?i?teq ifhra I ^ ^ ?RiTsr^m5TRT sr 5?iTE5rmFBRr ?{lr 

siTSjns^ ^'^t JiCRrsqT^*^ |[^r=g?nw Jrann: ?ito^ i^i^=gqT3Fi ws^csotw- 
sj^n’FW 3 3 ^4^% I I '3t !j^ ?rTf sr5[545^ ?n; ??ifrr 4iiwcrT I UK- 

?sd|?rraT 5R<4t ?n%«ifTO4^*iT4 ^ 4if5Bi?«T ?un^n 4t- 

sM iTRi ^ ?r5i^I%afT3 1 ^iraaraw: *7^ 775 ^ tiwPtt % 

I % ’St tIto:, smt^t, ^W; Jl%T7:, 1^, Tf^R:, aUTW:, 3J#, 
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* 31%f3 13^ 5ft to: f3WT3^ I 

t g^WTTOS 3Tftt I 






1 II I 1 ^ 


[ 3!o Is ^ 

^^1 


#n^^ si^5^i q??k5t5^5frailf ?i#i: i ^ m 9s^%?rT 

a^spfl^l^ I It =3 nqi^rfm: ^T%i:^T^SSra5WIR5T^^ < 
te, <1^:, ^e^:, ’pjtro:, J^OT^:, '^3^?^%:, slgW5^lRSft i 

crarar: nz^ T ^m ^ ^^ftj{tq^;%,!sif^;n^3i53s^!T^iTr%3 ^sqrlt 1 5r^ ^l?r: 

ftf^: ^Jl%w ?Tqfi35rfi%: I ^trat flflt'anr ^raflr 

gsicfi, f^sillRfife^nfifw: i ^ ir«wi fkTO#5r3^9?Tl^=afeTiw^^ usw: qajk:, 

%fi!!r9nfera?rl*i %nai: qajk:, sFeananfe^tf^ ?flr i %fkT 

siTat^1^=g <j< I J r il-a^ °T HfS^tS: stsn?: g^jk:, ?r§^ gJfiTO %fk:, ?r§^ S!T:in5 'kiai 

warflr I ^gfkr k«|k: fk[T^#!T?i'g^ iFTp^gra: n^nr-" Tartar:, ^'^rmwn^f 
?rk flafiaRi^iJiswn aR'arr 5ff5i?t ?Tq?j| ?i cn^ik^ 3'grraHi^f 

3?fkusTO%fiatT 5(?^ar ?Tqii^ H 3cfiar: g^?k «arflr \\ Tg^^rauRar 

k^lrap!!^— q^p^fefiw, ^ ^ ^i gat feil r \ ^ rsijit sn^cfar'k^’^^ a«mti=A 

iWTtnn aR=g fe tff %= fgafnr^gflaral: ?TfOTS # jtswt: qaik;, cn?Ti^t^ l-qTratw^ ^ 
qsmT?7f?fi[?fi’nkqT^3?fkTg^: %?fra: qqk--, atra^ mk ssRiTf|[afk 

3?fki kmsTO i=|?rra: ?i<T?k il ^iank^:- ?rar qsmqaik q^- 

?i^,pfRiqflt: q5??nqi%TTflk'|^p^^ ??f5qis:, flafk qqk 5^ 3=qn?rwTi=gr 

qti flrq^i^prmqf^:, 3?fk qqk ?ie?r^prT?rq% : - qswnqr: ?3f5<nsT 
kRT#jfif3 Hq?k I g:?rnn ksfkaRq ^i?^qj^-q«nwsik 3=qiraHT^f 

¥11^03:, %fk qqk qia¥i^pmTqfe:— ssmr ??pi ficTiqiqi^ifrqT gcfki Hfkk 'nw 
¥5q^, 3^ qqk -qawT %? fgaffar ¥JF5; MfeqiCT ^flr qrak- 

II ¥i035ram^ ¥rg f^qq :— ^qRTgpTriww f?5TOi, ^tgifkqRilqqsi %5 toi, 
qrfRfl^, ^siclt, qqrrlfq ^if: i qq ^^f^jgnsqi qw q«n , qiqqafiq^qFT qqii qqk 
t qq iqq *^ qq??Tqrf%: qki flcfrai^rftqqi: ¥ii?^fqre: i fi?fiqqafi^sk qs^qiq^pqmqi- 
1 crq qsiTrrqr: ?if5qTS:, %?fmqr(%?iif%:, 3?fiqrqT: ¥rf ?qi5 3?fk qqk 

wqr^q^— qq qqqr t^^fkTfqkanfekRiffqRfq qswrqqkqqi: q^q %fiqqqkiicn: 

qa ^qlqqqknqr: ?wflr fefecqrqg^^ra^qqmTqqkT ^^r^iqqr qqqis^ i 

qiq^qr sjq?: inPR arq qqnqqk qs=qq^qqi?fqfq-' qqJTTqq; qsmiqr q^q^iqnmqriqr: 
qr?^ ^q'TqT3?fiqqt^=^^ ¥ip¥?fgqTS %rrqsfq q^qq^qr^nqi^q qqqir^q^- 
qw ^nkr ^ifqLfl'q'kT fit: ¥i^'^q^, ^cTk qqk ^igf^i^'qwqT^qlrqaj;— qq^iqi 


* f qi f5tW=flt qi% I 


si?nTlrs§3i5 



tro Sio ] 


ROSS 


“<imi«ii^rren?Ffflr” ^?nf^=n ( 11 = <>ui»^) i 

(TO^uu?) ^ ^1 



%?Tlf^:, f|cfnn ?rf;5i., ^tfra^nfenfRrf^ \ ^ ff :si^ ^?ieT^ ?35r^- 
^WHE^r II ?IHTfeigr^ f|:5i^ I JJ«roJT^.RT ^RIT— SJSJ^ <7^ ?75ra^^T ?TH%: !?«WPIT 
ffcmn^rrar ?r^t9i5 i 1 sra 

<T$*ri2n: I ?T5na^»*nHa^: - 35^ s^raFiT: eiisars:, %nwrei?fw^T» 

fii%?T#rf^ a^i!?ra?j*T?iT5iT ?ia^ar;^*rFn: eiar^- 

tar ??5nfeicrT<5?n f^,%: i fs^frar ggifemi w srsiga^ 

;|=grrgit^ g ram = 5rf%^fRT:, %ft*iFn: ^if?<ira:, s«w: q^--, 

^'qiraHf fff^i ^ =qt 5 ^ ^Rsr^T^pqqr ftrftq: qak:, ^ ag^JiqT iRwt- 

qq kq ^ srsUTI fCcfFTI I ®i^ qql^f 

^xiiTHFn Ji«qTfFrT q^'q ^tfr^qr ggifejcrt fqw^'qRis^q sqqflqq i 



!#iraHi^qq {q^jq^iq: qaw ^qq;.— qsiJr qq^^ qsgg^^qmql^: ij^aiqi^qi 

smTqrfe^Tft^: f?qiqii?riq^^ ?if??rftqi5 {fqi^ q’^^ fl^qa^^qmqt^ ^q- 

TRfHTsjqf 5BfiPi ?T|5;g^5qraq, I 5^^ q’!^ qqg^^qpqqi^qq^— ^qqqrqt fqqptwfq 
q^=gf fqf%: qi5Tq.i "PiS q^fiqqq qs^ ^nq^^RT^qt- 

q^w ^r^sqt fq^q: i ®t^q qir fq^sfenrc 

f5sm- Rqqq*fi^ ^qnqiqi srJpt {^nyqgjqi g^T^q fq?qg^^qwq{qt, fgqi^ ^qqqprr- 
jjqr qqfflrqr: ^ipqis: %ftq?nfe ^flr qs^'qcqg^.^roqRfs, ^?ftq 

qqiqqqmnqr fq^qfq q^q'f qq5qa^,^qwqfiifliq 

^qg^"*^-i'i^''3qq gg^g^^qr^iq^! i Rqr q^Rfiqiiiiqq 3i^ ^qhr^ {q^fqf^fe i si'^iq' 
^tiRq ?jgw ^jyRW^ ^ 5smj— aiq qqJi q?fiq flga^aqwqfq:— qquyqi^sn 




( 30 ^t^W5=3T?W^; f^TTg[T^T15[T^M 


m: 


fwf^ 3W?I^T- 

■fi- 


t[^:, 5^iigrwT?i*gtT stc^ 

^ # ?TR^, fitffl: rj^i ^oi q^gg33«^^ri5r^^ra5rf?r- 

^TS'jf^r^rniwt T^^3iT’?«n \ »?cr?tgr ^\?re^T q%(5imT 

5R^ 33??^5TOrPTr*n Hsr: "T^I^T-, ^ 3^«WfiRT: 

?^WT 3 t !af WTS 'ra?S[^;^^<TT^ T^fe:, ^ SJSWTWr- 

%nff¥|?rmm: ?if ^ign^^wpmr gcft^i: i 

3^qgHa5i^^if»r^?f35ri?r?i^®rT'iioirl^fW5r^^ i jjot 

qft^^Rfar i i?q?tcr?$3 ^ 3 ^ ^firfim ft|fef??«ra;.- g^TOTHU3;=3‘r sif^ 1 ^'^ 

3W^ ^? ^T'g°rtg?^g= q^:, 3‘3 »m T 3 H | ^ ^Jior f|^R: qqkfeH^sqtg^r:, 3 ?fi^ q’^ 

si^# i^ 1 lRT#r^?t^ptTg?n i ??iq^ra {^{5i: q^rtf: 

f^{?r^^ «raf 5 nfeflm ipipcfr i 5rar jj^iw qlHfen^nffro 1 %^^— 

qsiJTFnferrff%:, ?t«?TOr!IT: q^grOTlf^^TOFn: ?3f?<iTS 
* 5 ?^ q«ifr:qqk:i i|# g'^Tim^tri^ qsmpw: 

qa^JTTff%ft% f^gTH! qqk:, «?# 3 ?^^ q^ qsfTTTqi: q^HnTffe:, 

ff5fmwT: ^nF?!fis?^«riqi{%?rffef^ sra'e^qrqjoipiiCTt ^gfrir: qq^q: i cr^ 

qmlqgyoi Jiq^«r^ ^ i%( g q g;pr’ijc^mT f?pnq^\jM fq^: qwr i 

fl^iqr 3?r?fHTr?mi3;~?ra qqft qsfiq ^'qiratqi: qswrqi^^Tffq: ^flqm silq 
^RTff^3?frq?iT: w^qre ^T^ra^qr^Siq qsw: qqfq: I »?q 3=3 asromr: 

qi5?3rfiqOT qs^^qui qra %ftq: qqW, t?q 3=3 qsmrqr: 

qitqiT qi^ f^iq 3 ?fmi%%?Tff%^ ^qq^^ra^qr^oiq 3 ?riq: q^q: I 33313 

3n%*T fwifqff cTt^t 33 % u 33 33raii!i<!Ji;j<?i qs^q f^?rqi W3f%— ?itr35it, 
3^:?T3!3r, 3?r^r, JR 3 q^if|oft, 3 qJTff 33 i qfe q5=3q3;R: I 33 ?l33T5n33T fRilRrato^T 
3313 ^%^3:-3=3 333l3lf^?Iff^^J3I3i: 3g3T?Tnff3^iJ?fi3I3I 3^IS fflr 33% 33^ 
3?T?5ri33ffwr: 53^pn3?>T3, 33 33n3I3T? 333131! 3^?qTSI f^l3 CT l ^^ T l f 3 ^3^fi3gtT! 
35r3R3fTff3ft% 3^^5T3^33T'5r33 f^?ft3: qqfq:, 33 3% 333I3T: ^I33IWt3>%ff cftq^n: 
?I^3irs?5?fl3^lf3mffi=(ftf% ft[fl553^35r3^3I3r33T# 33'l3: q^ftq: I 33%t^3335I#- 
fef%! qq^^^«ireRT53^^I3qT33I^ 331%l'41%ii3<3 333T ^13035333? f%|j[3: I sji^qq 

3^:3^3133?. %fl3t l3!§f3Rc33i;-33ri3T3T: 33Tn31%TTff3ft6ri3I3T: 35331?- 
3Tl^?g^f3T^?Iff3f^ f%f®3q3^nr5I^3I3?0IT3r33: 33^3:1 33 333331: 33TfT- 


wo I, ] 


EPcmtS^: 


:^o^ 

( ^o ■) 


'TSsgRrRfTTlf^tf^ q^fef: I ^cfl^ 

qsmrqT: qs'qqOTifiW^i^fffi’^rqifefe qns ^ i?^T5(5r?j^t'i?oir3?rra: 

%lqn ^m?fl?IcfmTf?WT {q^fespi^— 5’qiratqi: qyfflqtdj^lff^: 

fl^ftq^iT: qs^qqiiqif R(^?cfiq?iT: ?Tfeqra ^ irsw: q?fiq:, «^q fi'qqqraf! 

qswrpn: ^?5qi^ %fTq^lfei TTS^tcTiq^: HgiWR^TlRlf^ %fiq 

qqk:, ^ qqqrqr: i 3 g qt ^q Tf{^rTgqlq ^rq qi %!^ i i t¥^ fti%?qT 

qqt ^ ^ Tq^^’^fiifq st^fr ijqrq: qqk; i q|q^rf^^%^: qq^qdscqt qw^qqt^dir: 
ia^i( q ^i q qf^^% ;^<?qr'gqT^# qqf^q^r^'iwq' qw i nqq^ q ^sqiq?! 

qjqf sRqqd^ufiqrfq^r fq^qqfq i ?tt qeqq:.-!^ qqqtqi(^ ^ i f} qfiqtq^i:?ftq^= 
qaqRqrifqRf^ qq\^qr?r^?qF5f5tqTi^ qqq: qq^:, <?# srqqrqt: qaqrOTff^'i^Rq- 
5j5ftq^%i%RTi:RifT?^q!T^5RTqqi?TqT?^ fl^iq: qqk:, <|q q®q^ ?iqqHTqt ilr^- 
oiPiqf 5R^ fTlfl5?qr qqq^Jsqmqr^qfqfq ^iq: q^fiqits# J q^q^fq: q«^- 

^q* i5;iq;t^ itT qqiwq%gn'q^l,^qfirqTgTfqiqq t%i» [ ^i^w qT iq^fq: qqjq^fiofr umi ^qqqt 
^qq-eqr {q^: q^rff^q qqfq— JR^ qq*t^ g;q qqqiqife^tff^'l^ftqTqT: ^rgsnOTTffq- 
^q'iqrqr: qsqqiRTffqf^ qsq^qrq^pqqmqT^q qqq; qqk: \ ^ f|?tT^ q^ ^qnqiqr: 
stqqiqi: q^qqiRTfRn^^ftqf qlqqt: q^^q; ff ?fiq: 

q^riq: I i|q q=q qqqtqrf^Tffqfl^iqTqi: ?lf5qT3^ijq1qiqife?Itf^f^ 5 ?Rq: qq^q: ^0- 
^g ^ro qiq^ I q;q^ifrafq: q^: tpq^i^^i^qRTgfq: H^qrfir^pr^qrtq^qrisqi^T- 

5q# q q i^i ^n ^qq t {q^#qqT wq^ h qgfqqi«tei^iq fq^: sai %qq:-^q qqqtqT- ^ 
i^Rqra:, fl^ftqiqTstl’n-'qTq:, ^iqiqr: ?(q fqfseqrsCT^qrqFiT^q^w: q^: \ »|q 

«!% sRFriqT: qrfqjra:, %?riqqn%^lfq:, ^^ftqqriqfoiiSv^ fiifssqissq^f^qqxqr f| ?fiq: 
qtfiq:, ^ qqqiqiqg^qiqt flqTqqn: ^qns^'tqqnfet’TRra ^ fqf^5qi qsT«q?cfr<qq 
qqW: I ^pr^fq^swt^lq qrfqq^P^'^T^ qgfqqr^qqr ^[^q^fq ii qgsRrf?- 
!ir#qqr fq^ fq^q:— qqin, f^an, ^q")^ \ qq qqqi iqsfqRq^-fq qqqTqife^T#r: 
fl^qn <?qJi^5rqRqT#i:, g^qqn: ^qns ^ fqfIsRi qssq^qrq^Ri'^qtqw qqq; q^, 
i^q qq qqfnqr: qffftqrs: %?fiqqti%5[Tifq:, iqlqqiT ^qn qrs ^ (nfeeqt q^q^ra^i- 
qyinqR fl^iq: q^:, »?q ^q qqqiqr ^%i<?asrqt?qif }%:, %^qn: yf'jqiS't^q'iqqTTfe!: qis 
?fq qsq^q ^ JT’g^iqT ^q: q^fe: i q^ qj^lqi^RT qsq^ qgqqt q^q^%% 
fq^sRT qaq q T (%^^J t qj[ qiq R qgs^RTfiRreiteqi fq^: qqqt i 
%ftqifq^^-gq qq q iqi (R^ T lfq%V iq i qi ^qRRqTfRt^tj^OqrqT: ^ ’^- 

jrqTr:q!ftq:i !?# qqwiqr- fs#qqnfemif^^iq^ 




t, SI® i, ^ 


flrfW’ rf*l -Ji ?» ^ 

riilw.5iSiW«jtfwOTftOT^^'r^^ 

ftfi^ ■ajaan^ra.w ftx«^ 

fefttnfte&^i 5?fiw fteJlfe«I>^•5» wrarofe^s*™ '5®^ 

^ OTW *, ■?; v: x-raro 

fl^l^rPTrf^RTfRreq^fl^^T 

qjrk: \ ?r^tferf5T: cr5=g^5rT5'5^ 'ggs^tfilr 

<ffT?rT f^sjtf^ 11 ^ ^St^rffcnr^nsH^qTi^ren’T^ {irgj?r5?iq::asi?n 

^ fl^frar 

^ ftrfrt rf» ^ 

53 ww3t 35m«iiWrrtw«#W=ii»iifW» 1 ''W ''*^' 

%ft«n l SPWT ®t«n (ji iqsiqt*llf%?[I#rft^Pn«lT 

^ ^ sr^t: ?r^ 

n^5TTO TO ^ ^ stsiJTWt ^^5tTOfn#fff^T' 

q>5T^V 


%^>tr Kt^^sqfFt q«TFftif I 

(0 ^ ^ fq%5 ^ =g 

li^tr q^^tfirqi'^wq ^'smt^ i ^ iT^tqfctmsfq ?r9i » 

mm^ i ?r«nfq ni^q^iTOn:^f^ 

5ifg^fcnrt?r?raslH 

f^-nfq 

%qT^ ^ 1 ^ 515?^^= 5TS^'’ # 

f?[f3TO[, OTifq HTiTTwm^q f^qrorror^sf^ 5[5TO.^5fmTO?r ^cnwits^srqqra: 

53m3t33W Sl^jftTit srmraitMsmww^-rai.^ 

HTJTJTTq^q’sq 5ro^^q5?i w^*nj;.i ^rnTniq^f y^^i3 
a?r3l?r ^rsii ?i<qiq: ^gTgqg^n q^rar sqt’f^^iww'H 't^5 ^ 

5i^^g'i3fiiRiqqg:srT sqr^fqr^pTfl^ WTraraFrofwm^r:— 

tR5q q^q^qra’^'qtqr^ i shijw nraa^q^jr s^insqr^ 555?ira 553 ^ 1 ?^: snrtii: i ^i?rfq 
^5«iT3:^%?n?nrar .gi€# ?mifir ?n?T qjqs^ig^ OTTTO^q^a^af^^^ 


;ro s!o p, ] srasfrsi^: 


m 


RU 


s^irwcf g?T I ?p=?r^ ^tra^oR 

*iw '?®WR?R=grar ^ nisr^fRWRR, ^rf^irra; =g irFiRflcr- 

rimhmm ^f^fl|5[qT5W h^i 

qg ^tritr^: aq;4‘, ^ri^nfwTRra:. i f^q- 

q^: ^ fqfqqRigd^T^ I f^R^BR R"iqqrRS^jpraF5‘qf qiRqRRR. 

qi^?I5^RWTiq:RR mnm: I Slferq;. ?RfR ^ qfq=g?IRT5[qRH^qqi%: » SRIR 
?T!RS^ STT^^wn^HT^ ?ftRq ^ SlR^q^SJRTH ^ qof^JT WRpTT RS'lf^THI 
50mq^RRicRR 5 ^TTRfrr lqfH!a'<?#i aiT^r I f^iRa^qrRq: » Rt?T* 

^g^RtRRq^R: i ^qf ^sqa^ifRi Rtrrfq^qTart ^ q^gr ^qiRJFqif??r srm- 
fcfiRsiqvj^R ?jrqq: ?TRRqT%qR‘bqjnTOi?fN'q^^?rfR TrR^ffcr^qqr^ qrftrf^rqlfRfi^- 
q=qqRi%d^Ri ^cr<R srnfoi ^rttr t qr^ , ^iteRR 5r^^’ ^ 3qq?T^ i 

q^sg a?^ ‘jnq?r wrnn-- #fR^??:’ q^r ^nfTpqqf^^qTfqarq »Rtqi%q^ s?cft 
q^4^ci; iRTT^siq ai^q'q%' gqr^:— i?5?R^^RR “RRiqf^ ?jqrt ?R?r: 

aT3^(Bt55TO^oi q=gqra^ , “aiR^RgmgsfR^R^'^^” ^% TPRRRqR??^ qfq^qrs^q 
f^q qiq?q?:5^q rr^rr , wqqiffTf^^afewTRT iqf^ 

Rsgqq:, ?Rq?q ®i^5” TPRRfq qqiqT^?T!iqiqisq 5q^ »?q I ?Rarf ^qq 

%RSii^^ ^ qqftcrq:— ^5^ 5fR|q?Tijf?qq fqur ^ srfR jnqqisf^'rqoT- 
wr: ^rIr ^ qf^RR qRf^T: I q^qf J?qq^ %qRRlR^ “qi? 
¥rq^ 31^ qrRR” fRlfqw: q^RTfqq?! qr^ q q^Rq^qR: l a{R§: ^Rf qy^ R 
sisq ?r«sqfq{q j siqqq “fqR rt qeqrCiq^Ti'm {q?^ ^qr araf:” f(q ?Fq R^i'^Rq 
^ q#qjq;i TT^i q qoilqcrtRn^jR iHig^i^ q qti^ R iR^q qgfqqk^q ^ ^ 
^qqrf?T ^fq qqqufq sf fq^^ \ qqqf^^R qrfJvT: qlRTfq^qR, ^RtiqjRq^ 

qrs^qRifq nai^qt amiq, i qfqqqT!%q fe#q qs^q: stRsfil^R q^f^qgqifq 

t R^rqif ?T: ^%q RqR: ?T?qR ^ q ^^ ?Tq^ Ir aiFRgq aTqRTqreiTT^ ^ 

fqqq?^ 5Ts^ qteqnq^ i Jrqqr qr^^qRiqR qr^: qis^q^ URsfifqqqRRfq 
SR qjjq q^q qiqq qrs^qqfq qqq TI?q I qiq): qrs? ^ qR^lqqqt qqcftfq qq^qfe^ l 
^|ycg=sqgr “arfa^qsR q ^qq[.” fRq RRi g#! 5T5q ^ ?rq sqiqqrqR: i ‘'gq qflf 
RoTR^^rsI” ^ ntjRT^ 513^1^ qi 55 gaqrqt: qrs qrfqf^^RqRsg^: i rr 
^ qqRf qq^ fq^^rqq qqqRqgRsIr avR, R%RqfqqRiaq qf* ^ “qrfqifRR Rqj 

q[d^qi: srRSTfqi: aiiRlfRqq^ I qiRT qr^Bmfq qqq fqjl.-qq "qdaai^qT: Rq^'qqV 

qfqqfqifq^ 3qj% sRfrs^qrrqRqR, srR^rpn q®qrrpqqtR^R{qf^|q Rqqrai, rtrt- 

Wl i^q qR qR^fRt^T^Sq q*^ 




[ sio li 5. 



tn 

mit \ i wm i ~ ' 

^ “in^^ m^” # ft?qS *1^ l %1I ?WSI^- 

q^ra^ 5 {?ri¥?Twit H??is=5^: w # ^Ejfe^ I mi ms- i' 

w gt^- ' 

W I gps^R^TTf^TTrFn |g^lfgF^5gj%of^ ;nW 

Hcft^ra 5rTOTif7 inroi ^ =5 

55n[f^ n^ TiJw sag^4# ^WFraFr >ii4wt(vraqra?Tl 


f«r^it g^t {g?^gftifg ‘sf^ f3P^ Tt^: ^s - ■•gi?gi^:gRSgT ^i>jft wr gssiir’ ^ ufradir- 
?Tf^ n?g ^%5TjrTgi 5ggrts#^ ’EfaRg vrar^Tfg Jig^of^slq 


^jgveri 




* siR^ » «fi i gq^Frgug^'gqyji'iarif^Rr^” ^ i gqniM ^qT?Rgra[.“{^mi 


an^^” ?^gTsrT^^Tg5gj3i:i 1 1 fgqra ^ ain i 



?arra' 53gfcnrar: \ m ^jffgrgifTTOq^^r ’i^ggrg'mgir i i^s r ^TOV 

g^gsfi^g” i 5 f^ras^k g^: q? f(g “g^r g^fe r q<^ 

Rggq” ^fg gggt: \ ggqraq^ “s^sgfeg!” ^ ^'kgTT^^Trrgsnfg^EggT 5^%- 

g^gig^fg^ i fg r kqrg^gi^^: i i feRgngiggi^gfk”% grgi^fg 
gamggqgpgjT g g^ g#^ Rsq qrfg g fk^ q^g: glg^gt: “qqgrsgT^i^T^^pg r g Rkgr^R^f 
iqgfeggglgiggg^gqijsj^^ ffg !g:^ ?fkT^$r ?ft^fg 5^qg:.i gigi: 'sqgr 

^l^’gkgig^rg^gfggigRsqar fqT^grg^gggr qq^k '^qspqig^ stir g^qrfq 
?gkg Rsfff^rgcgkgrgr^f^g^gg; i g(|gigl g'h^qgg^PTTTS^Tgf^fgr' 

q?gk%'f?fk<jcfiggi: “^gfemqkr- 

g” f^g ^ g g%?qq?ft 

^ frgg?^ i g -^g^k^egg^ i ^ qk 

;k stgk g^ “si^f^i^ ^^kgifg^gkgr^^qgg^ i ^g qjf 'i,ggiT“fqT 


RfqjRqg 


^ 




Hit 


^o— qi^^Jir: ^Siq^Wl' ^! 5TT W 
f^<^cr < PTr^3grRr’t:i » i ^ ra: i w;^qTonr«rT% ^ ^ jitw irKrarirrcEiT^ w^— 
^5?(5Tr sel^ 1 >^^JT?rtf^ i %si3R[^K5HTr*F3lc?m: l WTrcq' ^ 

I 3!r«rR?IR g I I SI^J^ ^ I 

% ewi 5ii^: I jRfnTRTftft' ar& Errcrf^crn:: i ^^ctr ii i n 

|o— f%a3?!ir<n?:: i 3?r«Tc?Tgr iiwr^ i 

33^: 1 ST^5rRW%fRtqFn5f^q^^^«^ %?tr: h I n 


fir H^f^f5R5dt«5raT ^snOraP^^^TT^t ^ I 

slir \ stth g 5r^ “3iiRra{5T’'ir '^'wT^'n^ it^«t?rT5r«!i\iRra5W- 

Itg i»a( m^T 

^«T>f I sr I iRTf^5TO4?m5T^^: I nm > “i| 5IS^” ?I«Rrap^t ^ cR«T 

rTT^s^ idq' 3tT*rT^5t nmgrflr^jf i ?Rr «n5Wf?r h^rt:, g 

“sfraE,gTTi»’'5’!Riiiw^^* 5rq: fir^RggRitgrac. fir' ^ir irs^w^q iR?Rra?TW^% sth 
5ramT#ir jji^ “crRqg^raf?”?^ m^9ng3[T^liRiHTs^ig^Tw^q qiH ?wi1q 

* ♦ fN » , 

5 ’RPf \ ^TlltTFH !RISfR5RT- 



5'?RITR3[5gT' 


3gfe'’ fir »fT?W \ 


i: I 


[ “?r?nt R ‘gtgiTr” f^qioiifg^si sqq^ “w sj^«r” fir ^ior^sr^ 

ig^wTH^ 53it5R^ i^Ri \ gxr^^HRssgrstii “sa^R- 

*l^ri”?*r^ ^ f5Tfsi^“=^ i<jii”i'5^5E^qjiR^ l^“^jTqFqTw” f^^mn^qt fi 
q^ i Hw irqtsi' 5f5?RRaR:, *tts^ sniqi^5nf?figrTr?rm 5r55«niis5?!t ?riqt^qifq 

3=siiiRrfq:TigRr5^ R5is^9T fersi?^^i nw Ri irsf^ cr^'ir- 

qw “f^srrRt^ fOTirtRs'}^” 
fE^isr gw “w fi q.^gwiiigiTr?^ snrgsi swj^grasww'aiw ^liirs^wwi^sr 
wri: ^q i r^ ’ ^ f ra efiwT^ti^q i qiwTRWg w i gfei t w ^g fi ^fersg siig^fTw: i ^sft^BTi^n- 
g«CTW WHW WRWiiqjiwr^^T^ ^tiwrwwTf^wrg \ w^Rg ggig- 

^rwT:qt5^ ff^sggr^si ^girriRq fi ^iw: ‘^gRnigggRt^ 

^afe” fwiw ggrTw g TT g gTrr^si q gwi gi qrwT !59{iTR!RWT''?siwTR%q^^ 
aww: I Rflwiqt g 3 s ft w wr^:qt5 Ct ’^3iJ »^R^ qq?WIW?3WIW:5l5^'!<<^'»Ht*K<r<rV 

Ttw a gtq^ wgqRoi g ^rfetsg^WT^wRtwi ^wwi trgT#3 siiqi5?wrff?n^^ sii 
wgqwT^ g^ggr ^ rgrigg^ wdww^EW g^w^wifRt^ii otr sgra: r sr^is rw 
"^.wg I 3^ ggi fR : I “^^ggii”i w#.' “adg^gg|gwi^*nwTWTqf^^ Rg” fi- 




3 !j%: 


[ SRo sio l, gro € 


P^ ^ 

^Sa?Ti3(^l |^RI3tl toWtiSLII 

W^y 'BtH I W^ \ II H U 

q^?Tii=rT^^i | #. 

Hf 1 ^T 2 ^=q^RiT^T%H ^#s[*Tf^yrr^ I 

iwrH.1 5^^; I 5^Tq;= 

/'rli |f^ 

1 “I ' 7 R 5 r^q!”f^^T^ “’|t^T%qfq^t^#r?f^v-q;’' 

(30 irO Tf^ fH?qq; I %fqT^^jpif^qq: I (qr® «ro 15 o 55 ) 

I (<no im^o 1 q^qq^ilFfl^; | ^ if|fq 

(tto 5 nn»») f rqi=^^xFqq;^ I 



?T^Ji 5 q^ 301 I ?r 5 qiT^“ff RTqoir” ^ 

’?^T33SR?Rri I ?Rntf%r?sRq^ qif?r?rs^- 

3qq^«+n« #Frmf:5r5#wrf^;5IIsrf^ #fiqif?T |%q^| ?r^ 5E3^qTl^q^ Jroqq- 

mm q^iR q 5 TOrf^R^qTqqi^ HlirfTrfrq^ ‘ fe^qrf^V 
^qfFT fq^qr^i3H<tqN%»q ^iwRrs^ sit^^.- i qif :5r^jfq 
I ?r5r: ?mi^ ?RTmp?T^f qn%wr w “irf^I^qq#: 

^R^lqq^ qwfe^cqq^’q^ sViqi?:- 

qrsl wn^srq ^qfnqilrqTq^sHwg^fq 3 t?i: H^rt^g^ragm ^ 

iC; 3 ^mtq?[?qr 3 |'qq ^ ^® 5 jjj^ I 

S qq^qrfqRt qi3: g^cffpri^ 




fro ^5 ^1® ^ 1 




ff m jJTI’JT ^ ('Tto ^i^ho<^H) l 
sT^wM cqcl*/" (TTO MiR®s) 

'?R^I (TTo^nRu) 5 2If^* ^ ^ 

I^W^I ^T1 
^‘* I “^’^5[T^T^Tt f^”f^ (TTo ^i^no<:) 
ff^l i i ^f^’7:R” 

(qo^'i) ('no ^nh^4)^ ^ ^ I ^^?T 

^sqT^^TrT^^'^ ir ii 


* g^=nTO(. I “q qT^sqqj^^:” fcit^i^t^: “qf^ri^tsqf^rfWqii^-q:” ??qtoTtf^q ^ 

^fcT I niqq^?j: “ctg i^q” ^ 

viTcrkfn»i^f^^«)^?q^T?ri% srfRt®^: i ^qq^?mT^ S^qn ^ ^ ifn wf^rqsR: i ^ 
%rlt^qrq5iRn^ ^ S^Hfrffrilr i srw q^q^?c?Rq i ?rai vii^: fq?q?r- 

fqq^q^sn^^^rfq^^qsmqrfq ^^sTTi^q^nTg^irr^q^Tflr gws^s^i^: i a&t^raifq 
q5?Ri^^oi fH|[=m mgtqr q5qqHmT«i^^TqqT^%H sfn q3iqjra(^r-«|qq?isi:^ 
“^” ^ ?w5rs^sf^ srcti^: i ?Rr« g^afRTs^: 

sriH ^s^Rq^q^Jn’er^'q ?ti(;tqiigi?t^ g^35r«5T#ss?ti[^: 

frqq^T5BTds3^T^5 1 sj^TR^q^ ^c^Tg^irRwr^ 

.1 cRR =^TTn?q5ttqT?S%r 
50r%” i '^TcRR Cra^rfq 3i3<i[i=«Rsn{q^^ 

^ fi r q^R Tgf fq^qfaqRT ^^Rng^ri g^wqjs^ i 

^^ ii^n fr if T ^iq ^ g^s^RTffqft^gff^ i qsq?^ gw 1qqR[^‘ 'qi^i if^” sti5r 

sjMlq cfw qt^^rggr i q^qq, i 5#rra: \ 1%®: i ?Rm?q#- 

Rfqq^ anfe 5^ qTfr) “qwsqgr^^” ^gRPn^rg^ ^fqsrraw q^q^g^g^RC > “mfe” ^ 

ggq qrmiq qqi %5ftqq^^sfe tqngfqif q^i - gq mitf 

“sn^jTg^’Vffg RgiRT^rgg ?rigl^g fgf^ RTnrqt gg^sfq (^sn 





qiqqifqgq^q qrg^gr m^nqi 



gigigftgg- 


[ 3»o sro sfo 5. 


iraJr^ aa «saftP5>t ! P5ff0^l 5r|!TOT I 

5w^s»q sTii^TOc^v I i ffj?crf| “erg 

3[c?i^ w?:r ^ H pcTfsui gw 

3if5rr#i^«5ig ^fft'sfui TOtsTRTg'c^RT ^^rrfiTHi a[?s[gi fw- 

^^^fflF^Ptgir^grsf !r sTwr 1 f?r«3ag[? icpsqrgiir 5n5i5?n?rr- 

^frra'frj: g|5ri^r¥rc^ra[ I wr 5fT«ft 1 i 

5ic5ff^>g[;cfw^: I ^ g?t^r^Ji ? i ^ ^ I ^ ^rlcEm': 1 

^o— ig j Tigw ^ ferfrq: I JT^nrri^ ^JTr^^:[r:i ^frrawft- 

sard^pjITTfflJiirrq^ IR ll 

# W^Tf : - 

srf % ^ ^n ?j 5^-?ireni 

JWsrafiRr e si: II ^ 11 


h: 1 5 I ;[: I sTTii I ^ I ^1 ?i: 1^1??: l3i3Ssmi,ll 
nsrai mtWl ^1 I fi:iUII 


? 5 i%t?^s[ 5 ^ 55 R^: i ?Tfi?nprf 5 5 is^ <1? ^ I sjrakt?^ 1 

^ fRnrarat, TT^m- \ foRstrs^iTwr i^( sfw- 

sni^ gii: of?^ gFRWrers?: 1 fes*! 

RTgi^rt ?ratefq ftRrs?gT5Jj^*m?t(lr^Plf«Tr4>5r "^j^trferg” JR^PiwrTWT'^aR^?^- 

srpsr^ ln:^{|a5T m^r^rr ^^rriq “t^?^|[#arsiT <Rig[” 

Ir ^ 1 ^^tf?raT^?55R^r {^snlr 

5r«r4l«^iT)i(tmcc)io(3fe: i str^ I crfa^rEra^CraspnfT sig^RPSKiTf^t^si 

gr^oiRrsI- 

Wa'^.f^iTR5lI^r^<(|W l • ?HT. I f^qtW^T^Irf: I gif I 'tfiSCT«P0r^aTF%tTTf ? I 


sPOTtsssi: 

^rts^iTT^* 5W«T^^ 

^\■^m. \ ^N=^«r: I ^ m I f 

6%o m\) }f^ i ^ ^ ^ 11 

m "^=f!#s^T=^r (fe» <I«) 1 11^1- 

(qto m^(HO !t^ #^- 1 I 1 ^i: i 

^^TT^I (qio ^iiicO l 

(’TTo ^nno«) 

TT ^gif^ I ^Tg;i ('ll" ^nR^) 

1%W. 1 ""3Rl%3[*q3[T^5W^’«^"^ ("^To ^nR®^) ^ 

5#T. I p^'t:i ('TTO ^i^no<i) 

^^R5EEfTi|Tt^ 1 fc[^'^^T#Tt 

(qio^RRih) mm ^ 

m’’ (7TO I ^F^* 1 

3iTi,^Fr:i 

f#fnr^^^'. i ^#t- 

(qto ^1 ('TTo 1 “^xmd ^12[TtIT' 

^ ! ^T^: 1 11 ^11 

K- ?t: I “5?i^rarf%^{5R’7t 1%^’ ‘‘?r3 i%stT^’’ sjcwi 

f%^w% \ (ir^rifl^^ af|f^2tt5^: I ?ra: n^rarpn w ?ri^'r5[?R?!T^raR^ 

W^tT^fSro:’’ ffir cRsR^ W fUf »T^ I ^fsgs^ ^ 5R®raT^- 

^iwiH535^S5=?rl^: I soTT^sira^^'fSRg?^ g 

I ^*1 HI a!a'®<|l’^i<^rai- 

firlt^g^'i^=g?wm fjTTRr^^^?^ sitr h^Itt “‘^iK'jitss^T” 

g^: I xtFT 5^ R%imij;‘gd%§f w” ^ aiRt^r ^55®ntft ^^nfett^iT^^cgrg. » ?R®r 

: :r' ■ • 







[ 3?o 530 go 5; 






: ^o— iftsw^ ^1 #r ^?ft*T:, ^rft, 

Ei ^s^gn Tt ^r grfeH. l ?it*m^rrr^ thClP^^^' I ^ 

fJM 50^ ^ ^T 3?:f«TTq- sr^T^THi gTtf¥i^:Timri: m^^\ 

^^^g^mg s ^g r r i iwtwi ^rcia^iT^ !g;i^c%c?Tsr: i 

%?rr^ i ^ i f 3^’ i ff^w4t*TT«i- 

iflc^sg: I ^: ? H q^fs[: I ^ gr^fir: ? *1^ 3??jr6^^lf^: II ^ H 



^■’lilr ’^:i g:i “siigtri 

“gp'qsn^g # #»i ^fgra^TfcR«(i9i=E-35^ ^^sggr^^n^^rfg^rFn^- 
ggr^ n;5r5gTOR: i gilcTwr ?iiiT5r5^ ^ jyjt ’ll 

s^jnj^ I 5rg ^rg^nfeB’F^Trg’j’i sggf’Psmf^t^ct’iT 5q'^:’reqTg^rfR^ > 

5pnl5r^ ,t5js^pn5^q5X^^4,{5R3fgt=^T i 

?r ^ Htgrar ^ftir^ml’BR^gl^xr: # “ggTwferT??T mm’ ^ i 

tf^ q{^5fTS¥rfq<^ I ^ » ^OTlcTlgfil 
gq^ngot s is g i^^ ^ ql ^feq ts g ^gn^Hww gseqra^ #t g®r qlit # q^fl^i 
g5rqt^;>s^ sm ^t q q^ ‘‘an^gt^^’’=?^f^qq6qqgTiTtpq?q^ fqq^q'iq: sig iRq^ 

“fN^qrf^'i^rg;’ ?5q^ 
■ q^ qtgsR ifqigqsqct I cT^^qTfiqi^JiqjR^ ^«rrRrq^'igrq5qftn% 
giTRtsg sn^rq: ajM{Hyi^qi>^tggTfr: i ig’=5|qiggrq5qra;qq m. qg^qq^ 

j ; | u t^g q q; i | gnsg^T q gq^qTfq^ ^ifqqTqrgggirf: i cRq qTqi^Tqig^rrrTcq^^qi^qfer^q’I. i 
gffgrqx g sj i+i^q<?qii’q>i^^iqt^ q^Rqnq: I qgr’fi^rqq^wg^TTT^qq g?5«nlqq5^qT- 
^qn ^E R^ ^ q^^'gTqrcq^^^sfq 'R 

^ “ 3 gRRq%rR^ mm’ ^ R5rg?5wi%gHi?r ^E^fer: i i ^WRRqr^^: i 

g[qgi “\ RrnqraC’ qrar^qfTf^'fl: ‘'fe^qifqRqqC qqfrg^q^q^q^ 

fiRjRq^ ^ 31^ ferqtcqg^ gomn^'stfq ^qqig^qra;.” 

"sti q q q i ra qqfeqq;" qigplsqfm gqf^ ^qq^ i qq qral: 5g(?qn^5qq^^ fqi=m 
sTSEngrrR^ qig qf^ g?r9ti^?5rqgT^^?qR[. ^ gqtggtxRqq. i qq 

gqf^ q^ ^ ^qqq'-qg gt’gr q; ^ i gf|?nqi HqiarqqigrqM^’qis’^iRft ii?fiq^ !sf?crT?q^^sfq q 
qqq: 1% stggi^q^qqk: gqqsc qgtqq^Eqra; i g: i <i^q.qg?^Tq: i gq i ‘ti 

^ qicft fjRqq i%^5 ^ f gsg: I ERTrrag^qqjqq^ crfii6rq«E 

siiqr^ gq ?fq qgq; i qq qr^: firqftfti'q^^qiq^RTf qs^ q?qq^T: i qqlsyqTi- 

gtTfi%sg: I =^Kq^qqq^ sr “qggm §f^qm” ^^qtqf^qqiggrqq q^qqgrTrpqw 
# q qqql 1 qggrq^srrqqqr^ q^ “g^qqgra'Js^^q” 'mm sroq- 

qqjqEqtelrfEqqr I ^qfqqilrq qif^fg^ ^iq^ q;^ qt’^'q^BT- 




^o X, mo ^ R ] 




^o— ia;grwr5j7Jwi?r5r!a5i^ 5T ^*rr!i ^ 5i^ 


grra sTT^CTRTirEsg n \ w 


er^4 J^nf^isRgraL l ^ iCT^^ sjTf^5[g^S??T 3^: i 53: i swr 

“3^S3ri^’ 3^51^:, ?nE3qWt^'^= ^ 

^’■'^(^‘ I "’I 'n^’T3?Jrai:” l?Wflt'3fiT%s?T- 

^efionf^sT 35I 

5^515^: { ‘‘•^ f^fcTT^rraC' "t’Jmra: ?3«!^H'ni3:." feft ^iTJSSTROir 

flf =g ^515^: I hr: + 3#r: I HRT 3*1.^^ 

5^f5^l5I5R: I Rf q^ I SiHRt RHTIH: qjJf^RrasRRHT "l fit^T^-’ 

?5H^^rcnifsn f%^fR i%h pjtRiHHT Rif 55^511=^ Rqsroq^r^ r g^^-gr^is^ 

^{r Ir?TRR 3R?RRRT S^Rffn: I RWPg^^’R^IS^RIRJR'bRHit f^RRI^ Rf^fiffR^IRT <iRRI ‘{3% 
|;^a” ffR rCiHs^FR ‘'^^ 5fHRi” ffR ^ife g^FURl^Io^: » RR RTRt: qsJRRR- 

:55r^NfT^ g^5I5#SfRr?rR: mg: “HfsRRRHHR^'H^’ ^ fij^RRI^TR: RTqfRRtRRRRT- 

I {rsRS^ RRIRk'niRt St^RRRiq^RtRIHlR^^’RT'Ri^JHRT I ^RTT^ ^Rtl^IRifc^cR i^*4fm ^1^- 
$[RiRRraRtRI%2I3^-^ 3#RR[S^ SII^TR: I ^WS^H: 5^f^R5IE^\%q^^5qR RRI^- 
^Rt ^SRRR^W fRl=Rn gRRtSRTS'Hl^TH: t » RRHt^: 3R + ’5fl5R^^: 

fR^TRlf^RT^RTH^RftiH 3#R5t5R RT^RTH: y SRT^'l R SRRR^T 

i|,RTRt%S 3 3q3''R.RR: I RR: RgJRqSRHRHt 3^H “313RTRT if^IRT” 1^R3RTO^ R^Rqi^- 
qsTRliqRRTfR ^riRR^RT3RrR5% 5I[fWiiqRRT^ra5lRTR^^ I RRT3RIR5nif RkR?flRRI^'tR^^ 

^ 5 ^Rq??RT?qRR: I HR^I 

IWRTR#S^R5^ RRTr3R%RRR fltfR 5tfq "Rf^* 3S=^T1 r R^ 

SRT2riR”5RiF* RRtRfR W I RR^ RraW’^R-'R R3t^ HTcft: I JRRR5R fq^^TRIRR^RR-^ 
“siRiqit SI33m't 'H^RT3^H5H ®>t^‘ ^ » ^^rRRTRR RT 3^.fRRIS3^^ %'!- 

R5R q3RTR5nRI3^HTRi??RIR^'=s '^1^1334 • RI5RIRt 3 RIHR®?^RW^‘ 

f{R ''33TR:3ftRq?'5R RRR^l’’ fRIHR13'<?rR: I RlRfR: I “R^ R^” f^R^OTTRTRt: aWR?^ 
Rs^giRTR:’ ffR RR^RR RTR5RR: I ‘'R{RR3R't^’l% =RRTWIHn3^3RRIR'^ 
^crIr^ RTSRISR: r^?fl% wITRTO: I «?R =H HTR5ts^ «RTRt:’f^T5RfR^V^^' 
^TR^; SRRR5PRf?RRT 3IT%3TW^R RfR^SR fRRR^flR:, SIR SRRRR^ 1^='^ 

R%f?rR%R "{^RnfRReRRC’ {ST?IER^ R5RRRTRT«T^RHl RlRRI^RPRRiRssI^^'tRl^W^- 
f^TRR RT3^ qRI3R5R^ ?!% RTR^ISR: 5lRiRR#3T?RT33rR= I Rf^ '^^?RR\ 

RRISfR R^TR” f^RRRTfRI3TR5R RRRTHf ^ ^ R^ fRlI^^RTfl 


■{r^RIT I ROTlf^IR !RRR Rip^IrreRRT^^nRT^ {rI^IRtI^ 


Riirfw(q:fR 






I SfO t 


?r %xi u 

9 u 

^ \ \ ^ i ff^ I ^5Fr^g u 


I f?3[rqf I TfigH ii 2 w 

^ iq^ =q' 

I ?fr I ^T ^ s^T? I 

f^ii 

'W ^?fTf^ >f?rnT^i ^‘^0 

#1 1 1 w. I (qT» ^nmO 

^ 1 I ^ 1 ^3[T^: I 

(qro ^nnn^K) I (mo ff^ 

fqrqirfr ^ (mo «jikO # I 

arw^sf^j I f# T#rfw 3 t4 I 

(30 «i35^6) 

flF’T^i mn\ I 4^) 1 (go V|3oO 


'r??i;r arar sfcg^i^ 5 ^ ^p<#rfeTi%g f^% “sfg^'r jre^rJRTUTT'Wr- 

^r3f5r:5is^ anf^w^t flcflarlsf^: ^d^:, g^Txmqi?^'g <^raK^^w<?i. 53 %” ^ 5 ^ » 
iaft^Rg q^T^s 5 ^: ^5n%rf ^fig rt i; <f ; (i ;3 i^ 1 difgwt g 

^aH^TTtferT g^I^ : l SIT I 
: | W T i^i^iTr; I g: I “srg^rd ‘'gfg ^ g g r 

WT^g<?T353*i. 1 ww di%n3r 

^fer'’ '31%: \ 


sTi^ g^rar: ^r 


oRTOiig"3gg 


Ijo 5^, Slo H 1 

I (<TT0 mm^ # 

'^JT (Tt^ m^nO ^ 11 VJ 11 


?r9Jr?i?«n 

* i “5131 ^ “?qBj?rf5P«ri3rwit 

?i ^ f%g'i t%tgTi^ ®rf¥H sn%q%jm 

“^ f lt f i q iTt” ff?t ?F” 'T^ « ^31^ 

ail": 5r?5ra^ “s{T^ra^’% ?I^^S’'^r<?TTf: I 3'JrTt^HW®5«f‘5t?^?I 3 

snl?rqf^3?^^ 5?racnt: \ 

5 ^ ! 33 [ra!n^” I §fwra#”5®rfS[iTi^ 

i ?i^ i?rsTOJTk“sinf?r^^t’’?%i^T5n;“3ira-a^^ “siTcft 5 ^ ffs 

^STRWTOT^ ^ WS^RTS^: I 5reTr5?Ta»^^53ra^ #T ^ I 

5 R^ra^%jr ^5r5^Sf^ra: « ^?T^‘5TOTft«ri5i^3f?T’’^^TTRgJ5.» ’smi^ 

sr^^cs^ij^ I =5 tiai%sfra5TT5r9iT3^^5^ ?T^Rr5^s??fi^Tra^a: « 

^ 55 ^ ^ ?r^5r5ls^?*iOT^?rT \ I I “%\ ^ 

5r” irsRqq^ ?t{oii 3^ ^t% i R5f “^qt?nf^”5^i^ ■'^r^'fr 

s^tt;, “an:^^»”;^f^if^^^: i R =ar fjs^iJt-ESTlsfft^ asrcRt ^ 3!^?wr asiR 

ai^ 3 ^: l JR^PR^^T “aii^^TTr^”?3^R ^ ^mwiR'^^rapif STI# 

5taf^sii^T3^TTR^ I ^ =gf R^iga; 

af^i ^ 

^Tcn^ ^ ?ra 

UTRfi^qSRtSl^: jpwft JTJtPRn^R 3f^ ? 

q^Hf 2 ^” ?^^ER^ I ^ 5 ^ r 1 ^ ?TWi<^ra ? 1 h I cratRPRq- 

tfm R5RR” ^Sig^RRq^ I S|W 515^ f^gFRTt^qTfe^Rrq^^R^q fl% 

^fjraTcrsrfi R^ramrlsr jf^sr^q^q^ fqqranfeq^ i 




5||%: 


[ .310. jr, 310 ^ 


. I ^q{3?rrriq 5Ei^4^m!iTfl?rc3[ i fr \ 

5ETnT5!iff stra#: i . id i 5EW?§: i ncTcsn^sf^'' 

?i#S5!T a ^Jinwm I 5if ¥r5id i ^rwrwi i ^ af# 

1 I zf: arr^ ^ if# 'sm. f^i»% i 

tr^ar i[f5ta ar ^gcft: nan 

%o— gfdRRrfeirt a apcjq% 5^n3aras4 dar^ 

![?^a araa n a n 



qs:qjfn'qf|t5T “ TO if^cj^Ti^w” \%EiT?r ?{% irafq Jiri 

fq^rcrei a'535da^f^i^s*raff#a??wi«TTl?r f^rarat ^ST^fa^aHisi- 

afl^sfq ^HrR^qfrJn {sraRif^^ ?% asd^5^raf%s?r f»% I ifn “i3Tf;coii” 

H’cft wqsT^ “qmro: ^^^gor” ^gg ’^gor^ id ?fa ?ra 

^irar: ^ igit^gg^ g^ggamF!F5r^ “siT^ra^”fe fgggg'^g: q^seggfg 

{g^sgrli^ giig-^^grgjiFgg » 

,i %figTf|g=g!fi5ER^ 5 ^ ^ 

?rgig5^afg^dg ^fggdgi5^ra?gg; i 
' ^g” i5g^ i^%tgg; dfigtgra; i <t^ts g 
i|gggi'di^g d^teafg^lg ggiRgigg grfg g^^g^rr'Tgigigjnsidg: i ?t '^- 
’ 1% gfidirg^i^^ cr^ idas^gr^cnsgirg ;?rrr” 

I “ar^ascwf’ igrsnsiTcn: 

arrasi^rgigjfigfggrg ^gerg giRg n% 1^1 ^gn^gg^ g di,g!5rg:, d’#=frd fa 
ffggira ffefg ?w=s35i^g i ?nd SFia; i gg gg^g gnrggf^ 

gi^gi^'fg, ggraf^ df 's?f5g gg^r gggrg: i gig ^ g;gf^ Ji^gg:, sif^g gfg^ 1% 
i ^.- 1 gg gg ^gggn“5ag^«ifgggftr’% gi^^Tg?gg^ 

^qf^ragigirgcgg; I ggdrafg^gi §^rgira?gm gi=gjgrgT^q?:5gi“5grgTi5- 

?W'W”fg ^%i: q^TO I gfigrgi g g^gs^iggg giig: 1% ‘ Slig^f^gqiitg ggg?” ifg 
ggg?: i ggg; i 5r%: g1^ gig: i gggg g!jg”5gioiif^g ^ 

asg: I ggggtggigfggg srig si^ig gfgfggi g^n^pisgil^ 5rag ifg <Tim ^gg^ “gi^- 
ft”fg gi5g?g ggrg;, “gi^^raa ”fg ggigi^rg ^ qigq; qf g fg^q^gg “gi^rg« "gi- 

^giqgififg ‘Vg?gn^iggiig”ig fgg?g^gifg^rg^gg a^gsg gi^Iig: liqiggiggi ? gi gn g: i 
ggTsggrg?g §^Tg.i g%rg^ qRgi ?prdaj^TOgigfTg5T^?i«gigggi^Rgsnftg;ggi gsnf gg^- 



4- 






^o ] 


stswtsif;: 




qs^liwiv— 

g?^ ^ ^ II 

n ML ii 

^smf I I I \ I I 

\ #is«nfe: n ML II 

^qTf^T: h^itt; MT?r^ i 

W ^iTT^TT W 2 [*^^t1%^: II 

mi^\ w m\^j\ ^m\ 

^Tf^T w. I “m 





55T^:5r5^ SJlf^Txn %ft!!T- 
[ gcftsi^ 3 ^%T?cn[?wt?5m: » 


^ i i^ ccra ^s ra; , i ?isiw ' 

cTWi “^5 liRrnV’ ^5wn“T?ri^Hi%«n%wft 
cTtT^®^ ^ sR^i^ “5^i5[r^5nfr’’ ^ ^^RW^d'‘s?ri 3 ^” ^ejtt” ^ 

WFrrltt ?reTT ?% "7^ i ?ra ?rsss^Sf?n^: i OTr^Frnrs^qsrcgqrE^ 

“%^’isscr 3^” ^c?i?5ft^iTi?g'i5^ I ^Jr?q^p3Tg^f‘^5^#i§f5q?n{ir'’5«Tg^'?i5^ ?R^ 

^ ?rpw 5rsgTS'?ng^ra: i tr5[^ y«(rtW7- 

?gT5?sjfer: « prU^TFri 3 tt srTofprfpgTrt tr^- 

gw3^r?r^T{^ra;?^g^TxRm53^ mm" it% prstrR: » 

f??Fr [ ^ «ncft “^-^■W^oiTf5[%5T Tpot ^ jieiw f^(^5gT“f5s=5i52n^'^p!T- 

{w'?r1?53frs^ siT^^: I grPTirags^^sraJt^srcJi^ cRjt H^f>T75f 
I ^p^gt?^ii<3i«T?5r ^n^p^Tg^irRWfl;. i 

i 5r«n jTsrar iTii':qi(5^t<:7aR'?T:, ;grf|- 

gT?R?gi3rf%^: j nwa' i ^ ’3T?fi^ ?rpir fnisj 5Tfv 

siTO^ 1113%% I ?rar 3 ot: f^Rm^jnara^ 3 "?rr^g^rg^^|q^5rT^pfT^^g5Pi3^T=Eif^ 

^ JTTH sr^ pra^l^^irR^ i 

^^rra: '775WT3rg5T: ^ffetT^rm I 5^g5[iTR^ i 


(tiio «niHo) ^i?TT’riiT’. I 1 l^T^ #f 1 

('no ^Rn»0 

tel" I 1 

fi^f^ ^Tmte 

j^l^‘ ^ t^5Tr^'t: I fff^ •('?!'> '^ni'ioo) ^ I 

1 3['«^Tf^^: 1 II H 11 II ^ H 

11 ^ ir«TiR^ 5?«T^ te II 


i. ^ 

* ^gqts^ » n?s^ ^cRTS^: sn'?in^%itTfnT^: « nftiq^TWT qW ISTORRIT- 

ni^.fgsg{gq^’^n qf^5f5nq: I ^ ^Tg?OTSm%'^lf sh 

tirasrs^aiT^: 1 dd ^ti^ q ig^ T S^^ i ?^^^^“H53^qlPTTn|H^nTng^nTsqq^?n^W5^^ 
%fwtfn’#r^ sjffH^^ STF n “Ji%spT?:#r>n[Fff^”^®Rn ^?nTr?q^ 

q^%^r^?q>5rawicqtqgf5^'gTi wn^yfifn i 

sjgrsqnrsT^ ^ q^ i g=jRqwt ?Rq g^ErRt=gqqqq- 

qq^'lq g^^ras^iqTqsrow^qr^^qfer “g^rgr?5^ra'^”!^qgn i ira^qi 3 i 

silwql” ^ viFflnJr ftgra sRqq ^grrmln^^ §?Rrs^^ qgsra^^nnf^^^qn: i 
j ?Rr: qsmiqfq^n 'ignq'qfin ^5g\%nn^: l^T ^1% q^ I 


5 Rt: I ^ nf nqroiTO^ n^rs^TqnR^rat^n “^qn^qr 


=gnt^” g^ # ^nriqis^Vnl^: « ^ « ‘\^ # graTO'mf^^n 

^ {q ggi q^ ” |ln ^{riq^qql gsiq^ ^tTniRfn ^'qis^: i g33g^!^=g!^ €iom%E 
“f?^: dTRT^at” ffg qq®J qsw fggni? i ^qrqrCi^n^g ‘fqi 
“fir ncn”iqfn ^inifnq; q^nif \ wfet^^ ^ qdw^gTfgsw^qsrft 

w sb ' R ^ g^n?^ ^qafn ^qnnqgqt I nw sEroqtqqqjg^ q+iq^s^^sgqqtar ‘''qraTi^’fn 
feig “sn^^a” 53^ ggrisrot f^ggif^gns^Sf^Nra: i 

ssftg^ q^ 5 q^qgnwFg^qqn: ‘’3?T^Tr»”fH am n^wiHfgrgf^irgqn “f55CTif^g?qn.” 
^ ^eR: sqfgfnscgTfirqnTg ^qR^w^gjnqi^qfe, q^fsgor gii 


no i, 3To>;^, ^o ] 






^o— ^rsrr ^w^rr qrt ^5rr ?Tf% i sf =5r[£T^?WTsrrfrt *Tn^ 


nn%5^kt^?silRr «rak i ^sonfisn s^^qkTapfk^ '^te i 3 ^- 

ns^ ^ snkqf^^?^g!=n5nSfcT »?n \ ^5tt#S'H^ra' > 

^ 3ifn sRn% ?Fr” ^ ^ got =gn 

« Hn srn: 5’^t “^g^rm 5;fk?n”k3iggTTT^ ^snkwrkn- 

I cngrafk cT?^ik^ 

I 5ra 5^igT%nkg!=^5tT^T!r9r 

ggTTf^siTk^5^sf7 i 5i^<i53Li*f 

g^TO?iT^m?qfnk fkj5^S??ftgiTT: ^rqkni^ml^ggR?^ » 
g=g5i: I “^=g 3 ^” fk ^kt: “f!iqnTfkfg”5qTqn{gq^'q ?k q?5k 5req gkk'a^^q^q- 
nt?pi^ ^nsg: i nrat: jRjnrnrTrFqfkrp^qm^gra^k kf# 

mgTqmn sr5qqrtcriqTqfftq5=nq?j “^cqifgfH^jriw’ ’^nkr qf^j^wwT'q’^^kirira^ 




SIT 


I g?t: 





fk ^qn; I ^ ^w- I’^gggrrRq ?ikkTr^’?q 'q”fe g'n’sqift siggm^k^is^- 
^sER^^nk^gnT ^sirfktrkfTggiTR^ 5r??snk^iqT^qRqT{q qgq^q 
^q:ns^ siif^i^gTTi: q^ki^ ^fmg^fT^nq^Tqg^^T I era 
“^girtrgggmra ?k \ gef^nra g 

Iraq: I ^rferrar qfpHnsgrqqqqqnwi q^^kr 

, eratrara sq^snk^qqr q sq^sraggrakrag^qs^q ^«rriqq^- 

qSqq^ !FI^W ^q:5tsgTqqqq^T^n^^^^^kT “^stekwg^qR” 
^fq ^jqq jrqqi 1 qf^q i “^'ir^qra” ^eqqngigTfg^i^iqt^!^ sRqq qqi qqqg^qq^qq^ 
m\^ qqnqqq^^qi ^ “3lfg5nH%¥q: OT” 

^ ‘'?nqqtgqraf^"rakT I%Sfraqra q# fl'SStqik^q wm goifqq^ 'X'^ q{aT”eq^q 
^t«q qk qraik qq k^q sRqqr^grqq kiw qkras^ 

siT^grara iTfHqRfH sraqrarfq^fqqgiqw:^ '‘iqq:q={qq=” ^qqq ^q^grarag,! 

j^f^t jiq r raqr gqq:ns^qqy*»'^iq»Ki^ftqiq'^kt% qqqi^ra^: qqq: i ’^tqq \ ' qt 

qqjq: n =3ftqrq: 1 ^ q sftfqn®^ 'Etig^qqra^sRqq^q^ fqe^w qk qtn q’^qrfq qiqt 
fq^'qilkr f^: qraqqi^q^^^ qlfqns^sktqiq: I q^irai^^qqqq'q^qq “kq-- 
€T”k ^ iqqiq 'Rq: qg^Rqt gStsqi^ qkq fk ^ i ^a^qq^ ‘'«igqm 






[ STO Sfl(o cfo 


crWR \ k? ^ftr^: #itt: I l #rte: I 

frr^ #r II k II 

sratT^Jr SI«t& ^«f : lu II 



?fPn^^Tf7 'J^^mfeTl^TTtwrfTt% 3lT{^?g^Txfi[ 1 

OTi^^5n[5^r5^arfer5WJ3^ I #tot: i ?i% viicft: 

vpi^’ ^’tiTTf^^t TifHSRJW cr%{n^% ■errat^TO:'?! 5 ^ ^qiwfrs^: j hw 

/'vmft:” ;i^: qig:, jth: 

ini? q?5 ?Tf% sr?®w ^ f^tT^ ‘‘'^eT#'^3riTi”5^5T 

<?q: js^ot q^?nwrs=*f53^^ = 5 : ?iffr5t5^ 

I ?r?reRm55rsraTq|^^^ srf^ =a “3iTsr^!C^Tr”'^a^5t sf^niaJl ^ 

fqs^ “3n?r?#i af#T #rr+ 3i?i?r^^5ira “a«ra^: 'j^^raar” 

^jn¥i: T? I sRt! "sig^T# igf^” ?'^a'?isni^m5m^lTiTaTRaTi% “sstitot 

9ii5?T^” ^^RT3^^?a<3;, I ?Rr: ?i\a5i®<|Tq5T\oi ?ra'Ji^*PT^ > 1 ^ 51 ^ 51 ^ ^ftrras^jaT- 

^tfer: 1 ^t^rs^iaraRs?? i^ferT?tR5ara=a?r: 
q^qre 1 ^iferrat g 501 ‘^nai^it’ sgsrec 1 ^cg?mi%- 

sa^5T^%^5^Tg^rfT^# ?Rr: gof{^?T^s5S3^Rrg:a5?siif^5^T3?rcf5afe 

I ^9Tt%?: I ‘\^T3T ^RqRtaqfa!ft’’5®refira; “siTsnTtfHasr: {%f%^ fl5^=a” 
f^jqcaa fl;f srm? ff 5 ^ "s|%iPinV% 

grm: “f^':=a”{R T^[q ‘'ai5 ^ simt Rf wht^ auRfr:?!®^: t 

HRt RaT^ ?WRTT?aswnafa=a^ 51% I m ^5ts^ 

araq; %RaR: aa^R ?% ^5ts? 3iTa^c[r?j: dat%araJiRg^tg^?q^ i siRfi:- 

qtsi- ’5tTpq%q 3^5 311^ %qra?aT^^TTi?qm Rwlt 

arfeqrs^^a^: aigaRaifq ‘'a1aqaR%”5a^ fN% fSTr?a?a|^^%ma'Tiqr#SRfi^: i 
?Rft ^^%qr5^a af^T aaRr^sroqai^a “afa'iiT a^cai a^#i”5a^a 

«T^T=fi: I aR: §'?ai^^ra?a%% ^an%T:5t5l aif^nlt %?fiaTS35[ratsia 
a^arsq? ^ ^cT ‘':3^r?3^ra^a !g%r” f?aqa i ^5naag^ g ssaftailaiggr# 
^afeifqTcarsj^m “^f^RimqTaf^imaifa’’^ i 

gg:qi5il-gan%?:: 

3rf^rFai*a ^sn%?: awr alaa ^Rcfrsfsaa aa aHrosi'a 

^Ri«qH3?rqR^ ^ asaf^rqr =a srar# t f^aafsifri^'lsf^ 


sigjflrss^r: 


^ ] sigjflrss^r: W 

^o—^cT w. ^w: ^?rT: ^RT?! 

ffr^;r?ir: H k 1! 

srh^ Eisj^ rfcnfr lu II 


^^SRJ8I SRflflr: I ^ fw^'^oiR TRR ^?r?t5rt?T5tT SfR^RF fe^TPraRl^ 

I snftjmipwr ?nS i 'IRR ?T3i^r 

firttwi^ fw^?!3i% I ?r^ ^RT3gHiRT^>it i ?rsnf| 

^wpR R f^<sqBTR ?Ri^ar?ft^$R R ??Rrf R tacngft^aiJR 

f^ra I ^■acTT JTRTRlfe jfRRRf^iiR^r ^ TTR^ I 

f *ra ?fifr: ?TiTrtT^srfz?ri Ranmar rIr ^TifvrrR’a «raff?r # 

air I^TirfiTaR aiR^r: «ETlJTr?i: ^RT 11?RI HI5SJRT 

»TH«# 5t5?amT®arsni^rai%^i^%R I ifftTR?iat f\%|at farf^RfiTat: 

^ 'aar %aR ^ faf%53ai& aits?RaTa[rferT%(?R^, 1^1 'apT =5 aiR IsaiTR^<iI 

{rr^rof ^ i^|g=Ra aiR lanareonf^a?^ i fTr«tRmi “a ar^.aailrfttE f^fa^r m-- 
?r?R^ I aiar trt^f^^snJInfea^ar TP^'^ WflT*Tt atanflR:, 

fa^oit^ ?I^ ct^ a^aaiR I ?R narT%^ ^ara JT^5T5^ a^aR qar:- 

aRT I =ta far^ai; ^ ?ftJTCiw?TTa farag ^Riapt ^ (wJ^anJir- 

gi3T^<a i%Rs a?ftR i H?r ?rR aiara ftet^ ji^HaaR^raff cRi 

aaRTiir^rir sfTot¥cft”f%i «raR =a(ir?iorj^i i?r?iRi<Rr =a 

^5?f^ siT%^5r®^ 5a^5r: i iRu iRifei? fsrtra«il^l%fa^i+iai«i=b'i R fir^m^iraiR 

ai I f^RTRIoiT^SiaT firvtRR I faRT^RI^I^ JlR^ l 

ajqs^aRnan^^^ Tfl?ri^RRTfRf¥ra?r: i fap^^^r^RRft siawts-' i sih "R ^rsaHi^argr^ 
a^Ra^ral% 1 faai^i rr^R^aixaraTf^^a^ aps’a^ ^dwfa 

f^Tf^5=5if5RRTrTfRiiferR =a firar arrf^iarfai^sf^ fiisr 

TFam ^RiiaR^ 5aT?aa?T i ^5^ =a ^s^rfiraa^oi?!! (?i^gTf|ian4^rR^'ira?^RT<^ 
aiin5[^ri^ ^ {it^isrjrrtJT: ^rit ^arTRRiRrrRWiaffRisft arara 

araife? 5% MfRwnaRSB^Rfri?^ Ha[Rww 

aR I RfF^araRar^vri a 'sr ^aaia ara^ft ar aR 

qfRraof faRaBTRfiR ag 5rmT?i^Rifaf?r fa^^onyanfes^^T g-rwri asam^ 
aiag ^dr ^lasr^sfa ggr^ a ^a: i ftw-^R^^ai ^s^i^aragfiaaf^: agiaRr^% aiR^ 1 aiar* 
fitRT^ a«naR=^^RRT (Mf sfa gRife’icsR^ ^a i aaa%^: a^a 

a^^aTR %* RR ant aaifer: ?fa fattaagr #fitat nf^aal ?lra^ a^g 
“rr^srarrg ^ ^Hr sfionfg aat a i aRiaRa;— “aia %a” ^fg ?rR*a 


3!T ^ •— 

^ 1^ ^Stiw: II 


[ ®to ;^, sro 


|f3[ 3 ?Wt?t n \ II 


I 1 I I I II 

I I i3;tTr ?fil ii s; ii 


qra 3lTlp^''nft ' ^ ^fe"5?7^ ?I'5E^S^ ?lfwt8IDrpiT ^ I ^ ^TSfl^? 

5% s?r^> I ?[?rffq nwi%? ^ '5r5Sf^'i!r5*r las?^ fgf#T i ?ii^ 

“si?r ^ ^gr ^g?rT i =^ 

it««W5ginratfe!| {jtgost <fi5!TW»ftsfq hot 

#OT ^ f^Tsrt^: I {*t^'«'T^s{^5rif ^ 

JTpsOTf^ HOTqTSHRfttiafT^ ^ I OT^sjtjT: sjnOT^g" HSH HpatOT 

3PT Hi^lWTRr: \ "HT SJSOTT H?ff?rOT>agHT H STOft Wi^ Siffej: I H StOTft 

fe''!(iPr”OTi(^: I ?OTW^ f^HTrOTTift HH HtOTtr^ra^fi^: \ f%ir hototRt Hf?«rTT 

I OT 5S[«ni;«ffe?^H?5wspH:OT i ^ qicfTr- 

5=^ qi#^ Htft H HWOT^ J HotH- ^ HI%2fa| I "3fn%2f 

Jif hhW. 5^: ^ aRon?aH Iwimfirfe” ^H^a=a5Tra:» 

fl^ftcr ^ HRfr: ^rRiHsavOTrai ^fqi'saRT; i ^ ^ ^sioOTn%aat I 

aiaT H OTT ( i [H t^^tq> ^ ht^b?? ^ ^ hot i 3n%HOT 
TT^ fisft ^g^iniH OTW TOi. H cfoni^R ?% Hit I 31Tf^OT« spiTHHlfe- 

IhT ^ t: «ftHOTH5OTf^ ?'?trRTHRP=Hra:. I HH ^^OThIh ^?^7TSSf??!OTt HtwtlHHT- 
3nf^[OTaf ^ HhiHH I {^'HHtntgHTW H!=OT<Jn §5 |^h ^Hra;^ 

SRfi^H jftHral:" JTIfq^^prfHgH’ ?HOT5=^ 

irOT>aHHT^H IlHI HTf'TOTlfisi'T^HT fHoffm \ SfHsft {^HtnT3HT^'ni%Ha!OTTOT 
^ HSsaOTrH. I fOTTfe ^ f^Hni?OT!=f ^i^SfVROTggFfigHtloi [ 

^Hriinr ^ #rHfOT5i#HHnfirHiHT5i: t n^fqr fj^Hnf^OTtfwRHHNR sotfth i g^g- 
?r?g snlge^ HprHOT5?mwi%HRT stf^f htes^ stifgOTTHf g i g ; i H^i^-tf. r TO anw^ 
HHHTgifg^ ?ig5r§ ff^HTTOTHTHOTWfRfH 3IT%t: <ftJOTR: HIH 'fiHH ^5=sr?i^ 
OTSHWOT: H?SP=«mfHaOT^? srin gOTife ffn HiwiH^oiigqtRRt l 'HHH- 

%'sa[^H^SftHOTWgcfHH3r5HHSH^Rg33lHOTH^f^^( „ . ■ 
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no 310 ;^o ] sjsiJqtSS^: 

^T I 1 jre[ 

= ^ 55: = #»T'^ ^^ W^s^J^m ', 

qtrR 1 “qt 5^mnN=^ i 

(-^To f5!=^5fq 5?^^^- 

Tl^q; 1 ^ 1 ^ 

(qio «^i^R^) 59rtTH5f#qir m\^ mi^ i 

I 3^’ I “3| srf' ('TTo ®Ri'^o ^ 

(iio '»i'?>^'^) 1%§[T^Tf*T^?t^W I 

qpjn'^ ('tio '^nn=i«) 11 ^ U* 



^ 1^ \ _ V 

» 3\#r 1 3^11^: I 

?reTn55t«i^5Rr^ "i 5t^H-«{t?fTr”f% 5i??mT^tr “^^jtt^^V’ ?% 5o«’s»®^(^'M'4'HM4'^r- 
«-tr^ ^"w” W 

“gratft”^ vtti^ “3tT^c[ra»’% St5^w^%>i ^oiif^S sa^f%- 

1 “{%’?ts??r” # irTf?rqf^^%nT?cr i ^^^nf^OTT; ^arrfn5=?^ 1(^1^“ 

g gw wRt srraiTFT^ ^sitf^TlwggtTRWJ?:. i m4s=H- 

^ H^q{?ifir?r?im)s^n^ “ ^ ^ratgirraV’ 

girR^g,! g'fR^ ni ?^5T5g'tW5ER^ 'T^^W^9JigT^wf5rJp?nn 

-^451®? I gR ^nnfH » ^= ^ 

?Rjf ?!iT^ “si3=RTf% w(^-i 

§g^?!j3rt%ggrd %f!^ ^gi^cfi^^sggrws “sgRngggiw 

^1 ^kl qjqr^ #qt?ft:‘‘=^im7^ 

gT ^4|!¥R^^ ^3J "flfensg! r ^ Wcfilftl^ «irak**H 3gT^: I fe 

snt5^ jj# 


[ s|o gfo 






«iRra 5ifi^cr^^ 5r =5r 

3rR% ^rsrfe I sr «r l^si^rt 

fecfft ? % ?fs[ ^ I ^r: sr:?i5E???mr: !Tf?[criTT ^T I M 5Rff 

^ =5r 1 % isrctt ^ I ’^mr cpgr^t i[^ i 

r# <1^ =eJTR ^ 

5^g5iw f^:wsrrf^ra ^ II ^ II 

%o— c# 5rT^ qRra ^ ;ifT^ ^ i^i^S 

la^ll ^ II 


'i: 


^^Irr ^xnf^rarmi^ra^gfefir stif^^r^ f5?fl?T 3^iTr5<j?fi^sg^S’^'^iw? 

^ sgfer: i ?m: i “jsa: q^5[fWr:q^?r5*i^%5C5^^?Kra^^^ 

?RTT^Sf^i5q€ ^:5r5^ f^iqicRj^i ?Rt H«n^si*fl9qw 

Jt^ ?,f^ ^q?IWT q^q’sra^'n l ?Ri:55K?It5qq?^5T U#qf3[q^- 

1[T I i^M 11 i^v^% «tT?W5fgr55!CT^ ?t?i fir- 

isuwisjq'q gqsH^ sis^si ^m\ 1 

^ grf^^qr ii5?pi^%rr i^yst^s^'^iUTr' \ ?P?qi^T*tstT:qj5^ q^ ?iflcrrat m^rm 

q«lltqfq'gr5t§?5KR*I l^or q^otro^Di 5IT5 HflpfHWt^ 

1^ arsiFW ^ ?T%n^5qj3; \ siw s^r^^j^^grar s^nftg^irg^, 

ll^ \ ^5^tqTir?Ti=gqTOT0T l^^^Rqtir^lir^q^nfjracfJiT ^fn- 

utH ?rijrra%?t srf% “tpRilqr 3ii=35Ttiftr” i ^sami: \ 

1% 3r#s5s^ii^S!5iT*rsn ife qi^i cr^ ’qtl^ snf^?^ sn^: ssqsfl 

(^=bi(iji5^ sn?T: saq^^nl^ffsp^jf^ si^gjiTTupir 

urn” ^ stt^j; f^l^ sri^iRT q^ ai^ q?:<l' 

qiTO?^ ^ ^rqf%?n%5T ?rq%iRR^ i nflmqT 

^ET)tT?5^?qTir?R?nq5R^ %fiqi?fHrqisikr i ^ft?rra;- 

q??^rai'arat! ^- • < iff q?^«^ 1% i;gTrmi:itTff%5T ig^tq ^ jr?!}^ 

^<=a?fifT^fTTr i'4y®f: ( ?T^’ar*TqswrF^?q5^srfjrsi% \ ?r?q ?T»^iiRqsrfrF?rg^rT 

sJWff^fftl+tciT? “arm^^cT^ =5” 1% qgT«rR^ ^ur 31T%fm: i sr-cf : ?: sqqfsriT- 

ystrifrq: i 3t«J^T*r i n i^i^^Ti?flf^''graq5q^ fSTirrrfqq^ 1^5isf: i ?r^^iffg^ 
1% i^rsf^T ^«iT^ sqrl^r: i crtt i^i 3^'g ^ ^rs^: \ 





Ho i, Ho '^, ^0 ] £r!£WJ513i: 

^ fmw 11 

^ I! vs 11 

m I ^ I I mm- 5 I I w 

^1 ^ I I STS^b^ II vs II 




^ I ^ra" 

jRgr^ot fsif mam 
^?r3r?5faf^ ^m^rsaiT^ i 




I rrar 1 viT3^ 
^EsrrfjR^Pcft^raE^ ?th 
■p^^tT “^5r??n%H5Tfe”5?|5w 

?r?r fgsT ^spiiT^ 55r!ST®f 



sprr^H ?i^l^r^a'm^m3q5T5^i^pr?:T5^rHg'i^^r!n*msrrf^^?aft¥ram^?^^ ara 

?r^'si%a “i?5i5T§'5r s^rasTt^Ti” f^^r^^TTr^sra;^ i ?r^ amw^nr 

fai'm atam <H3i^5mTiRd^Tgrf^rfaTt%H 

53[TTr: smfamm sjj^s^^Tsg^rTr: j era: 

I erf^TREira 'ssRts^gn^Ra fm^ifq 3^3?rTRsrTf^5^rf?t'^^' 

^ HTf^^rrrt ffgTra ^^ mgrar^gfr-ra i srarfq ffefarar aaar^^rara. 

amraL ^ :53fra: 1 g ^E^erraR^mg ^ferrarimaggi^T- 

fafa svm-- \ imwt 1 fesreaRTcTi: “^: ^g:” ^maT- 

onfg%?r ^gg[?a^ gorka^ ^ifoi 35g5rsg: i erai gfsTi^: i era: Hkl^3ia- 

#( erkfar^gg^^sra got 

5^cft 5rsg: I eier “menfr'earkr fai: strar '^gra: ma: 1 “HT^gT^H"raki gsguesf^^an^gra: 
ma: I aRT^raarm afafeska “akftr2m:ac?Jk^raa5Ha fa^rawi” ifa aamraT^rg- 
mra P^f r a T ttapTEnl'arggT^e^ sraramrat ^rateas^^rsg Hi^gr'^: ’^aPtmkfTraTggra^ i 
gpETsgar fkrrae^ “Ptarar stT^grar” ^m^girrma 1 m: §+mga5gata^j%rai^ aaraar 
aara^ka ^j,^ira^Tak ara aaiatra^a'raigia aipm ggqgia'ar^a ggag- 

a^'^ETOErafaararegasgai' aia agawr^ “aa^ma^” 

ma “aa^^mfa’ ’eanmaai^a “asmgaH”? 

%rk: agra; i aa: araiaa 

TTsa^q^aaiTatta ata a^armga “aw^erat '^’’mgla^a ^aafa 
^^krsgaT aafaara aa%gia ag aga^ 1 aai af|am ^ 




#Tr: ^ 5T^* = I ^ ^'tf^: 

<i%0 I f ?5[ \^=^m = H^FTT^ m^=^ W. 

^TTt^ll 

\ WP^ ^v> i ‘%^” Mi («?!» 

\ (30 v,no) ^K^^\ I I t^- 

5[#F^R^U ^ IH'' 


Sn53TfiRP5 

* m i ^qra?3T“Brmn siT^^rrar” 
%Rn?jfi[^ ^4igri ^3 

■HM4«nKciK t g ^ ^ ata “%fiaaiT 

3^” f{a m -( giai^ aa: awof^“sftr ’^” 
“?arm fl^froaT”, 





I 5^1 3 ^^: ^fremi. “ 3 'Ri- 
%gfl%gg^sf51 5Ra^ cT^nfa 

5^+sr +aiT ^ra 

sg^ 

I a^ng^TrR^ agai^ i a^rrat g 
??ir^ 5a%r: [ iaarfg i faa ^ 

a^ l 5 % acwaaaa^scri^lt 

aiaqar^ “igifiFf: a” ffe tt ?TOTf^- 

fig^aifal tr %”fa gorf^ jwg ^ ipra;^ \ aa atcfi: %a?aa^%aT“^^- 

a” 3 r^iafT^ a ^ i ^ gra ^ ara ?p 9 t “ar^ 33 :i^ffs:^ia^aiia!aai 3 ^aggjTiaf^i^” 
5 ra 5 aaiar%a a«!j^' aa ara a^^ata^Tfa^agaar^^ 
v aferiai aai aaai ^ ^aT?a^?at 5 a=aa: “^ferFataroggiaT- 

aT<’ ^a t ^ a i siiaia; i 3ns,5aiai{^ aiat; “farariafrof^^a^ am” ^5aif^:%a 
^arnii m asa^ {mTai“aa aaaiat” ifa ara^raiaa^ipi i^r sngaTfaafaaa^ i aa^icaaarafaarr 
“afa %”ar^ aif^f^^aai gmsaa??aiaiai^ miaa ?fa ^31 aa aia'if^araa 
r aia^ am: aaja^ata “mT^Tasr”aT^ aaiT^'^aracaa; aiaa; 1 ^ a?aa^ 
a^f^? ^ aias^ afa fms^aia, “afafmsatTaa'Iaaamfaa fa^wr” ^^a^a 
aaia^fa t arafra^^aaiaaTaargara aa^asa^faafwaiarfe^^a af^a^^ 

^naafafit aaia^dsafas^ 1 








^o— irr ?^r I ?wr qkf?rrt!: fc?^: i ? 5ir^: 

sEST'iTRf^m i%£rr: I ^ ? 5=rtfrrH: #rrr: i % §[!^ fJr^w: i ^gcra: gsr%: 

^wi3RT!!f: I ^R?3R^ I ^gcftsfrf srr ?!wrar t ^ i 

I i^sT gwi wg ej^^tstr ii vs n 

^o— c^T %£tr: j^Tfrr ir5 ^ g gwT wg giRrir ii \s ii 


3ii5r^:!irs-> 3fT%q[TTft f|?fm ^^i^^cfrmsg^Tr: ?T!g[ g^raifERsgic^fer “s^r- 

I wffcrrai 1 #Tfi?T: ;3^: q? f% stm^grs^tqTPgq ^ r g gT’ g i- 

qjrq^q': esrSR: “3^ 1 Sjfwqq ffn iqRft: 

‘‘3ii%ggf^v2%^WT^igiqf^?ifaofiwTt 5Fi{sr”5^onf^.5! Tra^qE?*^ H^fjraqEgor ?fij|qrss[:i 
?r^T5q«wnqfq=q^ c^q “3ipf^^igfn”?qgmii^ “qsu^Eft: ^ ^g^rspjf^qsT^ilr 

^ fq^if #fn^: qgjj; 1 mt vqTcftT?cT^5[r3?q{%^Frq^ra^f?5^i^ sf ^ ■stR^ftr aig: 

qEFg ^Tcftsfq ^flrfirsegT?55k??T qwiTO’rFni=5qf^'Tr^%H qesra^rfg^^ra: arq: 

qqjr^ !q5qETqHf5mfEri5T'^%Ei fsigfg'Ti^TTr?^«rHT- 

1 !^if*ig-^^gTEgt?qf??% ?imqTs? sit^shtt: 

siTfgw^'^ %fi'q^?ftqiqrqigg^#T i ^rarfq f?^l«R^^M?5qT55sq%E^“g^ 

\ g?ftq^ g ’^qfqHFqq^qreq'qEi^: “^qfenEqqqOTggTrrHifw’’?*!^ 1 i 

qgq^^rsrpTft^!! (nqiflra: r ?rq vn^ft: qssiq’E^^ig’^iq gqii^ 

isigscTE^igi^gra ^?g5r5g: i !^qf^En^qTJ=cEi^Tg^tTi?qj^ i qswiqr 

?r5q ^ ?^^«RSf«iffT??T5lsi “^TTnf^srairr’ ’^?r{fg?cr^^qi5^i^ 

<‘qg^ q^ 3tg^^ ?iqT^^Tlw”5^q5tEnE^ “sTTuf^^req %”^ST { 

?ra qgqis 'to i ?T%nqi g ^3TRT:3q®^TqjT^pRT5^ffeq?qq5qT{^5*^®^qTggT- 

=5tqt|qtTfq ‘‘^%tT?q^qT?rg^TnqTfjr”% a f^ g’iwrq^^q^ 1 fqqor: 1 q qTs^S’WTfe^fq 
“ws fn^qts^: i criqqgtg.qg.^ra^: “?T^gwfts§}q’’ ?qMT^%sT 

^oiw qtsg: ?T®5tTcarTaT^ fq^ « ^qqtsrqssttg qV 

qi g i|^ q qii;rgq \^? gT g gfq gsif^q f%=?qT?q^Ti^ fjRt ^5=q 3T?g?i5qTgqT^ fJiqotJ^rsg ^ 
qg qrq^ f 5®re?ni^E5isgfe%qTf I fqi^wfi^qifq n'Hq^q qqq^^ftsqq teEriT^r- 

Hi^q.?q5gfe%^q q«q^ i ^ Egs^i ^ an q' ^ q ^ q 1 «flfqqRRg q^qr^: 5EqTq {qq^if i nq q'l:- 
sts^ 1 qg^ra^^gq^q^ qr^ft: wwrqi^iq^q^q ^sfq snqqqqfq- 

Tqf^sq^sftqrr^ i[fq fqqsrnfgp^gTq: \ Piqura^ sg^^qr^ “?iqr5r^”^sqfe[TTf qifq^qT 


‘qgrqr- 



I 




=5*^5 


[ Slo Sto go 


^cjT ^ f^* II ^ II 
I I I ^ * 

I c{4?^ I I II II 


{oT3i5?n55rgTcft^'i^sft W^ ^= < ^‘' 

5rs^?n?i^^ stTH nf^s^ qgT?q^?gi^T^^«Rr^|5rTsfe%*r 

“3iwf»5RW gs%TTt3 qgqi^ \ gfetwt 5 gtgra:5r<ragT^5[^g^^Ttq^5Jigg^ 

glNwgra, \ 5ra[.» {5iwra^‘‘fg'ncri siT^^n^” ^5t*n{gw^= > 5rg^T^: {gf^tstgra 
\ Hg ^3i3^%JiT?cn5[T^ » % » “ 313 ^ ?,l TiirRi^”5*ri^^ 

“l^mgg^T^ ^?r” %mkH 1 ^ 

^ ‘ iftSjg”^?!r^i5?rr^3or “'i#”i%?i:g“T irf^^iwt- 

^ ^ ?ren‘'fg5f#fWl:OT” 5TO ^ 3i?m5rTT^?[^ “5TOI^>l” 5®^ ^ 

q^ fg^ifg I gg 5r?!pn^^Tr5=r%Ji 

^r®? sitg^r^: W' g’pngx- 

\ gflnrar g5ts^655ferT?!g?TO,?P^t5Ci^ 
3 it%seh: aigg: ^afengq^ ra3<i-ai^ifag !t^^ i flcfra^nfq STF^an '^afefR'R^gRirig^ ait 

?Rr?R fca^HiggTrTTar?^: ggg^ I'a^Tpia' a^rsCi^rro?^ 
a^^arg i a^tg^ i ags^ {aaRr^w gagaljai^a fafg ^?ni: i f%?ft g-gr^ ?5awig:Rft- 
«agw^s#f{^ ga<m^5aa aaaiat got saa^: i gg a^aagmFaiafwrr- 

%ai^^^ 5 a^aiaaa:, craifa a^agaafarafags^a^ fsasaif^araft’ca^iaa^a^ fa^ala- 
{ga%a f^?ait^ara?a^oi ?fi®a arT^ra: i aa: aaa: 5rsa^a|a'if|gaT^r gwe^^a- 
?cftaraea^ar aa fa % a “apTrfi a^?ar ’iaa??a a?a?a aaa: stpg 

sn f a ^ a: I aagg^aa^a^aara^a g^a stgara^afafa aaa^ ais^ siif^ra: ^jafaaraa 
aa: aa aasg^rai: i aaifa ffala^Ea aaai5^raTar?^T55af?a a^rai^g^ra^ ’^aRa ?ai^a » 

Na^ I ■ 




i mj - wtH ^^Jirc^^^srwlTWTf^' 

^irfq ^p ^t I II 

#*TT:| f^Tx^T^Tl^r^: 1 “SI S#" «S?crT^ iW- 

(<TTo ®i««'s) rsww mjwf ^snr^sT^T^#sfti 

I I =51'®) ff^ «r^ss: i 

sr^q^f^qp^Txj; | 3T^Fl« 5T q^TfS^S # 
qq?I I ^^rwi^qsrfe S^oq?ISJT qT^tq^ll-ilH^ 

53tt i^twr: 

*5^rni #^qi Wi“g ^ ;^^oT fergnwi- 

goi'pTi^ I gretT^%r'il^'^^s^ JT^ ?r^“i5i«ifr'!n^”— i^rrtT^^ ^’^^i^ss^sr- 

fftf^SfWT’T^if ‘'?g'JTT^^=3^” TTT^cn^WTW “tl^ ^’T” 

H^q?tT^5T“%fi?tFrt =g” ^<11 5^=Egs^^2rRTOf^il5r 3wrwt“s^'tS5c!ER^” 

qf^vraflri ?ra:: ?Et+3r+3TT+3ts?. sfsm “ir^ft 3 ^” ^ 

Her H^lSHT STHr^^r “3i{Tn,H” ^ fH«l{H I 

HH“HTHT”fT 3«THTHV^???^^TTr: MT^t:, “SIT^TH^” 3T%;: UeHsqfHITlw^: 

srSot ?(Ts^jrTi¥rk^5i sE^m sre^pnf^- 

^ g^3|i5cr?^Tfqr 'T^5itTH7r'^ni%Ji H^^iT nfn H5r#fr hsihht “a^g^ 

tr^^ai5H^”fH qf^nTHispr^H Hint: {^rifH^TOggTTTeatH'qig^H g'qrg^Hs^iS^cft^Rr: i 

Siri^tHTTT^eWeqrfirfH hI gCBTEgisg^fa I HH! 

d'^^siiipr g^T^^S’qTggTHearrrrHaii^ HTH^ Hn^sBt^srraiggtHe^ r HHt wfaFHig- 

gTHig^gTqSRSfqfTggr^^H^^ H?HlgTTt^sn{^eHHraH “'qqFT^qr 

earggTHe^fiMT^ar ^anismr^ggTHwtu. I hi 

grtqn^qrs^ifq ^gHfgTrrTggraftHaRaiTf^rqje^sfq 3gTH?«nf^e^^ii5t?!figiTt5Hq; i ^v- 

sr^rai^ 3p:5^“HTggT=^ gfWl” 15ai^HiggTH5qTH5^^^5^an^H^ ^awf^W^a^H 

He^r3:.l. eTH: igoT HWOTgl^aft^HT^I^nrrRqr 






[530 SrlO t, 


k ^ ^ ^ ^ ^r: ^ 


1 % rfRIsK^ 


W^TTSf- 


^gift m I ^ ^n ^'3 ^W '* 


^Rts^ I 

gfe “imiw): ^ ^g^f g ^ ^ ^ m ^^ 

gfgRre ^t Ji?!miraft^ftrTt%5r 

^ ^WEt5^ 311^^: s5'qftgra5iTs^®WT3^m^ 
^tj?^?n3T('^>=R5HT5i;T^''r g^wgis^TregrfgsBHgr ^snigg^- 

grg^ ^ ^?f” # 1 ^^>1' 

“11 f€t” # ’grat“f35rfH ‘5” i “?WT?T5gT” # fgsigRg 

g^g gcft ^ g^srpt qr^'T^ qsnTg^^qgfgg^ %qgw g<ggggi “i^s?g” 

“^«[” '3t^= q^rrs^ ggi “ioif^5^¥g: 

ggf^ g^” l?q^ '^r?^ gi^: ^sjgrnw 

fiilagfi rg^ grgtgqgrqT !pi' qi^sfq ^ gT?Nq’3ig^q»T?gi itOT[^g%g 

g^fonfq f5Rg?T5ngi^Tsq% !gigTg.g^ “5j5tf^”gt^ ior^ ^“=gfl=” gr^^sET^ 

3jf€^ fg+g st?g^ feqg f5?gggi '^gt ^roiwirags^i “g^”gn-'qigq(«E'R:girt^ 
‘^^’’l(g “?gi{i:^” ?^^rarwiragq5Rgf ttq “g^g^ig 'gg;q^sgi®i^” 

gygjjl^ ‘‘grgg’’ ^?gwii?nqg?55^“^^ g^’% srvgtggr gg^?^ 3i€lf«^si+3t5gL 
“gjfi gSt” ^ “ggtgrgrgt ^”#3igggi ®i^iigi:ffg^ i gg yig'iRgi^ig 

feg^ g^i^^ ig t ^ gs': w^ig^ tq qigsgruTfEgigtiTg^gg^g^ gfeRis^g g^qrg^w 

gg gHaigr ^^gtigsCiggr^sfr^^qfetgi^fgr'SHgqt qgg^^^gr i iggggggr gggs^g- 
g^KTOH :gi 5gRfs^^: q^ ^ “ggrg^gq^gi ggg?” # ggggq^qgWsing: 1 
?gra[,i g^g^: 13 gg:,i gqgri gg qRwqg ?5ggn^;TOT: ‘‘qT^ 3 fig(gfe%(frigffg^g^’ 
f gi% iRggg^ ^xgrg “g^^fqggtgigf %%” g^Tfgr gTOR"^- 

^qjT^ qRg^sqjRgr “?TqgrH<nrg”% ’jg^qglit gqg^gi f?! gggsTs?: 1 ggrigtggtgfgg^ 
gRr gpT ^gsri^ “snjqrgt; %R”fg spn^ g^ “%g^m:egigg;” fig ^ggig^^gigg^^^ 
“gg'^RFfgg^” fgr^ ^win^f •'g^TiRgi^ grgji^r ffg ^ gqgiglfg qg sn^ q^g 
*5ii53Frf% g|g!g;” tr^ "g^: 5nigq%Fg^”Rr gwf^ “gqgr” ffir qggci gg- 


srawrs^: 


no 3|o %^o :^ ] 




%o— ^ i^^r: cnr wrfe ^ c^t^ 'sr n^n?c^w 

^nfn fe: II ^ II 



^jicTi: ^r- aTScft^^^sms^ i ^rwfjrailRr nicft: 

nsmHoft^R??? g^R^snffi^scratT srpi?^ <3! “sn^swgsnran.” ?5nf^5^- 

i%gm^srri^ra'#ng^xRnjj. i cTh: *1? ?% m nanRoft^^ 

taaf^5t 3¥r!Tl?'5Et5^TR^n3^fj5g^ srn; ^fwran[{n”?s(g- 

qRR^JT i^nf^sR^TgqRicqn i ctf?rfira^?i ^sRRq'tqT??nm^ n^ofq^slT 

3^«TRrsqTjiP^flniTr sir^g^Rr^r i ncr^l I “<1^4%#- 
fSn^5qTRnwsin5^flran5qnF%^ qnqstT^qcT: q^wioim ?ra^?pit 

qnqncft?! nr^nt {JiqR^ra l fc#t0Trfq%vr !5J^DI %^R[,35rwi^ 

nfoT ^g?5rsq: I ?Rr ?wml%5ri^ “ni^'r jnfcrqfqanf^ 

goj R^v3tqjq=gjt®^$ !!t?ra;?fersq: » ?ra ncRR^ jr5«i^R3r^t»jR?ftqra?q43' I ^gns^sfq siot- 
^^inorT^r^i \ sflRftgfEfrfT nnra^^^qRRatqirTf^ aiH crqqfqrl^T “sr^lfT 

f|?fHiqTTt^: 1 siafesHi Rif<ar $rai%sn^jngqTTRqn i 
?Rr: aRTt 3jT?r?i gofm?^ sEaifsrar^sj ijiq ra^nq;. > ^^riatqTrREf^ snsr 

acTnRi^qRi, “3iRr^?r^ 'a” ^5aisfn%*r na^qracan 1 ’^iwri 
s^Taasnw 53f^?an_ "sqTrJTqgqTW ^?r” %>?h^h 

aamiTr^r 53f^T?a^?a'ga: i ?nra:« st*?! qaag: 1 ifi^inflr- 

sqaa^sr ^ 51 ;^ fRFis^ “^Sf?r” “q^”?rRiR^aa^ arfa “g^IRr5sa5^s^!gr 

%”%’aiq5raiqTg5rg^ + sif5^5?raRft3ffr?{gr'R^a5^5=l^% ^ 7^:1 ?ra 
«!§■ amifq^wiaT^Rsnn H?r: na: fa^iqfqi^?w»i, sRaq^ a^aa^s 
sa^qra: ats: asR^aarfrlanw a?^^ “?rTOgqR^qia^nT^TaaT3^agqrafa”5a^aTg- 
qia^aj^ 1 i^Rg fta a^sfa ’saifaaa^tgqi'a: i qa a a^?gal sit^qra 
^ na%qra?aaL 1 aa aRj^i aasRi^R? 

5 gfer” ^ca^a f|atai|?ftaat^g ^araR^aisafaaeaa; i a: { “at^qra 
^cafawfi^oi “afaaaar 5reaRT” ^fa ^jaia aBtaiaapararsssqar ^ar^ aaiintsiqi^ fa^ftaa- 
^ j cna Rfiaiar fiRins^tat iroq: <r ^ naaqar a^a a^a 3 ^ ^ ?fa spra^ » 
aaifa ataar sa^a^rriaaRrai 3«naftaait^ia^aifaaiaaTs^a^ i aafiqia: a? qfa naaq: > 
ftq: I a ^aqoit q 6 aaTTf?a 5 «^% fsia a?a f^'iail^ arat^aa^^^^a qa?:^a fa^^: t aana: 
aamagaa^ afe fJR ?fa q^aq. i aa “aTartq”fa aiai ac^^ aqra; i aRarfa^’E^rcaar 
^aTfaa^aalqi;a 5 ai 3 (.» an; agra^ar ^ r a ^a arn aqaarqia “argqr# # #oit- 
gqTa ^ fiR: qtsq siTfqaqra^SRftsgqra: 1 aai'^qiaRaRsai^qiaiq^qiaar ^ila ?fa 
i[ta aT«aa:.i 



[ 3|o I, ®[o q[o 


fTfkr^k: 

^%f?sr^T% n ^ II 

^I^l 1?^: I eife^iSCH 

ft4fHl fehl ^11 

^flf^T^ti q?k5f iTffi’q^i 

kfki ^ qqHqT?r?t?r i ^tk-qr# k^gif? - ^qiki 

qlkr=^^?r w^rk ^ qt^rk ii 

I ^3 1 wi ^ qiqi^ITqT^TO^ >?Tt 

qr rsq^q^q qfqq^qq; i qkl qiq’^fqqr^^ qr ^qi'^qr qqi^q^q- 
tq^q^qifqqRTg; “krq” ^qif#(<7T» ^isiH-^rksTqrtnjq^^^CTTo %m^r.)-^ 
^qTq;q l m “q|^% wit tC*/" (tto fk 
qjqqr. w i q^r q^q fqqqi^Wq^^^- 

qrqrq; f^qkfq ^qk i qqr | q^qq: qfqq qpq^ q f^q f^q^ 
qplff'^ qfqqsq^ i m q ^"q^l^qr^"" (-n 

^ig; I ^qq^tq qi^l^ ^qqq^fqqtq^q q qq qr^Mt^qfqqqqTi- 

qrqk q fqkkk i qqnj; 1 3^q q^itq fqqiiqqqilki^qql qu^ I ^ qqq^- 
^T^’jqqr fqiT I qqq ‘'"q’jqq^^^ (^o fk Pkqklqt kf rqk q q 

qfq^qfq i mj q q^qq^ q fqql^fq^^qfq^^: i qq qTsqq^qq^q^qr- 
^^q qq qqTqq^[^ i ^q^fqqqq qi^^ q qq qn:: ^q^q^fq q ^klq 5^q: i 
^'Mqfq^iMkwi f^fqrqr^i"^ |fq fqql^’qrqH qr qiqfq fqgt i qqr 
qrfffqqrfqfqqq ^qc(t^ q | | ^<jj I 

I qrq^ i fqrkqrqr^rqM i Tqt fq^qj^r^^q: i qikiq^?!^ i 
qfqq^qTfk l "qq | (qro Xf^qq^^.- 1 1 




rjo :^ ] 




(30 -ii^'^o) f^TT^^T^T^; I 5pnf^ ’?!^Tf?n WTflTOTlf^- 

mi?. (TTTO ^ I 

Sf?T*TT^P^JT^^ “i^T ilTT” (’iTo ®ni^<^) |^T^?TT I “#prf=qT 
(-Tto (qxo 05 ,;^|,) 

q%;, s^Rri: ql'j^ 

^R; sew ^'VrIrw I 

^‘*^?TT^'I1% ? ^?T^| (trtoo^nino) ^ 

(qto MinnO ^R‘- ^1 

^irm: I R =^^5c[T5(3p%ftr ^tr^TTf^: ^iw r i ^ ^^rr- 
W^: II II- 


aif^RTlfH 

* I % ^ ^?5TOTrs:T?n?:fcr«^iwH'5qsiH %?ri5?: i 

fjTgl^TTff'J^ ^ ^1,^ ST qq^^SS>q5»sf 

fHOTqr 3 3?qT^ I Cralffiwis!: \ ?Rr: fa?i5is?Tq fg%: « f^i%ft- 
f5it^qr^tt?rrqjfir5sra qlsarifr fsr^?rnsTSTiRq^ fsTcr^rs^c: \ ?tt?t 3stt ?wi^sfa?Rr5^: » 
TT^rfeqr 2tfq ?af5rar;fT3s{%m5Ts^: i arw^'jftfn: 

q?STtt: Wq^TTTDTgqvrttqqiTTsn:^, ?^nT7Tm^S»a^?cf f3qt6*ra I ?rsir5 3i5f^^’lf??5rf?ll^T- 

^5^3? ^st: qesTm^^TTi53r?T ^rfeiis^ fsr?[?crT^^fw^ 'stwifg: i f^t?r3sr ^lifqTgqjiqsTTrcfl:- 
fw^nsTT?^ I ?rcr: q^'n(%crT5is^n%5Ts^i^ ^ffTifl: i 3R[T%?n%{Tf^3 » m 

^qT?WT:?si^5T 3^: I TfiqcTtq^ 3IT^^tTl^33I%^Tr: I ?r3: ?!% 1%S5^ 

q?!Tqsq%>T sr^fcT^^^I fsfq^3T^^5T5^S5^^: I ^qfsfSlT^ sif^TlTqjj; { cTcft 

sisTT ?rcg^q?WT^ sisr^ fstqT35l3T^^c3 f^raras^ =gTSTn^iTr?3 !BTrRT#?5r^sn{%?r- 

5SIs>S5?ft;^ra;^ StTH ^r^qrfq q^sl “?r?p^ ^.?IstsiT- 

ssiq^q jTs^^qRspcq^ qmT’^^nssnrq^qffrraT^st ^ 3^53 

%a:5T5^ trqf^qilR « gRTgrfq ot; fq^lsTTf ^[PqcrT^?q^t3^TTj?qt- 

^ fsrH5Ts^p5Tn5^iTnq5T%Jr ^i5sn^f5[i3ft3TST5E5iif?i^^ s^ri33T^:sni^?qj3: i 

q^ q^3iTsrTq?HT3T?^ sq^rtq 

:?nTTT?^qi%?RT5^ ^fers^E^Eq [ qq ^q zTsit^^TOq<qT q^s^T:- 

f^R: q%qT3q! I 3ifq5T5^ SjfgcftdRIs^' BTTTqTqT^TWTTT’E^TqqqT'q^T^qTqA qiH 

g'^Tqqrt^q “qgsfl^ q^sqt q^qfii”5q^ qqqq^ qiifq^Tq«q{qqTqiqq qq^ qq^rf^qfq 

iqs^ qpfHi?TTn?rTq^ q; sqt srr^rqcq^: ^ qf^fleqr^sft qqqq 3»%^fq- 






[ Sfo SIO l, Sfo 


gr 3rf^: qMsr ^ #s%?ft%vl 

M ^iVfef^iHcTqt 1 3#i'H5Tr&s^j[^*!!rar 

¥t5r^c^; I ?ri^Hq- ^r&i hmt fen 

^^Ttcrg:i i'^5g??£iqfe^g?!rrl^ w^srf^l ^ 3[cq5Rw i 



^ns^S'='n^^: I 3 ^t'itlifyrasri^cciTraT \ m ' 

safer” I sgfetT?q?E^5sif%g': 

?«^5r l few^ilgT^ag R T S^g iiqfq^Sft' ^'I^S^SSTT l ?I^3. * ^ST'^a SSSTO- 

fsRsra 'TferT5Ha«tT?ftwgTf^^n%^ jjswfg^t^aa^ “fe’fe gi^spn:®)^ 

^ ?ra: SI3 ?5sra argixfe ?ra srat ^ got 

^57*5, 1 cia 'aTcft: gfT?nf^ ^i5a'Ht^r?r?ara$t^: rng: i ag': ot: {grirH feft- 

sfir fi sai^g^iar gffenfgs^^tg^igegig, gsnfq g gferwr {^^Igffla m%z g^rg-^g 
sat I sigi^g grgs aiigg^^sig “sitjwtt 375^^1” ^rgfq ara aag^ i gg 

gigg g^tg ^t g^ sOT fi i ^g i Si it ^i'ig ^ rg ^g ^ ( fa^ ig., |g TTf 'fe sgggsRgr goi^^ET^sfreaiig 
g^ig^rfg^ggtgrgfei sa^^s^sfera: $tg^giOTr^[T=gj siig: a??! si#sfH^'73ra^5gT- 
i ? 7is ci(^ ' ^? gTggg “fg^f^” ^rgigsngg *g'75«w'gg!|W4i; \ ^ffertgi g ’ig- 

gT!ifi?g>lgq?'^g%^a5aRgua7?^ “^f7gT?q^wggraTgfe”^sfer isfida ^7g\: sfeRgg^i 
i[fg TT^fag ^ «ngi: “5?^: g5f?i^H»” igga a 

^5t5^: I gtsil^gT!^ ^ mm- \ ^sferi gspTsc: gg(tf|cfll3P- 

ga^sfg giw^ qst^ m![\ ^nfife i gg gtg^ gfergt jRgg^ ^- 
sgs^Sffetrg: i ^v- g^rg g g ^i^ gg sa sg^gs^rrfg'b^^gKg^rargflL q^^qp?! g^raig^ra- 
^i(gqi^ gt ^ ig^ i(gq ;tg (ggsg g 3^Tg!ftc[rg” ^ g^: 1 ^qf^fetra^tg^rg- 

g gf^xg ' cCigt fggfk 1 gigg,* gg grgimggk^feRgR’T’^il^ gif^wg 
f^gmn^ grsrasg: { gigg^ feongftg Rgggk fsnf « gg a gg?^ gigTfergfgrgg^ngwfq 
^ fggg^ iPfe igrggt g>ag.i gg gig^ gif^ gg: mg^ret “gi^ir^’fe gt-gg- 
flwisgfgg-gg gi^gig; m^reg' grfgrgr ggggfeai^ggt ^ggnfeggfefg fggfggtifg- 
ggrg ^ (ggsai^gta: grg^Rriq grfW “ggWt gsfts^g ggra:” ffg ggpgrgrasjsft^rw^ 
sngt grafq iqifgrgfggyggt fqi^gf ^gn^wrrt gra^ # gragsg: srf^ gi^grg: i iqi^7i- 
IP^rggfet g^gqi^ giw^Kggjfemggt gt$?g% i ggg ggngT^grgrpggr^Tg f g g lg^g g g^ 
sfggg^sfe ig ^ gigftrfg qg ggiw: g'^gig^gm^q^^^rgr 5 ^^feg^- 

ggrgrgfgfg gr^fes^siq sn^rg qg 1 ga sftgtgiffe^jpfer gqrg; qg ?fg gig^tsqT- 

s'gRT $tqf^fenfqrgw qggfiqCm>i?rgifqTfer srrg: g wg^ gqrg- 

safeqm grggg ^gferrggTg^gggd ggfgi qgqi% i ggrgrgRrgT^^fer qgi 


JTO 310 i ] srawtsssj: 

«TfeR snesrl^ mm- 

;55=giirrf^ 1 mm-^ 'rt^r: 3riT!icftc«p|: i ^ctsigrr jiRji^»5it^ 

I sr^rr^, t- fr^s; i;^x \\ ^ \\ 

^o— gj^?!PC=^jittsf7 i^smf !!ifwHgrife wsri# snf- 

57 ^ II ^ II 




I rf^r «iral: q^!!i«RTprFq^?r: sig^s^iRr 

^65?^ fftf^ aiT^^rer: i 

?5r: ttqfen^psitsg^rei^ ^rTnEq??qT5^?r a^irri^^TTi^iT ^f?cr ?i^oi i 

I qf sifim^ ??q^Ts^g«Tm^^Tq?qT^«rqTq q^JJiHi^qqigwrrsgfrt^anf^^qT- 
J cTOFffcqq qTf5!^?WT?WT^ I crensjcT ^ fqg rr fg ife 

ifq STfq^ ?TlflRT5^: I ?rWTf^?flqq»q-qq^ft ??lf^oifiif% DT?$ qgJTq; I ciq ?l?!STS^ 

'STRrlTfq 3^:, “aTT%^TTr^”eq^ JR3Tq^T%^: ^Tg: I ?ra ?t% Rfgc^q 

WTwjqfsRRoifwr” q?qq?g^Fi l^ssspr /‘sif^m % 

fqf?qT srg^irRw qT?f nqrfq aipq q^WRri5rt.qfes=q- 

fs^qsqrf^qtqfffi^ ^550^^01 q5qq!5t5^[qJT^ {q^cTT^^Rcq^isrqriit^cr^ ?li:5t55[5cir[. 
^qfqqraqT??qlsg5[rq: » Heft ?gn%- 

^Sfeft^: 5)15: I «Rf3 “^SHTW^Hft fqtaf q^qV?!^:’’ fqK^fl? 

sni^gefrm f^mq q^ren^eft^sg^ra: 5?g^THT?q?:eqTe^fer: i HH^raif^feRq^ 
jRqq^^or ’eqftftfftqiiqq^fti* R 3^: $rqfftqraH S^7^ 1g^Weq4j( > 

Heftsn: q?qq^ ^nf^or^ts^ Sflf^^afTI^Wg^ra qefiq 3^aig^S5- 

■^'rsift “3^^g3nrH^q q^ | ?i{|?rRr g 'jgqT?f??:5IS^iqqq^- 

^ Hffe^qsqs^tf^: q\%r: “^5%rTHr^qmf?THlHT{Tr’’5qftH l %fiqHnfq Hqq 
qift H^qqr^ 5^” ?HrftHi^Hq?cqi^g^Tq7qqk: 

?RTent: I 5HfHfHfftwi5^ra5tS^r HTTHI^ftn HcreJTiq sig^HT feqq: 5 sIHT- 

iqs^ HHTfq H?T^iHH?:«ft?g^Hr5?iTjH?:q|^?qft 

ir31%p|HqTS3^raeH(.'<:q Wq^HI^f^Tq^qqlqStlo^oie^ ^RTeRIsi^fH fq^ qq; | qf%Tq; | 
“q^ Iq’^raffftqBHiorfqH^iftq^Tftf^ ?fHvneft“i5qf^fqq^«ft f%f^”5^'qTf^%qi%Rq^ flq^ 

q?,^: I HqTT^grft^qqft fesRqft HHI “3#^: WTf^qTsft” f eqftq 1%5ri§5jr: | 
eq^?qq^^ >5^qitgr qqq ft I HH Hig q^'iqqt fftq^H: 1 3iq qiq ^?5ff- 

iftn: qeqqqHfft=^qfftftrqq “qqfftBtwft ^iqfqiqqH^qifftfft”q{OTqqri^Ht:^ ^^ 

H^qt^ q?qq^ tjq q^s^ ^ HHn?cft^TRqm sf^wffttq^ g snfftqfft^^q^oip^ft^- 
^1 ^qsq^ g^fftqTj^TrtHqT H5?qrift^f^5nftqr:5qi«qg't'THHt i eq^T?i?q:=q ssraq^qr- 



[ Sfl[0 ®(o gpo 


in ^ Hi fira-n: ii 

lo u 

i H#: 1 ^ i|^i rKfffRi ^J^ \ ^mn\ 

|!?3T?!M mn \ ^mw II 

t ^ ^5^3[hHT 5 ^ 15 = ^^Fif mfir - 

g(tciTT f^: I i^: =^«r^ WUF** W = 


1 q;C^!®T??ft9rt^TTtT^xt«5«miI^53SW3^l^^ 3^- 

^ ^ fag g s ^ im: 

«T^ iftrTPrf g ^ sjg^wiwqk: ?Tsr?f5[ ?ra:?nr 

I I ferxk^tH l^sreTT^^lk^Blflstt^lcft: ^?^ank#st 

u?«k I ?rerT53«Rngp=?tH 3i% ?rHi %:” ?5*kir “% ^rkw- 

?R*t ^FtR«rT5ra^Tm ^5Far” i;?HkT gfir “^il- 

5rTO^«n^ qi «rstflr i h^t >5Tc{t: R^q^raraiJ^w 

^sfi' fk^kr f^kcT ffir k53RT5?3?T^^: i m- g’^qT^g^mk 

jjqrkrei ^mRrq5!m^5[m5Wfl; I rtfafknik^tTCrafswii^Ti^^ ^ ^snkq^qrg? frr ^ 

fNqifets^ ^ 

qcEqts I iflawf % ^^nfktrs^q^ W^i- 'R ^ s^iri’EqRcrq?^ mm ^vq^^irr! i ^i i 
qq^ g?ft l?Ti^?t?*^ 5*51®?= » ^nrr^i § qr^skgfg^: i 

“?piq=qqsnKonk>=^: ^ ^tiinrkirtff^q'iRqq?^^ qsqq: \ “g%^«q^TrrTl”ft- 

f^tqiqn^ qre^qrfHqf^H. i ^RRsrwqfq^^ stf^ ?Rq 5i355r?ft:Rrf^ ?qilsq[ 
Hqsqq^Ri^ "fe ?iq?tw^qTqfti”5!Rq i Hcrafkrwr^^ qgk^ Riflqkqj^ 

%5i “Hgk^ frss'q” gfim: I Htssnkrq^TqT ^{ir«iT- 

qiqiq^T^: I cTcT: “sk^s^feq|^”5HHiT &it?qq^ “qiiq:qT{%q%T*^”fg' 

3Tfg?icqtkHT q?q^sti’Fr g5rn'^ 

q^ara^i jrfqjqtsrraqra q«TfrTqf3Rq^q ^kr stk: i si^q^ kfqrcg'^rs^ 

3n[^^^:kxqi?qf^55ailTf^^gra:, f#^R: ^%qTqri|^Tt: I q^lEtj^qk- 





^o 3|o % ] 




TTf^l n^: I 1 

(feo«in) l H^I *'tl I 

^ JTT«I5TT^T ^ % 1 (mo mi\) 

#i: (mo^i^O I 

(TTo 5 Ri«) ^ f%*^^q5T?I’npcrT^: I ^R(; I 3i?a-Tn«^^ Wf^TW: t 

f^m \ 

T^ I 3T5!T^r I ’R 


(mo ^mm^y ^ f^\I fg^^rrfl^qi: I Wl ira[RR: I 


^^%\ (mo ^R»®0 f1% WTt^q^l rRfMq1%5: 

cHfTft I 11 II ^ mil ^ in- 


»?TT I frr'TTcTcgi^T^T^ “f^qrai sn^^RTT ’ ffar t h: I “3ig^ ?3^5TqT?i^”flr 

3jf^raq^5ii q'^rag4tf|?ftirR5qRfif|»5?i5^ “g|g^?5Er ^jioiiqg't. 

!5«iT^S3^=3^?n^2ftflrvrr!n^f^: i frfIcrpTi “?j?T3q>{q”i%- 

^ TRftjqrsCmi^: qq #■ 6: '^siR ^nr 3<in^ ^ sq^^f- 

^anf^qjcRT sq^’^q 'q'sq^qqg^Trnj;” ^qriqqrqqig^Ri^ \ q?rereq ’j^»r 

?pii>qr^ sig^qfq^qifqqj ^ ’^qif^qqrg^q qqln i !qq!: i W:^ qm^qFi ffq qicfti 
r ‘‘sifeife^'qqT^fTr^5^%q^fe”5^'qif^q qfq q^qq qt^rq^q gq qqq^q qqqis^: » 

I qq qt?nf^5q^ ^jqrqRfq sng:, ?Rq qfqf^g?qTf:?riqqT 5RqqqiqiJq^^'>T 

j 5q^ q?qq^T^Wq^ SW cRqrqq SRqqqqfqtqi^qq^ ^q^qil^'iRqfeqt^ 


qr^Tf^Rm^ql TrqssTs^spTTf^^ q^q: i qq qqcfqiq q^^iR^qnqi qqqq qqt 3^ 
q^qqiRqiffRpqqT ^qrfqqf^ jpii^ q^: i qJqfqqi^ts^q^qrg^TRqq;. i qq' qqqrafqqq 
qfe q?q^ “qqq^: l^Hqif” f?qqq ?I5 'J^qqof^qq^ ^^qjqqqqmq! ?lq q^l 
qq qq: qsqq^qq q^qqqwipqfqq'qq ‘'qn^?Tq^”fq qi^wq^ ^ng: qqg q^Tqqr^^qrg^r^ 
^f^qqi^^q^ qg^q^qfiwiqi^j^iq^ q^q^tq: \ crei qqqo^iqT'^qi^^RtTO^'q •l.q-'aqq- 
q^qtqqiq^RRqri^t^ ^qifqqTqqT3c[Tq?q3. i q^qt^TqiwqcqR^fqq: ‘'q^R[- 
g ^tqqt 55qfRr”?qm i qfvr i qra qq?in^«^?qT “qq?Tq^s9fqqqiq”^qqqilq’^- 

qtqHqqi q^q^ ^qiq “^fn^TqxJRq” ^?qqq qiRi q^rq: i qtqfqqtqqii^qg^^' ^ 


[ S|o sao \o 




11 ^ SIW^’^N fl#^Tl^T% n 



sitiS cRR*t^ “^S5?f” “??r^ ^w: q^T^” 

5t^q?q?rei¥i“aif^ 5trq” ^ 

‘1^ ’^’ T^ iqT<5T^iT!prf^^ “nqimfcw 53 V 

?ra ^qt5?q? qrfeqT sr^qqi^^^ Jpi 

qw q^^“5q^n^5r^^ ??%^: 1 <w ?Tt?fi®nmf¥r- 

jri%cr: ^qfensq^qw^irnqrfwqw i 1 (iren^ ^^q^sri^t: “»is[5fii'qft5??i%- 

#q crg^js^M ?ra5q^q=qq siiftr f^sraiqt 

3f^ giz 5TOTt% fm q^g i ?ra vnpqr^ \ 

^ qgff tgt s^ ®JT%g^^ %?ftq z^m^iigrqts^^sfq •3^tq^?qT?^%'. i ?5?' i ’^- 



5^1 


sqrrfyq^Rq 

^[ qq ?Tf|?rTqf qJ^TRtsfiqqro^n^q^qttq ^q^^qqfq qi%5n3C r 

gqw N tq q^Tfq g gq^ 5tq?TPTqra' qg«nf?riq q^ q^if q^^’qwf^q^qtqt- 

^T fi q g ^q{q ?T9rtg^q5q5rfT q i qq: q^fqsrq: q^tfqi??^ qgiqBt: i 

q^l^a ?riqs%arq^q^ »|q qfT%ft% wqq: qgfqfqf^^pnr ^^=rr[, ?fg«nfef^ 
q^: ?inT«=*fi»nqTg i ?TW«q qr^ sqq^r^qg q^^snrqfeq^^roig 1 c(«j»»iq<^¥t ^5%?qqq 
iqjq?^ qRqr^q^q \ ^<=^^9nfq w»qHRq^^q%q5^ f^kqiqw-qq {q5qFi#qTfq^ 

^3 crggiq^ ^ q^^sn'fqq^ssj'nqrw'^'fiqTq! i (qq®!? i jjfqjRq ^ qtcft: #'fq 
tq^ ifn^js^: 1 gg ffq qrqR^q^fifqcPjqqH qqq'q<awfiTfq^ren?T 
gf^g^ 5Rq^ frt^qsqts^: ?TqT^ 5q^gq^q=qi[ I ^hilvrtq: 3IJg?i: I qq 

Ji5qq?nqr?q^^* qiqq ^ q^i qq: qqjjfrs^q 

?Emrai^?q?5ft?rq5q‘ qilq^qr q^qrfq “^ssriq?^ qi ^ 

g#”5qw qrqtgj^ra?q qiH qgqfq a^wPqqi^H ^g^ifRqfqqrqrsiq: qf| i wflqiqf 
g ^ qt ^? "qig 5 n®T W ’=q q r sRq: i t^tw i km ?% 'sncn^'fe cRq sqiqsiT^ 

5riq ?r?i g(% qq^q;qq^ q^qf^qql: 1 qq qfg^T qrfq^qr q^qq- 

’amtfq^^f: qrggf qrf^ i%j^: mgwnfq 




iro g|o RHk 

?5;o— nr J^«*r = i ^itoiit % ir? 

!^f^: gwra!ft?i I 1^: I ispw% I 

siqsiqTOTO: I ^ f|^ ^crrr ^r \\ n 

tmm JTsr^ wx: ii \o ii 


^ q5ra%5^?r # t^rmssrs^ sit^tt: \ It^^gra^t 

w^TrTcqT5WTf|?r>T: 5grfen?iTq[55rra jrsr^i: i ?ra ?iffcrpiT?r?5^ ^R9 t ^ 

%^rRnfSh% ?is^ril^tflrf^5[{^««r ^ ^sSisWT^sfr: t 

5r?ft ^rfi: HsstJrg^^^pRfT f^ gr^r uiltt ?ts^ jjrfq 

3icft ls% ^rsf^ 'T5CJi:i ?r?T ?rf|?n«nTTPc?r^ ?rif|f%^ i 

3TP^?i?2rT3 3i{^5’5Rm?T f¥Sid^?!r ^ ^ \ siw 

5':rT5fi: 'I=m?lBr «T^5r5^^5Ttf^l% cT^ l«:?roFf: I ?T?Tt 

arfaB^i ?ra ’atT?ft: srs^^riTriMT^^d f5ra?f?5tf% ?mfq 

{^CT f% {rt^cf^raTl^ f3ra!rWT5[TTTfgJI. I 'J^sn'i^TT: 

{oT=5^ 3gRrRr<sEr3 grcft foi^^R??! 301 ^r^rmi^s^ ^ 3¥i?n^ 

ati-i^ i' i tr s^ %fi^ snsr: JTswT^?^ I 3 ?m5rs^ ^n3^‘ sj^^rrst?: 

aro’^cr at? ^-q^m(% = < gr R ^pw?ff^ ^ ^ 

?irR!)^TTR5ra; i Rctt fSif^ ctr^^: '^TfiRfe?5%Ti«Ti^TTiq;?5n%: 1 q ^3 3Tgi%3'??riT^?em- 
^i^?sii5wif%3=®^ ?Rfi3^TR^m gw 'j.gwfg^mgi^^wicErww: wfigraf 

^ gwTl5fNtT?ft: I ggi ww^s^greri ^^f r leggw ^sfir wffr^w wwfirfgq^ » 

gw WT 3 ^ wifewT srwrw^: m^retgr wwiwggfqptgfgfww^w^i^T^ wrawi^^S wifwg- 
feg{g I g^T wt3^^ wrggr gwT^gr RWTfgwsT^gTRftwT'g?! sro ggwwilqtspgi^rg^g^T- 
|g?wf53?gfWFr: gi^fiwg ?fg 1 wwigiw^sw ^qgiw w-wg aggg- 

w: I >?g w srfg gwr^ggfgigrg^gi^ 1 ggn^Rgnfq w^gw 5^i§gTqpggTq5T^gftgTg?g‘‘w3- 
grggr w w^tw^ ’ fwrgg 1 ww: q?gggr i':^gr 3 grg?gg: 1 gg^^Ei^w^gtgrrRgifg*'^ 

t ^gjTRwm: ^Ti^^tfg^fiisgf^ wTgpggfsfi'^^gg^ — 

WT5^gio gg:gw3;-^oikf 'spfgg g^wgrgrFnsftw^p?. i 
• ig wtif l^gg wwr grgRT g JT^ IRII 

gg grCT g^giwtggsgTW^S^SWR^ » 

g gg gngT5=?fTg\%gTg gg i%g: H1U 
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Tpnfir ^ ^ ^ U’^x 

55igg^— 11 

uyi 

siTcsn- iftfif?! I 

^ I' ^'l 

it g# 

jr^idi^4<iyi=a ^^5^ ?n«Rt 
?rawn^^ fi^d5R^ 11^11 

ireiR'^irlfiiMi'Haiftai u<5« 

3i%?ftft:— srrsRi^r^ ' 

5ra4t *1^ inii 

sRra w i^Mfeart g r fsgrrmi R?4=g?r i 
^4t4^^OT irofiTg?Ril ^^^ii'^ii 

jTf4t— w ^rak^sir g W * 

RR ^ ^ H'^u 


fv li 


JTo Slo ^ ] sWlTlf51’Ri 

5j|f^=^?^- 

t^f?r 375{^»Fti5^T: 1 ^ #5F1tE g\l??T%#sf?r!i?T 

W^ “% W^«I” t I 

I ^^\ =^ ’ipt ^ 

riwT i^fk wmm(’ (^T» ^i«) #ra^ i 
^sT 2 mTi=^— 

aOT^ qf? ^^ 4 : n 

kfif li nr 


I pm \ %k u t n 

^5=s(l ff I i 

WaiTTkc^T^^T^r!q;i 

^ sTTf^ 

prkr f^fk I 

w3'^k?rTfi ^1 ^T ^Tk# waw 3?Tf^|qRt fTk5:i 
I I I I '^H l 

WT#3rT5^t 5?r^i ?R»5 ^m% \ t qfr i i*?#r 

^^T5PE§ 3jt 1%: 1 I t kk 1 “^m- 

<k«ITW I (to mo ^i^nji®) ®rf^Wi “*Tft 


W^T«rf I” ^?r!tf^ w WmV-\ r ('TT'* 

s*Hin«) ^ I sTc^TwM^N: I ^ m 1 I 

(«TT° "3{i^ I (qro ^l?ho®) 

^Tr^q.1 ^•. I 

fi^Tt^: I ('TTO 'SRI^®) 

?Tn?ii?[ 1"" 4 ^^^” ^ ^ i ^mvn”- 

1 I M ^?rR^p:Tl^T'?f^ 1 i ^|- 

^ I ^T 1 I (qio mmO 3\| 

(«no®nn) I r 


3^^ '■ ' 

* I ^jr!: ^cq:5lT^i=nfi[qpi^5r^: ^SIT^ smfTS^ 

'R^q'l %q$q^ g'^g'iRr^jr ^s^f3T?cn^^fe^ jorarq^lrr wr: 

^ ?Trf'qTg^?i{^?q^ ?r^ ^ratf^R^ fe#=g?2i^ jpif^^qr 

^ +srfsg- H5FR^5^^ qRi^ i 

sjtq'?i%'aT?5*rr?g: qicr 5iff%: I ^ vrRqRr^^tfrTrew ^f^hkn siT^nt^- 

?qjTflrT^^g'?5 srr5ra;i %q5*r«Rtg ^cf^ ?tfe]fe255R^''r5!’R5^ff?^ 

f^orwT ^ ^Tqr^^5T^^^ i i?r i 

R5st*R?^Wn[^a I $tq{^En^ig^^: I ^isrRRjnsT: 

^jqT«Errl^Rr? sracr^ Rgrirra sr5=!pfT^^i^S?5«R>Ri5R aRrs^ i • 5T«irar g^cr 

^ar?r swrftsg^r^ %fk ^ ?ir^r?§?TTr9i , ^qfer f5*r^iq 

aa%r: I sr«ii3;i ?c^rQrr5#?r[f^TO:«qwi?f^: ^5qTonf|%5t 

srfiar^Ri^r^ srv-H5js:^:fe«iiR aifir'i^ 

^ I ^TRfifqflr HTHt ^I?ft: SRW^ slI^RT^fe ^^DT 

ft^aTcT i ROIT^^Trfq ^snfqap^ «ni5|sTig- 

^RRTT \ 'gr arsgqtsdj*^^^: » gwif^sgtapra^sftsq'i^ ?R[ftr sn^ai jn%q%- 








w^i p HT cIs n^’f i “5wrfe-3[^r^ *Tf^r^^[>?rsifi[— 5j^^- 

?Tf ra^r rifcrr???:, ^M^fssT siqfcj;— cr^q?r !?^sqT^t qgr^:- 

^^gqstqq: i iiqqr— qqsft^j i7f(?<f ^5iffr!=s?i:, qgi^^r srt ^5 

qra^cf %.^W‘ I 5iq ^rfraqff ccq ^sqinsr: swirf^jpirsR 5 ^% 

gT?:qqt Jrra[% £ni?rq: i cRqq:-rfq 

q¥Tr%%f^ sqrwqqrw^iC^ qqrlq sjqn^v?cT- 

fctr^qrq: t q§[r--ji!rf^9rc^qt ^qqr^, I 3Tr^^5.qq: ErrfSTO% 

^^ti^rtr:: I ^ ^Hfsrq^lqfcr: g'litsrqpcft??' ifs^wrfe 1 !5?f!%r^^ 5i?#qf 

sr^e^vcqqc mil 


fc^feqi'sqffcr: I siq-sr^qq^ Ih 3«na5^t?5qrarR«pnfiT- 

'll ^ ’?q^^^^?T'i^^q'Tq3^ra^'f^frTf?r^q^T{n^5|5T 

in^ silplf f fm^ratqfgqisiq; 1 qq^ 

siwTOsI 3tT%3^^ I \ sq s^qr f^q' {f qr^r'i qfsm^qqr^- 

i?5[<Tq^i!ftf%?[:i; ssis^: \ gr?n5isn qfs{l?T 3i^q%Hirfq- 

I qqt fs5ftt^q^sf^ srfq'i^ 1 m 55 ^ qi3^? 

qifq?qi sT5qq^^ ^ sj^^TrRqn; i snrifjtqficR^ fw^t i 

?wn?T^?!i^!i ar^ gqqai^ ai^t^aa^fq 

^ I ttaf^ai^sTTW^swaJ^i^q^q: 1 qqi l^i- 

^{q 3i^aa^snf??q??aqg?tqa?5q3^q: qftqrar aaf^rs^at^T^^earsETq’^q 3 ^ 1 = 31 ^ 3 - 
I f|?fra?q ^^rf^ej^mgsjtqrarfircii^q sraa^?;: arg: a^ 

af^ g:^Ta^ai^Rrw7?^5^tq:^^ ^ qqq?: i q5F5nj.i 

5rqi^iw«^5rf^T^BSs^: I qqt %fiqspgR^S^ q^^gfiriHa^ i qa arqsf^m^g^TRa 

a tai as a ffa ^tT^aia; i sr^nsfa i 

aa aq f|ata^ aaat|^iaT?cR?aftifasafi:a?a ^qferRatR^aicaaa: aqais i qflarat 

1 afeas^iaaa a^a: a^ ^ stg ^lara^aak: mm m aft i ftn7ia?aT- 

ftsft a^ aratf^'^w^aiq^ra^ 1 aaia '^Rai^'a%^ ’^aaiTWfiqa^^^^ 
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|[o— ^(fcT siciq[ I q'fer:-crfeHt^ 

gr i ^t=g5rr{^ jRTirfe i:?i[^3raT 5i?f%5rrf^rcc%sft sroncowfg^rr^ 

ssfi:iiiu 


^ g^siT ^fErar^siprt ®?ft sn^sqt^irtwtsfgspT ^fgqfwmt h i g?ft 
ficfrar 5ilfi gqsH^rV 5r5<T?gfg^S5!T?9r 'g 

ifTi(?TT?<in=5Ht% ># ^<m sirat gsiT 

qK g?gfiR?iT?n.‘ i gg isrtcft^irr Wt i 5r«rraf 

trq i 

sTfspr^q ^ayr^Sit sgs^snf^^msg^iTi^gg^ i 5rcr#T wf qRgfisi: 

5r?Rll^r?f^=^f«fe ?n;^: waft^xrgr i ?raT»5g«l«?tfr i 

^fer ^??T^ I I 5^3 Ci^ fE5RqrR^?nfggni^z 

ir«iTTgg<ig|gg^ 3iT5?r5w^ is g^ggsrgr ^ g <3g[ sT w^qs;w t 

2^ ?rs^5T{q 5r^fffrTi% gfttSTOFn !r»r35?n5<ir ?6T^g 

^ qr^i 5rq: ft^gr^gcjiriwr* stRjr^qrg;^ Ir?j 

srg^sRRq^cnrrg jrcqpn^[RRg 

'artcn^ gi^f?Rq^lTRq^: { ?Rq 

*35=311^ goftJBR^r 

%fTq ?i?r>irsraiqf3[T# i st^rr qpiTrJ^Jas^i^Rqt: q < ^ g;q<<5[ |gftsf ^ra g q^ «nfiwp 
{ gg st«r^ sg^ ^r^qt^raicqR ^^fer: \ %fiq?Eg 

qfer: t i ^gTfw«wn?:Rfk3^?r«r l^sr^^q^JT stcsi^ 
grcnJOTmg'q \ crt: qsmr qp^g^srin gw 

sR^wt: ggq ftRTq?n?Rqpifir% gjqqifwinwijTqi ^rgpqpi^ 

JTfgqif^qsgq 5f?r gi^TRSTR “gRil^cqqqtqgM 3ERE'3?^Rq^ 5T^ gt^: 
snf%qf?q;t??rg^i%w5ir«i^ ^gqt i hw «ng^ wiBwi wm 

srg wq^ ftrw^oi ^ pt^ i^yq rg ft ^r^qiv a^ ^ sfgtgrq: i aiqf^ 
wgrqgqr# » qqt: gi%nqf wftmgR^qi^ggr smt %ftqw ^qifRe^sfq g’^Trri qq: 
grqmcT arg^TrwJtqrqfqBlt i sTP^qsrrwggr gq rfq^^i ^Tq^ i i 

f^^rqrfqfqqr^mqqjgq f^rcfifflfqfqft^r^oTifqiq 1^ f^q^as^: 

q^T???giq^qq^ ^ jRq^ i qa qcqqgq^rfg^5^sqfR[rq: i d: awqgq 

sii^aiqifq st?qq?qf^'qqiiTq?fq?qqtf^RqT (^qiqffcTqpTq^q qi? qgqifq q^ 
q^‘ '% # ^cqqqi<i5iT(WiRivtHis:^Hi<*!* ^^qrlqil^ggra^q ssr^l 
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RkR 5^: [ 310 h 3to U 

I ^ 

* f 3fp?r I ^ nimh cHe 552: srsijrg^ %sr5^ 

5r^^ ^^i=?rT^ TTt-lr «r{ir ?a'?ft?:^T 

^ ?r^?!5^3??TRqw9rin^i5^?rf% ^m^\ srifegr %JR*ra- 

irif^: s5qf5rgilt5TT^g«Tiq3^^ f ®iT?F5rt- 

5r3?T# 35n3T 2^ra: i ?rwfwr???i^qR[tTn?qq5^ra^^cr: i ^ificfFTm^ws^^ig^Ttm^oi 

^rf^ ?iFnrfq ^sqfer^g^i srpq i fp|-: ff^^rat: 

qrfrnre^^ 5n^ =g ^#s?: i dfr =g?r jiot «[?iq>T ^ f^qrsfM cTct- 

^wt?iTlqr 2i5'5f^^?T:9Trl'qt 3i#%qf;3;i cr^^Jiq^*fq^ wr ^^ir?!nt?T ^|on»crt- 
3i^t^OT3?TTf5^'t^qf?i^c^ qcJr?iFrli:5?ftsfq ?r.?ssnfjra^^r- 

^wpnfq ?sn{?fwsT^^5^iTr5ls^^5^¥rqi55[Triq^i^^i gff |gw m ra ^qt^ra: i H?qq?wi- 
5^fefts»?q??i f qq^ ?Rra;?; I ^raqi t qs^qn?#! ?5wrri«^fi= 
or^ siF^qTsst: I g'^wri^cfhn %q^iRq igqrg^firf^i^tt 
qr®^: r ^far'qrg^qrif^^qrr s^q^ ?rOTtf*r^: in^ q?r: s^qq^ 
f?r?sf^?rfTi% ^ fex^i ?r^qrfq qrftsqiqfeq^ fqq^qt^qf;^ ^ fei^ gq 

^q qqtsqrq ^ 5^%q q^'qp^i^^tq^i^orrsrssifi'qq ?fq qqq^qts^siT^^^: i qcftff?fiqT 
{|q=qq^ q^TjqrfqRE^T^qnfq !^lfqq=^ !|’^^1^3^T=m ^qrfqcqqqTg^TOqm 

^ qjpqr qrs? siT^^rq: l 3q??q^qT5^Tl^^TqT?qq5qq5^TTn^5^:W qqfqq^qq^^ I 

?if|qiqT5 i^qs^rqq^q: qf ^ !q^: i ^qfera^ ^jqrqq f^q^ srg^rqiqqqqk: i 

ficftqiflqq^anfe spTI?qt:'^^qof ^ ’jq^tqor ^q cIW fqitftiCScr 2^: 

^ q?qq^ q?qq?qi^«qqqi^rq^^q^ fqq?q^ #sfq 5Rqq ?n?rt?q^q ^qa^qq q qq fqi^ 
qqrsqs^^ ffq fqc^^or ^^rf^'sqfrieq^ fq^sqif^TOl^^qqi^- 

I %riqTf|qf q^ ^Iqrf j ^ lfer5#?Et^I3=[r^ ^Tf^^tqof ^t^- 
^S3^5*T^qtfq^ ffq qqifqq?^f^q: | qqq ^qqiq^q^srtqr '^qqf^OTq^pn^Iwr^^- 
^^n^gfsjrqq^ i qr^qfi^ %ftqT f^qqqrfq?^ ^q^Ripq^ 

^^^^^qqq q^ijffffq '33? jq ^*i4f q^rq?qT5q^ii5w q^jj q iqfeqf®^ql j 1^ q^iss^q^’qqiqrfq 
ffq jpq^qM ^Tqqrs?^ fqqiqcWT^^^Tq^ qr # ?^^Rq^- 

^ra^f^qw ?m5R ^ % qgrg^; i gTffqrqTffiq fqqaqrqrs^ ^^iqfq qT ^ ^R q^q^- 
q^^Rraq: I ftq^q \ qq qicft: “q^ qf^vqf ^^qlorrf^ ?^oiT§q; 5Rqq: g^qrr^ I 

W5^ §I^qqofi^ qsr:5rs^:| q^ (q^t^ q|^: 





Jjo sqo ^ 

!^o— ^n^crs^nf c^ ^ fct 

5is^ I ?:?Tq^ spTlF^ fifqg^ ^55>T5!?^r?^ 

1 cR?siRnc ^T q=^?i5[i^ \ 'cj?^ ^jsq^inqrK^^^rrfe^: i i; 

^(fcT I K^ 1 qfiSS^ i 'CrRqjlf | «|5Tff qTT5¥Tl' 1 ^l^l^rq; I i^TlHr 

JifcsTR: ar^ ;i36?TTqimq IRII 

I ^ ( qr^if ) ^I5qi^%f[r4lr: qr»^:- 

gsqrrr^ 5Tf°Tr ^r: irii 

?r?fi; %?ftqtf|q=qq?q iqii q^?Tq<ifi^iqi^5^r5rT5r ^ ?7^ ^It i 

?ra iqqraeqifirqraq srr^qrq i q^,p^ isricri: q?arq^^ 

#sfq fqqsq^n fqq?^ ^ f^^qrfqm^qfTTfqqq ifq ^nf^qra: i 

?wn?rT??fTqTTrcl w ^rqqqrlq q^^T af^^qr qqqqfafq 
fqqsr: ^rsq ari^qiq: i ^tqfqsr^r siqfesTqiwgqrq^q' ?Rft fqq'tqi f^“qq5qTfq 
g'^i^qtTRqrqt’Eqrfqq^^rqitfq ^qrf^^^qxsqrafqiwfq fqrfiqiqq: ?Tq- 

s^sgqTrfT: I qqifq sq^qqrqm^^qrflcftq: ^f?q?q* ^qr^iq^qw^i^q i 

q^qqs^ 3 qqqra infqm \ qq 5r#%iwwq: iq ^ 

?Tq^^fq^: i ?q i ?5 s^iaifriflr qr^: “?fq ^qq.’’ ??qi<mfq^ 

?j^i3qq, snq^ %^qraL “srgqr^q^^rqfrfeq’ft^qr^qTagqTf^^ ^tqt fq;^” ?fir 
?j^qrak«q^q ^ 5rsq: i ?r5TTT553gqft a^ 3^ ’fq ^ffraq^,! qq 

qqif^q^ qr^q^cfqftqrq: arg:, a^qq^T^qTq^qqrfqj^qiq: aie'^qqiqqq a^qqnqfq^qq- 
qq^tsq 3iTqqiq:qftqTfqqiqqifqi3qiq» i q^rpqifqtq^q^qTqwqcqr^^f^qcqi^ 
5ft<in I 5nsqq ntqif^fqqfqi: qs^^sq ^qoiiiq^^Diqr^qqq aw qT|qqai^i q^T 

fi#!iTfqqqq?q ’jqqqw^: i qq q^^qqq a^iq^: awqqft fq?^ qqaqqfe ffq 

5qq.j qqq qrq^qrg^Tqsq^qrfq^rqgqrq^q* ^qTfqq^qtq,! qqftqrqTta^^qre^Rf^q: i ^on i 
fsj^j stTir^q ^qiq^^iqRjfqifq sjT”fq qyqqiq: f%?qisj»ifqq^ T^qswq: i 
qq qif^qrfqeqt SRqq 9fl[i^qTq^^#>f^fqi^5iTS?qtqiq: ttariqqiqq Sill^f- 
qtq^qjj: I qqi%^qTf|qqq^ aqwft ’^qq ?iqq qra: i qq fiqWsqqq^ 

iS^iqfqTqeqq; i >#1 i^qs^qiqi^iqr^ ■ nqq ^q q^Ji^sq • qqt^qjqra ^fq ?rqof 
cfrqqqiq: « qqai^^fq ^rs^wq: a^iRqra' i ^qxi^rr » qqTqtqi3;qTfft#^a5qqfqfq 35rsq- 
qiqafqq =q?: qtf: 5rs> qfqTqtq%iqiq^53?qfq ^ qqqT^a^qqifq- 

f^fqfqqs^qr f^qt qr?: 5T5q: I 3^11 5F53?ft ig^TXq qqi %ftqT%qq- 
q^q gqifefq qrl-^ ^ qil^qif^ a^qq^^qc^sq^^ 

la;qq ^ q^qi^qi^tC^rq: i qs^qifq^ i^jqT?^sqT3Tq^fq^?W5^wf^Aq%=q5q^^ 


S!|%: [ sffo n 



^ I I ii \ u 


1 23? =**1^^ 1 I ^Tt^‘ 

^q^s#Fg[i2M.=^fft: ^#r*. si^f^?ri3:qjT^qf \ 

sq^’q^jf q^qM f^rr i I *t^ 

s{f^‘ ^ 1 ^#11 ^ 

^f?jT^ %l 1 5 tr: 1 TmTq?TO^i?Rt?rT?r- 



ff^ CHI] ?(T'W: I ^ 

j^aft I k^\ I 1^ I I 

qr^rr^: i "^Vp; wt#’/' Ttt® mv^^] ^ i ifq ^ith 


^qrqrTT: 


('TTo^llKo) 

“3^# (qxo ft^Tq:T#q: \ m ^ 

vrqf^ 1 3?q;nFT STr^^'nlsfTrf^ I 3?%^ i ^^^qSTJfqT^; I 


I qqrt f 


fr i 

If^rf: I ('fTo^iiH^O fwq^qTrT: | 3iTir^rat%^T?j; I 

^ qw^^w: I I "JT^i^rrii” 


?mw ^jJTWT^ciHT^RWfrai^ nf?RPR^q7^f%tr^ ^^[egtsn^Jf tw-’ 

5is^ sn^R i^^^tt: OTTOsftfn ^ I ^w^g^- 

5q(Ttfe ggif^iRTs^ s n%g ^T^ f|^ ^3^’5gd^^sg?i^s^gratw?ff5ra{|?Taig^S^gt4- 
sf'T ?jr{T'arR<ws[(lr jrf^: i 








1 ^ I f^'TFf sTT^^TtT: I I gW ! ^- 

f^; 1 i5rf^ ^ j^th m I ('f® 

f fq q^q f^Tgij?w?i'jft ^ I ^qsi?q^^'%m^! w^^- 

tTO^R'^TP^Tl^T'^ I ^qr^qlqR*. I ^qsrtqqT: 1 

5^qsTtq% T^^JW. mm 




*^gqi 


fflgnf^i = 5^i5 q T^”aTqfe” 


^irsr m^‘- i #t jr^ 





1 

jSr %f5l5^: I ^ 

?ra 

?n?r3^?r^stT?fRRFR^ jitst: i q:gtinjR?i^'i^=5r 

I atfiRifri^rsrf^^^gnTr ^^grR^fRRgriE^t^T^ 
?rf?Ji^i?n?5^R^?=!TT'5^5'j^¥nfirf^=rofs^w^Tft^?^ ^«iTn=!mfwra; i crert?^^ 

'gfig^TTit «ITg5g^m^'»tnTS5^ 'atT?g?cr5^9?mfl^'JT StE E[lT%f^ cT^: » i^sf 

=gjiiRrar^fr iTflr «n?nf^q;^^TR|5t3qTqqf^ q?5q> 

q mfoif^r 5ra fnqfrs^siqrsr* <7^^ 


sr^fii% I 


,. - .. , , r- | - r . ,■ :-r--rr ■■ -'P i f\ - 



?rqsT: > 

q!T?!Tr^ ?rq ?grfq%g ^q7W5?t«Rcgr?r«7’3lq¥7:5ifwi ^ i ?r^ 

?rq5|: 
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; sTsr^RqTcrcgi^lT^TTr: i ?ra%sfT^ ?Tfn?P5^?*r!Tft^Rf: 
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F^RTl^^l >Tqfl qWITg; i 




^WFFT: 1 ’TTH 

^^ItT^I ('n® '^ni'SH) ^ t 

\m\ 

^o nr^sfifcT?! sii'g: 5-(s.M*cigffl[c^?g[Jtr^i%§Hct!|[cir 
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%o— I ^arf^!#»a«ir g;5i^a(n?i[Hf^ai^, ^k fnc: 
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^o— 3 j<r:»?^ l ^ict f^tcT^ ^:<R((^d^Tiw.Bis [ i 

5 ?i^sTrf^ 1 "rf^r^rr^ grf^ ^Rjftnf , m^(m l 

^mrm, |!?n I terwir^HTwrr^^ 1 ■fefiird^TC^r^T: 1 ?: 3 r: i 

5!t^ 1 3isjlc^ wng[ 

^®— iRT 3r^fe!?[ ^rar i f5r syg[ sr ^ siRto: \ gt fe^ ^ n^r 

^ ^ 1 5ifq grr ^aRi:q:t^tijRi:i il^rsqig#^ »rw ji^ 

wr 5 ®^: lll®H 

II i??TR[^ im& 51^ ^’f: II 


srajftss^J 





^^rf5r|%5r(|i|^ l 1 ’TIT^ 

(\3iT «-,=i,<i,) ^ 1 ri«TT =^|f#5|f^T # 

Wf#f5r?T^^:i ^ 

(sno ^o «R) I ^ ijl^^r^l sr«T^’?’^l%“ 

1 ^ “F5[T^ ’'11^ 

(sjto «^o ^««) I 
^ ST^TtTR Wf— 


^lorl'^^ li \ \\ 


^^^^{ %m.\ W^k\ ^%'N* I ^{%^n 

1^1 1 u % H 

T!Tf^?a ^fk^rr^T^TO^ 

(5R;?i. §:|5(W%^ i 

^!TT#^) I '^‘^) fk 1 ^-Ffl ^ 

(’i^\n)f^^^X\\mf'm\ I 

1 W mk^T*. I 

I 'i3[r^; 1 ^ ^ kfs** 1 I I 

^qki^T#fkiTf?Ri*. 1 1 

I m 0”° 

I f k^^kr*/ (’n^i^iHR) 

(qio 'siin®) ^ fkST ^ I 


[ 310 ?, t, go 

r (qio ^hi=^oO 1 

(qio ^iii?°’^) “"^T (qro ff^f^’T^T- 

I I ^ I ^ I 

5q?q%^T?q^q^q^| 

"g ^T^: prf^^^l (TT® ?i^n) f?T^ i%-'^5T ('TT° ^<^''^) 5®'tmTW: !l 

;s;o— 15^^ I jftq?^ 1% irrm; i ^tctit: i rtfcrrarjgr 

^5=t: JFn^cff tfcTR: I ^f[^g gr#: I g^'^: gqvggg: 5i;|gg 
>^ggiiiii 

%o— fP^^s^rgrd ffgr i^rRr 5^[g^ i 1?^ r^iJEgifgrr ^^gegfig^: 
^ggi% II ^ 11 


I esfw? I ^T I I 

^^iy\ i %(^w II H 11 


f^tr^f^T I I 1 ^ l^wr^: 

I ^ll^M ff^cgg: | f%^^y W^- 

f#. I f ^ r 

^ f^^:\ Ctt- ^t^iu) M 

^^^1 tigt; 1 

l^T I f3i5r^> I f 

U3;^f^^ftl I ^cl ff?Ta:^1 ( Sfr^Wr. I ff ^W. I 

: ('H® ^ f|?:0?Ttrq'15^^q 


f?Tq!?w i 3 |^r: q^q^i:®il5(TT? i 

11 ; 
5^0— |ri[ ^rfes: ^^5:af^cfr j km 

Kk^ m ?tW q^sr r??5!f: i g^?irfw% ^=3 r wstor 4 i l^ficr 

4^«i: I 1'^ qq ^ sr^rqrsi; i l|?^q mw- q'mqxi^ wm- ii r ii 

%o — ^qrrq»^ ^ra4rs^^R^: ^ ^43rqcgT%HrinT gswifr- 

q# frorq !i r ii 

^ f!^?5 =^?r I 

ft ^ 11 

1?^: 1 ^^W\ ^=4^ 1 I 1 fri^;i ftft 1 ft 1 

1 mf^\ ^11 

i^T ^^qrf^rr riq^q^qt^T ?M^:c?Tt?Tf^?i 

^rfq^qrf^T?^^: I ^ ^ q^q^rs^q ^1 

fqtq'n qf^^qR! qq^if^r^Rq*. i ^qqi i 

t3;q sqRg; i fq^ qf^qR i qsg^w’^qftl 

q:f?iqqTqi ‘m^\ f^T’qi qiq" ^ qf^qq; i fq2irt^5i?qi^S ^q^q^- 

f^t fq qfsq^ll qtqki qrfqqfqWi’qpqlqRM R# l "qt: 

pqqTC*q't5gf5i"(qo q|^q|qT^qrqfq^: i qrq; i fq^q?^- 

qrq: 1 1,% 1 1 qk qRqlfq \ t ■ i qrqrq: q; m i 

(qro^nisiv) fqRRq: i q<^ ^Rq^ fqqpqq I qqq: fqiTqm’qmrqM 

fq^qTqi^r=^'^* qq f^qq i t^fqq;i ^ q|^ w^mw^n- 

44 (qro torn I kk 1 q:kqfqRT%T 

3^f5[q;i "#qq fm’ ffq f^Rq^qq:]. 


1 I I ^ I 

Wfmw 

JT^ 55^5555 1 ^5 55^1115 ^5H5jf5iT5 I 5^?!=^ 
|r 4fc 5f 5r5HtS’i5l5555^ I i^cf^^ssr^ 3irs?o55 5Trf^ 5^ 

^^15 ^W^tfiRRPt f%^f55tf5^^5it5r^ I STT^WTlr 

[55^5515 #r I 555 : 1 5iq5r ffcftc55: II ^ II 

^o-i[?^ rrg^Turr f^crq #5T5 ^ ^45RW ^'<f^ ^r^‘ ^ 
&5^5f5IUII 

=^«rk^Tf II— 

357 •fqrfiifftfii: n 2 II 

l?5[ I J J ?? I 5Rf4rs5r^l I =5 1 

^jJTrfir: I ^sfk* II 2 II 


^ l^w W(l ^P(5^5=^l ^|^^r^I!rRR5lTf^^“ 

Wll m^%\ CTI<» 

^s^\ 5ii^nniiqT5[ftf^ sTffwT^ ^ ^ I 

('n« ^ 1 ^ f^j^\ \ ^[?ifii 

m(im ?|5*TFIT’7T 

STW" (^no ^ m - 1 ^T^7t?T5 ^- 

^rqr (’^i» ^ f^^q ^q^r^qq^T^q T^m> qqqq i 

"qj^qr^rf q" (i^» '^k) iFqtc[rq: i q^qqqqi qi^I i q|q|fl 
l^qspT^i^^qq; i i qq i q^q w. \ ^ i sq^q^qFqt- 

1 55:^: I ^f^ri^rqT^ ^1^: || 




ft® mo \ ^o « ] 




^o—\ j 5ts ^’Eirra^ ^ ^ I *il5iPcra:siT^^: l \ 

mm- 11 « 11 

%o— J ^5 sT^rn^r g i j?fc§ '7r55^: 1 

^35% f^gstR 11 « 11 

qm'kwf II- 

f^lTf I 


|i4 5f%^I3L n 'i \\ 
f?s[tj.l ^<3.1 f?3[RI 

I li^ l u 'i II 

s!^?iw?Tf?Tftr#F5 3\ws^% 

^^sfq m ^i ^mi I I 1 mjT^ 

^ I ^11 ^THl ^IfTT^T- 

iTirWJT^^^^r ^Jrtq 

'sifjfinsqri (^® I f^’Tf I 

5|ff^-l f2?! 

(qio ixmO ^\^l \ <^’^'* ^^1" 

(qto w^T^\- 

1 ®i?.n'»i) 1 ^ 1 

2^1 (,<no’»'si?i»0 ^ 

^ 2if^ ^ ^T 

32. ^ I ^ 

^f^rf2i i^^y 1 

I ^^21 ff^T^^TiMf^*/ ('^.^- ^^v- u 
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^o~3i5r?i% I r gist <5.^1 

sif^TW: 5^ ^fR^q;i ff^ ^^5fWS!litrRTlf ^ |!=3.&^ OTfi^ITlT: 

k II 

II ifcT EI«nT^ asi^ w: 11 

|o- ?[?=[• gg ^ruf, |!=i[frst^ ii k ii 

II s:% sratr^ sT!!i& w»f: II 


p#r5^TiTf«i^ II- 

^ ^ 5^* f^^fWifqT ifw I 

11 ^ I) 

^: | I ^ \ 

fpf I I H A t» 


I m|fg#=s[ i ^wim\ 

I 1 ^T¥E ^T| 1 

3?sFf^f?rlsiriTOf^ ii to i i A^IA i 

1 ^ 1 W. I 

(go 1 1'a) ^^Km\ I st^^TW^TJ^fIto: I l I 

^fw»T?F'fF^TO ^ mr^j^i 1 


(ITO ^Ri«s) ^f^^J ^31T*T^c} 9T t' ,('”X ^.'i.^'^^) 

fjpFF!: I I =qf^ ^ : i f^qr?i i i i 

(TTO ^I«K») ^f|: | ^'Z (qToM?i®0 

fpr 

1 Q’qwf. I ^5T?|: I 1 


B 


j?6 3to iq[o a 1 atarmsisf): 

I ^q’/(Ti» 'SRKo) ^ 

%5q^^ (’Tio I (?to wt® 'sm^o) 

qqq-#qfqi§^5^^q ^q: i q^c[Rfq#i^’qFqqTt^q:T«?^^i'^^^ 
(>TT0 ^ni?^i) I q^«f^ 

^^K^^' 1 qq: qT^qtq; i qi^Tit^T^iq'q^^PTqqj %n\v^) 
iqrqKnffqq’q^^qq^ ?T^qT^S5qq|qq^q^f^^^q;^ 11 

^o— ijifl 5!^fic^Qf?!§ i cTcT q:t^iTr*0f# I 1 Hsrfqr^^ 

e?raqr^: I 5i7ff(% I i ^^srfs’iicr: 5?fJi*rr!?f^?il¥i- 

5tR 1 ?l?c5mEI%'^: # ^qrifg || i \\ 

|[o — qfq?rr?:iTrf ftsr ^f5TS5[% s[t%.^iss!%- 

^cfJ^r II ^ II 

^qqt^qqTi— 

?r f I 

NO 'O _ _ _. _ ^ 

fl SRq- g^sf^ins II 

I ^ I 3??S3^ I I ^feiT: I 

NS ^ _ ■^ 

?{ s I mm I 11 ^ It 

qf^JFqf^sFqj^FifT % ^T: ^Mqt ^mv- 

NO NO 

q*.#q: ## i^lfqqW q q 

I FS^cq?q5'qqT|qq q qqpq^iqqttq qfn^Fqlq ^qifq q 
qqlHT^«^t II qqriq -qr^t q^^it^kq^'q: t ^iq q 

#qT qT^q qfq'qrf^r ^qrfq (^° ^n«>v.) ^f^ii 

r!%H^ I iqfq^qq%q>^ I qq: qjqf^ qqm=i('TT° (’tt. 

ftq^^Rtqq i fq^q#¥q>.^ i (Tto 4i,i«) fl^rlq: i ‘m qwtfqqq; 



[ 3|o sio 

I »nt ('"° W'") I 

t(^ 3^ ‘ftiimr 3nw^'’ ' 

^1 \lM.i.M»rcngc ^i ^'nM 

>R=# I ft=^ I fts^ ^ I ^M’"*'" 

I (-n" »l»l»^) f^-^- ^■’ 1 C"" ^'’'”> 

(<?To t I *^1 

I ^>ii3,s) I C^® ^srrt 

fel STTf^RW.l ('”“ ^'^»^'") ^’TTf^T 

^ ^TteT 

On^%mnO 

(TTo 1 ^ 

^N#T m ^ ‘m^ w^ ^ 

^?rfil^:i ^«IT 1 q^Ef^^V 

1 ri5r ff mn^y ^mif^- 





1 ^ I q«iT ^ 

qnrro ^ qffq^qfq 1 wt^* 1 fqtq’q- 

^ ^Rq?l^f^'iftqqf^tq 1 ^1 

(qto n«i’^<?.) ^^]^^qqq'?TqT ^ I q^TT 
^f^r(moKm%'^y^^^ m\\ ^3 t^^T 
i P^ =q qj^tq'JRqrfq 1^®^ q:^«q?qqqtoT=^qTiq^qqT 

qrf^qqt^ 1 q i qqrr ^ q^qqVfqq’ (-no iivk«iO # 




I, ’is:® « ] 

^ ^T 1 q^q ^ i w^'^- 

#q i W Mw ^q^qf^ i qr fi #qqT ^^i^qi^qqfq qfM- 

^qfq I qq q q^qq?tq qqqfq qfq^qqtfq q^rfq^lttq 

^1 qi qq q^s^q^q^q^i qj^q wra^i^- 
iTTqfqqq’qtq l^qf^T q ^IT^T qt^qi^^q^^Tqlfq qqf^irqlqqfqfxfq i 
isM^q ^q: f^qt^^qqjTqqqqj stmt q q^- 

I q 1 1%qq wn^ qffqqcqqrqlqqfqtqRqr: i qq 

Mrqft I 3!?Tf^gRrf^ 1 q^'^qq^* qqtfq qViqtq qq qj^ i ^ 

qfq f^q Mq^q^qfqf^fq qqq; i f|q'!q fq^^ srTqnrqTq: i q q 
^rs^^^oiT fq^R sqiqT^; qi^qf^ qi 1 q# q q#qqq^^ 1 qqq:q 
qqiT qTtqq^^^ i qq^ ?fq?fqfq i qq qT^qq^q^qrfe^ q^Tfqt^*. i 
sRqqTxf;qq5=q^qT^^ qqJ^^qRqif^qj^Tl^Tl^’. i qif^^qitq ^T^qq^^- 
q'lqTi^qt^fqqrq q^fq: qftqfw^^Tfi:’^ q ^iq; i qr^qiqqq^q" 
^qrfq q^s^^qfeqqqwq^q: %q qr^fqq ^qqq f^i ^q Ti 
3T?qqT?jqTq^q?qq^q|q:T^ qr^'. ^ ^qqq^ I qftqqt 

^^qr^ qf^flq? qq^ i qq q q^qr i ('^t® f^q-qtqrq 
^qfq^qfq i !§ ^pqftfq isqq ^ q^^ i 

q qfrqi^ i ^ fqi^tqq qfq fqTqiqqrtqrqqr 



qfq^qfq 1 q q ^^"t^qiqqT qi^^qqq f^qr q^qqfqqrqf^ qr^qq^ i 

^o— ^ ifq qq q^wi ^ qf% il* 

^ifRT qr i q qq^ gq^q: q^sctw q#q qfeqi: i 1 

q^'S[^ s^3%*wqHPf sRfjRFf ^CTrq \ ^qr q q 1 ^sfq qR 
qlrgs^ ^ qfFqRq1WT#q)f|[^ qfqq: jpr q<t»istiqj^qraT: 

1[feqTq: H 'S 11 

^ qRqriqrq 

syqf ^qrffrii ^9 H 



II c II 

1^ I fnsfW I 5^: I SSt: I ^ I 

f?JR: I ^rafts^fri: || t: II 

CT w«iT=n I 'iiJftfi' t 

^ K- 1 I ^' • 1 I 

icw. I ^ fspa; I ^ w Jitsiift risa; 1 1 

I ‘rfn^aM »<r"i< i PKti?iF<if ^" ’’ I 

1%t?is«ti'to; I ’C^f^ I S^ ft«fl’<t'('<JiRi ^*tTFf i f 

ftwmftsi’it: I ‘FwiSl't^'n:’ ’■ ’5') ?fi> I 

finra^RFf^ I 3CTTOi>ncR i 5r^--?fti wj^sfir' ('n"5,v-)ft 

^TRq#i?t^ TO5!Tft’ ('n°'>. ’>*’’) ft' 

^ ^ 1 5OT'. I (■"” 

fS’i'- 1 ^(wrft’ft I I ^ ® 

jRft 1 1Hi I '^’ ■'■■'’) ftft 

(<no », s, ^°) 1 '®> ®'®) 1 ‘'^'^^T^WT- 

^^’1 (qi»5,»,«.<;) ^ tR#r'.l aiW^ 5^ #51311 ‘3# 

I (J= », «,) ^3tg3.i 5R#t3ft3 I ^g^W-i FR?t- 

^q^ra: I fqw i k ^33 I 5H; qR3J W ('"“ »• »^) 

^ 1 I 1 i I ^** * 


srsnrtsi^: 


ffo i, sio « ] SI«OTrsiS: 

^o— ^r gffe: I'm: I ^srsi^rim^R^i 

gr iTgsq'rPiif^ I ir^f^ i iJrarar I^tw: ^ 51 %^: sisjcett- 

ncftgt 1 ^fiJ5rra??fiT3?K 11 =: 11 

%o — sfPj^rRftg’ ^ffsiN' *nw srtrt 5gc?gsi:«§<iyf^’^^5rrfw 

%#?ireL ti ^ II 

g: I I =^ofT?TreLI I I 

qk I ^11 

q :^q^cp: qq’jftqi q^qf’^T^^q^ > fi 1 ^qr q^qi q^Hi- 

qq:: 1 1 ^ 1 qTf^q^^- 

fq>l' '^qrqpqq^Tq^ ^nn»®) ^ fqq^^^^rqtqq^ 1 q^qrq^i 
^ " 2 p^ffq^qfqqfqffq%rq#qqfqq®^' f^qqM fq'^qiqq^- 
^rq: i f ^qfq 1 q;^|Tt^q^'»Lt^qTqT^ 1 ^q^qqiq*. 1 it^’q^ q^ C'^® 
q^q^^’qtqrq* 1 1 1 1 ^=^TqT^- 

qN*. I f^qrq; ! qTfqqf^qj^^T^'tqrq- 1 qTq^qq^Tlqfq fqq#^'q^q;ii 
3TTt^qq sffq^qfef ^ ^qq^q^q nqi^ i ^flqq^qT^qqiq ^ 
^ ?q# 5 rfqT^^* qt fq^q^qf^ ^‘'^) 

qTqtqqq qT^'qi'^f^ F5 q^ f^qq^q^^l^iFq’qlfqT I qfl^^ 

^qqq^q ^ ^ W ^ ' 

03 gifoftsrt Jt^'KiroiT cTf^r^ir^ qqqx qsTRX ^ \ m 

ffs: 1 ti^RT %#q j^^'qqiqlqT, 


' I i:^ II 




^o—^ r^nm q^rw! f^c^qr fqqgcrf, qs^ ferd ^ 

II 11 

^?^l ^:i 'rft'lWltl 

^T^l I II Xo \\ 


I s gf^^ RT: 1 f^m‘. ^W> qfT ^ 

^1^^': |l F3[^ l ^*1 

^i^rO fl^ mj f^i\ (qio 

f^5^ JTOTRI^i^r^l I I W 

I (qro ^ I ^ 

^7^^ (-TT»>RR«) ^STHT^l l ^'JIT^Yi ^W.\ 

^ 5 FRI ^ ^‘. 1 ^?rpra: ^fn ^\ (qro 

f^sj^qrq’i 


<qio oR,<io) ^qTq^qq^ "qiqqTq:^" (tto ®i^i^O I 



11 siqir^ qsf^ n 

n ffq fg[r{iqt55qT^: n 


!^o— % qiTJIRT: ? ^ ^ 5 g?T:^wi: qf^iqwl 1 ^iTfqnT: I 3 !%wr: 

^fijwrr ns^ilwT: i srwqsiT^q^: i 5nE«rq> l^q^sRni^ i qr^ra^ i \o \\ 

%o— qssr qqftsq’fqrsfe I ^ S^^q^^ i q Fcqr: II ^O II 

dq qqw^ qq^ ^^q*f ir ^ ^ ^ ^ 


no 310 !5JP ] 


sraffTtSS^: 





R^\ 


^ 55 ^ 1 % ^Tf^Tl ^ ^ 

fne%^q 4f^aT^T5^^lt-S[ HRW ^f^f«RTf2[% I 1^ 1 

ipT^ I ^T^% 

:^^qf^’ ^ (^0 3510 HR,.) ^fciii ^f^n q«i^ q?Ti%5=^RT^w ^-s: 

v^-FS^feTTf^'l H 

cRqpT f5=3[^I^JT: ^T^FqRTiqm?S[ R?Tl% 

^qf^nn^ct pp (^ixo ir) 

^rIh # I 

^bqrf^‘ m n ^ U 



^T ( f3=5[ I ^Rf^ I #I*3L* l 

^SRS^R I ^TfT I I I 

1 ^T5ETfq;i ^"3[T 3!lfcRr^JT fi 37^#FT«r: II 

(30 «R0«) ^qtf^nT 1 qTM3[q;^^'J1T'i^R: 1 

^qRR^I I '3^7%¥XTtsftf #Tq,l iqq3[^T- 

^W '- 1 ('”° ^®IRR I f|^^" 

q^q#l^ ^ ^m\ qf^g^l ?wf^5^V 

(qro Hi^jHH) I "fqq^ST^^RT f^T qqit^t I 




[ 310 Sjo ^5^ 


(«no "5?T5ff|tlT^" (-TI® 

5^#?IJT^if: II 

^O— % |fj[j ^TR^q: ^wtSTiftqqLl ^ ^q[l ^{^cSfR ^tf»i^RWfq 
^iwr I I I gfig i^ffq; i sicr^ii aq^JTRr^qr^ i 

sireR^rwi II t II 

%o - 57sr^|qq: 3T«RTtefPr3rP i^r^nrrof^iflfeK 

'iT^raRq^'qq: II \ II 

II— 

gfefOTT fk | 5 rT I 

?q4^ II R il 

ft I ^^1 gftsf^^f I ft I fSTT I PT^ftt I 

I ft I >r^ft II R II 

%r^^^qTf^RT WJRT^ifif?q5rfTl%W 

^ f^^RIT fr^f; I ^ || | 1 l- 

^'Jl 

^mi‘\ f^xRq^frRt^ (mo ^\m\0 

('TT° fq-j 

^wmw 5 q^f?nri (mo I 

pr I ^^^Xmo ^o ^n,«o)^ t^lq: I ^^>q: | mm^ I 

fq^Ta[ (^o '^fr^^q-/ (m 0 ^ 

wqf^ I fqrqit^ "qi’^qr^qr^^'ricq^T qqtqixRq i 

qf5 fq^i#3= ^ ^rfqqsqq^ I ^ I IR I f^fq^qr 

ifqr t^’qqrqfT ^qq g^qr i ^iqqiqrqfT f^qqi^qipT 
^qri qqt: ^q^w^^i qq "qrfq^ 


I ^«TT "?fFiT=TT 

(to ^o fl 

I flt^T 1 II ^1 ^ t ^ 

(to?T° 'i\m^\-^y^^^Vm.^T^ %^(§o?io ^K»«^iOmifW- 
JT^JTT’ (’^To <ihi'^<^) ^5 1 

1 1 •> 

(^o ^n»^o 1 1^^’’* 

^e>_.ft ^5r I I ^ I :5qTSW5?^^?l^- I 

fiT :?i^*ill jif^fer???nT: i ^rmw^ i qrfkiT. ?i?5r- 1 

5itciT 5is«g^?^€!T I H ^ H .5, 

%o-^*r ^Im!^ c^qrCw- 

r^roml ?rmtT% i ^ ii r h 

,; , ,, j. 

^|5RIT1 I 

^sr^ H 1?^ n ^ »i 

1 ^x^m-. 1 3it i !^i * 


^rrt'rr \ WD I 


wfvT i n 3 u 


^f% 1 #§??: I ^ wi^ 5fw ft I 

^ 11 ^w. I R^f I I ?m "(30 ^o :^nc?) ^ifFTT 

f^qR: 1 q?rT I qiTf^Rf I ^T^‘^3T3!Tf?^T?=f Cno hrh^®) i 

I iqf irt^: l #qff I I?T^?R I f^:,! 

torqj^ i m'^^) 

W' ('^t°/^i^i'®'^) -^TCtt® ^nno)fttt l 

('TTO 'SRI'S'^) ^ I "■¥TT'^f^?iq|l[Tq:" (m:® 

F^mT^lq: I ^q 1 ^q: fq^T?f?TxRqf i 
fq f^^qq I ql-sfq" ('tt® ^ir*. qi-; qqlir: i ^fq i p 

^qfil 1 HqqiftqT^q W\ ('no \ ?fq fqqr#^N^i 

^q: 1 ^q^l i fmS(^^ f^q^i ^^Vfq 

Iqi^q H^q^R’qfqiR: i li 

^o — |r^ I c^5rr;e: csrqi qr(%?rr ^^ c^^crrs'sr’ sRr siff pX qr 
!?r^nrrq[5rrqq^fift ^ cwt ^- qqsi^q i gf^fti iw 

^'q: II ^11 

%o— % j fSfjTT ?:%?fr 5rq 5iTi!^fj7rqo()fl^ i 

qiqffqqTf 11- 

1^5^ 11 ^ 11 
I ^T^sfiq: 1 1 Wt 1 1 qq’i3[l 

■ ^^Ht4 I 11 ^11 ' 

qq qjqilgRT^: ^Ifq; q^qjfqql: 

^q*. 1 I F^ qR^T wf|qr qq pr qrfTqpq tqqr ^q?qq: ^r^q; 
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PREFATORY NOTE 


The importance of Sayana's Introduction to the Commentary on the 
T^gveda must be recognised by all students of Vedic literature. It represents the 
orthodox traditional attitude towards the Vedas. The Vedas have recently 
been looked upon as a storehouse of philological, historical, and socio- 
logical materials and have thus attracted the attention of scholars both 
in Europe and India. Their importance in the study of Comparative Religion 
has been amply acknowledged by orientalists. The orthodox standpoint, 
however, has been entirely different. The Vedas are the repository of divine 
and supersensuous. knowledge, and so far as the Karmakanda is concerned, 
they have been regarded as the sole authority for the conduct and per- 
formance of sacrifices, believed to bring about all that is desiied by human 
beings. In the Jnanakanda i. e. in the Aranyakas and Upanisads, we meet 
with highest forms of meditation and prayers and dissertations on the 
Supreme Reality, Brahman. We do not at all intend to enter into the 
merits of historical and comparative study. W e beg to emphasise the fact, 
without any disparagement of modern methods of Vedic study, that the 
orthodox standpoint which interprets the entire Karmakanda (Mantras and 
Brahmanas included) in the light of their utility and relevancy to the cult of 
sacrifice^ deserves as careful and patient study, if not more, as the modern 
style. For a full comprehension of this side of Vedic interpretation, it is nece- 
ssary to acquire a thorough mastery over the entire Mimamsa Philosophy 
inclusive of what is called the Vedanta and also a thorough acquaintance with 
the Srauta and Grhya Sutra literature. The task is verily stupendous and 
would perhaps require a whole lifetime. But if a large number of scholars 
devote themselves to this study and collaborate with one another, the result 
will be a tremendous expansion of human knowledge. 

In his Introduction, Sayana raises and discusses the problems of Vedic 
■study which have exercised the minds of scholars in India from the ancient 
times. The question of the eternity of the Vedas as an uncreated literature (apau- 
ruseya) has been discussed with a thoroughness which is possible within 
the limited compass of his Introduction. He introduces all sorts of relevant 
problems, to the discussion and elucidation of which the entire Mimamsa literature 
has dedicated its energies. The result has been what is to be expected. Every 
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page, almost every line, bristles with difficulties of a highly technical character 
which can be elucidated only if relevant matters are supplied from the in- 
exhaustible field of Mfmams5 literature. To give a literal translation will not 
help the understanding of the problems raised by Sayana and it will be, we 
are afraid, a waste of time and energy, '^e, therefere, have followed a plan 
of our own, which will, we believe, be more helpful to students, '^e have 
given a literal translation of the text, so far as practicable, and have not, 
however, hesitated to give a free rendering where the interests of perspi- 

cuity called for it. '^e have also appended as footnotes all the informa- 
tions that were deemed necessary to understand the whole spirit of the 
discussion ; and from the sources, which we have taken care to indicate at 
every step, it will be obvious to an impartial reader that we have spared 
neither time nor pains to make it as thoroughgoing as possible. 

We think it necessary to add one word of caution. The progress in such 
work of translation cannot but be slow and we ask the readers to 

bear with us. We can, however, assure the readers that we shall not 

grudge the amount of labour that such a task may involve and we keep 

ourselves open to any suggestions for improvement that may be kindly offered 
by Sanskrit scholars from any part of the world. 


Calcutta, 1 SATKARl MOOKERJEE, 

The I3th. September, 1933. J ASHOKANATH BHATTACHARyA. 


An Introduction to the Commentary on the Rg-Veda 

By 

SAyANACARyA 


1. I bow down to the elephant-faced (God), to whom (even all other) deities 
with the Lord of speech (Brhaspati) at their head, bow down on the eve of all their 
undertakings, and (thereby) become successful in their attempts. 

2. I worship Him— Vidyatirtha,* Who is (identical with) Mahesvara, Whose 
breath the Vedas are, (and) Who from the Vedas created the whole world. 

3. By whose favourable glance, King Bukka assumed His form,t and bade the 
(celebrated) teacher Madhava to expound the meaning of the Vedas. 

4. Having already expounded, in an extremely concise manner, the Purva and 
the Uttara Mimarnsa, Madhava, the merciful teacher, sets himself to teach the meaning 
of the Vedas. 

5. In view of the prime importance of the work of the Adhvaryu priest in 
sacrifices, the Yajurveda was previously (i.e, first) explained ; now to facilitate the 
task of the Hotr priesta the Rgveda is going to be explained. 

* We have it from tradition as well as tem internal evidence of texts that Vidyatirtha was the guru 
of BhtotMrtha who in his turn was the guru of Madhava. We refer the reader to the seventh stanza of 
the inauguratory verses of Jaiminiyanyayamalavistara, where MSidhava expressly acknowledges Bharatitirtha 
as his teacher : (^'Sa bhavySld Bharatftirtha^Yatmdracaturananat / Krpam avyahatam labdhvl partrdhyapratimoV 
bhavat'7/) Yhe VaiyasikanySyamala is ascribed to Bharatitirtha. And in the first inauguratory verse the author 
makes his obeisance to Vidyatirtha as identified with God : C'Pranamya paramStmanam Sri^Vidyatirtharupinam'^ etc.) 
In our present work, Vidyatirtha is saluted as God Incarnate. Now Vidyatirtha was identified with God, not 
only because he was the of Bharatitirtha and paramaguru of Madhava, but also because Vidyatirtha 

was believed to be an incarnation of the benevolent form of Mahesvara (anugrahakamurti) . In the Saivagamas 
it is laid down that the Highest God (Mahesvara) has five forms or aspects named liana, Tatpurusa, Aghora, 
Vamadeva and Sadyojata respectively discharging the functions of creation (srsti), preservation (sthiti) 
destruction (samhSlra), obstruction (nirodhana) and compassion or benevolence (anugraha). Vidyatirtha is 
supposed to be the incarnation of the last form. 

t King Bukka was not only a great king and a valiant hero, but was believed to be a human representation of 
the Form of Preservation of the Great God. This accounts for his wonderful success as a mighty ruler. 
He was also a great patron of learning and was believed to be omniscient and this has been accounted for by 
the fact that he was an object of special favour of Vidyatirtha, so much so that Vidyatirtha was believed to reside 
in his inmost soul and to guide him in all his actions : 

'^Yad brahma pratipadayate pragunayat tat-paRcamOrtipratham 
Tatrayam sthitimDrtim akaiayat’i Sri^Bukkaiia-ksmapatih/ 

Vidyatirtha^mums tradatmani lasan murtis tva anugrahika 
Tenisya svagunair akhanditapadarn sarvainyam uddyotate" // 

(Stanza ■3, Jaiminiyanyayamalavistara) 



2 I^GVEDA^SAIVIHITA 

6. In this (proposed commentary), the first chapter is to be listened to in the 
traditional fashion (i. e, directly from the lips of the teacher)* ; and an intelligent 
student, having thereby acquired (enough) proficiency, will be in a position to under^ 

stand (the rest of) the whole. 

In this connexion, some contend — it is a fact that the I^gveda is given first mention 
•everywhere (throughout the sacred literature) ; and as such is understood to occupy 
the most honoured position, in consonance with the dictum (laid down by Katyayana) 
that “the most honoured should have precedence of others" (under Pa. 11. 2. 34) ; 
•considerations of propriety, therefore, demand that the Rgveda should have been 
commented upon first of all. The primacy of the Rgveda is quite apparent from the 
■Purusasukta : — 

“From that ^yojnd invoked by all, the Rks (hymns) and Samans (chants) were 
born ; the metres were born from it ; the Yajus (sacrificial formula in prose) was born 
fromitT (R.V.X90.9). 

‘Fa/flY here has the value of ^yajanlyd — one to whom sacrifices are to be 
offered, that is to say, an object of worship. It refers to the great God who is described 
as the Purusa (Primaeval Man) with thousands of heads etc. (R. V. X. 90.1). He is 
invokedt by all. Although (it is found) that Indra and other gods 
.are invoked here and there, still there is no contradiction as it is the Great God Himself 
who exists in the form of Indra and others. 

And so we have it from the text of another hymn — 

“They call Agni— Indra, Mitra, Varuria ; and he is the divine GarutmanJ 
iihe Sungod) with beautiful wings (ra>s). The wise men call the One Being variously ; 
.and name (Him) Agni, Yama and Matarisvan." (R. V. 1. 164. 46) 

The Vajasaneyins also cite this text : — 

“Now what (the ritualists) say— “worship this, worship that," (thinking each to 
be) a different deity ; (it is but a misconception) ; this multiplicity (of gods) is but 
His (manifestation). It is but He Who comprehends all the gods." (Br. Up. L 4. 6). 
So it is established, that it is the supreme God alone, who is invoked by all. 

Now the prerogative position of the Rks does not rest only upon the fact of its 
first mention, but it follows also from the fact that it serves as the instrument of tightening 
up the parts of the .sacrifice (into a compact whole). So the Taittiriyas read the text : — 

* Sampradaya : — ^The traditional system of teaching in which the disciple directly learns from the 
teacher. The traditional learning, as handed down orally from teacher to pupil, is also called Sampradaya. 
It is secondarily used in the sense of 'a sect.' 

t Sarvahutah— Peterson translates it as — ‘'invoked-of all men." He evidently derives hutah from s/hveh--* 
to call. Sayana is not very explicit in this context, though in the interpretation of the verse of the Purusasukta, 
lie evidently takes it as a derivative of s/hu — to offer as an oblation. The short vowel u in sarvahut justifies 
this sense. Hutah with its short vowel u cannot be anyway derived from s/hven. Macdonell also takes the root 
.as hu — to sacrifice. 

+ Sayana explains Garutman as the Sun-god and he derives it from the >/ gr — to swallow. The Sun-god 
ts so called for his svyallowing up moisture. Suparna — he explains parna as the rays of the Sun. 
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^‘Whatever in the sacrifice is done by means of Saman or Yajus, is loose, and what 
(is done) by a Rk, is firm and solid/' (T. S. 6. 5. 10. 3). So also the Brahmanas of 
all the Vedas, in order to confirm confidence in their own statements, quote specially 
the text of the Rgveda saying “so it is said in a verse of the Rgveda" (Cop.- Br. 
1.1. 9 etc.). In the Mantra sections of the . Yajurveda also many verses of the Rgveda 
are read for the purpose of being employed by the Adhvarya (priest). It is a well 
known fact that all the verses of the Samaveda are based on (i. e. borrowed from) 
the Rgveda in their entirety. The followers of the Atharvaveda, too, in their owa 
Sarphita read for the most part the verses of the Rgveda. Hence the exalted position 
(of the Rgveda) is established from the fact of its being honoured by all other Vedas* 
The Chandogas, also, thus recite a speech of Narada to Sanatkumara, (which 
endorses this order of) primacy. “Your Holiness ! I have studied^ the Rgveda, the 
Yajurveda, the Samaveda and the fourth Veda — Atharvan ' (Ch. VII. 1. 2). 

The Mundakopani§ad, too, reads as follows : — 

“The Rgveda, the Yajurveda, the Samaveda and the Atharvan*'. (1. 1. 5). 
In the Tapaniyopanisad also, in (the description of) the padas (feet) of the sovereign 
Mantra (sacred to Lord Nrsirnha) the following order of study is laid down : — ^ 
“The four Vedas-““Rk, Yajus, Saman and Atharvan, together with their ancillary sciences 
(angas) and their different recensions (Sakha) constitute the four feet/' (Nr. Pu. Ta. L 
1. 2). ’ Similar instances might be cited from everywhere. So it follows that the Rgveda,. 
in view of its supremely honoured position, should have been, in the fitness of things, 
commented upon first of all. 

To all of them, the following reply is given— 

Granted that the Rgveda certainly possesses this primacy so far as the study of alf 
the Vedas, the unbroken reading of them from start to finish, the spiritual sacrifice, 
consisting in the learning and teaching of the Vedas t, and the muttering of mantras 
are concerned. But (it should be carefully noted that) the knowledge of the meaning (of 
the Vedas is insisted upon) for the performance of the sacrifices, and in that respect 
Yajurveda undisputedly enjoys the position of supreme importance ; and so it stands 
to reason that Yajurveda should be commented upon first. And this supremacy (of the 
Yajurveda) is plainly stated in a verse of the Rgveda itself : — 

/'Rcarp tvab po§am aste pupu5van 
Gayatrarn tvo gayati ^akvarRu/ 

Brahma tvo vadati jatavidyarn 

Yajnasya matram vimimita u tvab’7/ (R* V, X. 71. 1 1) 


* Safikara exlains adhyemi as equivalent to smarami — I remember. This is more in consonance 
with'. the context./' ' 

t Cf : — Manu—'^AdhySpanam brahmayajnah'' etc. (111. 70). "Brahmayainaiapa' can be taken as one 
word also. It consists in the recitation of one particular , mantra from each Veda after daily morning prayer. 
This abbreviated study is believed to have the efficacy of the study of all the Vedas. It seems to be a concession to* 
weaker intellects (arthavada). 
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Yaska, the author of the Nirukta, gives in brief the purport of this f^k verse as fol- 
lows (Ni/ L 8) determines (fe of) the application of the duties of priests'h 

Again the, same author explains the first quarter — One (priest) i.e. Hotr nourishes the 
J^ks ; l^k is equivalent to arcani (panegyric). The meaning of this is as follows 
The word is the synomym of (one) and qualifies *Hotf. One priest 
called Hotr, at the time of the sacrifices makes a culture of the Rk verses found in his 
■own Veda. !n other words, he makes a collection of the verses read in various places, 
•determines that this much constitutes this Sastra (5) this is what is. called here culture 
•or nourishment (pusti). The word arcAanr is given as the meaning of the word R.k ; 
The etymology of the word Rk implies that by it a particular deity, or a particular rite or 
a particular instrument of a rite— is eulogised. 

Next (he) explains the second quarter— ‘Another, the Udgatr sings the gauatra 
in the Sakvari verses. The term gagatra is derived from the i/gai which means an act 
•of praise ; the Sakvaris mean Rk verses ; and is (derived) from i/^ak (to be able), 
^‘Theseare called Sakvaris,. because (he) was able to kill Vrtra with their help/* The 
meaning of the whole is this One other priest called Udgatr sings the Stotra f 
called gagatra (composed of) Rks called Sakvaris. Since verbal roots possess more than 
one import, the word gayatra xs derived from the root gai } denoting an act of praise. 
The word Sakvari is derived from the root ^aL The etymological meaniog that (he) 
is able to slay Vrtra by means of these hymns— is actually found in a Brahmapa (Kau. 
Br.XXIlL 2). 

Now (he) explains the third quarter — '‘One— the Brahman (priest) voices his 
approval as each (performance) takes place (in due order), Brahman is one who knows 
all — and is in a position to know all/* The meaning of it is this— one priest named 
Brahnaan gives his approbation on the occasion of each performance as comes forth 
in the course of the sacrifice such as the act of fetching (water etc.) ; — being addressed 
as — *‘Oh, Brahman ! shall ! fetch the waters/* he gives the permission, saying’* Om, 
fetch (them).*' Now this Brahman is thoroughly conversant with all the rites prescribed 
in the three Vedas ; and so is in a position to give his approval to different rites if 
adjudged to be in proper form, and also to correct the mistakes if any occurs. Now 
with regard to the competency (of the Brahman) the Chandogas read the following : — 
■*This is the sacrifice ; mind and speech are the twofold path of it. The Brahman rectifies 
one of them with his mind (i- e, the Brahman has the entire plan of the sacrifice in his 
mind) ; and the Hotr, the Adhvarya and the Udgatr (rectify) the other with their speech, 
{Ch. Up. IV. 16-1,2). To insure the prevention of any likely mistake, the entire sacrifice 
has to be thoroughly surveyed in mind ; and the hymns of the three Vedas also are to be 
recited in speech. Now the three priests, Hotr and the other (two), together purify the 


* Sastra a collection of hymns to panegyrise the gods without any musical accompaniment, 
t Stotra — a collection of hymns, sung in accompaniment with music. 

t The meaning assigned to \/ gai in Panini's Dhatupatha is to make a sound — '^Kai gai labde'^ The 
:grammarians lay down the dictum that verbal roots may possess several meanings, and the meaning assigned by 
Fanini is only by way of illustration. 
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path of the sacrifice typified by speech. The Brahman alone by himself, sets in order 
the entire path of the sacrifice that is typified by the mind, Hence he has the compel 
tency in question. 

Next (he) explains the fourth quarter ; — “One, the Adhvaryu measures out the 
(whole) structure of the sacrifice. Adhvaryu is equivalent to Adhvarayu i. e. one who 
yokes the sacrifice, in other words, (he is) the leader of the sacrifice.” The meaning 
of it is this — one priest named Adhvaryu measures out i. e. constructs in a special way 
the mdtrd i- e. the very form of the sacrifice ; nidtrs, stands for the essential form (of a. 
thing), (being derived from i/ ma), meaning that which is measured i. e. constructed. 
Now this function of construction (as relating to Adhvaryu) is understood from the 
very etymology of the word Adhvaryu. The word Adhvaryu can be (easily) converted 
into the form Adhvarayu, by restoring the vowel a which has been elided in the proce- 
dure of Vedic grammar. “(He) yokes the sacrifice”— is but the meaning of the com^ 
ponent parts ; “the leader of the sacrifice”— is (proposed as) the purport (of the whole 
word). Yaska has this very idea in his mind, when he demonstrates an etymology which 
indicates the (special) efficiency of the Adhvaryuveda with regard to the performance 
of sacrifices. “The (name) 'Mantras' comes from manana (thinking) ; ‘Chandas' from 
chadana (to cover) ; ‘Stoma from stavana (praising) and 'Yajus' from yajati (to 
sacrifice). (Ni. Vll- 3. 6). 

It follows, therefore, that the (main) body of the sacrifice is constructed in the 
Yajurveda— the province of the Adhvaryu and it is the mainstay of the two other Vedas, 
which supply the two limbs— Stotra and Sastra, as supplements required by the (main) 
body (for its completion). So the Yajurveda being the mainstay (of the other two Vedas) 
should have the first claim to a commentary. Next to that, of the two Vedas, the 
Rgveda should be commented upon first, as all the verses of the Samaveda are bpdily 
taken from the Rgveda ; and so (we propose) to write a commentary on 'the Rgveda 
now. • 

But it may be urged that there is no such thing as Veda at all ; how can there 
exist the Rgveda which is only a particular, subdivision of it ? For, what is this, .you call 
Veda ? Neither a definition, nor any proof of it can be adduced. And in the absence 
of these two (definition and proof), nothing can be possibly established. And so runs 
the dictum of the logicians*— that “a thing can be established only by definition and 
proof.'" t 

* Nyaya—it should be observed that the word Nyaya is a comprehensive term and may be equated 
with the word 'Science' in its broadest sense. Though latterly it was practicany monopolised by the logicians as 
a description of their Science, it was claimed by the Mimarnsakas also. And so we have that various celebrated 
works of Mimamsa are designated by this word 'Nyaya'. Cf : — Jaiminiya-Nyayamals of Msdhava, Nyayaratnakara 
of Parthasarathi Misra and so on, 

t It is a nice point and requires some elucidation, vvhy both Lak§aija (definition) and Pramana (an 
instrument of proof) should be insisted upon to prove the existence of a thing. Now Laksana is nothing but a 
characteristic trait in the thing sought to be defined, which distinguishes it from all other similar and dissimilar 
'things. A definition is but a statement of this peculiar character and is itself made possible if there is a previous 
‘knowledge of it ; and this can be done only' by means of a Pramana. So \ye see that Pramana is the only thing 
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if ’ it . is proposed that of the (three) Jnstruments of proof, viz. perception, 
inference and i scriptural authority, , the, last is Veda, and this is its definition,— this will 
not be (a sound definition) ; as it will be too wide and include the smrtis of Manu and 
others, For, the definition of a scriptural authority, viz, “(a verbal expression) which is 
the means of authentic knowledge of supersensuous things by virtue of conventional 
relation’.’^ is applicable to them (smrtis) also. ' ; 

If a qualifying clause viz, ■ "provided it is not the product of a personal author is 
added (to the definition) to make it flawless, still it will be open to objection. Because 
the Veda is composed byGod, and as such is the product of a personal author. If it is 
further contended that the denial of personal origin implies the absence of production 
by an embodied being, still it will not meet the purpose ; as God also is said to be 
possessed of a body, by such Sruti texts as— "The thousand-headed Purusa.” (RV. X. 
90 . 1 .) : ' : _ 


which is necessary to prove the existence of a thing. Laksana, unbacked by PrairiSna, ts useless ; and if a 
Pramana is given, the definition 'has no necessity at all. ' We admit that this difficulty occurs in the case of a 
man who independently seeks knowledge for his own persional conviction (svarthanumana). But when a man 
has got to prove anything to another person (pararthanumana), he; must have fecoqrse to both these conditions. 
He must first define the thing which he seeks to establish, and then advance reasons. The definition serves only 
to produce a presumption indhe rnind of the ppponent , and thus .prepares his mind for receiving the reasons which 
actually prove the thesis. So the value of a definition is more psychological than logical. But it has got a necessary 
logical bearing, and is indispensable for removing the pnwfl/a cte impressions of its impossibility (asambhavani) or 
for counteracting a definite misconception (viparita^sambhavana) about the thing being absolutely dlfiPerept from 
what it is sought to be proved. We can reproduce with profit in this connexion the quotation given in the Bhamati 
^'Sambhavltafi pratijnayarn paksah sadhyeta hetuna/ 

Na tasya hetubhis tranam utpatann eva yo hatah// 

^ Yatha me vandhya janani/' (Bha. N. S. Ed. P. 88) 

The subject of the thesis is presumed to exist (on the strength of a definition) and is proved when the reason 
is applied to it, A thesis cannot be established, when it is destroyed by a sense of contradiction. As for instance, 
the proposition-— *my mother is barren'-r-cannot be established by any amount of logic. 

* Samaya is conventional relation (sanketa, sambandha) between a word- and its meaning, the know-' 
ledge of which is absolutely necessary for the comprehension of the meaning concerned. The theory of the 
Mimamsakas and of the Grammarians also is that a word denotes a particular meaning only because it possesses an 
expressive power with regard to the meaning concerned. This is called Sakti or verbal power. Over and above 
this verbal power inherent in the word, relation is also postulated as the pre-condition of verbal knowledge. The 
power concerned can come into play if there Is a determinant relation. For instance, a light possesses power of 
illumination. But this can be effective only if it comes into relation with a thing to be illumined. So we see that 
two conditions are postulated by the Mimamsakas— viz, verbal power and a conventional relation. The 
Naiyayikas do not admit the existence of a super-sensuous power, and they think that the relation alone is 
sufficient. Moreover, this relation is ultimately reduced by tnem, to a. Will of God ; and as such it does not 
necessitate the recognition of a new category. Will being an attribute of the self (atman), and so being subsumed 
under the category of guna (attribute). But a relation can be posited only if it is determined in its turn by 
It is the expressive power of a word which rnakes the relation possible and effective, Now what is the reason 
why a light reveals only .a material object and not its weight ? If you say that there is . no . relation between them 
and so the weight is not revealed by light, we ask .why does not the relation take place ? ' The answer must be 
that the light does not possess the power, of illumination with regard to weight. So power has to be postulated tq 
account for any causal operation, And relation, too, is necessary, as we have, said before ; because otherwise, 
the non-illumihation of distant or past objects by a'lighrcannot be explained. 
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Now it may be further contended that the expression; 'mot of personal originT 
means merely the absence of authorship of an individual possessing a body which is' 
the result of actions (of previous life, arid as such the definition does not: exclude 
God's authorship). No. Because the Vedas have been produced by such ; living 
individuals as Agni, Vayu, Aditya. And we have the revealed text :—“TheTgveda; 
was born from Agni, Yajurveda from Vayu and Samaveda from Aditya’' (Ai. Br. V* 5. 7) 
and it follows from this that the (alleged) authorship of God is to be explained frorri' 
the fact of His having inspired Agni and others. y 

Nor can Veda be defined as a collection of sayings consisting of (the two- 
divisions) —Mantras and Brahmarias. Because, it has not yet been determined up till 
now that such is Mantra and such is Brahmana/ It is established, therefore, there is not 
a single' definition of Veda. “ " 

Nor do we find any evidence in favour of its existence. If you adduce such 
texts, as ‘'Your Holiness! I have studied the Rgveda the Yajurveda, the Sam veda and' 
the fourth (Veda) the Atharvan’’ — by way of proof, that is also not possible. Because 
that very text is included within the Veda and so it would be a case of the fallacy of 
selfidependence.”^ Now, even an expert (acrobat) cannot mount his own shoulder. 

Nor again, such Smrti texts as— ‘The Veda is the chief source of the highest 
good (summum bonum) of the twice-born (the three highest castes)- — (Yaj. Sam. I. 40) 
can be put forward as a (legitimate), proof because this statement, too, is (to be) 
rejected, based as it is upon a revealed text (of the Veda). ' ■ 

It is hardly appropriate to contemplate perception arid the like (in this context). 
And popular belief again, with regard to the Veda, though universally current, is 
certainly as erroneous as "(the common belief) that the sky is blue, etc. It follows; 
therefore, that it is not (logically) possible . to admit the existence of the Veda,’ deyoid 
as it is of both definition and proof. This sums up the position of the opponents. ‘ 

To this, we reply : There is certainly^ a faultless definition viz., “(the Veda) is 
a collection of Mantras and Brahmdiias.'' Accordingly Apastamba in his Yajria- 
paribhasa (Ap. Pari. 31) sa,ys as follows — ‘The Veda is the (collective) name for Mantras 
and Brahmarias." And their essential character will be respectively ..determined later on. 

Now, (as regards the expression)— “a sentence not made by a 'personakutHor“ ^ 
(the exact meaning) which is intended by us to be understood from this, will become 
clear in a later portion (of our discourse)* As regards proofs mf the existence of the 
Veda,, the aforementioned Sruti (revelation)^ Smrti and popular belief should be recog- 
nised as such. (It is common experience) that such (material) objects as a Jar, a piece 
of cloth and the like have not the capacity to reveal their self-existence ; but this does 

*Atmasraya — the fallacy arises when a thing is sought to Be proved by reference to itself. This amounts to 
failure to prove a thing. As in the present case, the 'authority of the Veda is sought to be proved on the strength 
of a text of the Veda itself. But when there are twC‘ terms. (as opposed to one in the previous case) and each 
term is sought to be proved in turn by -the other, we get a Qase of the fajlacy of Anyohyasraya or mutual depend^ 
ence. If there are three or more terms and the argument* moyes from the one to the other in a circular form^ 
it becomes a case of Cakraka or argument in a vicious circle. When the argument is continued ad infinitumt 
it becomes a case of Anavastha or vicious infinite. 
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not contradict the self-revelatory nature of the sun, the moon and other (luminaries). 
Precisely in the same way it may be granted that though human beings and the like 
cannot mount their own shoulders, still the Veda, possessed as it is of unrestricted 
power, should have the capacity to reveal its existence even as it does reveal the ex- 
istence of other things. Accordingly those who are well-acquainted with traditiona! 
learning emphasise the unhampered power of the Veda (in the following terms) : 
^The Veda does assuredly possess the power to reveal what is past, (what is present) 
what is to be, things which are extremely small, which are intercepted (by a barrier) 
and situated at a far off distance and others of the like nature*' (Sabarabhasya 1. hl.2). 
That being the case, it is impossible to resist the validity of the evidence yielded by 
Smni, which is founded upon the Veda and by popular belief which is founded upon 
both. The conclusion irresistibly follows that the Veda is proved to exist by both 
definition and proof and as such is not capable of being denied by any one of the 
unbelievers such as the Carvakas (materialists) and the like. 

Now, it may be granted that there may exist an entity called Veda ; still it cannot 
not deserve any commentary, because it is absolutely of no value lacking as it is in 
evidential authority. The Veda certainly is no authority ; because the essential charac- 
teristics of an evidential authority can hardly be applicable to it. Thus, some propose 
the definition~-‘'An evidential authority (pramana) is what is an instrument (vehicle) 
of authentic knowledge." Others, again, state that pramana is (one what) produces 
cognition of a thing not cognised before/’ Neither of these two can possibly apply to 
Veda. Now, Veda consists of Mantras and Brahmanas. Of these Mantras some 
carry no sense at all. One such Mantra is — '‘Amyak sa ta Indra rstib" (RV. I. 169.3). 
Another is — “Yadrsmindhayi tamapasyaya vidad” (RV. V. 44, 8). Still another is 
**Srnyeva jarbhari turpharitu” (RV. X. 106. 6). And others, again, like the following 
— “Apantamanyus trpalaprabharma’’ (RV. X. 89. 5) — can be easily quoted. Now 
absolutely no meaning can be deduced from these Mantras. When absolutely no 
knowledge can be derived from these Mantras, the question of the anthenticity of 
knowledge and of their being an instrument thereof is absolutely out of the question. 
(Now to take up another instance) — though the Mantra '^Adhab svid asi 3 d upari 
^vidasi3d" (Rv. X. 129.5) undoubtedly carries some sense, yet it cannot have any 
auhtority, since it conveys a doubtful meaning (affirming two contradictory predicates of 
the. same subject) exactly like the proposition — "It is either a stump (of a tree) or a man." 

Qsadhe trayasvainam’’ (TS. L 2. 1. 1.)'' is a Mantra which refers to kusa 
grass. '^Svadhite mainam himsih “(TS. I. 2. 1, 1) relates to a razor. Smota gravanab" 
{TS. 1. 3, 13. I) speaks of stones. In these Mantras, inanimate things such as kusa grass 
razor and stones are found to be addressed as aninate beings. Therefore, no validity can 
be ascribed (to these) as they convey a meaning which directly contradicts the real order 
of things, just like the proposition — “There are two moons." Now the two Mantras 
" Eka eva Rudro' vatasthe na dvitiyab" (TS. I. 8. 6. 1) and "Sahasrani sahasraso ye 
Rudra adhibhomyam" (T S. IV. 5 . 11. 5) contain a clear case of self-contradiction like 
the proposition — “I am observing the vovy of silence throughout my life" and so cannot 
have any validity. . . . , . 
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(TS. 1.2 1. 1) tells of the fact that 

ho initiates the sacrifice for his own benefit) head is to be 

“Subhike sira aroha 
is the Mantra which 
■s on the head of the bridegroom 
Now, these two 
matter of common knowledge and so cannot be 
Therefore, the portion (of the Veda) 


Now, the Mantra— “Apa undantu" etc. 

Yajamana's (the person w: 

washed with water at the time of (ceremonial) shaving (tonsure), 
^obhayanti mukham mama” (Apastar 
speaks of the placing of the chaplet i 

and the bride at the time of wedding as an auspicious ceremony. 
Mantras only repeat facts which are - - 

believed to reveal things not cognised before, 
consisting of Mantras cannot be held to be authoritative. 

To this we reply : 

The meaning of such Mantras as “Amyak etp. 
his work — the Nirukta*. The fact that those persons, 

acquaintance with that (work), do not u. . 

a censure on those Mantras. 

“It is not the fault of the stump that a 
of the person concerned." (Nir. !• 16-) 

Now, the Mantra-'‘Adhab svid etc.,"(RV. X- 129. 5) does n 
a doubtful sense. What then (does it intend) ? It rather proa 
extremely transcendental character (profundity) of the Supreme 
that is the Cause of the world. It is solely with that end in view 
mode of speech as “Adhab svid” etc., is employed to emphasise tl 
the comprehension of those who are devoid of (the benefit of, 
knowledge, and traditional culture. That such is the intended rr 
clear in the Mahtras-‘'Ko addha veda” (Rv- Ilk 54. 5) and the lik 

And in the Mantras— “Osadhe" etc., it is the deities presidi 
deities who are certainly animate beings, that are severally addre, 
the objects over which they preside). Those deities have been 
the holy sage Badarayana in the aphorism 

“ABHIMANIVYAPADE^AS TU ETC." (Br. So. II. 1. 5). 

And though Rudra is one, he can assume, by dint of t 


has been explained by Yaska in 
, who do not possess any 
understand (their meaning) cannot be construed as 
And hence the common maxim is cited in this context 

blind man does not see it; it is certainly the fault 


■* Amyak s§. ta* etc/' — Nirukta Vl. 15. 

** Yadrsmin,...,,,.<etc/' — Ibid,, VL 15, 

"Srnyeva etc." — Ibid., XHI. 5. 

Apantamanyuh..,.,.,.-.etc/'^ — Ibid*, V 
t But these (material objects, and sense 
deducible from the predicated qualitiesi and actions 
scriptures which speak of deities presiding over 


organs) only designate the presiding deities; ar 
characteristic of animate beings, and also from 
and dwelling in them. 
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ed) is not a matter of ordinary experience, and so with reference to this (supernatural 

fact), (the Mantras in question) certainly do reveal facts absolutely unknown. 

So, in view of the fact that all the requirements of a logical definition are satisfied, 
the portion consisting of Mantras must be held to be authoritative. It is precisely with 
this object in view that the holy sage Jaimini has demonstrated, in the aphorisms of the 
section dealing with Mantras*, that Mantras are intended to convey a meaning. Now, 
we propose to adduce these Sotras in their proper order and explain their meaning. 

Now. the (following are the Sutras) in which (Jaimini) sets forth the position of 
the oppositionist (POrvapakjin) : 

I. (The Mantras are meaningless), because there are (corresponding) 
Brahmana texts expressive of the self-same meaning (Jai. Su. I.2.3I). 


* Mantradhikarana or Mantralingadhikarana—Jai. Su. I. 2. 31 — 53 (Ahikarana IV), 

ADHIKARANA — A topic, subject ; article or paragraph ; a complete argument treating of one subject ; the 
Sutras of Vyasa and Jaimini are divided into Adhyayas, the Adhyayas into Padas and the Padas into Adhikaranas 
or sections. According to the Mimaipsakas a complete Adhikarana consists of five members : — 

(») Visaya — the subject or matter to be explained, 

(ii) Visaya or Samsaya — the doubt or question arising upon that matter, 

(m) POrvapaksa — the first side or jprma argument concerning it, 

(ir) Uttara or Uttarapaksa or Siddhanta— -the answer or demonstrated conclusion, 
and (v) Sangati —pertinency or relevancy,'* 
or, according to others — 

(v) Nirnaya — the final conclusiont, 

Visayo visayas caiva purvapaksas tathottaram/ 

Nirnayas ceti siddhantah sistre'dhikaranarp smrtam'7 / 

The Vedantins put Sangati in the third place, and Siddhanta last — 

^'Tatra ekaikam adhikaranarn pancavayavam, visayah sandehab sangatih purvapaksafi siddhantas ca/^$ 

Generally speaking, the five members may be taken to be Visaya, Saipsaya, Purvapaksa, Uttarapaksa and 
Siddhanta or Raddhanta '' — Apte, — The Practical Sanskrit^English Dictionary. 

Now, Visaya or subjecNmatter is a com prehendve term, and includes within its scope the idea of an objective 
(prayojana) and that of competency and equipment {addhikS.ra) on the part of a person expected to undertake 
an enquiry. Now, adhikarana is but a seiRcontained logical discourse which has for its object the ascertainment of 
a truth. And this truth, again, is not sought merely for the sake of academic satisfaction, but for some higher and 
deeper purpose. In the case of Vedantic enquiry, this purpose is but the realisation of final Truth, viz., the 
identity of the individual fjiva) with the Absolute (Brahman). So we see that for the possibility of any logical 
enquiry, there must be a suitable subject and there must be some ulterior motive and consequently a person who 
is impelled by a logical doubt and a spiritual aspiration. 

To be brief, an adikarana can be analysed into three kinds of constituent factors : — 

(a) Psychological — doubt, as a psychological precondition of all enquiry ,* 

(b) Supralogical — motive; 

fc) Logical— the rest. 


* ^‘Ekaikasyadhikaranasya visayah sandehab sangatih pDrvapaksah siddhantas ceti panpavayavah'^ — Jaimi- 
niyanyayamalavistara of Madhava (under verses ?■ — 8). 

t Visaya sarnsaya pGrvapaksa uttara siddhanta etat pancangabodhakavakyasamudayarupanyayatvam 
adhikaranatvann iti MimSmsaka Vedantinas cahuh"'— NySyakosa, Revised Ed., p, 13. 

3 Vaiyasikanyayamala of Bharatirirtha (verse 2). 
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The term "'Sastra'' stands for a Brahmana text. Now, if the meaning, which a 
Mantra is able to convey, is also the meaning of a Brahmana text, then the latter is to be 
understood as a text of identical meaning (with the Mantra). Hence the existence of 
such texts indicates that a Mantra is not intended to convey any meaning. Take for 
instance, the Mantra — ''Uru prathasva'' (TS. 1. L 8. 1) which denotes that Purodasa-^ 
is spread out. But the very same meaning is denoted by the Brahmaria text — 'Puroda^am 
prathayati'' (TB. Ill 2. 8. 4.) That being the case, the Brahmana text becomes a useless 
(repetition), as the meaning which it seeks to convey is already derived from the Mantra 
also. If however, the Mantra is believed to possess no intended meaning, then the 
Brahmana text will have its use as teaching the ritual application. Therefore, the sole 
use of the Mantras lies in their mere recitation in the performance of sacrifices. 

Now, a doubt arises. If the Mantras are believed to be meant for mere recitation, 
an unseen efficacy must necessarily be postulated as the result. If however, they are 
held to convey a meaning, a visible result is available. So one has got to acknowledge 
that Mantras are certainly intended to convey a meaning, notwithstanding the fact 
that in this view of the case, the Brahmana texts are to be admitted as mere repetitions. 
Anticipating such a contingency, (the oppositionist) puts forward the next argument— 

2. Owing to the restriction in (the order of words in a) sentence (i.e. 
Mantra). (Jal So. 1.2.32). 

Now, a restrictive injunction is found with reference to Mantras that the text^ 
Agnir murdha divab kakuX^ (RV. Vlll. 44. 16) is to be recited in the given order (and not 
otherwise.) Now even if the order is reversed and (the text) is read as Murdhagnir etc., 
the meaning to be conveyed is not affected in the least. So, if we are to maintain that 
the restriction of the order of recitation is significant, we must have to admit that the use 
of the Mantras lies in their recitation only. 

Now, it may, however, be contended that though the restriction in the order 
of recitation is meant to produce an unseen result, the text as recited must be 
conceded (to have its use) in conveying a (definite) meaning. To meet such a 
defensive argument (the oppositionist) puts forward another objection in the next 
Sutra — 

3. Since the injunctions are already known (Jai. Su. 1.2.33). 


*PUR0PASA— Translated by Prof. Keith a.s Cake-offering^ It is powdered rice cooked in milk and offered 
in lumps on potsherds. It is made of the shape of a tortoise-shell and its size and magnitude varies from that of a 
horse's hoof to even greater magnitude, according to circumstances 

The etymology of purodasa is thus given in the Ai tar eya Brahmana (II. 3. t>) : — 

“Puro va etan deva akrata yat purodasas tat puroda^anarn purodalatvam'% 

Furas may be taken in the sense of The cakes were first offered by the gods and therefore they 

were called by the name of purodasa. 

Or, according to another interpretation — ‘"The cakes the gods made citadels, that is why the puroda^as 
have their name" — (Keith). 

Purodasas are generally spread out and offered on a prescribed number of potsherds (kapElas)— eight, 
eleven, twelve, etc., as needed by the ceremony. 
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‘‘Agnid agnin vihara *‘( TS. VI. 3- 1. 2 ) is a mandatory text which is 
read at the time of the sacrifice. And such _ acts as the distribution of fire* and 
the like, are already known by (the priest) Agnidhra as part of his duties at the 
very time of his study. It is certainly useless to instruct by a text of the Mantra 
anything that has already been known. To be sure, (a man), does not put on 
another shoe, if he has already one on his foot. 

It may, however, be argued, that though its meaning might be known, still 
the Mantra might serve as a reminder in order to prevent a possible lapse of 
memory due to inadvertence. In anticipation of this ( defensive argument), (the 
oppositionist ) puts forward another objection in the ( next ) aphorism— 

4. Because there is mention of things which do not exist (Jai. Su. 
1.2.34). 

There is a Mantra which reads as follows— 

“Catvari srhga trayo asya pada dve £rse sapta hastaso asya ( RV. IV. 58. 3 ) 

[ He has four horns, three feet, two heads, seven hands etc. ] To be sure, there 
is not a single implement of sacrifice, which is endowed with four horns and so on, 
which might have an occasion of being reminded by the recitation of the Mantra. 

It may possibly be urged that there may exist a deity of such a description. 
Anticipating such an argument, ( the oppositionist ) puts forward another charge in 
the (next) Sutra — 

5. Since (there are Mantras which) ascribe (sentient) functions to 
insentient things (Jai. Sn. 1.2.35). 

♦ AGNlViHARANA — Literaily, carrying of fire. The Aitareya Brahmana ( If. 5. 4 ) records a story 
that there was a fight between the gods and the demons for the possession of these regions. The gods 
first took refuge in the Sadas. They were dislodged therefrom by the Asuras. Ultimately driven from 
that they took shelter in Agnidh's altar and they could not be expelled from it. The Asuras, coming 
into possession of the Sadas, had put of all the fires in it ; but they were rekindled with the fire carried 
from Agnidh's altar ; and with their aid they repelled the Asuras. So the custom lhas been to carry 
fire from Agnidh's alter to the altars in the Sadas. This is called Agniviharana or the carrying of fire. 

Agnidh or Agnidhra — is the name of one of the three priests who assist Brahman. 

Hotr, Adhvaryu, Udgatr and Brahman are the four main priests who have their assistants. The names of 
the principal priests with their assistants are given in tables below : 

1. Hotr — Maitravaruna (Prasastr) Acchavaka, and Gravastut — priests of the Rgveda, 

2. Adhvaryu — Pratiprasthatr, Nestr, and Unnetr— priests of the Yajurveda, 

3. Udgatr — Prastotr, Pratihartr and Subrahmanya— priests of the Samaveda, 

4. Brahman — Brahmanaccharnsin, Agnidhra (Agnidh) and Potr — priests versed in all the Vedas. 

These sixteen priests with Yajamaila (i.e. sacrificer) as the seventeenth (member) conduct the TanOnaptra 
ceremony — the rite of covenant between the sacrificer and the priests. 

It is also worth mention in this connexion that the Satapatha Brahmana (X. 4. I . 19) condemns the 
employment of a seventeenth priest at the sacrifice. This seems to be a clear reference to the practice of the 
Kausitakins, which is recorded by Apastamba (Ap. Srauta Sutra X, 1. 9. H), of having a seventeenth priest, 
the Sadasya, who was a superintendent of the whole sacrifice, and who never left the Sadas alone. This 
priest is known to the Kausitaki Brahmana, as he is incidentally referred to in the Prayascttta section (expiations 
of errors) of that work* (fCau. Br. XXXVl. 5). The Sadasya priest is not recognised by the Asvalayana school, 
but only by the Kausitaki school. 
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‘‘Oiadhe trayasvainam'' (TS. f , 2. I. 1), ‘‘Smota gravanah'' (TS. L 3. 13. I) and 
similar other (Mantras) predicate of insentient things such activities as protecting, hearing 
etc., which (only) befit a sentient being. This is certainly improper. 

It may, however, be contended in consonance with the view laid down in the 
Sutra— ''Abhimanivyapadesah etc./* as found in Vyasa's Sastra (i.e. Brahmasutras 11. 1 . 5) 
that in these (Mantras) the reference is probably to some sentient deity presiding over 
(such insentient objects as) herbs etc. Anticipating such (a defence), (the oppositiGnist) 
advances another objection in the (next) Sutra — 

6. Because there is mutual contradiction in meanings (Jal Su. 1.2.36). 

‘'A Mantra is found — ''Aditir dyaur aditir antariksam"' (RV. 1. 89. 10.). To say 
what is dyaus (div— heaven) is also antariksa (atmospherical region) is certainly a case 
of self-contradiction. It is quite possible to cite such parallel texts as — -‘'Eka evaRudrah'*’ 
(TS. 1. 8. 6. 1), ''Sahasrani sahasra^o ye Rudrah'* etc. (TS. IV. 5. 11. 5) [Rudra is one 
only, (and) there have been thousands and thousands of Rudras (on earth).] 

Now, one may contend that (in such texts) Aditi (a goddess), is being praised 
under the form of atmosphere (antariksa) etc., (by way of metaphor), as in the sen^ 
tence— ‘'you are my father and my mother both''. (The same person is addressed thus.) 
Similarly, it may be presumed that Rudra, though one in reality, may (easily) assume 
multifarious forms through his spiritual powers, it is obvious, therfore, that there is no 
contradiction in sense* Anticipating this defensive argument, (the oppositionist) brings 
forward another objection in the (next) Sutra— 

7. Since* (the Mantras) may not be intended to convey any meaning 
(at the time of sacrifice), even as at the time when these are fearnt by heart 
(JauSu. 12.37). 

(Suppose) a certain woman named pQrpika is husking (grains) ; (and suppose! as 
a matter of chance coincidence, a boy (of the twice-born caste), engaged in learning 
lessons in Veda, begins to recite by her side a Mantra relating to the husking (ceremony)* 
Certainly, he has no intention to express the meaning (of the Mantra in question). This 
is apparent from the fact that he does not recite the Mantra on each occasion of the 
striking of the pestle. He constantly repeats the Mantra in question and other Mantras, 
only for the purpose of committing them to memory. Now, the husking Mantra, 
though recited at the time of daily Vedic study, does not convey its meaning to Purnika. 
Likewise it may be presumed that it will not express any sense even at the time the 
ceremony is performed."^ 


*The point at issue is that the temporal association of the Mantra, as uttered and the ceremony 
performed may be a case of mere mechanical coincidence, necessitated by the exigencies of ritualism. 
The coincidence need not be due to a logical relation which might be the case if the Mantras had 
a bearing on the ceremony to be performed. The case of Purnika. husking the grain and the boy 
muttering the Mantra is purely a case of accidental coincidence without any reference to the meaning, 
of the Mantra, The example serves to bring out the mechanical and accidental character of the 
association of Mantra with ceremony, and not that the association is not necessary. On the contrary 
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Now, it may be urged that in the case (cited aboveX the boy has no intention to 
communicate the meaning : Purnika, too. on her side, is not capable of understanding 
(the same). But in the case of sacrifice^ the Adhvaryu does intend to convey the mean- 
ing, and is also able to understand (it). Anticipating this (defence), (the oppositionist) 
puts forward another objection in the (next) Sutra — 

8. Because (some Mantras) are (absolutely) unintelligible (Jau Su. 
IJJ8). : 

There are some Mantras the meaning of which is not capable of being 
understood. One such Mantra is— ‘'Arnyak sa ta Indra r§tir asme’h (RV. I 169. 3.) 
And another— ^Smyeva jarbhari turpharitu’' (-RV. X. 106: 6 )* 

But is may be contended that there are in existence Nigama ( explicatory 
Brahmana passages), Nirukta (treatises on etymology by Yaska, etc.) and 
Grammar, the aim and objective of which is to expound the meanings of such 
(Mantras), (and so the charge of unintelligibility is not tenable ). Anticipating this 
( defence ), (the oppositionist ) puts forward another objection in the ( next ) Sutra — 

9. (And) because (the Mantras) refer to things which are non-eternal, 
so all Mantras must be held to be unmeaning (Jai^ Su. 1.2.39)* 

In the Mantra — “Kim te krnvanti kikateiY' etc., ( RV. HI. 53. 14 ), — there 
is a reference to a country called Kikata* ; likewise there is a mention of the 

all Vedic ceremony must be accompanied by an utterance of Mantras as directed by a Vedic injunction. 
But this association is made out by the opponent to be a case of mechanical coincidence enforced 
by a coercive legislation and not by a logical consistency. 

*^'The Kikatas are said by Sayana, following Y§lska, Nir. VI 32, to be countries inhabited by AnSlryas, 
people who do not perform worship, who are infidels, nastikas ; Kikata is usually identified with South Behar, 
shewing apparently, that Vaidik Hinduism had not reached the province when this was said ; or as Kikata was 
the fountain-head of Buddhism, it might be asserted that the Buddhists were here alluded to, if it were not wholly 
incompatible with all received notions of the earlier date of the Vedas.^' — Rg-Veda Sarphita, Translated by 
H. H. Wilson, Ed. 1857, Vol. Hi, pp. 86-87. 

Kikata, a district of the Non-Aryans whose chief was Pra-ii/ag^anda (RV. Hi. 53. 14), is said to be 
identical with Magadha. [Kikata Magadhshvayah — Abhidhanacintamani, IV 26]^ — introduction to the Study 
of and notes on Cunningham's Ancient Geography of India, by Surendranath Mazumdar Shastri M. A., P. R. S., 
P. ?i8. 

KikatS (Kikato) nS.ma deso'naryanivasah — -Yaska, Nirukta, VI. 32. 

** Kikatesv anaryanivasesu janapadesu. Yad va kriyabhir yogadanahomalaksanabhih kim phalisyatity 
asraddadhanah pratyuta pibata khadatayam eva loko na para iti vadanto nastikah Kikatah " — Sayana's Bhasya on 
RV. Ill, 53. 14. , *; . , 

There can be hardly any doubt about the fact that Kikata is identical with Magadha (i. e. the southern 
part of Behar). There is an oftquoted Purana text also which supports this contention : — 

/^Kikatesu Gaya punya punyam Rajagrharn vanam/ 

Cyavanasya^ramarp punyarn nadi punya Punahpuna// 

— VayupurEna, Vangavasi Ed., Ch. 108, verse 73. 

Pramaganda — "'the son of the Usurer" — Wilson. 

maganda is explained by both scholiasts, as kusidin, or usurer, one who says to himself, the money 

that goes from me will come back doubled, and pra, prefixed, is equivalent to a patronymic " — Wilson, RV, Tr., 
Vol, ill, P. 87. 
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city Naic-a^akha by name and of a king named Pramaganda, which ^are 
admittedly non-eternal existences { i e. they cannot be coeval with the Veda ^whjch 
is a beginningless and uncaused entity ). That being the case, we can infer that 
this Mantra at any rate cannot be antecedent to ( king ) Pramaganda. 

To sum up : V j- a 

The conclusion inevitably follows from all the previous argument's embodied 

in the Sotras beginning with “Tadarthasastrad etc." that the Mantras do 
not possess any meaning, nor do they aim at conveying the same. Their only 
use and justification lies in the unseen merit produced from their mere recitation. 

This completes a survey of the position of the oppositionist.* 

Now, Jaimini ( addresses himself ) to formulate the arguments in Sutras, of 

the Siddhantin whose findings are held to be final and authoritative. 

L But the meaning of a sentence (in Veda) is deduced in accordance 

with the same (rules of syntactical construction as that of an ordinary 
sentence). (Jai. Su. 1. 2. 40). 


..M KusidI tadaptyampramagando'tyantakusldikulinah"— Nir.Vl. 32. _ ^ 

Tikab. TisXim puiradih p.-a..agandab. Praska.vadtvad apatyanhab pra.abdena dyotyate -Sayana s 

(of the —unhy) ’’-Wilson. , ■ 

^Naicafakham, that which belongs to a low (nica) branch or class (fakha) 1 the postenty born of Sudras 

putrapautradiparampara yena sa nicalakhab.........patitasya sambandhi 

nT2'it arre'gulnl; Syana in the Porvapak.a Sutras are not exactly Irr 

fwith the spirit of orthodox Mimamsa philosophy as expounded by Sabarasvam.n. Particularly 
consonance w. P inanimate things or existing independently and 

and proves the 'existence of independent personal divinities who are the actual objects of worship. Sayana .n h. 
hnt^rpretation of these Sutras evidently follows Bldarayana, and his interpretation seems .0 be more complete and 

. • u of^nsistant as it states at every Step the reason why the previous argument is followed by the subse- 

qu^tirBw, there may be a twofold reason when we advance several consecutive arguments in support of 

^ ( n ' wh»n we are not convinced of absolute infallibility of the previous arguments : , ., 

i if the arguments are strong enough, other arguments are added to make the position absolutely unassail- 
able from all possiable quarters. SSyana thinks that the arguments in the subsequent Sutras are ad^ced, because 
the Purvapakjin is inwardly conscious of the weakness of the preceding ones. Compare the dictum 

"'VyakbyEntaravikalpasya dvayam istam nibandhanam/ 

PQrvatrapanto§o vaL vyaptir va vlsayantare7 / 
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The word “but"* is employed to preclude the possibility that the Mantras serve 
only to produce an unseen merit through their mere recitation The meaning of a 
sentence is deduced through the relation of (constituent woids such as) verbs and 
oases (Karakas) and this holds good of (all sentences) whether in the Veda or in 
ordinary use. That being the case, it must be accepted that just as in ordinary parlance 
a sentence is uttered with a view to conveying some sense, so exactly a Vedic (sentence) 
in connexion with performance of sacrifice (must be held to be governed by the same 
law). Now, a Vedic rite is capable of being performed only if it is denoted by a 
Mantra, and not when it is not (so) denoted. So it must be admitted that the 
recitation of Mantra serves a natural purpose viz., the communication of a meaning, 
which is directly perceived (and not for any super-natural effect).! 

[Now a difficulty is raised.] There is a Mantra found to be read [in the Veda] 
begining with ‘Abhrir asi naryasi’ (VS. XI. 10) and ending (in the words) Traistubhena 
tval chandasa dade’. The Mantra in question gives the idea that an ‘Abhri',* is to be 
taken. But the Brahmana text ‘Tam caturbhir abhrim adatte’ (SB. VI. 3.1.39) also 
enjoins precisely the same thing. Now this injunction [in the Brahmana] would be 
absolutely superfluous on your hypothesis (that Mantras are significant) Jaimini 
anticipates this charge and meets it in advance in the Sutra — 

2. The [apparent] reiteration is with a view to the addition of a 
qualifying condition. (Jai. Su. I.2.4I.) 

When there is a reiteration in the Brahmapa of the very matter which has been 
clearly expressed by a Mantra, the purpose of such [reiteration] is to lay down an 
injunction with regard to the number of ‘four’ as a qualifying condition. In default 
of this injunction the act of taking 'abhri' might have been performed with the help 
of any one of the four Mantras [ —an undesirable consequence]- 

But to take another instance. There is a Mantra ‘Imam agrbhnan ra^anam 
Itasya’ (VS. XXII. I) followed by the Brahmana text ‘ity asvabhidhanim adatte,' 
(SB. Xlll. 1.2-1). The fact that rope is to be taken is known precisely from the very 
implication of the Mantra. But there is again the Brahmana text found to express 


* '*Tu syad bhedeVadharane'" — Arnarakos^ IIL 3. 2. 42. The particle (but) is employed to indicate 

that a fresh discourse (aprathama) \i started, ant^alsc ths[t a different position (bheda) is going to be advocated, 
cf ; — Tu syad aprathame bhede 

In the present context ‘tu' indicates that the position of the oppositionist that the use of Mantras lies only 
in their recitation is going to be controverted, and the accepted conclusion that Mantras are significant is going 
to be established. 

1 It is to be noted that emphasis is laid upon the fact of supreme importance that Vedic texts are 
significant and meaningful just as ordinary sentences are» only to controvert the allegation that Manias have got 
to serve a spiritual and mystical purpose alone. It cannot, however, be deiried that the Mantras have got a 
mystical function also as opposed to ordinary sentences. But that does not exhaust the possibility of their 
being significant, which is quite patent. Cf : — '‘Tasmad astyasya prayojanam ; tac ca drstarn na sakyam apava.- 
•ditum, — na arthabhidhanam prayojanam iti" — Sahara Bhasya on Jai, Su 1.2.40, 

* Abhri — A wooden scrape, a spade, hoe in general. 
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a direction for the same (viz., the taking of the rope). This certainly would be a useless 
repetition in your view. Anticipating (such an objection, Jaimini) gives his answer in 
the Sutra— 

3. It is a case of an exclusive injunction (Parisankhya) (Jai. Su. 2, 42) . 

The exclusive injunction takes effect in the form of the prohibition— '(he) is not 
to take the rope of an ass.' The aforesaid sentence in the Brahmana aims at this 
objective. 

Now, it may be urged that an exclusive injunction is liable to result in 
undesirable consequences ; (in the first place,) the (verbal) expression, ts to take 
(adatte) has got to surrender its own proper significance, viz., the taking of the rope. 
(In the second place,) a meaning, viz., the prohibition of rope-staking has to be assumed, 
which is the exact reverse of its own and can only normally belong to an altogethei 
different expression. (In the third place,) the taking of the ass's rope has to be set 
aside, though it legitimately follows from the connotation of the word rope , which 
has a reference to the whole class of ropes in general. These will be the three 
undesirable issues (alluded to before). 

Not so (in the least, we say). (The taking of) the rope of the ass does not follow 
from the text. Now, in your view of the situation, a whole injunctive statement, viz., 
“(he) shall perform the act of taking with this Mantra" — has to be postulated ; otherwise 
the reading of the Mantra in the context (of Agnicayana rite) would become 
altogether irrelevant. And when by virtue of that statement a relation is established 
between the act of taking and the Mantra (Imam etc.), the question would then 
naturally arise as to the object that is to be taken ; and it has to be presumed on 
the strength of the implication (of the word 'rope^ in the Mantra) that the act of 
taking has a comprehensive reference to rope in general, and as such to the ass s rope 
also (included in its scope). And this (procedure) would naturally involve (much) 
delay.* But the actual injunction '(he) shall take the horse's rope', bodily present (in 
the Brahmana text), (directly) establishes the relation between the Mantra and the act 
of taking ; and this act of taking, which follows from the implication (of the word 
'rope') as having a reference to rope in general, is at once delimited to a particular 


* The whole discussion in the present context is purely hypothetical, and proceeds on the assumption of 
the non-existence of the Brahmana text — '^it> asv5.bhidh5.nim adatte.^^ This, however, is an approved procedure 
and is called KRTVACINTA. In the absence of the Brahmana text, however, the deduction of the application of 
the Mantra could be possible in the way indicated above. The delay involved is clearly shown in the following 
steps : — 

1. The injunctive statement of application (viz., one shall perform the act of taking by this Mantra) has 
to be inferred on the pain of its irrelevancy to the context. 

2. Then the connexion between the Mantra and the inferred statement of application has to be 
established. 

3. On the strength of the implication of the word ^rope^ in the Mantra, the application would be related 
to rope-taking in general. 

4. And the next step would be a move from the rope in general to the ass^s rope, too, in particular. 
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(rope vk, of the horse) by the (euthortaive) S™" demand "^for 

rr:*— Theooesho^ 

telf, therefore, does no. arise. So ,. ,s 'f “'*“**“ How can, 

(of taking) is no. pntsumed, nor ,s ,.s natural posiove “Tt is only in view 

then, the charge of three undesirable issues be ' | ,o present 

of the exclusion of the ass's rope, which, however, has no logica y 

itself, that it has been called a case of exclusive injtinchon in the butra. f ___ 

t According to the Mimarrisakas, the entire Vedic literature has for fts aim an 
purpose the performance of some action, calculated to produce an unseen result. _ 

it is in perfect accordance with the fundamental 
the place of logical priority and importance is occupied by the Br ^ _ 

consisting of injunctive statements (Vidhis). The Mantra portion, which _ c^oes no 

contain any such injunction, derives its usefulness from the fact of its being ms 

in expressing a meaning connected with the acmal 
prayogasamavetarthasmaraka mantrah). The Arthavadas again, have 'ndep^^^^^ 

dL use of their own; but they find their justification only when they a^^^^ ^ Za 

■ frlp^ing i irdegral P»r.bn of dre iniucions. These VIDHIS, age,.,, are d.v.ded 

into t ft ree classes : — ; t , -jl-n 

(1) VlDHl PAR EXCELLENCE, also called original injunction (Apurvavidhi), 
which enjoins a 'sacrificial; act which cannot be known from f y^her source ;ej 
'A man, desirous of residence in heaven, shall perform sacrifice (Svargakamo yaieta) 

“One shall sprinkle the grains with water" (Vrihin proksati). 

(2) RESTRICTIVE INJUNCTION (Niyamavidhi) comes into play, when out 
of two alternatives, mutually exclusive by nature, the performance is limited 
to one alone. The restrictive injunction is, however, positive in character, e.g. 

"One shall husk the grains" (Vr'ihin avahanti). 

The purpose of the injunction is to remove the chaff, so that the purodasa 
might be prepared with the powder of the grains. If there were no such in)unctton, 

the act of the removal of chaff might be effected by the peeling of the grains with nails 

(nakhavidalana) ; and in that case husking could not be resorted to, as the two acts 
husking and peeling, cannot take place simultaneously. It is on the possibility of its 
alternative exclusion (paksiki apraptib) that the injunction of husking is regarded as positive 
in character; and the exclusion of the other alternative means follows as a mattepof 
logical necessity, and as such is not regarded as the intended meaning of. the injunction. 
(Vide, Tantravartika, L 2. 42.) 

(3) EXCLUSIVE INJUNCTION (Parisahkhyavidhi) differs from both the 

varieties Spoken of before. 

Cf "Vidhir atyantam apraptau niyamab paksike sati / 

TatrA r.Snvatra ca Diaotau oarisankhyeti giyate // 
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Novv^, it may be urged that the { charge of) redundancy of the Brahmana 

An instance of Parisankhya arises when several courses of action are open to our 
choice for the production of the desired result, but only one course is enjoined. This 
injunction appears to be absolutely futile, because the action enjoined could be resorted 
to out of previous knowledge, and thus does not stand in need of a Vedic direction. 
The charge of superfluity, however, can be avoided only on supposing that the injunction 
purports to exclude the other possible means. These different means are 7iot jnutualhj 
exclusiva and so can be resorted to all at once. This constitutes its difference from 
NIYAMA, which has a positive meaning, and in which the negation of the alternative 
means follows as a logical consequence ; whereas PARISANKHYA is intended to 
convey a negative meaning alone, and cannot have a positive implication at all on the 
pain of its superfluity ; e. g. ''Five (only) of the animals having five nails may be eaten'' 
("panca pancanakha bhaksyafi). The implication of this injunction lies in the prohibition 
of eating of animals other than those five. It should be noted in this connexion that 
PARISANKHYA may be a permissive injunction if the choice of means is a question 
of discretion or desire and not enforced by a Sastric text (vaidhi praptih), and so 
abstention from the eating of animals does not entail any sin; whereas both VIDHI 
and NIYAMA are coercive in character, and an infringement of the injunction concerned 
would be an offence. The case of rope-taking in the text under consideration is regarded 
as a case of PARISANKHYA by way of hypothesis ; and this has been explained in 
a previous note. The injunction is given in the context of A gnicayana, which can be 
accomplished by means of bricks (istaka) ; and these bricks are to be made from clay 
which is to be carried in bags slung on the back of a horse an4 an ass. It follows from 
commonsense that the animals are to be led by means of strings tied round their necks 
and these leading strings are to be taken in hand. The question arises, whether the 
taking of the strings is to be accompanied by the Mantra — "Imam agrbhnan ' etc. In 
the absence of the Brahmana text "ity asvabhidhanim adatte," the recitation of the Mantra 
would apply to the taking of the ropes of the horse and the ass alike. But the express 
injunction— "(he) shall take the horse's rope"— precludes the possibility of the recitation 
of the Mantra in the case of taking the ass's rope altogether. The injunction of the 
rope-taking would, however, be superfluous, if it did not follow from the Mantra read 
in the context that the rope-taking should be performed with the help of this Mantra. 
The Brahmana text only serves to exclude the taking of the rope of the ass with the 
recitation of the Mantra. 

This PARISANKHYA, again, is divided into classes — (1) SR AUTF (verbal) 

and (2) LAKSANIKI (implied). The first occurs where there is some word (such as 
eva.etc,) expressive of the meaning of exclusion of other alternatives. It is regarded 
as implied when there is no such word in the injunction, and the meaning of exclusion 
is derived, by means of LAKS AN A on pain of its futility. PARISANKHYA enjoins 
nothing unknown, and as such would be redundant if it is not construed to imply 
prohibition of the other possible means. The latter variety of PARISANKHYA alone 
is open to the three faults, viz. (1) the surrender of its primary meaning, (2) the assumption 
pf a meaning which is not its own, and (3) the rejection of the possible means, 
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text-'Uru prathasva id prathayati” (TB. III. 2.8.4) (has not been rebutted and) 


Of these three faults the first two axe due to the necessity of having recourse 
to a LAKSAhJA ; and the last follows from its meaning. 

Cf; — "Srutarthasya parityagad a^rutarthaprakalpanat / 

Praptasya badhad ity evam parisafikhya tridusaria II 
"Asmims ca dosadvayarn ^bdanistham. Praptabadhas tv arthanistha eva”— Artha^ 
samgraha, Chowkhamba S. Series, PP.153''54. 

It is interesting to note that the gramrriarians of the Paitinean school 
of Indian Poetics do not recognise any difference between NIYAMA and PARISAN^ 
KHYA, and the two are found to be used by them without any distinction. Both these 
types of injunction have this aspect in common that of several possible cases one a one 

is adhered to and the rest are excluded. The difference, emphasised by the Mimarnsakas, 
follows from the nature of these means, which may be either mutually exclusive or 
non^exclusive. In the former alternative we have a case of NIYAMA, because the 
Dossible means are not capable of simultaneous application, and the acceptance of one 
would necessarily entail the exclusion of others. If the possible 

and as such capable of simultaneous application, we have a case of PAKlbAlNRriYA 

according to the Mimarnsakas. The grammarians, as we have said before, do not attach 
any importance to this difference and they regard both these cases as identical in nature. 

Qf . — “Niyamo'py asmin darsane parisankhyaiva paksikapraptiyugapatpraptitru- 
pasyavantaravisesasyavivaksanat. Ata eva vaiyakarapanatn mate parisafikhya pi niyama^ 
^abdenocyate” — Rasagangadhara, Parisankhyaprakarapa, N. S. Series, pp. 482-'83. 

To revert to the present context, it should be noted for the sake of precision that 

the injunction of rope-taking is nof a full-fledged case of PARISANKHYA because it 
lacks necessary conditions. It does not exclude a possible case which would otowise 
apply in the absence of the injunction. The taking of the ass’s rope in accompaniment 

to the recitation of the Mantra has absolutely no reason to be performed, as the express 
injunction of the Brahmatja restricts it to the case of the horse’s rope. So what is 
excluded is nof what is a possible case. (Cf:— “Atrapi ca na prapte saty esa pravar- 
tate” — ^Tantravartika, 1. 2. 42). 

Neither can it be regarded as a case of NlYAMAYIDHl, as it does not enjoin 

the positive act of taking the rope with the Mantra, which follows from the implication 
of the Mantra itself; and the Brahmana text is only repetitive (anuvadaka) in character, 
so far as the positive injunction is concerned. The Brahmana text could rather be 

interpreted as a case of VIDHI, because the taking of the horse’s rope with the Mantra 

cannot be derived from any other source of knowledge. It is regarded as a case of 
PARISANKHYA only from its logical consequences. (Cf "Nanv evam apraptavi- 
dhir evayarn sanjata iti na vaktavyarn parisankhyeti phalenaivam abhidhanad adosah — 
Tantravartika 1. 2. 42). 

The upshot of the whole discussion is that whatever view might be taken the 
charge of repetition cannot be brought home, as the Brahmana text enjoins -something 
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remains as it is. Anticipating such an objection, (Jaimini) gives the answer in the 
following Sutra : — , 

4* Or there is an Arthavada (laudatory statement) (Jai. Su* 1,2.43).=^ 

which does not follow from the meaning of the Mantra. (Cf : — Sarvatha tadarthasas- 
trata nasti. Yadi hi yad eva mantravacanat prapnuyat tad eva pratyaksavacanenocyeia 
tato vayam upalabhyemahi" — Op. Cit.) 

It should be noted that the Mantra and the Brahmana text are read in the context 
of horse^sacrifice (Asvamedha) both in the Vajasaneya Sarnhita (XXII. 2) and in the 
Satapatha Brahmana (XIII. 1. 2. 1). In the interpretation, that we have given, we have, 
however, the support of the whole host of Mimamsa authorities — Sahara, Kumarila, 
Sayana himself and Appaya Diksita. In whatever context the Mantra and the Brahmana 
might be read, it is absolutely certain that the expression ASVABHIDHANr means the 
halter of a horse, with which it is to be fastened- The translation of Peterson — ''the 
rope called asva"' is inexact. Perhaps he has been misled by the word "abhidha" 
occurring in the subsequent Mantra ('Abhidha asi, bhuvanam asi' etc. VS. XXII. 3 ; 
SB. XIII. I. 2. 3), which has been interpreted by the St. Petersburg Diet, as "naming, 
denoting" (inasmuch as the horse gives the name to the horse-sacrifice), and by Mahidhara 
as that 'which is named or praised' (abhidhiyate stuyate ity abhidhah). Eggeling interprets 
it as "Encompassing thou art." But there can be no doubt about the meaning of the 
word 'abhidhani' as 'rajju' (halter), which Eggeling derives from 'abhi-dha to fasten. 
Certainly nowhere the halter is named asva (horse) or gardabha' (ass). The rope in 
question consists of darbha grass (poa cynosuroides) and is thirteen aratnis long ("trayo- 
da^aratnirn dvigunam a^vabandhanartharn rajjum" — Mahidhara-Bhasya VS. XXil. 2), 
One aratni is the lenth from the elbow to the tip of the little finger (Cf "Aratnis 
tu ni§kanisthena mustina"— Amarakosa 11. 6. 86). 

* ARTHAVADA— It has already been observed in another context that injunctive 
statements— positive or negative (vidhis or nisedhas) as the case may be— are the only 
thing which is significant from the Mimamsaka standpoint. But injunctions do not 
exhaust the whole content of the Veda. Statements of fact, without any apparent 
bearing upon action, are also found in the Veda, and if they are regarded as irrelevant 
statements and thus not calculated to promote the interests of mankind, they will have 
no legitimate place in the Veda which is valued for its prescription of ways and means 
for the achievement of human ends. So ARTHAVADAS, which are statements of 
fact and non-injunctive in character, present a problem to the Mimarpsist as to the 
raison d'etre of their inclusion in the Vedic literature. It is found that these 
ARTHAVADAS cannot be supposed to have a natural' meaning (Abhidha), and 
must by LAKSANA convey a meaning capable of being construed wuh that of 
injunctive statements. And this meaning is supposed to be either eulogistic or 
deprecatory of some action enjoined or prohibited. ARTHAVADAS have been 
divided into four broad classes : — 

(a) Eulogistic (Praiamsa). 

(b) Deprecatory (Ninda). 
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The woid 'va' (or) rebuts the charge of redundancy. In the present context there 
is an Arthcmda to the effect— ‘‘It (being spread out) causes the owner of the sacrifice 
to expand (in cattle and offspring)." The injunction in the Brahmana text is read with 

a view to establish its link with the 


(c) Statement of a precedent of some great person having performed the action 
enjoined in the VIDHI (Parakrti). 

and (d) statement of a fact of past history (Purakalpa— “Purvapurusacaritatvabhidhanarn 
purakalpah'" — Sayana Bh. TS. 1. 2. 1.) 

All these apparent statements of facts have thus a pragmatic value according as 
they tend to inspire a man towards the performance of an action enjoined (vidhifesa) 
or as they dissuade him from an action prohibited {nisedhase5a). 

It might be contended that the ARTHAVADAS are ineffectual even if they are 
interpreted as eulogistic or deprecatory ; because this eulogy or deprecation does not 
serve any ostensible purpose. The answer is that injunctions (directory or prohibitive) 
may fail to incite an indolent person to the performance of the enjoined action ; and 
prohibitions, too, may fail to deter a man, enslaved by habit or passion, from the 
course of action denounced. And the ARTHAVADAS in question, by painting the 
good or evil in vivid colours, only serve to reinforce the VIDHIS. 

The ARTHAVADAS, again, have been divided into three classes from the 
nature of their relation to the accredited PRAMANAS (perception, inference, authority- 
etc.). These three classes are : — 

(1) GUiNAVADA (metaphorical statement), 

(2) ANUVADA (reiteration), 

and (3) BHUTARTHAVADA (statement of a acco7??p/0* 

The first occurs where the statement comes into conflict with the evidence of other 
means of knowledge. For example, the statement— ''the sacrificial post is the sun'' 
(Adityo yupah)— is in conflict with perceptual evidence, and so by implication it is 
interpreted to mean a common characteristic, viz. the quality of brilliance. The 
meaning is — ^the post is as brilliant as the sun. 

The reiteration occurs where the statement merely repeats a fact which is known 
from other sources of knowledge. For example, the statement — "fire is antidote to cold" 
(Agnir himasya bhesajam). Here there is a statement of a fact of common experience. 

The third case arises where the statement records . a fact which is neither derived 
from nor contradicted^by other means of knowledge. For instance, the statement — "Indra 
directed his thunderbolt at Vrtra" (Indro Vftraya vajram udayacchat). 

Cf ; "Virodhe gunavadah syad anuvado' vadharite / 

Bhotarthavadas tad dhanad arthavadas tridha matab'' II 

While the Mimarnsakas make no distinction among the ARTHAVADAS so far 
as their informative value is concerned, and they are all regarded as having only a borrow^ 
ed significance according as they are related with the injunctive statements, Badarayana 
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Now, it may be further questioned, the act of spreading out is (said to be) 
repeated in the injunctive statement '(he) makes (the purodasa) spread out' ; and this 
act of spreading out is supposed to be eulogised in thev4rjf/2aMrfo text— “Yajnapatim 
etc/' Whence is then this act of spreading derived (for the first time) ? In anticipation 
of such an objection, (Jaimini) gives the answer in the following Sutra — 

5. From the express statement in the Mantra ^ 


strikes a note of dissent with respect to BHUTARTHAVADAS. Badarayana contends 
that if the latter variety be regarded as having no validity with regard to their expressed 
meaning, then the entire portion of Mantras, Upanisads, Puranas, Itihasas and so on, will 
have to be condemned as meaningless nonsense. The Mi marpsakas, however, take the 
extreme view that all these portions of Vedic literature have to be interpreted in the line of 
welhknown ARTHAVADAS as implying either an eulogy or a censure. But Badarayana, 
I and following him Sankaracarya, insist that a statement of fact, which does not contradict 

I the evidence of other means of knowledge, nor does repeat a fact known from any of 

I these sources, stands in a different category from other statements which imply these 

possibilities. Therefore, these statements of fact should be looked upon as reliable 
evidence with regard to the existence of deities, historical persons and so on, spoken 
of by them. It is this extreme form of pragmatism of the Mimamsakas which is 
responsible for a reaction against the cult of Ritualism of which we find abundant 
p examples in the Upanisads and the Bhagavadgita (cf Tad yatheha karmajito lokab 

ksiyata evam evamutra punyajito lokab ksiyate." — Ch. Up. Vlll. 1. 6. 

"Yam imarn puspitam vacam pravadanty avipa^citab 1 
Vedavadaratab Partha ! nanyad astitivadinaY' 11— Bhagavadgita, !L 42. 



It deserves to be noted finally that the Mimamsakas, too, have got to admit the 
ustice of Badarayana's contention in certain special cases. Take for instance, the injunc- 
tion of RATRISATRA, where there is no statement of reward for which the sacrifice 
would be undertaken. But a reward is expressly stated in the ARTHAVADA, and this 
reward is regarded as the reward of the injunction. The ARTHAV ADA in question 
has to be regarded as authoritative in respect of the reward because there is neither 
repetition nor contradiction in this respect* 

* The aphoristic statement no. 5 ("Mantrabhidhanat'O is really a statement of Sahara (S. BH. under 
I. 2. 43 ), and is not read in the list of Jaiminrs Sutras by Sahara, Kumarila and others. Sayan a might have 
followed a different plan, or might have purposely torn it from the text of the Bhasya in view of its aphoristic 
character, though it is not a genuine Sutra of Jaimini. It is field that Bhasyakaras hold the special privilege 
of formulating their own statements in the form of aphorisms which, again, are commented upon by them just 
like the original aphorisms. 

Cf : — '^Sotrartho varnyate yatra padaih sutranuSlribhih / 

Svapadani ca varnyante bhasyarn bhasyavido viduh'" // 

The ISTlS of Patanjali, in his MAHABHA5YA are a case in point* It is, however, to be observed that such 
exceptional privilege is exercised by them if there is a special demand for it. Thus the present Sutra, though, a 
statement of Sahara himself, can be looked upon to all intents and purposes as an original Sutra, and SSyaioa only 
Seeks to emphasise this fact by reading it as an independent aphorism. 
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The Adhvaryu, addressing f s ou the purodasa) is to 

«an«on his pa«, » is und,«ooa «h« „Hs);really 

rpi J. he (Adhvaryu) who says 'sp^d ou. 

‘ I' TLL (contention) (s not in— (wi^^ out postfon) (Ja,. 

(or^lated in " " “ 

CitSXren— 

tnir ^ — 

consequence, should not be Ignored. v^T ,o_"Pmksanlr asadaya" 

Now, it may be 

Place (on the altai) the consecrated water for spnnk g i procedure. Since a 

28 )-enioins something already known ; but ^ objection 

Jn, with shoes on. does not fasten anote p^ 

(advanced by the opponent) is met m the following Sutra ^ ^ ^ n^andatorv 

7. No censure Is found to attach to an act enjomed by a mandat y 

text, because (it aims at) an additional unseen merit (due to t e o servance o 
the restriction. (]ai. Su. 1. 2.. 45). ^ 

The censure i.e. the charge (of superfluity) alleged by you before, 

an act enjoined by a mandatory text, ^ ® (relevant) Mantra; and this 

still it has to be called to memory exclusively by rneam o ( 

serves to bring into existence a special (ceremonial) efficacy which is of the 

unln merit resulting from the (observance of) therns^ 

^.'"ThTaTcon. a.;.on-.,n 

second ob]3Ction of the oppositionist. 

t The NIYAMADRSTA can be «plained in the ^ „f „„jy 

The duties to be obsewed on sfedal occanons h»vP been ^ ^ 

no doubt. But this knowledge is perfectly unavailing if it fa. s P j^t^onsd, 

of action. This knowledge, acquired at the time of study, ^ 

ous region as a latent memory impression (sams ara^, an^^^^^ concentration, 

living memory. The stimulus may be provi e enjoined should be 

recWon of the tea. and the like). The 2° nate the other 

performed with the recitation of the re ns the repetition is not 

possibilities. So the charge of repetition c^annot be maintained, as the repetitio 
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As to the contention that the Mantra — Catvari srhga (RV. IV. 58. 3) etc,, describes 
something not in existence, the answer is given in the following Sutra- 
s' In (such) statement a (secondary)- meaning is to be understood. 
(JaL Su. L 1. 46). • 

When a sentence is found to express a thing which is not in existence, we must 
interpret it as implying a metaphorical sense. In the (present) instance —the four (priests 
in function) viz.,. Hotr, Adhvaryu, Udgatr and Brahman- — are (spoken of) as the horns 
of this sacrifice. The morning (noon and evening) oblations are (spoken of) as its three 
feet. The owner of the sacrifice and his wife are (described as) its two heads. The seven 
metres the Gayatri and others are (described as) its seven hands. The threefold binding is 
effected by means of the three Vedas viz., the Rgveda etc. (It is called) 'brsabha because 
it showers the desired results, (It is spoken of as) roaring frequently, because it causes 
the frequent utterance of sounds in the form of Stotras and Sastras. The great God 
i.e. the God in the form of this mighty Sacrifice (is spoken to) have entered the mortals. 
The idea is that it is men and men alone who are competent to undertake the sacrifice. 
Such metaphorical uses are also found in unrevealed literature; — a river is seen to be 
eulogised as^having Cakravaka birds for her breasts, swans for her rows of teeth, the Kasa 
(flowers) for her garment, and a heap of moss for her flowing tresses" (Sa. Bh. 1. 2. 46). 

Exactly in like manner, such Mantras as are found to address insentient objects viz., 
"'Osadhe trayasva" (Save, O herb !— TS. 1. 2. 1, I), "Srnota gravanah (Hear ye, O 
stones ! — TS. 1, 3. 13. I), and the like, should have to be construed as eulogistic in 

useless, but becomes productive of a special religious efficacy which cannot be gained 
otherwise. 

The interpretation given by Sayana is strictly in consonance with that offered by 
Sahara. Kumarila, in the Tantravartika, proposes an alternative explanation. The differ- 
ence in interpretation is made possible because of the twofold meaning of the word 
'samskara. It may mean a supernatural efficacy (gunantaradhanam) and secondly a 
memory impression (bhavanakhya sarnskara). The first meaning is pre-eminently current 
in the Mimamsa literature, and the second has its extensive use in the Vai^esika philosophy. 
Both the meanings, however, have become common property by a long-standing usage. 
In the alternative interpretation, Kumarila takes the word %amskara' in the sense of a 
memory impression. Kumarila maintains that the charge of repetition could be advanced 
if the knowledge of duties, acquired at the time of study, persisted up to the time of action, 
intact and unmodified. But knowledge is transitory, and so it cannot continue as such. 
It remains only as a latent memory impression, and so the Mantra has its use as it serves to 
stimulate the memory im.pression. Whichever interpretation be accepted, the conclusion 
is the same, viz., that the Mantras are significant, and they do convey their meaning. 

Cf "Atha va sarnskaratvad iti. Yadi hi bodha evavatistheta, tatoYavakafetvam 
bhaved iha tu tadiyasarnskaramatravasthanat tadabhivyaktidvarenasti jnanotpattyavasara 
iti na mantranarthakyam" — TV. 1, 2. 45. 

Sahara, Kumarila and Nyayasudhakara all read the Sutra as — '‘Sam praise karmagar- 
hanupalambhah sarnskaratvat". 
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character Now in the act of ceremonial shaving the (inanimate) herb (^u^agrass barhi) 
"elided .0 give prc.ec.icn (to the Yeie.»na, who has .o shave h. head), goes 
without saying that the agent of shaving will also give protection. 

And likewise if the very stones do listen to the Prataranuvaka (mommgliym^^ 

it follows a /ortiori that the learned Brahmapas also do the same. Such, indeed, is the , 

purport of this sort of invocation. t ^ 

As regards (the charge of) selhcontradiction alleged to be found in the 

"Aditi is heaven (dyaus) and Aditi is the atmospherical region (antariksa) (RV. . • > 

— (he) gives the answer in the next Sutra 

9, There is no contradiction because a metaphorical meaning ts intended 
(Jai. Su. 1 2. 47.) , „ 

As in the (ordinary) statement— "verily thou art my father, thou art my mother 
—there is no contradiction because it is intended to convey a secondary significance 
(and not literal meaning,, so precisely (is the case here). Exactly in the same way,^ in 
a rite, which is connected with one god-Rudra, there is one ^ V 

which is concerned with a hundred Rudras as its deities, there are a hundred Rudras , 

and so there exists no contradiction. 

As for the further contention, that the boy, engaged in learning his lessons in 
Veda, does not intend to express the fact of husking by Pornika, (Jaimini) gives the 
answer in the (next) Sutra 

10. That there is non -comm unication (of meaning) at the time of (Vedic) 
study, is due to (its) want of association (with a sacrifice) (Jai. Su. I. 2. 48.) 

That at the time of the study of the Veda, the meaning is not conveyed, is quite 
consistent with reason ; because it is out of relation with sacrifice. The husking, done 
by Pornika, is not connected with any sacrifice, nor is the boy engaged in perforrning 
a sacrifice ; so in this circumstance, the communication of meaning is not intended, 
as (all these acts) have no bearing upon sacrifice. 


* Peterson has evidently misunderstood the text and has given a fanciful inter- 
pretation. The word ‘vapana’ means shaving and not sowing. The Mantra— Osadhe 

trayasvainam" (TS. 1. 2. 1. 1) has got to be uttered at the time of ceremonial shaving, 

which has been prescribed as a purificatory rite for the Yajamana and not for the 
Adhvaryu. It is laid down in the Brahmana that the Yajamana shall have his head 
and beard shaved and also have his nails paired. The performance of these preliminary 
acts make him competent to perform the Soma sacrifice. Cf :— "Kesasmasru vapate, 
nakhani nikmtate, mrta va esa tvag amedhya yat kesa^ma^ru, mrtam eva tvacam 
amedhyam apahatya yajniyo bhutva medham upaiti (Sam. Ka. 6. I. 1). 

t Peterson and Dr. P. Gastrin have a different reading— "ityadi mantranam 
abhiprayah”— this, indeed, is the purport of such texts. The last sentence of Sahara, 
summing up the arguments, seems to support the reading of the present edition ittharn 
ca acetana api gravana amantryante". (SB. I. 2. 46). 
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As regards the objection that there is absolutely no meaning m such “ 

"Amyaksil bdm" (RV, 1. 169.3), "SrW-a larbhan 

inaslch as .he meaning (if any) Is not capable of being detenamed (by any means), 

(Jaimini) gives the answer in the next Sutra 

n. There is only a failure of knowledge fof a meaning) though existent 

(Jai. Su. 1. 2.49). 

The meaning certainly does exist, but is not cognised due to inadvertence, 
and .he like. The meaning of ^ oO 

::mrYsfo“s:?^a^!“^ia.bbad;'wph^^^^ 

be (considered to be) ihe epithets of the ASvin (twins) , since t ey are ot parent 

dual member. And the hymn in question has Aivins (for its denies), which 

from the clause •■Afvinohkamamaprr (RV. X. 10611) (occuring .^" 

very idea in his mind, the author of the Nirukta gives his explanation as 

expression 'iarbhar:' means bhartarau' (the hvo supporters), 

is equivalent to 'hantarau' (the two slayers). Likewise, in texts Amyak 
same procedure is to be observed in their interpretation. 

As for the further contention that (Vedic) mantras cannot be beginningless entity 
because of their reference to non-eternal obiects as (king) Pramaganda etc., (Jaimin.) 

gives the reply in the (next) Sutra 

12. (The charge of) reference to non-eternal things has already been 
answered (jai. Su. 1. 2.50). 

The objection (based on) the, alleged reference to non^eternal things has been 
answered i.e. rebutted in the last section (adhikararia) of the first quarter (pada) (o ^ 
first book of Jaimini’s Sutras). Now, (to sum up the whole discussion by °f a bacN 

ward reference)-while stating the position of the oppostionists that the Veda am of 

human origin on the ground that they contain a (clear) reference to human authors in such 

expressions as '‘KathakaT'Xalapaka'^and the lfe, (JaM forward an additional 

ground (on behalf of the oppositionist) in the Sotra— t c 

a. Because there is found a reference to non -eternal things (Jai. bu. 

1. 1.28). 

The meaning of the Sutm is this. In the text "Babara prav5haoir “''amaya.a'' 

(TS Vll. 1.10.2). mention of such non-etemal objects as Babara (a person is oun 

occur And the infemnce is natural that the Veda could no, have ° 

their existence and hence must be of human origin. The answer to this (change) given 

in the Sutra— _ - i T arv 

b. But this is a case of mere phonetic similarity (Jai. Su. 1. 1.31). 

The upshot of the (whole discourse) is in brief as follows : The W*”™ 
"Kathaka" and the iike, are due to the fact that the particular recensions of the Veda were 
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traditionally taught by Katha and other sages.* As for the second (charge) that there ,s 
a mention of non^eternal things, it rests on a confusion due to meie similarity o 
sounds. Certainly the text does not intend to speak of a man called Babara who is non^ 
eternal but ‘babara’ is only an onomatopoeic expression. This being the case, t e wor 
in question stands for 'wind' which makes the sound • ‘6a6ara'. It is also termed « 
■pravdhanih’ one that habitually moves with speed. t A similar method is to be 
followed in other (parallel) cases too. ________ 


»The objection isj put forward in the Purvapaksa Sutra-'Vedarni caike sannikarsarp 
purusakhyah’ (Jai Sq. 1.1.27). And the answer is given in the Sutra— Akhyepravacanat 
(Jai So. 1. 1. 30). Sayana gives a gist of the opponent's arguments without quoting 

the Sutras.. j c \ tV • 

t The argument would certainly strike a modern reader as grotesque an an as i , 

but the implication is not really so absurd as it appears at first sight to be. On the 
contrary, we find in it a wholesome warning against the risk of reading a historical 
allusion in place where it may be out of the question. The SQ.-called proper names, 
found in the Vedas, may be likened to the names of heroes and heroines in a tiction. 
In respect of historicity a Hamlet or a Pupdanka may be entirely equated with unmeaning 
nonsense. The names found in Vedic literature may quite legitimately be suppose to 
have no more historic foundation than that of the hero of a fiction. The stories 
in the Vedas have been explained away by the Mimamsists as mere arthavadas which 
are not to be taken literally. We may point to the parables of the Bible as parallel 
instances. Whether the Veda is an uncreated literature, is a different question an t e 
arguments put forward by the Mimarnsists should be judged on their own mehts. ^ t any 
rate, the socalled historical allusions should not be used as an argument againsi it. e 
tradition that the Veda is an uncreated literature is not a creation of Jaimini, ut a.es 
back to a remote past. We find in the Mahabhasya that such names as Yudhisthira and 
the like are but imitations of similar names of the Vedas, and the cart should not ^ e put 
before the horse by supposing the Vedas to be contemporaneous with such ^ listonv^ 
persons. Phonetic similarity, therefore, is no guarantee of historical authenticity. ^ e 
names are more or less symbolic values like mathematical symbols, and if any meaning 
is to be deduced it should be such as can tally with the timeless existence of the Vedas. 
Whether ^abara^ may mean wind or any other thing, the Mimarnsist does not seem to 
have any definite preference. He only endeavours to make the word yield a meaning 
which is consistent with his doctrine. His quarrel is only with those who would put 
a historical meaning upon them. This is apparent from the concluding lemarks of 
Sahara Svamin where he says that hdbara is only an imitation. The point is that these 
words should communicate something eternal as their meaning. Cf . Babara id 
sabdanukrtih. Tena yo nityor'thah, tarn evaitau ^abdau vadisyatah (S. Bh. on Jai. 

So. 1. I. 31). 

The Mimamsa philosophy thus lays down the general rule that all socalled proper 
names, occuring in the Veda, should not be considered as standing for any historical 
persons but should be construed in an unhistorical sense. Sankaracarya, too, has followed 
this dictum when he observes that such names as 'Kapila are mere symbols and verba 
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The conclusion, therefore, is irresistible that the mantras are intended to convey 
a meaning and must be (understood to be recited with the sole purpose of communica- 
ting their relevant meaning (at the time of sacrifices) as each and every one of the 
objections (against this possibility) have been found to be untenable. 

Now, it is possible to contend that (the argument— that the Vedas) are meant to 
communicate a meaning as in that case they would serve a natural purpose directly felt— 
is only based upon logical ground. We do not certainly find any textual indication in 
corroboration of this (argument). Anticipating this objection, (Jaimini) gives his answer 
in the Sutra — 

1. Indication (of mantras) by a descriptive appellation (is proof that) the 
mantras have a meaning (Jai. Su. 1. 2. 51). 

There is a (Brahmapa) text— "Agneyyagmdhram upatistheta.” The meaning of 
the text is this;— a Rk (verse), which has 'Agni' for its deity, is called the "Agneyi,” 
and one shall approach for worship the altar (dhisnya) of Agnidhra uttering this (Rk). 
Now, the Brahmana text, which directs the approach for worship, does not enjoin it by 
quoting the leading words of the mantra in the form "one shall approach uttering the Rk 
beginning with 'Agne naya' etc.;" but, on the contrary, it expresses the injuction by a 
descriptive appellation, viz. "Agneyi." Agni is the deity of that verse, in which Rk Agni 
is the principal subject of description. That being the case, the reference (to the Rk in 
question) by the descriptive appellation, viz., "Agneyi" — a word ending in the Taddhita 
suffix denoting a deity— becomes appropriate. Therefore, this description indicates that 
the mantra text in question has a meaning. Since the mantras (have been proved) to be 
significant, (it must be accepted that) the utterance of such mantras at the time of sacrifice 
is (enjoined) for the purpose of communicating their meaning. 

(Jaimini) advances a fresh proof in the next Satra (in support of the) aforementioned 
(finding) that mantras are significant— 

2. Necessary substitution (is also a proof) (Jai. Su. I. 2. 52.). 

'Oha' consists in the modifictaion effected by the (total or partial) substitution of 
relevant words in the body of a mantra, read in the context of an archetypal sacrifice 
(prakrti), with a view to make it agree in meaning in relation to the different variations 
(vikrti) (of the archetype). For instance— - "Anv enarn mata manyatam anu pitanu bhrata 
(MS. IV. 13. 4, TB. III. 6. 6. 1.)* is the reading of a mantra relating to the animal of the 

labels without any definite reference to any particular historical personage. It is this 
community of name, which does not indicate any more than mere phonetic similarity, 
that is responsible for a confusion of identity between Kapila the author of the Sankhya 
Sotras, and Kapila mentioned in the Vedas, cf :— "Kapila iti ^rutisamanyamatratvat 
(Sankara Bhasya on Br. Su. II. 1. I) ; and "Tasmac chrutisamanyamatrena bhramah 
sankhyapraneta Kapilah ^rauta iti" (Bhamati). 

■*May the mother (of the animal) vouchsafe her sanction to this (animal being led 
to the sacrificial ground), so may its father and so may its brother, 
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archetypal sacrifice. In case of a variation in which to animals (instead of on^?, are to be 
sacrificed) the mantra is modified as—''Anv enau mata manyatam ('en tti being substituted 
for ejiam). When there are more than two animals, enan would be substituted, and the 
mantra would be read as — ''Anv enan mata manyatam/h , In this context, a Brahmana 
text, explanatory of the mantra, is found to be read as follows: ' Neither mother (mata) 
nor father (pita) in augmented,'" In this connexion, a problem arises whether the 
augmentation (referred to in the Brahmana text) is forbidden in respect of the body or of 
the word. The augmentation in words consists in the substitution of 'matarau' (two 
mothers) in the dual number, or of 'mataraK (more than two mothers) in the plural 
number in lieu of the word 'mata in the singular number. And as for augmentation of 
the body, that certainly is not capable of being denied; since such physical angmentation 
is directly perceived in course of development of age from childhood to adolescence and 
therefrom to youth and so on. So (by process of elimination) the denial of augmentation 
in words is the only thing that is left (to us). By the specific prohibition of angmentation 
of the words 'matr' and 'pitf', the augmentation of the remaining word enam', in conso- 
nance with the (changes in) meaning, is being indicated. Were not the meaning intended 
to be conveyed, then how could there be an occasion for the substitution of the dual form 
when the nurnber of animals is iwo, or of the plural form in case of a plurality of animals. 
Hence it is evident that the mantras have a meaning which is intended to be expressed. 

(Jaimini) puts forward in the next Sutra an additional argument in support of the 
same thesis — 

3. And because there is an interpretative clause (vidhi^abda) (Jai* Su. 
53 ). 

A clause in the Brahmana text, which is explanatory of a mantra, is called "interpreta- 
tive clause" (vidhi^abda). To take a concrete example, there is such (an interpretative 
clause) read (in the Brahmanas): — "May we live ‘a hundred winters i, e, a hundred 
years-— this is what is meant." In this text the words "a hundred winters" are the catch- 
words of the mantra to be explained. The rest is but an explanation of the substance of 
that (mantra). But if a mantra is not meant to express a meaning, what can possibly be 
the purport of the mantra that is sought to be explained (in the Brahmana). The con- 
clusion is, therefore, inevitable that the mantras are intended to express a meaning and 
they are to be recited at the time of sacrifice solely with a view to the communication of 
their relevant meaning. 

The following are the two verses summing up (the whole discussion in a nutshell)— 

[Question'] Are the mantras— 'Uru prathsva" and the like, (recited) at sacrifices 
generative of an exclusively unseen efficacy, or do they throw light on the spreading out 
of the Purodasa and other functions as well ? 

[Primd facie Answer] (It can be possibly maintained that) the mantras are 
generative, solely and wholly, of an (unseen) spiritual efficacy; on the ground that the 
Brahmana texts, too, express the selfsame (facts). 

[Final Answer] Not so (in the least). The expression of those very facts (by 
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the mantras) isTelt as an immediate and direct result. And a direct result is certainly to 
be preferred to an indirect unseen consequence. 

Now, (it may be contended), let the Mantra portion (of the Veda) be held to be 
authoritative. But the Brahmana portion cannot reasonably be supposed to have ^ any 
authority. As for the Brahmanas there are two kinds of tne same, viz., injuni.' 
tive statements (vidhi) and supplementary corroborative statements (arthavada). 

So says Apastamba Brahnann texts are those which are injuctive of some action : 
and the supplementary portion of the Brahmana is Arthavada (Ap. Ya). Pan. Su. 35 - 
36). Vidhis (injunctions), again, are of two kinds, viz.,- (firstly, injunctions) directing a 
person to perform an action which he cannot be (expected) to do (otherwise) ; and 
secondly, (statements) which make known a fact not cognised (before). Such Vidhis, 
as belong to the ritualistic section of the Vedas, viz., “In the iniriatory ceremony, (diey) 
shall offer purodasa in honour of Agnhcum'Visinu (dual deity)” (Ai. Br. 1. 1 . I.),'-' etc., 
are injunctions directing a person to perform an action which he cannot be (expected) to 
do (otherwise^ And such Vidhis, as are found in the Brahmakanda [i.e. Upamsads wnich 
discuss metaphysical problems like the relation between the individual self (jiva) and tne 
Absolute (Brahman) etc.], viz.,— “The Self is the only Reality which existed -in the 
beginning" (Ai. Up. 1. 1.), and so on, are informatory statements which make known (to 
us) a fact not known (before). 

Now, of these two kinds, the Vidhis belonging to the ritualistic section, such as,— 
“(One) shall offer (into fire) oblations of thick gruelt prepared from wild sesamum or the 


*The reading "Agnavaisnavam purodasartn nirvapanti diksapiyasam is a garbled 

quotation. The correct reading in the oiiginal is dik 5 aniyam’' (Ai. Br, L 1. 1 .). 

The Yajamana, on the eve of the Soma sacrifice, has got to undergo a purification 
(samskara) and this is called “Dlksaoa.” The ceremony by which this purification is 
effected is technically known as “Diksaniya isti” (the rite of purificatory initiation). In 
the present context, the purodasa (cake-offering) itself is known as Diksana, as it serves 
as an instrument of the ceremony, cf:-Somayage pmvfttasya yajamanasya sarnskaro 
diksariam; tasy ca sarpskarasya hetub karmaviseso 'diksaniya 'Sabdavacyab - ayana s 


commentary on Ai, Br. L 1. 1, ^ m i x '-tl 

The purodasa has got to be prepared on potsherds (kapalas). The piescnbed 

number of potsherds is eleven in this particular ceremony. (Vide, our note on Purodasa, 

TkrexpLsion nirvapa mee.ns the putting of four handfuls of paddy on the 
winnow. In the present context it stands for the sacrifice with this act oi 7ii> vap<i^ 
an antecedent condition. This act of is prescribed for the I he 

plural number in •mrvapanti’ causes some difficulty. Sayana accounts for it by re.ernnfe 
to a plurality of Yajamanas. Or, it may be_a Vedic irregulanty ^ 

Taittidya Samhita is quite clear. Cf :-"Agnavaisoavam ekadasakapaiam niivapati 
diksisyamanah(TS.V.5. 1.4.). Nirvapanti = let = nirvapeyuh ^ 

i-Yavagu ;— thick gruel, mixed with thick , balls of boiled food sucn as rtoe)^. O . ^ 
"Sikthakai rahito mandab peya sikthasamanvita. Yavagur bahusiktha syad vi epi 
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same prepared from wild wheat'' (TS. V. 4* 3, 2), — cannot be authoritative ; since 
they enjoin the use of things which are unfit for sacrificial offering; and as such cannot 
be supposed to be instruments of authentic knowledge. The unsuitability (of these things) 
is stated in the complementary portion of the sentence — "Wild sesamum and wild wheat 
are not fit objects for oblation." In this statement, the use of wild sesamum and wild 
wheat as sacrificial offerings is expressly for bidden. 

Therefore, the injunctions relating to wild sesamum etc., contradicted as they are, can> 
not be authoritative. Likewise, there is a large number of Vidhis in the Aitareya, Taittiriya 
and other Brahmanas, which are found to be prohibited by means of these two clauses, 
viz., 'This and this are not to be honoured (in observance)", "This shall not be done in that 
way". Furthermore, the Aitareya Brahmaiia is found to have censured in various ways 
the offer of oblations (into fire) before sunrise, and again, is found to conclude by 
recommending more than once (the selfsame offer of oblations into fire) in the words— 
"Therefore, one shall offer oblations after sunrise." Again, the followers of the Taittiriya 
school read the test — "Now, if the homa is performed before sunrise, both will belong to 
Agni ; ^therefore, one) shall perform hoym after the sun has risen "(TB. 11. 1. 2. 7).* 
Again, the very same school record the following statement, finding fault with the perfor- 
mance of /ioma after sunrise, "Now to perform homa after the sun has risen is like 
carrying presents for the departed guest in an empty house." (TB. 11. 1.2. 12)t. Like- 

viraladrava". — Rajavallabha. "Mando'sikthah, sasiktha peya, parisiktha yavagob, 

ghanasiktha vilepi, parisrutas tv odano bhaktaV"— Vagbhata. 

About the offering of oblations, the Taittiriya Brahmana records a story. 
Praiapati was going to offer an oblation to Fire (Agni). The Sun (Aditya) prohibited him, 
and advanced his claim to share it with Agni. The Firegod did not object, but insisted 
on the settlement of the modus opemridi. The Sungod proposed that the offering to 
Agni should be made in the evening, and to himseif in the morning. Thus an agreement 
was reached, and it has since been the custom to offer the evening oblation to Agni and 
the morning oblation to Aditya. 

There is a propriety in this division of time, as night is the jurisdiction of Agni, and 
day that of Aditya. This is apparent from the fact that at night Agni shows his majesty 
and splendour to the best possible advantage ; and at day his splendour is rather eclipsed 
by that of Aditya. Just the reverse is the case with the Sungod. That being the case, it 
follows from commonsense that an offering made before sunrise falls within the jurisdic- 
tion of Agni and so will naturally be appropriated by him. The consequence will be 
that Agni will ha.ye both the offerings T morning and evening) to his advantage, and 
Aditya v/ill have none. And this will involve a violation of the terms of agreement. 
So, to avoid this undesirable issue, the only course open to us will be to make the offer 
intended for Aditya after sunrise. 

fit is a matter of surpise that the aforesaid conclusion, so logically established, 
has been set aside without the faintest hesitation in the very same context. Another set of 
reasons has been set out and an attempt has been made to establish that offering to the 
Sungod should be made before the sunrise ; as offering after sunrise will be as futile as 
to offer hospitality to a departed guest, 
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wisp the injunction, "(one) shall employ Soda^in" in Atiratra" is contradicted by the 
prohibition "(one) shall not employ the Sodasin in Atiratra".* A gai n, as regards the 

♦ We think it necessary that a student of Mimamsa should be equipped Vv-ith a general 
knowledge of the mechanism of sacrifices, their main divisions, and the order of their 
performance. Each division of the sacrifice has. got a technical name and a distinct set ot 
rites Broadly speaking sacrifices can be classified under two main heads (1) Srauta an , 
(2) Grhya. The former class of sacrifices requires preliminary performance of an initiatory 
rite (Dlksaniya). The latter class of sacrifices can be performed by any person who nas 
been duly invested with the sacred thread (Upanayana). The Srauta sacrifice has, again, 
to divisions-! 1) Soma sacrifices and (2) Havis sacrifices— according as the material 
of offering consists of Soma juice or other kinds of oblations. Of Soma sacrifices, again, 
there are three distinct types, according to the length of time occupied by the performance 
of the sacrifices. These are ; 

(1) Ekahas— finished in owe day : 

(2) Ahinas — from two upto twelve days ; 

(3) Satras— from toZue days upwards. ^ 

Of the oneday Soma sacrifice, the most welhknown form is the Jyotistoma, which 

has varieties (sarnstha) ; 


(1) 

Agnistoma, 

(2) 

Atyagnistoma, 

(3) 

Ukthya, 

(4) 

Sodaiin, 

(5) 

Vajapeya, 

(6) 

Atiratra, and 

(7) 

Aptoryama, 


The Agni§toma is the model or type (prakti) of all ekaha Soma sacrifices. The 


remaining six are 


but its variations (vikrti). 


In Agnistoma only one victim is immolated 
and'thisTs ahe^goat sacrificed to Agni. ' In it twelve stotras are sung by the^ Udgatr . and 
his assistants. Each of these stotras is followed by the recitation of a sastra by tte 
Hotr or the Hotrakas (the assistans of Hotr-Maitravaruna, Brahmapacchamsin and 
Acchavaka). The stotras and their corresponding sastras at the three savanas (i.e. boma- 

pressings and offerings) are shown below 

1. Pratahsavana 


1 . 

2 . 

3. 

4. 

5. 

6 . 

7. 

8 

9. 

10 . 


Bahispavamana stotra 
Ajya stotras 


1 . 

2 . 

3. 

4. 

5. 


11. Madhyandinasavana 

Madhyandinapavamana stotra 6- Marutvatiya sastra (Hotr) 

Prstha stctra 

"■ „ 8.1 

9. 

10. i 


Ajya Sastra (Hotr ) 
Prauga sastra 

Ajya Sastras (Hotrakas) 


Niskevalya Sastra 
Hotrakas 
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sacrifices Jyotistoma and the like, declared to result in (such rewards as residence in 
heaven etc A nobody attains these results immediatly after their performance. But (in 
the case of a man taking) a hearty meal, there is never a failure of the feeling of satis- 
faction. So it is quite aoparent that to Drove that these sacrificial injunctions are authori- 
tative is, indeed, an extremely difficult task 


III. Trtiyasavana 

11. Arbhavapavamana stotra 11. Vaisvadeva sastra (Hotr) 

12. Agnistoma saman(Yajnayajniya) 12, Agnimaruta Sastra ( „ ) 

It is from the name of the last stotra (saman) that the sacrifice derives its name"— 
Agnistoma. 

The essential feature of the^Jkthya form of sacrifice is the three Uktha stotras 
and the Uktha sastras of the Hotrakas, and from this feature its name seems to 
be borrowed (AB. VL 1 3) 'There is also a he-goat to Indra and Agni as a second victim 
in addition to the ordinary victim for Agni and Soma prescribed on the day before the 
pressing day, and the victim for Agni on that day. The Ukthya cup (graha) is also 
drawn at the third pressing.'" 

'The Soda^in adds a third victim, a ram to Indra, and another cup (Soda^i-graha) 
with an extra stotra and Sastra. As pointed out in the Aitareya Brahmana (IV. 1), the 
name is derived very probably from the sixteen stotras and ^astras used, but the sastra 
is also specially developed in a peculiar manner described in IV. 2, where also the 
name is appropriate.” 

'The Atiratra adds twelve stotras and ^astras in three rounds, chanted through the 
night and accompanied by libations and potations ; these are followed by the Sandhi 
stotra (Samaveda II. 99-104) chanted at day-break, and followed by the recitation by 
the Hotf of the Asvina sastra. The difficulty arises wherher the Soda^in is included in 
the Atiratra, The view of the Sankhayana Srauta Sutra (IX. 1. 10) is clearly that it is ; 
there is nothing to contradict this in the Kansitaki Brahmana, and it is assumed by the 
Asvalayana Srauta Sutra (V. 11. 1) that an Atir^ra contains a Sodasi'n This is also 
the view of the Katyayana Srauta Sutra (IX. 8. 5) while the Pancavirnsa Brahmapa 
(XX, I. 10) recognizes both modes of usage. The Aitareya (IV. 6) clearly contemplates 
only the form without, i. e. with twenty-eight stotras, or as it reckons them, by making 
three out of the Sandhi stotra, thirty. !t is clear also that to the Aitareya (IV. 1) the 
Sodasin is essentially a rite used as part of a Dvadasaha or similar rite, for it is expressly 
stated that on the fourth day is the Sodaiin used, i. e. on the fourth day of the Prsthya 
Sadaha which follows the Atiratra. Similary the Ukthya from its position is doubtless 
mentioned mainly because it is an essentia! feature of the Prsthya Sadaha. The Atiratra 
has a victim for Sarasvati as a fourth victim.” 

The Atyagnistoma is not mentioned in either the Aitareya or the Kausitaki Brahmana. 
”lts real existence as a sacrifice (being a Sodasin minus the Ukthyas) is very doubtful.” 

'The Vajapeya and Aptoryama receive a brief allusion in the Aitareya (111. 41) and 
the Kausitaki (XXX. 1 1).” 

For elaborate details, vide, Keith : "Rgveda Brahmanas Translated” (Harvard Oriental 
Series, Vol. 25). 
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With reference to the Other kind of Vidhis, which make known what was unknown 
before and belong to the Brahmakanda, there is also the same defect of mutual contra-' 
diction; and for the selfsame reason, they cannot be held to be authoritative. For 
instance, the followers of the Aitareya school read the text — '1n the beginning it was 
Atman (the Self) which alone existed'" (Ait. Ar. II. 4. I ; Ait. Up. I. I ). The followers 
of the Taittiriya school, again, read — "*ln the beginning it was Asat (non-entity) which 
alone existed" (Tait. Ar. VII. 7 ; Tait. Up. II. 7). The contradiction is quite obvious. 

The conclusion, therefore^ is inevitable that the entire portion of Veda^ consist'- 
ing of VMhis{injimctions), cannot be aivthoriiative. 

Now, our reply to this (elaborate charge) is set forth below : 

Granted that those injunctions, connected with wild sesamum etc., are unauthoritative ; 
because the action enjoined therein is not meant to be performed. The action, really 
prescribed for performance, is enjoined in a different sentence, occurring later on, viz.,-^ 
"(One) shall perform Aoma with goafs milk" (TS. V. 4. 3.* 2). And it is with a view to 
recommend (the use of) goat's milk (to the exclusion of other substances) that there is a 
passing reference to (oblations of) wild sesamum etc., (as possible cases), which are 
subsequently censured. And it is not unfrequently found that with the (express) intention 
of praising cows and horses, (the very claim of) goats and other beasts to be called beasts 
(at all) is denied in such statements, as — "Besides cows and horses, others are no beasts 
(at all)" (TB. HI. 9. lO. 2). These statements should be (understood) in the way of 
Arthavadas. It may be urged' that as the censure does not actually deprive the goats and 
the like of their beasthood, so also the injunctions, relating to wild sesamum etc., though 
censured, will be valid in some other Sakha.^ The possibility is not denied ; but the 
validity, in question, will take effect with regard to the follower of if Sakha only. It is 
quite analogous to the case where a person is forbidden, while a householder, to eat 
food prepared by others, though it is quite -approved (for him by the S'astras) in other 
stages of life.t In pursuance of the same chain of reasoning, one shall reconcile the 
contradiction between injunctions and prohibitions in all cases by a reference to different 
individuals (differing in taste and capacity) ; just as the difference of reading in Mantras 
is reconciled by a reference to difference of Sakhas. For instance, the Taittiriyas read 
the Mantra as — "Vayavasthopayavastha" (TS. I. I. I). The Vajasaneyins, on the other 
hand, omit the portion "Upayavastha^' (VS. I. I). And in the Satapatha Brahmana (on 
the contrary, the portion is first) quoted and then rejected. The Taittiriyas,^ likewise, 
reject the reading of another Sakha and propose ^ different reading of the Suktavaka 
Mantra in the following terms — "The yajamana, who reads "sOpavasana" and "svadhya- 
vasana," only courts death thereby." — This contains the (aforesaid) rejection. And they 

■^Cf ;“The dictum — A censure does not set out to denounce the object of censure : 
its purpose is only to recommend the performance of what is enjoined. "Na hi ninda 
nindyam ninditum pravarlate, api tu vidheyami stotumT 

tCf : — "Parapakarucir na syad (grhasthah) — Yajhavalkya-Samhita, I. I I2. 

"Bhiksarthi gramam asrayet (yatibV — Ibid., Prayascittadhyaya, III 58. 
"Brahmacarye sthito naikam annam adyad anapadi"' — Ibid., Acaradhyaya, I. 32. 
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recommend a different reading as-‘‘Sapacaraoa ca svadhkarana 

(The difference) in this (case) is reconciled by a reference to ^ 

upon to perform the sacrifice. The same principle should be followed in the case ot 

'^‘"'^‘The charges (of contradiction which you have advanced regard to) )he 

employment of Soda^in and such other acts can be expect^ in 

from you alone, who are absolutely innocent of the d-t-f ^ 

the eighth pada of the tenth chapter of the Purva-Mimaqisa (Sutra) it has been 

conclusively demonstrated that the employment or ^ ° 

.uesfon of mere opricn. In the Srs. pade of .he second chep«, 

. en unseen potenlWity (ApOrva) hw been definitely established .n 
for the effectuation of a result which occurs in fijture. Jn the same way, in 
fourth pada of the first chapter of the Uttara-Mimamsa ^Sutras) the appar^t com 
tradiction in the Sruti texts with regard to the Highest Self (Personal God) as 
Creator of the world has been controverted in the Sutra- [Though_ there is^an 
apparent contradiction with regard to the order and objects of creation yet there 
is no such divergence with regard to Brahman] since the selfsame (Brahman) has 
been enunciated as the Cause of Akafa (space) in one text, and of different things 
in other texts” (Br. Sq. 1.4. 14).) In the Arambhana adhikarana, in the first pada 

*ln the expression ‘‘sOpavasana” etc., there is a bad odour, as the word avasana , 

forming a part of it, is suggestive of death, whereas the word carapa’ in "supacarapa , 

etc., is suggestive of life and activity. _ ^ ^ ^ _ uu- * 

Qf._"yada puruso mriyate tada paryanka'^ayan^iparityagena imarp , bhumim 
upetyavas-anaip gacchati, tasmat tadf^asyarthasya sQcake upavasanasaMe pmyukte san 
marapafilo bhaviti. Bhumivisayakena svadhicarapeti ^abdena gopracarabhomim kami- 
tavan bhavati”— Sayapa-Bhasya on TS. 11. 6. 9. 6. , „ . .-yr 

) The Brahmasutra of Badarayapa starts with the premise that ah the ditterent 

Upanisads teach one consistent philosophical doctrine, and the prima facie com 
tradictions have all been reconciled and the fundamental truth that one Eternal 
Spirit is the only reality, has been proved to be the conclusion of ail the Upanisadic 
texts. The method of Badarayapa is of a piece with that of Jaimini and both take 
up the texts which are seemingly of contradictory import and prove by reason 
that the contradiction is only apparent. In this particular adhikarapa, quoted above, 

a difficulty has been raised that the different texts speaking of creation are hopelessly 

at variance. One text lays down that Aka^ (space) was the first product (Tail. 
Up. 11. 1.) Another gives primacy to Tejas (fire) (Ch. VI. 2. 3.). There is another 
text, again, which speaks of Prapa as , the first creation (Prasna Up. VI. 4). Thus, 
there is no unanimity with regard to the order of creation. Similar disagreement 
is found in the various texts speaking of the First Cause as ancvt (non-existent) 
(Ch. 111. 19, Tait. 117) and in . another place as sat (existent) (Ch. VI. 2 1). In 
reply, Badarayapa observes that though there is divergence, with regard to the 
order of creation, there is absolutely none with regard to the Creator ; and this 
divergence in respect of order, again, is only apparent, as the statements of the order 
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of the second chapter, the word ‘asat’, occuring in the Taittiriyajext, has been 
definitely shown to connote the undifferentiated state and not the state of ^ mere 
void in the Sutra— “(You) cannot object (that the effect was) not (previously existent), 
on the evidence of the expression ‘asat’ ; since (non-existence here stands for existence^ 
in a different (i.e. non-manifested) mode, -which is apparent from the ^supplemen- 
tary sentence" (Br. So. 11 I. 17).* Similarly, Jaimini, in the 'Codana Sutra Wai, 
Su. 1. 1. 2), t having made a promissory statement that injunctive statements are 
authoritative with regard to religious duties, has established their authoritativeness in the 
Autpattika SQtra (Jai. Su. 1. 1. -5). I Vyasa, too, in Sastrayonitva S^ra 

(Br. So. I. 1- 3). § having premised that all Upanisad texts are authoritative wi g 


of creation in the various Upanisads are not meant to be exhaustive. Moreove^ 
the divergence is found to consist in the omission of two previous elements, viz 
Akafa (space) and Vayu (air), and not in the order of jhe subsequent elements. 
This omission is supplied from the Taittiriya Up. which gives the full list. 

As regards the First Cause which is described as osaf in one place and sat in 
another, the divergence is only apparent and verbal. Asat here has not the sense 
of non-existent ; nor sat means an existent fact. The word asat denotes th 
undifferentiated condition of the Universe before creation, and sat means the reverse 
of it. The undifferentiated is called non-existent in contradistinction to the existent 
state of the Universe which is found to be differentiated. 

* Vide the preceding note, last paragraph. . . . , , .l 

t In the Sutra 1. 1- 2.— “Codanalakjano’rtho dharmab''— Jaimini lays down the 

proposition that Dharma is something which is conducive to our welf^e and is under- 
stood on the authority of the injunctive statements (Vidhivakyas) of the Vedas. 

I In Sutra L I. 5.— “Autpattikas tu sabdasyarthena sambandhas tasya jnanam 
upadeSo'vyatirekaS carthe'nupalabdhe tatpramanam Badarayanasyanapeksatvat — 

Jaimini first proves that the relation between word and meaning is not accidental, 

but natural and as such eternal. Words, too, do not consist of the 2 

which rise and perish, but of syllables which are eternal vermes and are only revealed 
by uttered sounds. Thus the text of the Veda is 

destroyed, and its relation with facts is also eternal and infallible. It is the on y auth y 
with regard to religious duties and their rewards, as all other sources of knowledge, viz 
perception etc., are absolutely incompetent to give any guidance either this_ way or that 
The arguments by which Jaimini arrives at those apparently strange fin mgs are ig 

abstruse and long drawn out, and it is not possible to give an adequate sun/ey of 
them within the compass of a footnote. Suffice it to say that Jaimini has anticja ed 
all the possible objections and has given his own reasons. The entire /kU 

Mimams-a Sutras occupies itself with the examination of these problems. It is desirable 
that a scholar should first of all acquaint himself with the views of Jaimini together 
with his arguments before he should pronounce them as inadequate or untenable. ^ 

§ 'Sastrayonitvat'-Br. Su. L 1. 3.-has been explained by Sankaracarya in two 

(1) In the first interpretation, Brahman is regarded as the originator of the 
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to Brahman, established the truth of his thesis in the Sotras— "Tat tu samanvayat 
(Br. Su. 1. 1. 4)* and the following. It is quite obvious, therefore, that for you who 
have not the slightest acquaintance with Mimarnsa, the application of the maxim o 
'the stump and the blind man' t is unavoidable. To conclude, the authoritativeness 
of the (entire) injunctive portion of the Vedas, has been found to stand on a secure 


foundation. 

Jaimini has established the authoritative character of the Arthavada portiori with gr^t 
effort. The aphorisms in this context are now going to be explained. Of these, the 
priind facie position is stated in the following Sotras : 

I. Since the Revealed Literature has for its objective the sacrificial acts, 
the portions, which do not aim at such actions, lose all their significance ; there- 
fore, such statements are called non-eternal (immaterial). (Jai. Su 1. 2. 1.) 


The entire body of Vedic literature proceeds to set forth some ceremonial perfor- 
mance or other ; but the Arthavadas (supplementary statements) do not, as a rule, 
possess any bearing on sacrificial acts ; so it must be admitted that they cannot have any 
meaning of their own intended to be conveyed. These Arthavadas are found to be 
recorded as follows;— 


‘'He wept, and since he wept, Rudra (Agni) came to be designated as 
Rudra (weeper)”-{rS. 1. 5. 1. 1, 2). "He plucked out from his body the 
omentum and placed it in the fire” — (TS. II. 1, 1, 5, 4.).+ The gods, having 
fixed up a place of sacrifice, failed to distinguish the quarters'— (TS. VI. 1, 5, 1). 
Since, absolutely no sense can be made out as the intended meaning from such 
statements, it stands to reason that such statements are called non-eternal. Although 
they cannot be held as non-eternal so far as their actual form is concerned- 
destitute, as they are, of a definite beginning— yet as they fail to afford any knowlege 
about some religious activity which holds good for all eternity, they are regarded 
as unauthoritative, being on the same level with non-eternal compositions of poets. 

It may, however, be said in defence that the Arthavadas in question have assuredly 
no authority with regard to religious duties to be performed ; but they may be authoritative 
with regard to their own meanings. And as they do actually convey their own meaning, 
their authority (in that regard) is self-evident and consequently cannot be denied.— 


Sastra (Veda)— (Sastrasya yonib) ; (2) In the second interpretation, Sastra has been laid 
down as the authority (pramana) with regard to Brahman (Sastram yonir yasya). 

* In I. 1. 4, the thesis that the Sastra is the sole authority with regard to 
Brahman, has been proved on the strength of the various statements in the Upanisads, 
which have been shown to have one purport, viz., that. Brahman is the only reality. 
The rest of the Brahmasutras is chiefly occupied with the work of the removal of 
contradictions that apparently strike a casual reader. 

t "Naisa sthanor aparadho yad enam andho na pa^yati” (Nir. Naighantuka Kanda, 
Porvasatka, i, V. 1). — it is not the fault of the stump that the blind man does not see it. 
Vapa — omentum — Keith ; fat-deposit around the navel. 
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Apprehending thus, the oppositionist proceeds to show that some Arthavadas are at any 
rate unauthoritative as they are found to be in conflict with other accredited means of 
proof ; and on their analogy the unauthoritativeness of al! the Arthavadas ( is a matter 
of easy imference). With this object in view, (he) adduces the next Sutra — 

2, Because (they) contradict Scriptural authority and the evidence of 
experience— (severally and jointly). (]ai. Su. I. 2. 2.) 

Three kinds of contradiction are found to occur in Arthavadas, to wit— the con^ 
tradiction with scriptural texts, the contradiction of actual experience and the contradiction 
of the evidence of a Scriptural text. For instance — 

“The mind is a thief, and speech is a Her” (is an Arthavada) which speaks of a 
theft on the part of the mind and a lying on the part of speech. (If it is construed to 
carry an injunction) it will come in conflict with the Scriptural text prohibiting such acts. 
The contradiction of perceptual evidence is obvious (in the Arthavada which runs as) 
"Therefore the smoke alone is seen of fire by day, and not its flame ; and so, again, at 
night the light alone is seen of fire and not its smoke” — (TB. 11. 1.2.9, 10). A further 
instance of contradiction of perceptual experience is found in the following ‘W e do not 
know whether we are Brahmanas or non-Brahmaiias ” (MS. 1. 4. 11). The evidence 
of Scriptural authority is contradicted in (the Arthavada) For who knows if he is in 
yonder world or not?” — (TS. VI. I, 1, 1). In the Scriptural text Desirous of heaven 
one should sacrifice” — we find an express mention of a reward in the next world. 

It follows, therefore, that the Arthavadas, in view of their contradictions, cannot be 
authoritative. 

It may be argued, that Arthavadas like "He wept” etc., are barren (of all results), and 
such others, as— "The mind is a thief” etc., are contradictory (to other means of proof) ; 
and so both of them have to be accounted as unauthoritative. But other Arthavadas, 
which are expressly declared to result in some benefit, stand in a different category from 
both the types and as such should have authority. Anticipating such an objection (the 
oppositionist) gives the answer in the (next) Sutra — 

3. Also on account of the absence of the (promised) reward. (Jai. Sfl. 

1 . 2 . 3 ). 

(It has been shown that) the Arthavadas speak of (matters) which are in clear 
conflict with other means of proof. Exactly in like manner, they will be found to promise 
rewards which are not in existence. For instance, with reference to Gargatriratra it is 
read — "His face beams, who knows it to be such”— (Tandya Mahabrahmana XX. 16. 6). 
(The following is another Arthavada) which is read in connexion with the touching of 
the tuft of Kusa grass (as a rite) of Dar^'purpamasa* sacrifices— "For one, who knows 

» Whereas it is necessary for the understanding of the discussions, reproduced by 
Sayana from authoritative works on Mimamsa, that the student should possess a broad 
acquaintance with the mechanism and conduct of sacrifices, we propose to give below a 
short statement of the Vedic sacrifices. Broadly speaking, Vedic sacrifices are divided 
into two classes — (1) Srauta, and (2) Grhya. The Grhya sacrifices are, again, called 


this as such, his progeny comes to possess (an abundant supply of ) food. But certainly 
we do not find, in actual experience, that the knowers come to possess such rewards. 

statements which promise rewards in this world 
may be unauthoritative, because they disagree (with experience) ; but those statements, 
which speak of rewards in the next world, maybe legitimately held to be authoritative. 
Anticipating such an objection (the oppositionist) gives answer in ths (next) Sutra 

4. And because all other (sacrifices) will be rendered futile. {|al Su. 


Pakayajrias ; and the rules for the performance of these sacrifices are laid down in^the 
Gfhya Sutras, and these Pakayajnas are performed in the Grhya fire. Opinions differ 
about the different varieties (samstha) of Pakayajrias. 



There are seven varieties in all : — 




(Gopatha-Brahmana L 5. 23) 


(Gautama Dharmasutra I. 8. 19) 

1. 

Sayampratarhomau, 

1. 

Altaka, 

2. 

Sthalipaka, 

2. 

Parvans, 

3. 

Navayajria, 

3. 

Sraddha (Masi Sraddha), 

4. 

Bali (Vaisvadevabali), 

4. 

Sravapi, 

5. 

Pitryajria, 

5. 

Agrahayapi, 

6. 

A^aka, 

6. 

Caitrl 

7. 

Paso. 

7. 

Asvayuji. 


According to Dhurtasvamin, the 

commentator on Apastamba's Yajnaparibhasa 


Sutra i 

1. Aupasanahoma, 

2. Vaisvadeva, 

3. Parvana, 

4. Astaka, 

5. Masi Sraddha, 

6. Sarpabali. 

7. Tsanabali (Sulagava). 

The names of the varieties differ according to the traditions of the different schools. 

The Srauta sacrifices, again, are divided into too classes :'—(!) Soma sacrifices, and 
(2) Havis sacrifices. The Soma sacrifice, in all its different varieties, has already been 
dealt with in our note on pp. 33-'34. So it remains only to speak of the Haviryajrias. 
There is, again, a divergence of opinion about the different varieties, but none about the 
number which is seven. 

A. According to Sayaiia (Com. on Aitareya Br. V. 7) 

I . Agnyadheya, 2. Agnihotra, 3. Dars'a-pOrnamasa, 4. Agrayana, 5. Caturmasya, 
6. Daksayanayajria, 7. Kaundapayinam ayana, or Sautramani. 

B. According to Dhurtasvamin (Com. on Apastamba — Yajriaparibhasa Sutra 1) : 

1. Agnihotra, 2. Dar^apurnamasa, 3. Agrayana, 4. Piodapitryajria, 5, Catur- 
masya, 6. Nirodhapasubandha, 7. Sautrtoani. 

. . . C. According to Gautama Dharmasutra (L 8. 20) - — 
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It is found recorded — "One attains all desires by Purnahut! (TB. It!. B.: iOr 5).— 
"One, who performs Pa^ubandha, conquers all the worids"'-'"One, who performs an 

1 . Agnyadheya, 2. Agnihotra, 3. Dar^apurpamasa, 4. Agrayana, 5. Caturm§.sya, 

6. Nirudhapa^ubandha, 7. Sautramani. 

D* According to Gopatha Brahmaria (1. 5. 23) : — 

I. Agnyadheya, 2. Agnihotra, 3. Paurnamasi, 4. Amavasya, 5. Navesti, 

6. Caturmasya, 7. Pasubandha. 

The Darsa and Purriamasa sacrifices are to be performed on New-moon and 
Fulhmoon days, and they are compulsory for every householder. These sacrifices are 
important, inasmuch as they serve as models of all other sacrifices called Istis. The 
New-moon and Full-moon sacrifices have practically the same form and incidents. The 
chief offering is puroda^a which is made either of rice or of barley. The first offering 
of puroda^a is to be prepared on eight potsherds to Agni. The second is prepared on 
eleven potsherds and is offered to the dual deities Agni and Soma. The services of four 
priests are requisitioned for this sacrifice, and they are, viz., (1) Adhvaryu, who performs 
all the details, (2) Hotr, whose function is to invoke the gods with the recital of 
Mantras, (3) The third is Brahman- who is to superintend the duties of both, and (4) 
the fourth is Agnit, an assistant of Brahman. 

There are, however, certain preliminary ceremonies which are to be observed 
on the previous day. In the fore-noon, Agnyadhana, which we shalF describe in a 
separate note, is performed. This is a simple rite and consists in the throwing of one 
Stick of sacrificial fuel (samidh) in each of the three fires (Garhapatya, Ahavaniya arid 
Daksina). In the afternoon, after ceremonial shaving, the Yajamana takes a 
meal and thereafter, he takes certain vows standing beside the fires. This is called the 
Vow-taking (vrata-grahana). The sacrificer and his wife, will pass the night in the shed 
specially dedicated to fire (Agnisala),. The sacrifice proper takes place on the next day. 
After the Agnihotra rite, the appointment of priests is done. (1) Then as a preliminary 
to the main sacrifice, certain minor ceremonies called Praya jas are performed in honour 
of five deities. (2) Then oblations of ajya (clarified butter) are offerred, one to Agni and 
another to Soma. (3) Thirdly, the main sacrifice is performed. As remarked before, the 
main offering is purodasa. The first is given to Agni, and the second to Agni and Soma 
jointly Between these two, an offering of clarified butter is made to Agni and Soma 
with a recital of Mantras in a low tone (Upam^u-yaga). (4) Next, Svi^takft sacrifice, is 
done with a part of the original purodafes. (5) Fifthly, the Anuyajas are done in honour 
of three deities. (For details of the New and Full Moon sacrifices, we refer the reader 
to ^'Yajriakatha" by the late Principal Ramendra Sundar Trivedi). 

^ Purnahuti 1 

Y — The Purriahuti is the concluding rite of establishing the Fire 
Agnyadhana J 

(Agnyadhana or Agnyadheya) in the Fire-Ghamber (Agniiala). This establishment of 
the Srauta fire was to be done by the householder after marriage. There were three 
Srauta fires—Garhapatya, Ahavaniya and Daksina. A square altar was erected in the 
Fire-Chamber, and in the western part of the altar the place for the Garhapatya of 
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• "A of (the killing ^ 

Asvamedha sacrifice, gets rid of d«th, ^ VfljTS. V. 3. 12. 2). Now if by 

aB^htoarra, aswell one (a person) could get a fuffl 

East and that of the DaksioSg™ (»f J householder (Grhapati). The Ahava- 

fire was looked upon as the representative of the h 

niva fire belonged to the gods and as such all oiterings t 

In the DaksinSgni all offerings to the Manes w^g'V ■ purificatory 

On the previous day. the saenfica h» ^ 

ceremonies. The Adhvaryu has_ to firl The sacrificer and 

it is put in the place tL evening and have to pass 

his wife have to enter ^ the Fire' and he has to 

the night there. oLassionally pieces of sacrificial fuel. Next 

keep the fire burning by throwmg occass.o y^^^^^^^^ 

rnorning. Adhvaryu_ puts out the fire p an4 ^ horse 

sticks (arani). This ^ fi^-e Adhvaryu ki^^^ 

has been brought in just before this 

sacrificial wood with this fire and puts i in Brahman. Then a procession takes 

by the chanting of Saman by the prie this fire from the Garhapatya to 

place in the following order : is followed by the sacrificer. Brahrnan 

,he Atevsniyo. The horse moves forwari. a^u fo«<» V 

ohentsSmen. The horse faorng .he w« .smed^ 

Adhvityo touches the horses r°° y"' „p fire from the Oarhapitye 

Bmhman. egein, chants Saman. ^ ^ move round the fires and 

and puts it m the place of the E^akj ^ g _ Pomahuti. A quantity of ghee is 

setthe horse free. AHtTr^u t's t^^^ ladle called Juho. 

melted upon the Garhapatya fire. >u the recital of some yajus mantras. The 

and pours it in the Ahavaniya fire with *e ^oital ot ^so 

sacrificer touches the person of Adhvaryu w N ^ ^ p ceremony called 

ofoblarion IscdledParnahuri ^r "attobsL abs.^^^^ for several 

Agnyadhana or Agnyadheya. The sacr connexion, that the Garhapatya 

days after .he ceremony. One rW rs to be no ed m 

fire is to be kept alight ^ is of fundamental importance in the life 

two fires. This ceremony of '^sn^dh^m J ^^^g^^ony that the householder 
of a householder. It is by virtue ° ° nerform all Srauta ceremonies. 

is called Ahitagni, and becomes entitled to p concluding rite of Agny^hana. 

VVehave already shown that Purp alternatives. The ceremony of 

But according to another view there ar by MM. Sitarama 

Agnyadhana may end either in Homa or m ■. 

Sastrin, ^gveda^Samhita part I, P- A ceremony to be performed by all Ahitagni 
»Acjnihotra~lt ts a “"’PF oblation in the Ahavaniya fire in honour 

householders everyday. In the morning 
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(to him). Similarly, if by the performance of 'Nirudhapasubanciha/' .(one) .couid conquer ■ 

all the worlds, then the Jyotistoma and other sacrifices will have no raison d Mre. jh . 

.again, the (mere) knowledge of Asvamedha sacrifice, acquired during the period' of (Vedic)' 
study, could save a man from (the sin of) killing a Brahmana, the actual performance^ 

of the Sun (Surya) is made with the recital of the Mantra ''0.m bhur bhuvah svar om 
sQryo jyotir jyotih suryah svaha/*' This offering as a rule consists of a quantity of milk 
which is boiled in an earthen pan upon the Garhapatya fire. Two wooden spoons are- 
required for this offering — a smaller one called ‘Sruva and a larger one ..called 
'Agnihotrahavani.' Four or five spoonfuls of milk are poured into the bigger spoon, 
and this is poured into the fire. The sacrificer with his wife enters the Fire-Chamber 
and kindles the Ahavaniya and Daksina fires with _ the fire of Garhapatya. Then a 
piece of sacrificial wood is thrown into the Ahavaniya fire, and when this blazes forth 
two oblations of milk contained in the Agnihotrahavani are poured into the fire. ^ The 
first oblation is given in honour of the Sungod and tne second in honour of Prajapati. 
The second oblation is not accompanied with the recital of any Mantra. Then, again,, 
some milk is taken with the small spoon and is offered in the Garhapatya. The 
first is in honour of Agni Grhapati (owner of the house), and the second in honour 
of Prajapati. Similarly, in the Daksinagni— the first spoonful is offered in honour of 
Agni Annapati and the second in honour of Prajapati* The entire quantity of milk is 
not to be offered, and the remnant is drunk by the sacrificer. Similar is the ceremony 
in the evening oblation, only Agni is the god in the place of Surya. The evening 
oblation is performed after sunset. There is a divergence of opinion regarding the 
time of the morning oblation. According to some it is to be performed before 

sunrise, while according to others it is done after sunrise. 

* Pasubandha or Nirudhapa^ubandha- — There are several types of animal sacrifices 
but one of them is compulsory. This is called Nirudhapa^ubandha, and is to be per-' 
formed during the rains on the Full or New Moon days. According to some, this is to be 
performed twice — during the winter and the summer solstices. The services of six priests are 
requisitioned for this sacrifice— Adhvaryu, Hotr, Brahman, Agnit (Assistant of Brahman),. 
Pratiprasthatr (an assistant of Adhvaryu) and Maitravaruna (an assistant of Hotf). 
An altar is raised in accordance with the plan of the Isti sacrifices, and another altar 
(Pa^uka) is again raised further to the east of Ahavaniya; and again a smaller altar 
is erected upon the second called Uttaravedi. A sacrificial post (yupa) is made of wood 
about five cubits high of which the portion measuring one cubit is buried in the 
ground. The animal is tied to this post, and there are several minor acts performed 
with the recital of Mantras. There are eleven Prayajas (in the place of five in the 
Isti), which are to be performed before the actual ceremony takes place. The Mantras 
of these prayajas are called Apr! (propitiating), and these are eleven in number, 
according to the number of the gods. 

After the Prayajas the principal ceremony takes place. The gods are Indra and 
Agni. Adhvaryu makes an oblation of vapa (omentum) and the consecrated limbs of 
the animal, together with purodasa. Maitravaruria recites the relevant Rk verses called 
Anuvakyas and Hotr recites the Yajyas. Next comes the Svistakft in honour of Rudra. 
6A 
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of the same will be futile. It follows, therefore, that even those statements, which promise 

rewards in the next world, are equally unauthoritative. 

It iiuiij ba posstblu contaid&d — **We admit that the propositions, which speak of 
rewards, do not possess any authority ; still the statements, of negation may possess aucho- 
,rity, . as no contradiction is found in them/' Anticipating such a defence, (the opposition^ 
ist) gives the answer in the (next) Sotra — 

" 5, Because the prohibitions (are found) to relate to impossible positions. 

, {Jai/SoJ. 1 5). , ■; 

''Fire is neither to be piled on eanh, nor in mid^heaven, nor in heaven (TS, V. 
:2. 7. !. is an Arthavada). In this there is no occasion for prohibition as regards the mid- 
heaven or heaven, simply because there is absolutely no logical possibility for the piling 
“(of fire). 

"We!!, in that case we do not insist on the authoritativeness of the statements of 
prohibition. But there is absolutely no reason for denying authoritativeness to statements 
which speak of the deeds of men of past times, as no contradiction is found in them. 
Take for instance, the proposition — "Babara, the son of Pravahana (once) desired. 


(Agni). Then follows the ceremony of /'the partaking of Ida (Idabhaksapa), which 
consists of the remaining portions of the offerings. The principal sacrifice is now 
finished, but certain concluding minor sacrifices are performed. These are called 
Anuyajas (which are eleven in number) in honour of eleven deities. The offering 
consists of ghee mixed with curd. Then Pratiprasthatr (the assistant of Adhvaryu) 
performs Upayaja homa with the flesh of the animal, without any recital of Mantras. 
This Upayaja is performed only in animaUacrifice and notin Isti. Then the wife of 
the sacrificer performs the ceremony called Patnisamyaja in the Garhapatya fire and tne 
object of offering is the animal's tail (For further details, vide, Yaj Tmkat ki hy 
late Principal Ramendra Sundar Trivedi). 

"^Agnicayana Agnicayana or the rite of the piling of the Fire-^altars represents the 
most philosophic development of the cult of Vedic sacrifice. This sacrifice typifies the 
Cosmic Sacrifice which is prefigured in the Purusa^sukta of the Rgveda. Every detail of 
this sacrifice is surcharged with profound philosophic meaning of Cosmic importance. 

The form of the altar is that of a bird (syena) and it is built for a year. The fire 
■also is to be preserved by the sacrificer for a year. The bird-shape is significant as it 
serves to typify the bird-shaped Gayatri which brought down Soma from heaven* And 
the Soma is an aspect of Prajapati, the deity in whose honour the ceremony is performed. 
Fire is piled on a gold disc, the symbol of the Sungod ; and a golden figure of a man (the 
symbol of Prajapati) is placed on this disc. The bricks (istaka) arranged in separate layers 
are called svayamatrpna (naturally perforated bricks) which stand as symbol of earth 
atmosphere and heaven. The sacrifice is said to typify the entire Cosmic creation. The 
sacrificer is induced to contemplate his identity with Prajapati and all the gods that are 
comprised in the hymns. 

The significance of the Arthavada attaches to the fact that fire is to be piled on a 
gold disc. 
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Anticipating such an obiection. ( the oppositionist ) gives the answer in the ( next ) 

6. Since there is a refei-ence to non-eternal things. (Jai. Su. 1. 2. 6.) 

(So far as this statement goes, we find) in it a reference to several non^eternal 
things viz., Babara and so forth (a person, his being the son of Pravahapa an 
the Lent of his having desired), (it is a natural inference) that this «nt coud 
not exist before them ; and hence the conclusion is irresistible that this sentence 
is the product of a human author like the sentences of Kalidasa, etc. 

No need of (adducing) further (reasons). From whatever standpoint, one 

may look at them, the Arthavadas must be declared to have not a shred of authority. 

This sums up the position of the oppositionist. ■ i • 

Now (Jaimini) proposes to state the final truth in the (following) Sutras , ^ ^ ^ 

1. But (by virtue of the syntactical relation they bear to the injunctive 
statement, the Arthavadas) form together with the injunctions one 
proposition eventuating in the eulogy ot tlte iniunctions (ccnce,nedM)a,. 

Su. I. 2. 7) 

The particle 'tu' (but) deprecates the charge of unauthoritativeness in respect 
of J Xis Such AnhLdas as-The Wind-god ^ -he 
-(by virtue of wnMical relatiot^wnh one com- 

a white auta with „gard » religious duty 

(Dtan^rrorie should not entertain a doubt that since 

of the “““« bearing on them (iniunc 

any teferenee to ^ induce persons to act, on, 

‘trs'-h » — 

Scriptures) through mistake and as such dje ve the 

then this effort at proving this syntactical unity ^ Anticipating 

(Siddhantin) replies— -u - 

2, Evidence o( traditional transmission (from teacher to pupil) .s tdentical 

(in both the cases)— (Jai. Su. 1. 2. 8). , , , j h„ ,ha 

By ■traditional transmission’ is meant the study of the Y 

teacher with due °ThTu\f 

stated holidays and so on. This holds good w..h equd 

.he test of the Scripmres is as nsuoh 

out of the question as in the case of the injunctive statements. 
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Now, the Siddhantin takes up the charge of inconsistency that has been alleged 
against the Arthavadas on the ground of their contradiction of the authority of Scripture 
and experience and proceeds to rebut (it in the next Sutra) — 

3. The charge of contradiction cannot stand at all j contradiction could 
only come in if practical application had been intended. Only the meaning of 
the words ^is stated ;) and this has no direct bearing upon actual performance. 
So (the Arthavadas) can stand to reason. (Jai. Su. I. 2. 9) 

The charge of inconsistency cannot stand in the case of (statements) like— "The 
mind is a thief ' on the ground of their being at variance with Scriptural authority ; since 
no performance is prescribed in this connexion. The alleged contradiction with scriptural 
authority could take place only if the theft and the like were prescribed to be put into- 
practice. No direction for the actual performance is laid down here to the effect that 
theft should be practised ; but only the plain meaning of the word ‘theft’ is stated. Nor 
has the meaning of the word ‘theft’ any direct bearing on actual practice. Since then 
the mere statement of the meaning of a word does not involve contradiction of a Scrip-- 
tural authority, the Arthavada in question stands quite appropriate. 

It may be contended that the aforesaid justification (of the Arthavadas) on the 
ground that they serve to eulogise and thus strengthen injunctive statements is untenable ; 
because sometimes (the Arthavadas and Vidhis) are found to relate to different subjects. 
"One shall pull out fire, with the branch of a Vetasa (reed) and with that of Avakas (a 
kind of acquatic plant)* ; for verily the Waters are soothing” — (TS. V. 4. 4. 3). In this 
text, the subjects of injunction are Vetasa and Avaka, and the subject of praise is water. 
And so it is a case of difference of subject-matter. Anticipating this objection, (the 
Siddhantin) replies — 

4. But it is an instance of metaphorical statement. (Jai. Su. I. 2. 10). 

The word but rebuts the charge of difference in subject-matter. A metaphorical 

* Bhanuji Diksita, in his commentary 'Vyakhyasudha’ on 'Amarako?a', gives 
Vetasa as a synonym of Veta ( Calamus rotong) or the Ratan, which seems to be a case 
of confusion. Since Ayurvedic works like the Rajavallabha, Rajanirghanta, etc., clearly 
distinguish the one from the other, so far as their medicinal properties and physical 
characteristics are concerned. Colcbrooke, following Bharata Mallika’s explanation! 
distinguishes Vetasa from the Ratan VetaSa" Bayas or Bent. The Sanskrit name is 
by some referred to the Ratan ; but a different plant appears to be meant.” 

Avaka a grassy plant (Saivala) growing in marshy land — Apte. 

Prof. Keith translates the passage — "he draws over (it) with a branch of reeds 
andwith Avaka plants; the waters are appeased.” We are afraid that the learned 
Professor has failed to catch the true purport of the Arthavada — "Apo vai santah.” 
For it is obviously a statement of an accomplished fact and is introduced here only to 
eulogise the use of Vetasa and Avaka, by praising their place of origin f i e., water). And 
this^implied praise of Vetasa etc., is made possible on the postulate that the qualities, 
of the cause are automatically transferred to the effect, by virtue of the causal relation. 
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PREFATORY NOTE 

It is undeniable that the commentary on the Bgveda which passes on with the 
name of Sayana, is not the work of one man. This is borne out by the following fact, 
to which the attention of scholars is specially invited. The_ Stanza, RV. 3, 22, 5, 
the author of which was, according to the Sarvanukramani, Gathin, the son of 
Ku^ika, is repeated by his son Vi^vamitra in RV. 3, 1, 23 ; 3, 5, 1 1 ; 3, 6, 1 1 , 3, 7, 1 1 ; 
and by bJtkila, the son of Kata — the son of Visvamitra, in RV. 3, 15, 7 , and also by 
Deva^ravas and Devavata, the sons of Bharata, in RV. 3, 23, 5. 

The stanza is important and has been variously interpreted by various scholars such 
as Langlois, Benfey, Stevenson, Wilson. The stanza is differently interpreted in two 
different places in the commentary of Sayana and it is quite clear that the two inters 
pretations are the work of two different scholiasts. Observe in the commentary of 
Sayana that the stanza is interpreted by the scholiast in a particular way in 
RV. 3, 1, 23 ; when the stanza is next repeated in RV. 3, 5, 11, apparently the same 
scholiast says “this stanza has already been commented upon" (purvam '^akhyata). 
When the stanza is next repeated in RV. 3, 6, 1 1, the same scholiast reiterates this stanza 

has been already commented upon" (Ham agna itiyam porvarn vyakhata). When the 
stanzais next repeated in RV. 3,7,11, a detailed commentary in a different way is 
given without any statement like "the stanza has been already commented upon. It 
shows quite definitely that the previous scholiast had just finished with commenting on 
the 6th hymn of Mapdala III of the Rgveda,and the next scholiast began his commentary 
with the 7th hymn of Mandala HI. Thus it is evident that there was a distribution of the 
work of commenting amongst scholiasts appointed by the king Bukka, and the inevit- 
able result of distributing the work amongst scholiasts of varied scholarly capacities, has 
been that the Sayaria-bhasya is heterogeneous. It was for reasons like this that Professor 
Max Muller passionately urged about fifty years ago on the necessity of re-interpreting 
the Rgveda and hoped that the combined efforts of all the Vedic scholars of the wor^ 
continued through generations, would ultimately enable us to walk faithfully in the 
foot-steps of these ancient poets. The same hope was cherished by the great American, 

the late lamented Dr. Maurice Bloomfield. 

The Rgveda is the most previous heritage of all the Aryan nations of the world, the 
most ancient literary record of the Indo-European peoples, and I may request to all Vedic 
scholars of the world to help me with suggestions, contributions, books, periodicals, 
journals, off-print copies of articles of which they are authors ; as 1 am fully con- 
scious that the stupendous task of explaining the Rgveda has been placed on my 
shoulders by Providence and can only become somewhat successful by the kind co- 
operation of all Vedic scholars. May this help be not grudged on account of barriers 
of country or inherited creed. All help in this direction will be gratefully acknowledged. 
I may request also those Fortune's favourites who are interested in ancient Aryan culture 


(ii) 

to help me with means to provide myself with the numberless independent scholarly 
works bearing on the Veda, reminding them of the sacred injunction: 'The gift of 
books on the Veda is the best of all gifts'h Without their help, this venture which is 
likely to keep myself engaged fora number of years continually, will, I am afraid, be 
stifled. Any help rendered to me will be gratefully remembered and commemorated. 

A word about the nature of the work. The translation throughout, will be 
made in strict accordance with the interpretation of Sayania, but as Sayana is 
manifestly wrong in his interpretation of many points in several places of the Rgveda, 
the translations which will closely follow him, would accordingly contain, not 
necessarily the correct interpretations, but Sayanas interpretations. But at every 
step, Sayana's omissions and mistakes will be noticed, and an attempt will be 
made throughout the work to discover the real vestiges of the ancient poets, 
as far as it has become possible to do so with the light thrown by modern Vedic 
scholarship. Hence requests are made to scholars to use not the translation given 
in the body of the book, but the more correct interpretation always given in the 
footnote, whenever Sayana is in error. In order to explain the way of arriving at 
the correct interpretation, the original of every stanza will be always given in Roman 
characters under the translation of Sayana's interpretation. Notes on important words 
will also be given in order to grasp the subject. It cannot but be observed, however, 
that Sayapas exhaustive and erudite commentary has been of immense help to us in 
understanding the Rgveda and it would have been impossible for us to 
improve upon it, had he not left his pioneer work before us. But he has been misled 
at many points by the Brahmapas and the Niruktas, The Brahmapas which are nearest in 
time to the hymns of the Rgveda, very often indulge in figures of speech and fanciful 
derivations and interpretations of words. The authors of the later Niruktas which often 
give the derivations of words from fanciful roots, are manifestly wrong in many cases. 
These two have conspired together to mislead Sayana by their authority. Where there 
is no such authority to mislead, Sayapa is rational and gives just the correct interpreta- 
tions in which the world of scholars is so very interested* But the chief reason for the 
creeping in of not a few errors into the so-called Sayapa-bhasya of the Rgveda is that the 
collaborators of the Sayapa were not quite as competent in the field of Vedic scholarship 
as we expected them to have been. This will be clear as we shall proceed in our work. 
It will always be my aim to make the English translation of the Rgveda true to the very 
letter, in order that we may fully understand how our Aryan ancestors thought and 
lived and had their being. This will go no doubt somewhat against the chasteness 
of the English language but there is no help. As this was also the principle which 
guided my predecessors, 1 hope I shall be excused in view of our well-known object 
of travelling faithfully in the foot-steps of Vedic seers without going astray* 

Dated the 25th June, 1 933 » 

Calcutta, S. N. PRADHAN 

1-1, A, Goabagan Street. 
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1, 1 

Seer. — Madhucchandas, the son of 
Visvamitra. 

Aslaka L Metre —Gayatn. 'Mandala I. 

Adhyaya I. Deity. Agni. Anuvaka 1. 

Tune. — Sadja. 

GeneralApplication—In the Morning Sukta* L 
Recitation for the Agnistoma 
Sacrifice. 

Madhucchandas was (Ait. Bra. VIh 17; 18) one of the many sons of Visvamitra; and was addressed as 
a descendant of Gathin (Ait. Bra. Vll, 18), as well as of Kusika. According to the Jaiminiya Brahmana (111, 
237-8) Visvamitra was the son of Gathin, while the Sarvanukramani on the Rgveda says that Gathin was the 
son of Kusika, the son of Isiratha. The Pancavirpk Brahmana (XXI, 12, 2) says that Visvamitra was formerly 
a king and the descendant of king Jahnu. This hymn consisting of nine stanzas was composed by Madhucchandas 
Vaisvamitra. 

Varga 1 

I. I praise^ (with hymns) Agnl/ the representative^ (priest) of the sacrifice, 
the bright^ one, the invoking priest," the greatest giver of reward.® 

The original is : 

agnim lie purohitarn yajnasya devam rtvijam, 
hotaram ratnadhatamam. 

Vedarthayatna has disturbed Sayanas construction of words. He has taken 
'purohitarn/ 'hotaram' and 'ratnadhatamam' as separate independent substantives, 
and 'yajnasya/ ‘devam' and "rtvijam' together, evidently in obedience to the Gayatri 
metre which consists of three discrete padas ; Geldner has agreed in every respect 
with Vedarth. except that he has taken 'ratnadhatamam as an adjective to hotaram. 
But Sayana has taken ‘ys^jns^sya' with 'purohitarn/ and ‘hotaram as a qualifying 
adjective to ‘rtvijam/ and has treated 'devam' and ‘ratnadhatamam' as separate and 
independent substantives. I think Sayana is more reasonable than either Vedarthayatna 
or Geldner, in taking ‘hotaram' in the 3rd pada with 'rtvijam' in the 2nd pada, but 
less so in construing ‘yajnasya' of the 2nd pada with ‘purohitarn* of the 1st pada, and 
in taking 'devam' as an independent substantive. The reason is clear when we compare 
Rgvedic phrases used by other poets in the following 

I, 44, 1 1®+^ : ni tva yainasya sadhanam agne hotaram rtvijam. 

1,45,7^ : ni tva hotaram rtvijam. ^ 

3, 10, 2^+^ : tvam yajnesv rtvijam agne hotaram i late. 

5, 22, 2^ : nyagnim iatavedasam dadhata devam rtvijs^iTi 
8, 44, 6^ : mandram hotaram rtvijam. 


2 [ A. 1, A. 1, V, 1 ] BGVEDA-SAMHiTA 1 M. I, A. I, S. I ] 

A glance at the above quotations will make it, abundantly clear that V^jnasya/ 
‘devam' 'rtvijam' and 'hotaram' are to be construed together. This is the soundest 
method of interpreting the I^gveda. Consequently the correct translation will be 

, I praise (with hymns). Agni, the representative, the bright invoking priest of the 

sacrifice, the best giver of reward (of sacrifice). 

! - 

^The verbal |/ id means ‘to praise with hymns’, ‘to worship with odes.' 
Now as the idea of inviting is included within the meaning of the idea of worshipping, 
as noticed by Yaska, Geldner needed not have taken the trouble to establish the identity : 
l/id = |/hve = to invite, from 4,24,2 ; 5,69,3 ; I0,l04,l0 ; l>t4,5 with 8,5,17 and 7,8,1 ; 
7,53,1, 7,94,5 cpd. ; 8,74,6 ; 12 : with 7,26,2, 7,61,6 and 8,66,1 : id-^ru in 8,43,24 ; 
I 8,44,6; and 1,139^7 like hve— ^ru in 1,104,9; 2,32,4; and 10,39,6. i/id however is 

l| broader and means much more than 'to invite' only. 

^The ancient attempts to derive Agni are unhappy. They were ingeniously 
invented to explain the function of that deity. The authors of the Niruktas are not to 
blame for these fanciful derivations, for they are obtained from the very old Brahmapas 
which very often indulge in figures of speech, fanciful interpretations and allegories. 
Thus Sthaulasthivi (son of Sthulasthiva), an author of Nirukta, says : Agni is he who 
does not spare the fuel (na knopayati). Sakapurii (“Son of Sakapuna) whose personal 
name was Rathitara, a famous author of Nirukta, now extinct, derives Agni from the 
three roots i/in (== togo), i/anj { = to anoint), and v^dah ( = to burn) collectively, 
the letters being irregularly changed to ‘ag and 'nf vide Yaska (Nir. 7,14). 


^‘purohita" literally means placed or seated in front'. The high priest was 
the representative of the institutor of sacrifice (yajamana),. and used to get seated in 
front of the yajamana in sacrifices. 

'^'devam' is derived from q/div (-to shine) and means bright, brilliant, resplen-r 
dent, shining, radiant, divine, godly etc. According to Sayana, it may mean also 
‘liberal' or ‘donor’, because he says i/div may as well mean ‘to give’, but this is not 
sanctioned by Comparative Philology. 

^'rlvik' literally means 'one who performs a sacrifice at the proper season' 
(rtauyajati — Pan. Ill, 2, 59) and generally 'any ministering priest.' We have already 
seen that Sayana is perfectly correct in taking botaram’ as an adjective to rtvijam'. 
It means the Hotr priest who invokes or summons (i/hve) the divinity into the sacri> 
ficial hall by offering oblations (y'hu). 

®‘ratna’ lit. ==a jewel Sayana says that the fruits of a sacrifice are the ratnas or 
jewels. According to Geldner ‘ratna' is the reward of a sacrifice, while according to 
Vedarthayatna it means wealth. Geldner seems to be the most reasonable, as the 
ancient meanings of 'ratna'' are ‘reward,* ‘prize of victory' etc. . Wilson makes 
Vatnadhatamam' = possessor of . great wealth. This is a wrong rendering of Sayana. 
It should have been 'the greatest giver of wealth.' 
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2* Agni was worthy of being .praised by seers 'andent^, and ( is so ) by 
(seers) modern May he bring the gods hither^. 

The original is — 

agnib purvebhir rsibhir idyo nOtanair uta, 

sa devah eha vaksati. 

This stanza has been correctly interpreted by Sayana, and the above translation 
is all right. 

^Sayana says that seers belonging to the Bhrgu and Ahgiras families were more 
ancient than Madhucchandas. Now, many members of these two families as well 
as of other families were more ancient, while a host of others of these very families 
were later than Madhucchandas. Some of the older seers may be named with 
advantage here. Cyavana, Apnavana, Usanas, Kavi, Uru, Rcika, Jamadaghi etc. of 
the Bhrgu race, Brhaspati I, Brhaspati 11, Ayasya I, Ayasya II, Atharvan, Dadhyanc, Vrsan 
Samvarta, Usija, Ucathya, Bharadvaja, Dirghatamas, Sudhanvan, Rbhu, Vibhvan. 
Vaja, Kavandha I, Vicara, etc. of the Ahgiras family, some of the Vasisthas and the 
Atris, as well as his own ancestors like Kusika, Gathin, Visvamitra etc. were more 
ancient than Madhucchandas. Some of them have left their compositions, while 
others are only mentioned in the Vedas as having been seers, but their compose 
tions are lost to us for ever. 

^'iha means 'in this sacrifice which was certainly an Agnistpma as the general 
application ( samanya viniyoga ) shows. Madhucchandas probably composed this 
hymn for employing it in the Agnistoma sacrifice. 

3. Through Agni, the worshipper obtains^ wealth which increases^ day 
by day, and which is the source of renown, and uniting with many sons^ 

The original is— 

agnina rayim a^navat posam eva dive dive, 

yasasam viravattamam. 

^'asnavat' is made equivalent to /prapnotf by Sayana, and hence is rendered 
with ‘obtains.' Both Vedarth. and Geld, have differed from Say. and that, very 
reasonably. They make 'may the worshipper obtain etc'. Thus according to them, 
a wish is expressed in the stanza. They are quite right as is evident from Sayana s 
own interpretations of ‘a^navat' in 1,93, 3 ; 1,113,18 ; 8,18,14 ; 9,66,27 etc. 

^‘posam' in the Rgveda is always used as a substantive and means, increase, 
‘abundance’. It is often used in juxtaposition with Vayas' which means ‘weah^^^^^ 
the word 'rayasposa'. The word ‘rayasposa' means 'increase of wealth' ‘abundance 
of wealth’ etc. Geld, takes 'posa' in the sense of 'increase' (Zuwachs) and Ved^h. 
make it mean 'prosperity.' Thus both of them take it as a substantive while Sayana 
takes it as an adjective to 'rayi' (= wealth). But the following padas of stanzas quoted 
below will show that 'posa' is a substantive 

§^23, 21^^ : bhuri po§am sa dhatte viravad ya^ab- 
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9,66,21° i dadhad rayim posam. 

2,21,6.° : posam rayinam aristim tanunam (dhehi asme). 

Here although there is the indeclinable 'eva' *posa' is a substantive, as the 
conjuctiGn *ca* is left understood in several places of the I^gveda. 

^ viravattamam’ should have been translated : 'most uniting with sons' by Wilson* 

Hence the correct translation is: — Through Agni, may (the worshipper) obtain 
from day to day, wealth and affluence itself accompanied with renown, and most 
uniting with sons. ' 

4. O Agni^ the unobstructed^ sacrifice alone of which thou art the 
protector on all sides^ arrives at the gods. 

The original is ; — 

agne yam yajnam adhvaram visvatah paribhur asi, 

sa id devesu gacchati. 

^'adhvaram' generally means a sacrifice in the Rgveda and is a substantive. 
Here Sayaqa and Vedarthayatna take it as an adjectiN/e meaning 'unobstructed', 
and qualifying V^^inam.' Sayana says 'dhvara' means 'hirnsa i. e. obstruction, 
mischief, injury etc. It is derived from i/ dhvr ‘to hurt*. Geldner however 
takes k as a substantive meaning 'worship/ ‘adoration' (Anbetung.) Yaska (Nir. 1.8) 
says that 'dhvara' means ‘hirnsa i,e. mischief, and ‘adhvara’ means therefore 
'prevention of mischief'. Dayananda follows Yaska and Sayana and takes ‘adhvaram’ 
as an adjective to ‘yajnam'. That 'worship' or adoration' or Anbetung as the equivalent 
of ‘adhvara is somewhat far-fetched or indirect is clear from Rv. 5, 51, 2 where 
it directly means a 'sacrifice’ and not 'worship' or ‘adoration’. A parallel sentiment 
is expressed in — 

2, 2, 5^ : sa hota visvam paribhutv adhvaram where 'adhvara' is a substantive. 
Both ‘adhvara ar\.d 'yajnam' are substantives in the same place in — 

4, 9, : asmakam josy adhvaram asmakam yajnam angirab* 

Again the term 'adhvaryu' has come from the word 'adhvara’, Here ‘adhvaram' 
is a substantive and is added to emphasize the sense and is always a substantive 
in the Rgveda. 

^Ahavaniya, Marjaliya, Garhapatya and Agnidhriya fires were lighted at the east 
west, south and north respectively of the altar. 

Hence the above translation which follows Sayana’s commentary is correct. 

5. May Agni, the Hotr, skilful in rituals, the true, (and) most wonder- 
fully renowned deity, come (hither) with the gods. 

The original is— 

Agnir hota kavikratuh satya^ citra^ravastamah, 

devo devebhir a gamat, 
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^‘Kavikratu’ literally means, according to Sayana, the attainer of skill in rituals, 
[kavi = attainer of skill, kratu = rituals], Geldner makes it mean ‘possessed with the 
temper or sense of a seer’ (mit Sehersinn) and makes the illustrative remark : 'A seer 
in the Veda is he who sees or beholds the mysterious godly things with the inner eye.’ 
Thus Geldner is willing to have the equations : kavi = seer, and kratu = sense or temper. 
Sayana here has been guided by Yaska (Naigh. 2, 1 ; Nir. 12, 13), and so also 
Dayananda. Sayana himself in RV. 3, 14, 7 ; 3, 2, 4 ; 3, 27, 12 ; 6, 16, 23 ; 9, 25, 5 ; 
etc. makes ‘kavikratu’ mean 'possessed with knowledge of all things.' Besides ‘kratu’ in 

1, 91, 2 ; 3, 40, 2 ; 5,32, 5; etc., means knowledge or ‘experience’ and 'Kratumat' in 

2, 23, 15 : 4, 41, 1 ; etc. definitely means possessed with sense, knowledge or experience.' 
Yaskaalso(Naigh.3, 9) makes kratu = praina, experience. The Rigvedic poets having 
been highly specialized priests, their knowledge or experience pertained to sacrificial 
details and rituals. Hence ‘kratu’ in . many places of the l^gveda means a sacrifice, a 
Yaga. In some places ‘kratu’ means the performer of a sacrifice as in RV. 4, 10, 1. etc. 
However, ‘kavikratu' literally means ‘one who has the sense or intelligence of a 
kavi or seer (vahuvrihi compound), and hence the truth is on the side of Geldner. 

Hence the correct translation is - 

May Agni, the Hotr, of seerlike intelligence, the true, of the most wonderful 
fame, the deity, come (hither) with the deities. 

Varga 2. 

6. O Agni, the good that thou wilt do to the giver of oblations 
becomes, O Angiras, truly yours only. 

The original is — 

yad anga da^use tvam agne bhadrarn karisyasi, 
tavet tat satyam angirah. 

This has been correctly interpreted by Sayana and the above translation is 
all right. 

^The word 'Angiras' is important. Angiras was a very ancient Aryan character re- 
peatedly referred to in the Vedas (RV. 1 , 31, 17 ; 1, 45, 3 ; 1, 139, 9 ; AV. 4, 29, 3 ; ete.) 
by some Rigvedic seers as their ancient ancestor. He belonged to the early Indo-lranian 
period. His descendant Atharvan is spoken of in the Rgveda and later Vedic and Pura- 
nic literature, as having produced fire out of ‘puskara' (“lotus-like bowl of the wooden 
sacrificial ladle). Atharvan’s three sons were Brhaspati 1, Gotama and Vrsan. Vfsan 
the son of Atharvan by Pathya is repeatedly referred to in Vedic literature as Vrsan 
Pathya or Pathya Vrsan. Vrsan's son was the famous Sudhanvan Aiigirasa who was 
contemporary with the Asura king Virocana, the son of Prahrada. Sudhanvan Angirasa 
had a quarrel with Virocana Prahradi for having a maiden named Kdsinl as his wife 
(Vide. Dr. S. N. Pradhan’s paper on Apotheosis in the Rgveda— The I^bhus, Bhandar- 
kar Annals Xll, 57.) Sudhanvan’s sons were, according to the Rgveda and other Vedic 
and Puranic literature, the famous Rbhus i.e. the three brothers Rbhu, Vibhvan 
and Vaja, who were apotheosized by the Rigvedic seers and used to receive 
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the third daily libation (Vide, Dr. S. N. Pradhans paper on 
Apotheos^i^^ Bhandarkar Annals XII, 57). They were the pupils of 

Tvastf, who, on account of his artisanship in that primitive Aryan society, was 
raised by the Rigvedic seers to the status of a god who shaped forms. Another member 
of the Arigiras family was Brhaspati I, who killed the Paiii king Vala and wrested 
cows from him. He also defeated, the non-Aryan Dasa chief Kfsna on the bank of 
a river called Arniumati with about ten thousand Arigi rases as his followers and 
Krsna was flayed alive ( Vide Dr. S. N. Pradhan's paper on the Apotheosis in the 

^ September, 1926.). Brhaspati I, also, was raised 

to the status of a god by the Rigvedic seers by a process of continued glorification. 
There was a second Brhaspati Angirasa who was contemporary with the later Aryan ‘ 
king Pururavas, the husband of the maiden named Urvasi who belonged to the Apsaras 
tribe. There was a third Brhaspati Angirasa who was contemporary with the Iksvaku 
king Mandhatr Yauvanasva and the Ayogava king Marutta Aviksita. Brahaspati III 's 
son was the famous Bharadvaya, the ‘Turohita of Divodasa — the killer of Sambara. 
Polygamy having been current in the primitive Aryan society, the descendants of the 
primitive ancestor Angiras, gradually multiplied into a clan or tribe and formed one of 
those most powerful primitive Aryan clans who entered India from outside. We can 
only enjoy the derivation of the name Arigiras' from arigara’, a live charcoal, by 
the Aitareyins, (Ait. Br. Ill, 34). This can only be inferred from the legends in the 
Mahabharata (Beng. MBh. Ill, 216-221 chh.) about Arigiras that he was one of 
those primitive Aryan figures who generated fire by the attrition of two dry billets of 
wood (cf Say. on RV. 5, 8, 4). The word Arigiras' is frequently an epithet of Agni in the 
Rgveda (131, 1-2. etc.) The substance generated was surnamed after the generator. This 
practice of naming the thing produced after the producer was current in ancient times. 

7. O Agni, night and day/ day by day, offering homage with (our) 
thoughts^ we approach you — 

The original is — 

upa tvagne dive dive dosavastar dhiya vayam, 
namo bharanta emasi. 

1 'dosavastar' according to Sayana means ‘night and day'. He says 'dosa' 
means ‘night' and ‘vastri means ‘day' Vedarth. makes 'dosavastr' mean ‘that 
shinest by night. According to Gsldner, it, means 'illuminator of darkness' (Dunkeh 
erheller). Sayapa himself in- RV. 7, 15,15, takes the word in the sense of ‘preventer 
of darkness of night*. There are indisputable proofs that the work of commenting 
on the Rgveda was distributed amongst some collaborators who worked with Sayana 
but who were not equal to him in Vedic scholarship. Sayana's interpretation of 
‘dosavastri in RV. 7, 15, 15, almost coincides with that of Geldner here. ‘Vastri 
is derived from the root i/vas, to illumine and means ‘illuminator' and ‘dosa’ means 
darkness. Compare Asv. Sr, 3, 12. 

; '--^dbiya''==''with devotion. ■ 
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Hence the correct translation is — 

O Agni, iiluniinator of darkness, day by day offering homage with devotion we 
approach you — 

8. the bniliaiit/ the protector of sacrifices, the illuminator of trutH 
growing in your own home. 

The original is — 

rajantam adhvaranam gopam rtasya didivim, 
vardhamanarn sve dame. 

1. Vajantam' has been taken as an independent epithet of Agni by Sayaiia. He 
has construed ‘adhvaranani' with ‘gopam' and VtSLsya' with 'didivimk But that is 
not the intention of Madhucchandas Vaisvamitra. It is clear from RV. 1, 27, I; h 45,4; 
8, 8, 18, etc. that Vajantam' should be construed with 'adhvaranarnk It is also 
undeniable that Vtasya' should be construed with gopam’ (and not w^ith Hidivim' 
as Sayana has done), as is clear from RV. I. 163, 5 ; 3, 10, 2 ; 6, 49, 15 ; 9, 73, 8 ; 10, 
118, 7 ; etc. Consequently Sayaiia's interpretation is clearly wrong. 

^ Vta' here means ‘sacrificek but generally it means ‘truth' or ‘the Cosmic Order' 
(RV.2,27,8; 4, 23, 840; 40, 5; 10, 85, 1; 190, H3). 

The corret interpretation is — 

Ruler of sacrifices, protector of the right work, illuminating, growing in your own 
home. 

9. O Agni, be of easy access to us as a father (is) to his son ; stay with 
us for our good. 

The original is — 

sa nah piteva sunave 'gne supayano bhava, 
sacasva nah svastaye. 

This has been correctly interpreted by Sayana. 
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I, 2. 


Astaka I. 
Adhyaya I. 


Rsi— Madhuechands Vai^vamitra. 

Metre.— Gayatri. 

Deity.— Vayu for stanzas 1—3. 

Indra and Vayu jointly, for 
Stanzas 4—6, 

Mitra and Varuna jointly, 
for Stanzas 7 — 9. 

Tune- — Sadja 

General Application— These strophes, 
consisting of three stanzas 
each, are employed as the 
Pra'Uga Sastra ( i. e. the 
second Sastra or hymn to be 
read by the Hotr at the 
morning libation ) of the 
Agnistoma, 


Mandala I. 
Anuvaka I. 
Sukta. 2 . 


Varga 3. 

I, Come, handsome Vayu ; these Soma-draughts are prepared j drink 
of them 5 hear (our) invocation. 

The original is:— 

vayava yahi darsateme soma aramkrtab, 

tesarn pahi ^rudhi havam. 

This stanza has been correctly interpreted by Sayana. 

I The Vedic plant Soma was pounded with stones called adri ( RV. 1, 130, 2 ; 
1,135,5; 1, 137, 1 ;3 ; 2,36, 1; 9,11, 5etc.) or gravan (RV.1,28, 1; 1,83,6; 
3, 42, 2 ; 9, 80, 4 ; 9, 82, 3 ; etc ). held with the hand (RV. 5, 45, 7 ; 9, 1 1, 5 ; 10, 
76, 2; etc. ) , and was then pressed with the ten fingers of both hands ( RV. 9, 1, 7 ; 
8 ; 9, 3, 2 ; 9, 8, 4 ; 9, 80, 4 ; 5 ; etc. ). The lower piece of adri on which the plant 
was placed was sometimes called ulukhala { RV. 1, 28, 1 — 6 ). The juice that was 
extracted by pressing the pounded plant is described as brown (babhru) ( RV. 9, 11,4; 
9, 31, 5 ; 9, 33, 2 ; 9. 63, 4 ; 6 ; 9, 98, 7 ; 9, 107, 19 ; 20 etc ), ruddy (aruna) { RV. 9, 
40,2; 45,3; 78,4), reddish (arusa) ( RV. 9, 61, 21 ; 82,1; 111,1; etc ), tawny 
(hari) ( RV. 9, 3, 9 ; 65, 8 ; 12 ; 66, 26 ; 82, 1 ; 111, 1; etc), crimson (sona) 
( RV. 9, 97, 13 ), white (sukra) ( RV. 9, 97. 32 ; 9, 109, 3 ; 5 ; 6 ; etc ), and as having 
a sweet smell (surabhi) ( RV. 9, 97, 19; 107, 2 ) and sweet taste (svadistha, svadu, 
madhu, madhumat) ( RV. 9, 1, 1 ; 8; 2, 9 ; 18, 2 ; 30, 5 ; 56, 4) The later description of 
the juice of the Soma plant as sour (^ukta) and putrid (puti) (Sat. Br. 4, 1, 3, 6) and 
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as foul-smelling (kuoapagandha ) (Sat. Br. 4. 1, 3, 8) and the references to sickness 
caused by it ( MS. 2, 2, 13 : etc. ) as well as to vomiting ( TS. 2, 3, 2, 6 ; Sat. Br. 5, 

5 4, 9 ; 12, 7, U 11 ) are in favour of the tradtional identification of the plant in 
the extract from the Ayurveda quoted in the Dhurtasvami-bhasya-tika first noticed 
by Professor Max Muller. The extract quoted says : ‘’The creeper, called Soma 
is dark, sour, without leaves, milky, fleshy on the surface ; it produces phlegm ^ (slesmala), 
produces vomiting (vamani), and is eaten by goats". The traditional identification of 
the plant seems to be not far wrong- For its foul smell (kupapagandha) referred to in 
the Satapatha Brahmana (4, 1,3, 6 ; 8.) was very probably due to the genuine fresh sweet- 
smelling (surabhi) Rigvedic plant having been brought from a distance a few days ago 
and thus having lost its freshness and fragrance. The juice of the fresh plant has a 
sweetish taste (Svadistha. madhu) but turns sour (sukta) if the plant is kept for a few days 
after being procured. The Vedic Soma was identical with the Avestic Homa or 
Haoma. Mr. A. Houtum-Schindler while travelling in 1879 between Bender Abbas 
and Kerman was actually shown the Hum Shrub at an altitude of over 7000 feet. From 
the description given by him it appears that the plant generally grows to a height of^ four 
feet, has circular fleshy stalks of whitish colour with light brown streaks ; the thickest 
stalks are about a finger thick; the leaves and flowers are small and white, and geneially 
fall off : some seeeds remain adhered to the ends of some stalks ; the seeds have long 
tufts of fine hair attached to them like the seeds of nearly all Asclepias ; the juice is 
m-ilky, of a greenish white colour ,(sukra) and has a sweetish taste. According to the 
Pars! companion of Houtum-Schindler, the juice turns sour (sukta) after being kept for 
a few days, and the colour of the juice as well as those of the stalks turns to a yellowish ■ 
brown (babhru). This is confirmed by the Parsis in Kerman and Yezd. The Homa 
plant is a creeper ; if it grows near a tree it twines around it. The stalks break easily at 
the joints and form small cylindrical pieces. The botanical description of the plant in 
the Dhurtasvami-bhasya-tika quoted by Professor Max Muller coincides very nearly 
with the Persian Hum plant, and appears to have been given by a person who did not 
see the plant growing, but had details regarding it from persons collecting it, and saw it 
serveral days after it had been collected. The colour of the Hum stalks after a few 
days turns brownish (dark), the juice becomes sour, the leaves fall off. Its juice^ is milky 
and the stalks have a fleshy surface. All these coincide with the properties of the 
Kerman Hum. The purifying liquid called Nirengi prepared by the Parsis, contains 

the Hum juice as one of its constituents, and produces vomitting when taken in greater 
quantities than 12 to 16 drops. The Hum also grows on the Bibi Sherbanu mountain 
and the mountains near Yezd. The best plants giving most juice grow on the mountains. 
But it also grows in the plains, and if so, it yields scanty juice. It seems to give more 
juice the higher it is found. Indo-Aiyans generally collected it from the mountains (RV. 
1,93,6; 3,48,2; 5,36,2; 43,4 ; 85, 2 ; 9,18,1 ; 46,1 ; 71,4 ; 82,3 ; 88,9; AV. 
3,21,10). The Mojuvant mountain was famous for its produce of Soma (RV, 10,34,1 . 
AV. 5,22,5; 7; 8; 14; VS. 3,61 ; Uvata and Mahidhara on VS. 3,61 ; Nir. 9,8 ; 
MBh. ’l0,’l7,26,- 14,8,1-4; Sat. Br. 2,6,2,17-18) The Avesta also says that the plant 
was brought from the mountains (Yasna, 10,4 etc.). Soma was scarce at the time of 
Zoroaster. 
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The places where Soma was available and the Soma-juices were prepared for 
drinking are mentioned in the Rgveda as the banks of the lake Saryapavant (RV. 

- (AM V ^ 113,1.), Arjika (RV. 8,7,29 ; 64,11; 9,65,23 ; 113,2), the 

Pastya country (RV. 9,65,23 ), the country of the Five Peoples (RV. 9,65,23 ; 92,3 ; 
101,9 ;) and the valley of the river Susoma (RV. 8,7,29; 64, II.). The 
name Susoma ( = Su-Soma as in the Padapatha of Sakalya = the place where good 
Soma exists) was very probably given to the river owing to the good produce of Soma 
on its banks. Thus it seems that it also grew in the platms of the Punjab in Rigvedic 
times and in this case the yield of juice from the plant was scanty and it. was perhaps 
for this reason, that the plant was sometimes steeped in water to increase its yield 
of juice (RV 9,63,4 ; 74,9 ; 79,4 ; 80,5 ; 82,5 ; 83,5 ; etc.). This process of increasing the 
Soma-juice by moistening it with water while it is being pounded, is technically called 
apyayana 'causing to swell' (cf. RV. 9,74,9; MS. 4,5,5; Ait-Br. I, 26 ). After this, the 
juice was purified by being made to pass through a sieve (pavitra) (RV. 1,28,9 ; 3,31,16 ; 
36,7; 8, 33, 1 ; 9,3,9 ; 6,3 ; etc.) made of sheep’s wool (anva, RV. 9,16,2 ; apvani 
mesyah, RV. 9,86,47 ; 107,11 ; avayab RV. 2,36,1 : 9,86,11 ; 91,2; mesyab RV. 
9,8,5 etc.) either woven or plaited. Zimmer (Altindisches Leben, 278, n) thinks that 
the 'pavitra' was made of the plaited wool of sheep, as the word ‘hvaramsi’ (RV. 9, 3, 2 ; 
63, 4 ; 106, 13) points to plaiting. The sieve was placed over the mouth of the 
vessel in which there was some water (RV. 9, 70, 2:97,48;) and the walls of 
which was smeared with honey, and the purified drops or torrents of Soma-juice 
collected in the large Soma-vessel called probably Kosa (RV. 9, 12, 6 ; 23, 4 ; 
36, 2 ; 66, 1 1 ; 75, 3 ; 76, 5 ; 77, I ; etc-). From the large vat Kok which was 
probably covered with cow-hide (RV, I, 28, 9 ; 9, 65, 25 ; 66, 29 ; 70, 7 ;79, 4 

101, 16 ; etc.) the mixture of Soma-juice and water was again poured through sieves 
into smaller vessels called Kalasas (RV. 9, 67, 14 ; 15 ; 75, 3 ; etc.) The Soma-juice was 
prepared (ararnkrta) as a beverage by mixing it with milk just freshly milked from the udder 
of the milch cow (RV. 9, 1,9; 6, 7 ; 1 1, 2 ; 5 ; 7 ; 14, 3 ; 5 ; 6 ; 16, 6 ; 19, 2 ; 22, 7 ; 
31, 5 ; 33, 2 ; 4 ; 45, 3 ; 46, 4 ; 50, 5 ; 54, 1 ; 61, 13 ; 21 ; 62, 3 ; 5 ; 64, 13 ; H ; 
66, 6 ; 13 ; 68, 1 ; 3; 9 ; 69, 5 ; 70, 1 ; 71, 4 ; 77, 1 ; 4 ; 84, 3 ; 5 ; etc.), or with curd 
( dadhi ) ( RV. 8, 2, 9 ; 9, 11, 6 ; 81, 1 ; etc ). or with barley ( yava ) ( RV. 9,68, 4 ) 
When mixed with milk the Soma-juice was called Gavasir Soma (RV. 1, 137, 1 ; 
187, 9 ; 2, 41, 3 ; 3, 32, 2 ; 42, 1 ; 7 ; 8, 52, 10 ; 101, 10 ; 9, 64, 28,.), when with curd 
Dadhyasir Soma (RV. 1, 5, 5 : 137,2; 5,51, 7; 7,32,4; 9,22, 3; etc-) and when 
with barley, Yavasir Soma (RV. I, 187, 9 ; 2, 22, 1 ; 3, 42, 7 ; 8, 92, 4) ; and the 
name of the constituent with which it was mixed, was generally called an Asir 
(RV. I, 134, 6 ; 3, 53, 14 ; 8, 2, 10 ; II; 31,5; 9, 70. 1 ; 10, 49, 10 ; 67, 6 ; etc.). 
The vessel from which the prepared Soma-libation was offered to the gods was called 
Camu (RV. 3, 48, 4 ; 8, 82, 7 ; 8 ; 9, 62, 15- 16 ; 63, 2 ; 97, 21 ; 37 ; 46 ; 99, 6 ; 8 ; 
10, 91, 15 ; etc.) Camu sometimes denoted the two pieces of pounding stones or the 
mortar and the pestle (RV. 1, 28, 9 ; 4, 18, 3 ; 6, 57, 2 ; 9, 96, 20 ;). The vessel called 
Camasa was also employed for offering Soma- libations to the gods (RV. 4, 35, 5; 
8, 82, 7 ; 10, 16, 8 ; 96, 9 ; etc.) The mixing of Soma-juice with milk or any other Asir, 
was made in the vessel called Kala^a (RV. 9, 72, 1 ; etc.) 
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2. OVayu, thepraisers, who have pressed out^ the Soma-jusce and 
know the proper season, are praising you with holy praisesk 

The original is : 

vaya ukthebhir jarante tvam accha jaritarah, 
suta'Soma aharvidah, 

This has been correctly interpreted by Sayana. 

^ukthas are hymns recited and not chanted. 

3. O Vayu, your approving speech^ goes to the giver (of the libation), 

and to many'^ (others who invite you) for drinking Soma. 

The original is — ^ 

vayo tava praprficatl dhena jigati da^use, 
uruci soma-pitaye. 

I'dhena’ is included in the list of Hfty^seven synonyms of Voice’ or ‘speech’ (Vak) 

bv Yaska (Naigh. !, 1 1). Sayana following Yaska takes 'dhena in the sense of speech . 
andsoalsoDayananda. Vedarth. in 1876 makes ‘dhena = tongue and transktes this 
stanza thus :-‘Thy tongue, Vayu, that is eager (praprhcati) and 
to the worshipper for drinking Soma'. In 1901 Geldner (Ved. Stud. Part 111, p. 35> 
did research^work on ‘dhena and held that the word here meant the * 

fieurative sense of ‘speech’. As we speak of 'the English tongue and m^n th 
English language’ even now, so thought Geldner about ‘dhena’ here. 
influenced with the sentiment expressed in RV, 8, 50. 5, that the hymns of the 
worshipper made the Soma-drinks savoury, as wdl 

expressed by the same Vedic poet (Syumarasmi Bhargava) in RV. 8, 49, 5, that t 
Soma^drinks seasoned the hymns of the worshipper. The English translation of bs 
Sian interpretation of this stanza is : “O Vayu. my tongue (l e. speech or hymn) 
(Jvhich is) seasoning to the Soma^drink (Somapitaye praprncati) and wide-reaching 
(urQci) goes to thee (tava) in favour of the Yajamana’’. The hymn uttered m ° 

the God Vayu is taken by Geldner in the sense of Vayu s hymn i. e. tava (your) dh _ 
(hymn)’ in Is stanza is taken in the sense of ‘mama (my) dhena (hymn) uttered tn 
praise of you.’ Butin 1923 Geldner (Der I^gveda Ubersetzt Und Erlautert p. 2) makes 
‘dLa= Euteri.e.hetakesitin the sense of the udder or mitoast of the cow. 
His interpretation in German is rendered into English thus: O Vayu, rewarding the 
offerer (of libation) and broad-flowing (to thee) at the Soma-draught, the ^dder of 
your (cow) comes.’ Thus formerly Geldner had the equation : 

fllavouring (wurzend) ; and ‘dhena’ = tongue i. e- speech, hymn (Rede). In 19 3 

however, he reviews his position and obtains the equation : ‘praprncati -rem 

pensing, remunerating (lohnend) : and ‘dhena = udder milk breasts (of the) cow, (Eute ). 
Max Muller thought (S.B.E. 32,442) that the word ‘dhena mea^^ a stream of m 
or of some other liquid’. Roth believed (Sans. Wort.) that the word meant a mibh 
cow ' and in the plural, had the sense of ‘draughts of milk’ or milk beverage and this 

has been accepted by Eggeling (Sat. Br. 7,5,2,11). Now the word dhena has been 
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used in different senses in the Vedic literature. It means (i)a beloved woman (prinayitri) 
as in--antar hy akhyad ubhe asya ^ RV. 5,30,9 ; and in— senendrasya dhena 

Ap. Sr. 1 13,14 ; (2) a sister, as in— avir dhena akrnod ramyanam RV. 3,34,3 ; AV. 20,11, 
6 ; VS. 33,26 ; and in— tvad vavakre rathyo na dhena RV. 7,21,3; (3) a female animal, a 
cow, from i/dhe, to drink from, to suck, in the sense of ‘she who is sucked or drunk from 
as in— viivab pinvathah svasarasya dhena RV. 5,62,2; nityastotro vanaspatir dhenam 
antah sarvadugham SV. 2, 5^ 1,4, 7 ; (4) the tongue, from |/dhe to suck, in the sense of 
^that with which to suck^ as in — Visrsta-'dhena bharate suvrktib RV. 7,24,2; and in vi 
syasva ^ipre vi srjasva dhene RV. 1,101,10 ; Durga (111, p. 211, 13) has noticed this 
meaning. This root i/dhe even now exists, in the, modern Sanskrit word stanandhaya 
which means ‘a baby that sucks its mother’s breasts. (5) Voice, speech, praise as in 
vi asya dhara asriad vi dhenah RV. 3,1,9 ; in — samyak sravanti sarito na dhenah RV* 
4,58,6 ; VS. 13,38 ; 17,94 ; which Mahidhara, but not Sayaria, has correctly explained ; 
in— rtasya dhena anayanta sasrutah RV. 1,141, 1 ; in — suvrktam erayamahe dhiya dhena 
avasyavah RV. 7,94,4 ; in— dhena Indra vacakasat RV. 8,32,22; in — jananarp dhena 
avacakasad vrsa RV. 10,43,6; in — Indra dhenabhir iha madayasva RV. 10,104,3 ; AV. 
20,25,7 ; 33,2 ; in— dhenabhib kalpamanab T. Br. 3,6,5,1; in— utapi dhena puruhutam 
itteRV. 10,104,10; 

In 1906, M. Bloomfield in translating RV. 10,104,10^^ in his article on the Aev. 
vlrenyab RV. 10,104,10’ equated the Vedic ‘dhena,’ plural 'dhenas,’ to the Lithuanian 
*daina7 plural ‘dainos’, taking it for granted that the Avestan ‘daena is but a dialect form 
of the Vedic ‘dhenah Dr. S. G. Oliphant, has afterwards in 1912 (JAOS. Vol. 
32, p. 394 ff,) thought ‘dhena' to be the gunated form from i/ dhi and a synonym of 
dhiti and dhi. In the case of human beings it is, according to Oliphant, a song of joyous 
praise, a holy invocation to the Gods. In the case of gods, it is their gracious wo.rds 
commending the worshipper and expressing their appreciation of the strength imparted 
to them by the songs or their war-cries and battle-shouts, as they engage in their combat 
with their foes. Oliphant has here proved that ‘dhena is the exact phonetic equivalent 
to the Avestan ‘daena’ and the Lithuanian ‘dainak The Avestan daena means (I) 
religion, especially the Ahuran religion, (2) a theologico-philosophica! concept of the 
totality of the psychic and religious properties of man, the spiritual ego, the immortal 
part of man, the mental logos. 

The Lithuanian ‘daina' is a folk song. The whole philosophy of Lithuanian 
life is embodied in them. Like Sanskrit ‘dhena , the Lith. ‘daina’ is voiced logos. Thus 
dhena = daena = daina == thought in its higher and spiritual reaches. 

Afterwards in 1926, Prof. M. Bloomfield has again published an article on 
this much-disputed ‘dhena’ in JAOS 46, 303, and is in favour of the meaning 
■‘prayer', ‘song for it. The word in dual i.e. ‘dhene', according to Bloomfield, means 
’‘song and libation', the compound being elliptical (dvanda eksesa). Both Bhoomfield 
and his former pupil Dr. S, G. Oliphant thus think ‘voice’ or ‘speech' to be the 
only meaning of ‘dhena' in the I^gveda, as almost the same meaning is retained 
, in the sister words in Iran and Lithuania. Yet it appears that the correct meaning 
of ‘dhena’ in the present case, is the "'tongue.' The idea here is that Vayu's tongue 
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goes to the worshipper and touches him and- becomes lengthened (or comes out^ of 
Vayu's mouth as it were ) for drinking Soma. Notice here that adjective uruc; ^ 
wide-reaching, belongs to ‘jihva, tongue { RV. 3, 57, 5. ) and the god Indra, re 
compatriot of Vayu and a great Soma-drinker, was supposed to drink Soma with t e 
tongue of Agni (RV. 3, 35,9-10). Agni was supposed to possess *ree tongues 
with which the bellies of other gods were filled with Soma or other food 3, 2U. 1 ). 
The tongues of the gods were the tongues or flames of Agni, with which they were 
supposed to drink brewed Soma. The two gods Indra and Vayu were great oma 
drinkers (RV. 7, 91, 4-6 ; 92, 1-2). Indra is invited to drink sweet Soma with his 
tongue (RV. 8, 17, 5), and this tongue, as we have seen just now, was ^ the flame 
of Agni. That was the idea of the Vedic poet-priests. The word ‘praprhcan 
means 'tonching. The flame of Agni conceived of as Vayu’s tongue on which 
Soma libations were offered, almost touched the forehead of the offerer and hence 
has been called ‘touching’ ( = praprncati). The Sanskrit, Avestan and^ Lithuanian 
sister-words are not exactly identical, and are the secondary ramifications of the 
original word signifying 'tongue’ and this meaning is retained in the eldest sister-wor 
in Sanskrit. We know that BAaspati’s wife is ‘Dhena’, and BAaspati, ^e know, 
was the god of eloquence or speech, while Vak’ is Vayu s ^ ’ 

We also know that the wife of Brhaspati is named Juhu ( RV. 10, 1(39, 5j Say. on 
RV 10, 109, 6 etc). And we also know that juhu = iuhva= jihva = (Avestic) hizva-tongue 
(EW.Fay, Proceedings of the AOS. XVI, p. 128). Hence Brihaspatis’ wife=_dhena 

= juhu = juhva = jihva = hizva = sighua = zunge(gr.) = tongue. Hence the meaning of 
‘dhena’ is tongue. The conception is that the god of speech ( = Brhaspati) plays with 
his wife ‘tongue’ (Dhena), and speech (Vak) is produced. Vak is thus the daughter of 
Dhena, but the mother was afterwards figuratively identified with her daughter. 

4 uruci, = uru -f i/sinc, to go out wide. 

Hence the correct translation is — 

0 Vayu, to the worshipper goes your touching tongue, wide-reaching for 

drinking Soma. 

4 O Indra and Vayu, here are Soma-libations (poured out for you). Come 
you with food^ (for us). For the Soma-drops are desiring you. 

The original is : — 

indra-vayu ime suta upa prayobhir agatam, 

indavo vam usanti hi. 

1 ‘prayobhih’ has been rendered by Sayaiia with ‘annaih’ i.e. with food, so that 
he takes the word ‘prayas’ in the sense of food (anna). But this is unhappy. It is de- 
rived from v’pri and means ‘that which gladdens or delights’, and hence it means, cordi- 
al, ‘treat’, ‘dainty’, ‘pleasure’, ‘delight’. Sayapa himself in 2- ^ 9, J makes 
‘prayamsi’ = (prinayitrrni). It is often used in the I^gveda in the sence of sacrificial food 
which was the delight of the seer-priests and captivated their Aearts. Vedarth. is 
more literal in rendering ‘prayobhih' with ‘pleasures', and so also Geldner who equates 
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it to ‘Freuden’, ‘delights’. Macdonell and Keith are in favour of putting the equivalent 

""dainty': . for it. , , 'Hence^ the more literal translation is 

O Indra and Vayu, here are the Soma-libations. , Come with dainties (for iis). 
For the Soma-torrents are desiring, you. h , 

5. O Vayu and Indra, abiders in the.rite^ you are aware" of these libations. 
Thus you both come hither quickly^ 

: The original is : — , 

vayav indraFca cetathab sutanam vajinhvasu, 
tav ayatam upa dravat. 

^ Sayana has taken Vajiniwasu' in the sense of ‘those who abide in the sacrifice 
in which there is a great gathering and preparation of sacrificial food'. According to 
him Vajini'-the sacrificial rite in which there is much ‘food' (vaja), and ‘vasu', = ‘abider' 
"resident', ‘dweller'. Apparently he derives 'vasu' from Vvas, to live, to reside. 

Vedarth. makes vajinivasu' mean 'possessed of quick horses/ evidently taking 
‘vajini' in the sense of ‘female steed' and ‘vasu' in the sense of • wealth'. Geldner 
puts the equivalent 'Gewinnreichen ( = rich in gain) with a query, so that he is not 
quite decided, Grassmann (Worterbuch zum f^gveda) makes ‘vajinivasu' == 'rich in 
gifts’ (Gabenreich). He takes ‘vajin’, the masculine form, in the sense of ‘rich gift' 
( reiche Gabe). Sayana here rejects Yaska (Naigh. 1, 8) and says "although the word 
Vajini' is one of the synonyms of usa$, dawn, yet that meaning here being immpossible, 
is not accepted." He states the equations : 

(1) vajini = food ( vaja ) ( RV. 2, 37, 5 ; 3, 42, 5 ; 5, 74, 6 ; 7 ; 8, 5, 20 ; 9, 4 ; 
10, 5 ; 22, 7 ; 14 ; 18 ; etc.), 

(2) vajini = Sacrificial rite (Yagakriya) (RV. 1, 122, 8 ; 3, 42, 5 ; 8, 5, 3 ; 12 ; 8, 
10 ; 10, 96, 8 ; etc.), 

(3) vajini = having food (annavati) (RV. 3, 6, I ; 6, 61, 6 ; etc. ), 

(4) vajini = having strength (balavati) (RV. 6, 61, 6 ; etc.) and so forth. 

He also puts : 

(1) vasu ■= abider, resident, dweller. (RV. I, 2, 5 etc.), (2) vasu = causing to 
dwell (vasayitr, vasaka) (RV. 2, 37, 5 ; 3, 42, 5 ; 5, 78, 3 ; etc.), (3) vasu== wealth 

(dhana) (RV. 3, 42, 5 ; 5, 75, 3 ; 8, 5, 3 ; 12 ; 20 ; 8, 10 ; 9. 4 ; 10, 5 ; 22, 7 ; 14 ; 18 ; 10, 

40, 12 ; 96, 8 ; etc,). Thus it is clear that Say. is inconsistent throughout the Rgveda as 
regards the meanings of both vajini' and vasuh The applications of the words 'sad- 
vasu' (RV. 1, 139, 5 ; 7, 74, 1 ; 8, 60, 12)/ ‘suryavasu' (RV. 7, 68, 3), vibhavasu' (RV. 
1, 44, 10 ; 3, 2, 2 ; 5, 25, 2 ; 7 ; 8, 43. 32 ; 44, 6 ; 10 ; 24 ; 93, 25 ; 10, 92, 1 ; 1 18, 

4; 140, 1 ;etc.), ‘vi^vavasY (RV. 10, 85, 21 ; 22; 139,4; 5;), manavasu' (RV. 

5, 74, i) Vispalavasu' ( RV. I, 182, 1 ), 'svavasu' (RV. 5, 44, 7 ), 'tvavasu' (RV. 7, 32, 
14), rtavasu’ (RV. 8. 101, 5 ), ‘jenyavasu' (RV. 7, 74, 3 ; 8, 38, 7 ; of. 8, 101, 6), ‘diva- 
vasu (RV. 8, 34, 1), ‘dhiyavasu' ( RV. I, 3, 10 ; 58, 9 ; 60, 5 ; 63, 9 ; 64. 15 ; 3, 3, 2 ; 

28, 1 ; etc.), Vsanvasu' (RV. I, 111, 1 ; 2, 41, 8 ; 4, 50, 10 ; 5, 74, 1 ; 8, 5, 24 ; 

26, 1 ; 2 ; 5 ; etc.), ‘puruvasu' (RV. 1, 47, 10 ; 81, 8 ; 2, 1, 5; 5, 36, 3 ; 6, 22, 4 ;etc.), 
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‘prabhuvasu ( RV- 1, 57, 4 ; 7, 22, 2 ; 8, 45, 36 ; 9, 29, 3 ; 35, 6), ‘vibhuvasu' (RV- 9, 
72,7; 86, 10) ‘mahavasu’ (RV. 7, 82, 2), 'punarvasu' (RV. 10,19,1), ‘aghrpivasu’ 
(RV. 8, 60, 20), ‘abharadvasu' (RV. 5, 79, 3), 'aksitavasu' (RV. 8, 49, 6), 'krtadvasu' 
(RV. 8, 31,9), gurtavasu’ (RV. 10, 132, 1), ‘pratadvasu' (RV. 8, 13,27), ‘radavasu' 
(RV. 7, 32, 18), 'vidadvasu' (RV. I, 6, 6 ; 3, 34, 1 ; 5, 39, 1 ; 8, 66, 1), 'satadvasu' 
(RV. 1, 119, 1), etc. indicate that 'vasu' here = ‘wealth'. The Satapatha Brahmapa 
makes ‘vasu’ in ‘amavasu’ (Sat. Br. 1, 6, 4, 2'3) and 'citravasu' (Sat. Br. 2, 3, 4, 22) mean 
an abider, a dweller, having derived it from i'' vas, to reside, to 'dwell. Evidently Say-- 
ana has, in the present instance, followed the interpretation of the Brahmana. The idea 
here is that one resides or dwells with one's own wealth or property or possession. The 
Nighantu 2, 10 includes ‘vasu’ in the list of 28 synonyms of ‘dhana’ (wealth). Devara- 
jayajvan (on Ngh. 1, 7, 13; and 2, 10, 15) makes ‘vasu' = wealth, meaning ‘that which 
covers or prevents (vaste) poverty. ’ Accordingly, it may be accepted that ‘vasu' as the 
last member of the compound-word 'Vajini-vasu', has the sense of ‘wealth’. J. Hertel 
(Die arische Feuerlehre. I. Leip., 1925, I-lr, (Dy. U. Forsch. VI) rightly found the 
sense of ‘vasu' when used as an adjective, as ‘bright’, ‘luminous’, ‘splendid' etc. As 
regards ‘vajini', it should be noticed that the dawn, (usas,) is spoken of as ‘possessing 
vajini' (vajinivati) (RV- 1, 48, 6 ; 16 ; 1, 92, 13 : 15 ; 7. 75, 5). Yaska (Nir. 12, 6) com- 
menting on RV. 1, 92, 13 makes vajinivati = annavati, i. e. vajini = anna, (food). He 
further (Nir. 1 1, 26) gets the same equation : vajinivati = annavati, while commenting on 
RV. 1, 3, 10. Thus Yaska is in favour of taking ‘vajini' in the sense of ‘anna’ (food) 
in the compound-word ‘vajini-vath. Devarajayajvan (on Ngh. 1, 8, 7) holds, against 
Sayana and Skandasvamin, that vajini in ‘vajini-vasu’ here means the dawn 
(usas). V. K. Rajvade (Ann. Bhand. Or. Res. Inst. Vol. IX, p. 210 ff. ; p. 229 ff. ; 
p. 251 ff. ) takes ‘vajini’ in ‘vajini-vasu’ in the sense of ‘riches’. Sayarta 
here, as we have seen, equates ‘vajini’ to ‘havih-santatih’ and Skandasvamin, to 
‘yagasantatih’ (sacrificial rite) and alternatively to ‘sena’ (army), while Befikata-Madhava 
puts the equivalent ‘annena vasayitarau’ for ‘vajini-vasu’. Evidently Madh. follows 
Yaska (Nir. 11,26; 12,6). To determine the meaning of ‘vajini’ it should be 
remembered that vaja=(l) food (anna) ; (2) strength (bala) ; (3) rapid motion (vega). 
H. Oldenberg (Vedische Untersuchungen, ZDMG. L. 423) has tried to show that vaja 
= (1) strength of the horse (Kraft des Rosses) ; (2) race (Wettfahrt) ; (3) victory in. a 
race (Sieg im Wettfahrt). Hence it may be inferred that ‘vajini' = she in whom food or 
strength or motion or victory exists. Roth (Sans. Wort.) thinks that ‘ vajini- vasu’ = posses- 
sing quick horses or steeds and travelling therewith (rasche Rosse besitzend, damit 
fahrend). It is an epithet of the Alvins in RV. 2, 37, 5 ; 5, 74, 6 ; 7 ; 8, 5, 3 ; 20 ; 
10, 40, 12 ; etc. It is an epithet of Indra in — Indra somab suta ime tan dadhisva iatakrato, 
jathare vajinivaso. RV. 3, 42, 5 ; — whence it may be inferred that vajini = an arrangement 
of Soma-Yaga in which there are provisions of ‘vaja’ or food in the shape of Soma( = 
Soma-Yaga-Santati). It is an epithet of Indra in— arvadbhir yo haribhir vajini-vasuh, 
RV. 10, 96, 8 whence it may be inferred that ‘vajini’ means ‘Soma-Yaga-santatih i. e. 
an arrangement or spreading of ‘Yaga’ (sacrificial rite) in which there are gatherings and 
provisions of food (vaja) in the shape of prepared Soma-juice ( = Soma-yaga-santati), 
because ‘arvat’ means ‘moving’, ‘flowing’, and ‘hari’ means Soma-juice which is tawny 
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(hari) in colour. Sayaoa seems to be quite right in making Vaiaya’^ ^‘soma4ak§aoay' 
annaya' while commenting on RV. 10,96,9. It is an epithet of the Asvms .n~sornam 
pivatam vajini-vasu, RV. 2. 37, 5, which tend to show that vaiini = Soma^Yaga^Santati 
an arrangement of Soma^Yaga. The present verse under consideration where Indra^and 
Vayu are being jointly invoked in a Soma^Yaga to drink Soma, also shows that va)ini 
means ‘a copious arrangement of Soma^Yaga in which there is a plentiful provision of 
food (vaja) in the shape of Soma. The Aitareya Brahmapa (2. 25) informs us that Vayu 

is entitled to threeTourths and India to oneTourth of the share of the Somadibation 
offered to them jointly, and then the Soma should be offered to Mitra and Varuoa )ointly, 
and then to the twin Asvins. In RV. 5, 74, 6 ; 7 ;-‘vajini' (in 'vajini-vasu',) mea,ns^pne^ 
rally a sacrificial arrangement (Yaga^Santati). On RV. 8, 5, 3 Sayapa explains^ vapni with 
the statement ;-'vajo havir laksapam annani, tad yukta yagaTriya vaiini . On KV- », P, 
20, he writes ‘vajini havir-yukta yaga-kriya.' Thus the most appropriate meaning of va)ini 
in the compound word ‘vajinlvasu is 'the arrangement of sacrifice' ( -Yaga-Santati). 
Hence ‘vajini-vasu' means 'one whose wealth consists in the sacrificial arrangement or 
according to the interpretation of the Satapatha Brahmapa ‘one who dwells with the 
arrangement of a sacrificial rite’. 

3cetathab=(you two) are aware of=janithah, according to Skandasyamin, Ma- 
dhava, and Sayapa. Geldner has 'versteht' ( = understand). The Vedarth. has ‘observe . 


®‘dravat’ = rapidly (ksipram-Ngh., 2, 15, 3). It is an adverb here, ^ but has the 
force of an adjective in ‘dravatpapl iubhaspati, etc.— RV. 1, 3, 1. The Vedarth. has the 
equivalent ‘running.' 

The correct interpretion would be— 

O Vayu and Indra, rich in the sacrificial arrangement, you know these extractions, 
come up, rapidly, both of you. 

Varga 4 

6 . O Vayu and Indra^ come to the purified^ (Soma) of the Soma-pressi 5 
quickly thus^, O men, (will purification be accomplished) by this rite.^ 

The original is — 

vayav indras ca sunvata a yatam upa ni§krtam, 
maksv ittha dhiya nara. 

^Sayana renders 'niskrtam’ with ‘samskrtam', (purified). The Vedarth. avoids the 
meaning by putting the word 'Soma’ for it. Geldner makes it mean arrangement’ or 
settlement (Abmachung). According to Grassmann the word means 'appointed place 
(der verabredete Ort) or 'meeting place’ or 'rendezvous' (das Stelldichein). The word 
however seems primarily to mean ‘the finished or accomplished work (niskrta = 
nihsesena sampadita) as in RV. 1, 20, 6. But secondarily it means ‘the place where the 
work is performed' as in RV. 3, 58, 9 ; 62, 13 ; 5, 67, I ; 8 , 80, 7 ; 9, 13, 1 ; 69, 4 ; 101, 
16 ; etc.). It generally conveys the sense of the appointed place where the work of 
sacrifice is performed. Here it means ‘the appointed place', (cf. office ===(1) duty ; 
(2) place of duty). 
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“‘ittha’ is explained by Skandasvamin with ‘from there' (‘amuta ity asyarthe ; 
amuto/ntariksat svasmat sthanat'). Madh. makes it = ittharn, thus ; and Say- makes it — 
satyarp, truly following the Ngh. 3, 10, 5. 

®‘dhiya' is made = ‘by this rite', (amuna Karmana) by Sayana following 
Ngh. 2, 1, 21. which equates 'dhib' to ‘work’, ‘rite’, ‘sacrifice'. The Vedarth. renders it 
with ‘by this sincere prayer’. Geldner makes it= ‘as wished for, (nach Wunsch). Both 
Skandasvamin and Madhava are in favour of taking it in the sense of ‘by this nte . The 
Ngh. 3, 9, 7. also includes ‘dhib’ as a synonym for ‘prajna, experience, but this meaning 
does not suit here. Madhucchandas and his friends, and relatives, the other Kaufikas 
were engaged in the morning libation of the Agniaoma in which Soma was being offered 
to the gods Vayu and Indra. The appropriate meaning of ‘dhiya here would be ‘by this 
work', ‘on account of this rite', the sense being for performing this rite . 

Consequently the correct translation is— ■ n 

O Vayu and Indra, come to the appointed place of the Soma'presser, quickly 

thus by the rite, O men. 

7, 1 invoke Mitra of pure strength/ and Varuna the devout er of the 

malicious/ the joint accomplishers of the act^ of bestowing water-* (on the earth). 


The original is — 

mitrarn huve putadaksarn varupam ca risadasam, 

dhiyarn ghrtacim sadhanta. 

^ 'daksa' = strength (bala) according to Sayapa. Vedarth. makes it = mind . Geldner 
makes 'daksa' = ‘purpose' (Wollen). The word ‘daksa' is included in the list of 28 
synonyms of the word ‘bala’ in the Ngh. 2, 9. Sayapa apparently follows the 
Nighaptu. Throughout the B.gveda (1, 23, 4 ; 24, 7 ; 3, 1,3; 5, 29, 1 ; 66, A , 6, , , 

7, 65, i ; 8, 23, 30 ; 25, 1 ; 94, 7 ; 10 ; 10, 92, 4) Sayapa consistenly takes putadaksa 
or ‘putadaksas’ in the sense of ‘of pure strength’ ; that is, he takes ‘dak?a' or ‘daksas 
in ‘putadaksa’ in .the sense of ‘strength’ (bala). Dayananda following Sayapa, makes it 
'strength' (bala). It is evident that the word is here used as a noun althwgh 
Bhatta Bhaskara Misra (I5th century A. D.) in his commentary on Jhe la«. 
Br. (2,7,37) takes it as an adjective in the sense of ‘skilled’ and makes putadaksa - 
‘pure and skilled’. But this is not the intention of the Vedic poet. Sayapa is right 
in taking ‘dak^a’ in putadaksa' as a noun. But the meaning ‘strength’ (bala)^gtveri by 
him following the Ngh. 2, 9 is inappropriate here. In the White Yajurveda (18 2) 
‘daksas’ is sharply distinguished from ‘bala’ in the prayer : ‘dakjas ca me balam ca ma 
where Mahidhara rightly equates ‘daksas’ to ‘jnanendriya'kau^alam’, i. e. intellectual 
faculty, and 'bala' to ‘karmendriya-kau^alam’, physical faculty. This shows that the 

word ‘daksas’ which as a noun had the general meaning (1) Ability' or 'efifieiency’ ^as in 
RV. 1, 2, 9, also means (2) ‘power of intellect', (buddhr^akti) as in RV. 1, 91, , 
14 ; 6. 44, 9 ; 7, 32, 12 ; 8, 9, 20 ; etc. But ‘dak§a’ also means (3) will or purpose 

while ‘kratu’ as we have seen means intelligence (prajna), _‘Dak?a', 4^6 ‘kratu , 

intelligence, are the two primary faculties of manas. mipd) as in a rarn no 
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api vataya mano daksam uta kratum, RV. 10, 25, 1 ; a ta etu manah pumah kratve 
daksaya jivase, RV. 10, 57, 4 ; pari cin marto dravipairi mamanyad rtasya pafcha namasa 
vivaset, uta svena kratuna sam vadeta sreyamsarn daksam manasa jagrbhyat, RV. 10, 
3! 2 • tvarn soma kratubhih sukratur bhos tvam daksaih sudakso visvavedab, RV. 1, 91, 
2 • 111,2 ; 4, 10, 2 ; 37, 2 ,' 5. 10, 2 ; 5, 43, 5 ; 6, 16, 17 ; 7, 86, 6 ; 8, 42, 3 ; 48, 8 ; 
68, 4 ; 9, 4, 3 ; 16, 2 ; 10, 92, 10 ; etc. Here ‘daksa’ in ‘putadaksa’ means ‘will’ or 
'purpose'' and *pQtadaksa' = of pure will or intention. 


^Yaska (Nir. 6, 1 4 = 6, 3 , 5 ) makes 'risadasab' = ‘re^ayadarinab' (variant reading : 

‘re^ayadasinab'.). Durga explains 'resayadasinab’ with ‘yo hi resayati himsavan bhavati 
tasmai ta ayudhany asyanti’, ('those who throw missiles at him who is jealous or mali- 
cious); he also explains the variant reading ‘re^ayadarinah’ with 'resayantarn himsantam 
darayantity arthah’ (those who rend asunder the malicious one). Devarajayajvan on the 
Ngh. 4, 3. 53,says that the v'ris is used in the sense of ‘malice’or ‘jealousy' (ris hirnsayam) 
and that the word 'risadas' = a thrower or repeller or destroyer of enemies (rRatam 
satrunarn va asitarah kseptarah n^ayitarah etc.). h4ahidnara (on VS. 3, 44) explains 
the epithet 'risadasah' (applied to the Haruts) by stating ( 1 ) risadasah 1 risatir hirrisarttah i 
risarn vairikrtarn hirnsarn dasyanti upaksayantiti risadash 1 (2) Yad va ri^an hirnsakan 
dasyanttti risadasah 1 (3) Yad va...rRato asyanti kjipanti te risadasah II 
Mahidhara again explains the epithet 'risadasa' (applied to Vayu and Savitr jointly in 
VS 33 , 72 ) with 'ktrupaksayitarau (destroyers of enemies). Sayaiia here explains the 
epithet ‘risadas’ (applied to Varuija) with ‘ri^anarn himsakanam adasam attaram' 
Sayana again explains the epithet rRadasab' (applied to the Maruts in RV. 1, 64, 5 with 
'risadaso ri^anam hirnsakanam atts,rah 1 Yad va ri^anarti hirnsatam asitaro nirasitarah II 
On RV. 6, 51,4, Sayana, explains the epithet (applied to Aditi's sons, i.e. the Adityas 
i.e. Mitra, Varupa, Aryaman, Bhaga etc. and Aditi herself) with (I) ‘risadaso rRatarn 
hirpsakanamasitrrn k?eptrrn | (2) Yad va risanam himsakanam attrm bhaksayitm' || 
The epithet is applied to the All-Gods (Vi^ve-Devah) i.e. the Adityas, the Maruts 
etc. in RV. 8, 27. 4, and Sayana explains it with ‘risadaso ri^atarn hirpsataip Satrunarn 
asitara upaksayitaro va, i. e. a repeller or overwhelmer of the malicious or rival. 
Skandasvamin explains it here with ‘rRir himsarthah ; asu ksepape ; risato’syatiti 

risadasah; ri^adasarri hirnsakan kseptaram'. Thus 'risadas' according to Skanda- 

svamin, means ‘a repeller of the jealous or malicious.' Benkata-Madhava explains it 
with ‘risatarri hirnsitrmam kseptaram.' That is, according to Benkatamadhava 'risadas' = 
a thrower or repeller of spiteful adversaries. Skandasvamin again explains the word (on 
Nir. 6, 3, 4) saying that the verbal root i/ rii or its causative form yTesi and the root i/as 
have conjoined together forming the word ‘risadas,’ (dvhdhatujam rupam). He states : 
risatarn hirnsatam t4sayatam va ghnatam ghatayatam va Satrunarn asitarah kseptaro 
nasayitara ity arthah | tena ri^ad^asitaro reJayad-asitara iti vavagamah I . Skandasvamin, 
while commenting on RV. 8, 27, 10, in his commentary on Nir. 6, 3, 5, states again : 
risatarn re^ayatarn va ghnatarn ghatayatairi va Satrunarn asitarah kseptaro nirasifiro etc. 
Max Muler, Benfey (SV. s.v.), Eggeling (S. BE XII. p. 397) followed Sayana Grass^ 
mann (Wort, zum RV.) makes it = ‘consuming the outrageous' (Gewatt thatigen ver 
zehrend) ; hesitating Hillebrandt (Veda chrestomathic s. v.) makes it = ‘enemy- 
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destroying* (feinde-ver nichtend). Ludwig (Translation of the Rgveda Vol. IV, 
p. 66) said that the generally-accepted meaning 'destroyer of the wicked' was 
probably wrong. He suggested the meaning : one who eats a small bit. 
Aufrecht made (Erklarung Vedischer Stellen-Bezzenberger's Beitrage zur Kunde der 
indo-germenischen sprachen, 14, 32) 'risadas' = ‘arisadas/ Greek EPIXVONS, and 
this was approved by Neisser (Bezzenberger's Beitrage, 19, 143) who however, put the 
meaning defying,' ‘sulking' to the word. F. W. Thomas (Transactions of the Cambridge 
Philological Society V. 107.) is anxious to find the suffix ‘ada* in Vi^adas' comparing it 
with ‘bhall^a/ ‘silada,' Tuladya etc. But these examples are quite unhappy. Pischel 
(Vedische Studien, 111, 190) departs from all these interpretations, and comparing syenaso 
na svayasaso risadasab* RV, 10, 77, 5^ with ‘asvaso na ye jyesthasa asavo' RV. 10, 78, 5^ 
and 'ri^adaso na marya abhidyavah' RV. 10, 77, 3'^ with ‘jigivarnso na sura abhidyavah' 
RV. 10, 78, 4^ , argues that the epithet ‘risadas' must suit the eagle (syena) and means 
‘swift,* Vapid,' ‘quick' in running or moving or flying. Pischel is inclined to think that the 
Sanskrit i-Tis is almost identical with the German verb ‘reissen' to tear, to rend, to pull, 
to flow rapidly etc. (reissenden Tier = rapacious or ravenous or carnivorous animal ; 
reissenden Strom = swift-flowing or torrential stream; reissenden Fortschritten = rapid 
improvements; reissenden Absatz** quick sale or rapid demand etc.). Pischel suggests 
that the root yVis, hirnsayam (Dhatupatha 28, 126) = the root yWs, gatau (Dhatupatha 28, 
127). Pischel further suggests that the iTis is in the form Visya which is equivalent to V^ya 
which means an antelope or buck which runs very swiftly. After all this, Pischel 
suggests at last that the form in ‘ri^adas' might better be compared to the form in 
‘dravinodas’ than that in ‘bhallada' ‘silada as suggested by F. W. Thomas. 

Now according to ourselves ^le form in ‘ri^adas' is not exactly identical with the 
form in ‘dravinodas'. The word ‘dravinodas’ ( = dravinas4-das) means ‘a giver of 
wealth' (dravinas = wealth, das = a giver, from i/da, to give). But Visadas' is not = ri^a + 
das as V. K Rajavade (words in Rgveda P. 276 d) thinks, but = ri^a + adas, as noticed by 
Sayana, because the accusative singular form : Vi^adasam' is not like the accusative 
singular form : ‘Sudasam' although Visadah' (Norn. Sing.) appears to be comparable 
to ‘Sudah' (Nom. Sing), the word (pratipadika) being Sudas (the name of the famous 
king, the son of Pijavana,) which is explained by Sayaria, as 'sobhana-dana-^ila'. After all, 
it is safer to take the words Vi^adas' as equivalent to ‘jigivas' (i. e. jayasila) as suggested 
by Pischel and accepted by Geldner who explains it with ‘uberlegenen, L e. superior, 
pre-dominant, preponderant. Almost the same idea is conveyed by the ancient Indian 
interpretation ‘a thrower or repeller or overpowerer of adversaries or rivals or the 
jealous'. Notice in this connection the story in the Aitareya Brahmapa^ 6, 27i that the 
gods Mitra and Varuna, on behalf of the Devas expelled the Asuras and Raksasas, 
the enemies of sacrifice, in the morning libation. Accordingly we take VRa = a jealous 
rival, and |/ada = ‘to expel', Vo reper instead of Vo devour' (dhatunam anekarthatvat). 

'^‘dhiyam’ is the accusative form from ^hi’ which means poem' according to Geldner, 
but Skandasvamin, Venkata-Madhava and Sayana are against that. It is ‘vrstyakhyarn 
karma' according to Skandasvamin and ‘varsapa-karma’ according to Sayapa. This is 
quite reasonable as we know that in the Vedic age sacrifices were believed to produce 
rains. Devapi did it for his brother Santanu. 
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*ghrtaci == lit. gone into butter or ghee — moistened or anointed with ghee or 
butter, Geldner makes it = gesalbte = anointed. But Geldner in the footnote inclines 
to the sense that the poetry of the ghee-ofifering priest-'poet flows with the ghee offered 
by him ; i. e. Geldner makes 'Ghrtad = going or flowing with ghee like ghee. 

Both Skandasvamin and Madhava strike a different note and with them Sayana is in 
complete agreement. Skandsvamin says t — Ghrtaci is shedding water towards the earth 
(udakarn prthivirn prati ya gamayati sa ghrtaci). Madhava means to say that the two gods 
Mitra and Varuna are the presiding deities over the rains (vfster isvarau) and the sacri- 
ficial rite which is intended to bring profuse rains down to the earth from the regions of 
clouds, is supposed to get completed through the goodwill, of these two deities (udaka^ 
bhimukharn karma sadhayantau vrster isvarau) and with this Skandasvamin is in 
complete agreement, as he makes s^hanta = sadhayantau = vrstirii kurvantau. Sayana 
follows Skandasvamin and Madhava and states ghftam udakarn ancati bhumim 
prapayati ya dhir varsana karma tarn ghrtacirn.’ Madhava quotes a Brahmaria 
which says the two gods Mitra and Varuna are verily the Day and the 
Night and the god Parjanya verily rains at the command of the Day and 
the Night (aho-ratre vai Mitra-Varunav aho-ratrabhyam khalu vai Parjanyo 
varsatiti Brahanam). The I^gveda (5/ 63, 3-4) also confirms the sentiment 
that the powerful cloud-god Parjanya sends down sweet rains at the command 
of Mitra and Varuria. The Rgveda (5,85,3) also informs us that the god Varuna 
sheds rain-water on the earth. The Nighantu 1, 12, 10 includes ‘ghrta in the list of 100 
synonyms of water (udak), and Devarajayajvan says : ‘that with which Varuna 
sprinkles or moistens (secayati, sincati) the earth is 'ghrtaV (secayaty anena bhumim 
Varuna). Yaska (Nir. 7, 24) points out that in RV. 1, 164, 47, ghrtaNs used in 
the sense of water.' Yaska says here that the i/ghr means ‘to moisten,' ‘to wet' ‘to 
sprinkle,' and Devarajayajavan says that i/ghr is used in the sense of 'flowing' or 
'falling in a stream', and ‘ghrta' is ‘that which falls in a stream from the cloud.’ It 
appears, after all, that Jaimini's principle 'amnayasya kriyarthatvad anarthakyam ata- 
darthanam' holds good to a great extent in the matter of interpreting the Rk-Sarnhita, 
It will not do to become oblivious of the preponderantly ritualistic character of Vedic 
civilisation, as Geldner has become in this connection. Accordingly we take ‘ghrta' not 
in the sense of butter', but in the sense of 'water'. Skandasvamin says that the verbal 
root i/ anc, to go, is powerful enough to carry the causative sense i. e. the j/afic 
here means ‘to compel to go,' 'to despatch' (ancati = gamayati), and hence the word 
‘ghrtaci' means ‘despatching rain-water*. ^ ^ 

The correct interpretation is — 

I invoke the pure-willed Mitra and the enemy-expelling Varuna, the joint accom- 
plishers of the rite of despatching rain-water (to the earth). 

8. O Mitra and Varuna, augmenters of water,^ presenters of water^ you 
attend’^ this nearly completed^ rite'^ for its true (reward). 

The original : — 

rtena mitra-varunav rtavrdhav rtaspr^, 

kraturn brhantam asathe. 
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^Sayana makes Vtavrdhau == 'aumenters of water; Vedarth. makes it = taking 
delight in sacred law; Geldner gets the equation, Vtavrdhau' = augmenters of truth 
(Wahrheitsmehrer). But this is really following Madhava, who puts ‘rtavrdhau' = 
'satyasya vardhayitarauh As Vta' generally means ‘truth' or 'right order , and as it means 
the same in at least two places here, Sayana's equivalent ‘water' for fta, is unhappy- 
Skandasvamin gives alternative explanations with the meanings (1) sacrifice, (2) water, 

(3) and truth for 

^ Vtasprsau' == presenters of water, according to Sayana ; it is = ‘defending the 
sacred law' according to Vedarth. ; and = 'fosterers of truth' (Wahrheitsp'fleger) according 
to Geldner ; but Madhava had thought in the same way as Geldner hundreds of years 
ago. He had the equation : nasprsau = satyasya sprastarau. Hence ‘fosterers or nursers 
of truth' would be the best equivalent. 

"^asathe=anasathe = vyaptavantau, spread over, or attend, according to Sayana. 
Vedarth. makes asathe = have attained; Geldner has agreed with Vedarth and gives the 
equivalent ‘have reached' or ‘have gained' (habt erlangt). Skandasvamin makes it == 
vyapnuthah i. e. attend. 

‘^brhantam— angair upangais catipraudham = nearly completed, according to Sayana. 
Vedarth. makes it = great ; Geldner makes it = high or keen (hohe). Skandasvamin makes 
it= 'mahat' and Madhava gives ‘mahantam*. 

''’kraaini = Soma-Yaga, according to Sayana. Vedarth. makes it = desire. Geldner 
makes it = insight, understanding (Einsicht). It has been observed before on RV. 1, 1, 5, 
that in the word’ 'kavikratu’ the word ‘kratu' means insight, understanding (prajna), 
but here the Vedic poet is evidently referring to the instituted Soma- Yaga on the 
occasion of which this poem was composed. Hence the truth is on the side of 
Skandasvamin, Sayana and Madhava. Vedarth. and Geldner are evidently wrong. 

Hence the correct translation is * — 

O Mitra and Varuria, promoters of truth, fosterers of truth, through truth you 
attend this nearly-completed rite, 

9. O wise Mitra and Varuna, born for the benefit of many\ the refuge 
of inany^ prosper our strength^ and workh 
The original is — 

daksaria dadhate apasam. 

h'tuvijata = 'born for the" benefit of many', ^ — Sayapa ; it = 'born mighty — Vedarth. ; 
Geldner makes it == von starker Art, i. e. 'of strong race or kind' ; 'tubi' means 'strong' or 
'mighty’ and 'jata’ here means ‘janma’ and hence ‘birth,* or ‘race' or 'species,’. Hence 
Sayana is inappropriate. His confusion is due to Yaska who has included 'tuvl' as a 
synonym for ‘bahu'. 

^Sayana makes ‘uruksaya' = bahunivasau i. e. ‘the rufuge of many', which is 
evidently inappropriate, ‘Uru’ means ‘wide* in the Rgveda and ksaya = abode, 
domicile, dwelling, residence etc. 
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^daksa - ‘strength' accord^^ to Sayana ; but this is unhappy as we have already 
seen with Mahidhara that it means ‘jnanendriya-kausalam', i. e. intellectual faculty or 
power, it generally means efficiency in work both mental and physical 

‘a pasam’ according to Sayana means work' and is a substantive ; but this is 
wrong, for it is evidently an adjective qualifying 'daksa' and means ^successful'; 
as it is not adyudatta it is probably intended to be an adjective by the Vedic poet. 

Hence the correct translation is : — 

Wise Mitra and Varuna, of strong race, with wide abode, impart to us successful 
efficiency. ' 
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1, 3. 




Rsi— Madhucchandas 



Astaka I. 

Metre.— Gayatri. 

Deity. — Alvins for stanzas 

1—3. 

Mandala I. 

Adhyaya I. 

Indra for 

4 — 6 

Anuvaka I. 


Visvadevas " 

7-9 

Sukta 3. 

Varga 5. 

Sarasvati 

10—12 


General application— The four triplets constituting the Sukta form a part of the 
Praugasastra^ to be recited by Hota at the Pratah savana" after the Prataranuvaka has 
been recited by Hota called on by Adhvaryu to do so before the sumrise on the 
Press-day* (Sutya dina) at the Agnistoma sacrifice. 

Notes on the rituals connected with the 'General application stated above . 

I. Praugakstra— There are twelve stotras (chants or hymns) and twelve sastras 
(songs of praise) at the Agnistoma sacrifice. These twelve stotras and sastras are to be 
chanted and recited respectively at the three ‘savanas' (pressings of soma juice). Of 
these twelve stotras and Astras, five stotras and five sastras are devoted to the Pratah 
savana (Morning Pressing) ; to the Madhyandina savana (Midday Pressing) belong five 

stotras and five kstras, and to the Tniyasavana (Third Pressing), two stotras and two 

sastras. Every chant or hymn (stotra) of Udgatr is followed by a song of praise (sastra) 
recited by the Hotr or one of his three assistants (Maitravaruna, Brahmanacchamsin and 
Acchavaka) ; the first two Sastras at each savana being recited by the Hotri and the three 
additional ones at the morning and midday, pressing by his assistants (Hotrakas). Thus 
are recited six Sastras by Hota (two Sastras in the morning-pressing, two in the midday 
pressing and two in the third pressing) ; of the said six Sastras the second one in, the 
morning-pressing is known as Trauga^astra'. This Prauga^astra consists of seven triplets. 

(Rv. 1. 2. 1-3 ; 1. 2. 4-6 ; 1. 2. 7-9 ; 1. 3- 1-3 ; 1. 3. 4-6 ; 1. 3. 7-9.; 1. 3. 10-12) the 

triplets being devoted to the respective deities Vayu, Indra & Vayu (jointly), Mitra 
^ Varu02^ (jointly), Asvins, Indra, Visvadevas, and Sarasvati. 

2. Pratah savana— Morning Pressing. What is intended to be given here has 
been given in the foot-note no. 1. Details will follow- 

3. ‘The Prataranuvaka or morning prayer (matin chant) has to be recited by the 
Hotr in the latter part of the night before any sound of birds, etc. is to be heard- It 
may' begin immediately after midnight and conclude as soon as day light appears. ' 

“when called upon by the Adhvaryu to recite the morning prayer, the Hotr first 
makes an oblation of ghee on the Agnidhra fire, with the mantra, ‘Protect me from the 
spell of the mouth, from every imprecation. Hail 1’ and then the two oblations on the 
Ahavaniya with appropriate mantras. Thereupon he betakes himself to the Havirdhana 
(cart-shed), in entering which, by the east door, he touches suceessively the front wreath 
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(rarata) sod the door posts, with formulas. He then squats down between the yoke- 
pieces of the two Soma* Carts, and begins his recitation with Rgveda X. 30. 12. 'Ye* O, 
wealthy waters, verily possess good things ; ye confer desirable energy and immortality * 
ye command riches with abundant offspring : may Sarasvati (the River S., and Speech) 
bestow on the bard that vital vigour T The early-coming dieties to whom the recitation 
is successively addressed, are Agni, Usas, (the dawn), and the two Asvins (the pre- 
cursors of the sun) ; the prayer thus consisting of three sections, termed kratu {Agni 
kratu et^^^ The hymns and detached verses making up these sections are arranged 
according to the seven metres (thus forming seven sub-sections of each), viz, gayatri, 
anustubh, tristubh) brhati, usnih, jagati, and pankti. The prayer may ■ consist of 
as many verses as can be recited between midnight and day break ; but there should at 
least be one hymn in each of the seven metres to each of the three deities ; nor should 
the recitation consist of less than a hundred verses. From the beginning of the recitation 
up to the end of the last hymn but one, Rgveda I, 112, there is to be a gradual 
modulation of the voice so as to pass upwards through the seven tones (yama) of the 
deep scale (mandrasvara). Moreover, that hymn is to be repeated (if necessary) till 
day light appears. As soon as this is the case, he passes on without any break from 
the last (25th verse) to the last hymn (v. 75, 1-9), which he intones in the lowest tone 
of the middle scale, after shifting his place further east towards the gate. The 
recitation of the first eight verses of this hymn, again gradually ascends through the 
whole of the middle scale ; when— after once more shifting his place so as to be seated 
between the two door-posts— he intones the last verse— 'The Dawn hath appeared with 
her shining kine, Agni hath been kindled at his appointed time; your car hath been 
yoked, ye mighty, mead-loving Alvins, showerers of wealth, hear my call !' in reciting 
which, he makes his voice pass through the several tones of the high scale. The 
Subrahmanya, likewise, has to chant the Subrahmanya litany (see III, 3, 4, 17 seq.)— as 
he had to do on the previous evening — inserting in it the names of the sacrificeds father 
and son. The Agnidh, in the mean time, prepares the five havis — oblations 
(savaniyah puroda^ah) to be offered at the morning pressing (cf IV, 2, 4, 18), 
and the 'Unnetd puts the numerous Soma-vessels in their respective places on 
the 'kharak about the Somacarts.”* (Sacred Books of the East. Vol. XXVI, 
pp. 223, 230.) 

4. Suty^ina^the pressing-day i. e. the day of Soma extraction, Consisting of 
three services (or pressings, savana)— the morning, midday, and third (or evening services) 
at each of which certain cups of Soma-liquor are drawn, destined to be ultimately 
consumed by the priests and sacrificer, after libations to the respective deities have been 
duly made therefrom/ 

5. The simplest and most common form of Soma sacrifice is Agnistoma Sacrifice. 
Only one victim is immolated herein and the victim is a he-goat to Agni. In it are 
chanted twelve stotras by the Udgatrs, each of which is followed by the recitation of a 

The transliteration, in all the quotations has been made to accord with ours to avoid confusion and 
will be so maintained hereafter. 
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Sastra by Hota or one of his assistants fMaitravaruna, Brahmanacchamsin and 
Acchavaka. The Stotras and their corresponding Sastras at the three savanas are as 
follows ; — 

I. Pratahsavana 

1. Bahispavamana stotra !• Ajya Sastra (Hotr) 

2. Ajyastotras 2. Prauga Sastra „ 

3. 3. _ 

4 4. > Ajya Sastras (Hotrakas) 


2. Madhyandina Savana 


6. Madhyandina pavamana stotra 

7. Pfstha stotra 


6. Marutvatiya Sastra (Hotr) 

7. Niskevalya Sastra „ 

8 . 1 

9 - r Hotrakas 

10 . V 


Trtiya Savana 


Arbhava (or Trtiya) Pavamana 
Agni^toma saman (Yajnayajniya) 


1 1 . Vaisvadeva Sastra (Hotr) 

— f 

12. Agnimaruta Sastra „ 


It is from the name of the last stotra that the scrifice derives its name. The sacrifice 
has thus been explained as the ‘Agnistomasamsthab Kratufi’ or the sacrifice concluding 
with the ‘praise of Agni'. In his remark on Satapatha Brahmaiia V- 1. 3. 1. Sayaria 
gives further an exposition of the appellation ‘agnistoma saman : agnib stuyate smin 
ityagnistomo nama sama' i. e. the sama (chant) in which Agni is praised. 

The application of this triplet to the Asvins is in the 'Asvina Kratu' at the 
Prataranuvaka 

N. B.— ‘Asvina Kratu' means a collection of hymns and detached verses forming 
one of the three sections constituting the entire Prataranuvaka (A^. Sr. 4, 15) 

I. ASvins, cherishers of good deeds, long-armed, having outstretched hands 
(for receiving the oblation) desire for sacrificial food. 

The original is : — 

alvina yajvaririso dravatpani iubhaspati, 

purubhuja canasyatam. 

Sayana takes ‘^ubhaspati’ to mean ‘cherishers af good deeds.' Skandasvamin 
and Venkatamadhava render it as 'lords of the water'. Vedarthayatna's rendering 
of it is ‘lords of prosperity'. Wilson follows Sayana and gives the rendering as 
'cherishers of pious acts'. According to Grassmann the expression means ‘the lords 
of splendour' or ‘the lords of ornaments or jewels' (herren des glanzes oder schmuckes). 
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‘Lords of splendour' is the meaning upheld by a majority of the western scholars such 
as Ludwig, Geldner, Monier Williams, Griffith. The expression suhbaspatMs used in • 
the dual everywhere in the Rgveda as an adjunct to the Alvins. Still it has been 
differently interpreted by Sayana at different places.. ,: And these various interpretations 
of Sayapa have been the source of different views of the subsequent authors. Of the5e 
‘lords of splendour’ is the meaning adopted here as it is directly derived and does not 
show any trace of elliptical construction as the derivation reveals. This meaning 
though not covered by the numerous interpretations of the word by Sayapa is not 
unsupported by Sayapa who gives the, meaning of ‘^ubh’ as splendour (sobha) in 
many places. 

According to Sayapa ‘purubhuja' means ‘long-armed’ or'great eaters.' Skandasvamin 
takes it to mean ‘eaters of plenty of oblations’. Venkatamadhava explains it with the 
word ‘bahubhojanau’ which may mean both ‘eating much’ and ‘feeding much.’ 
Vedarthayatna renders it 'bestowers of plenty of food.’ Wilson follows Sayaria. 
So does Langlois whose rendering is ‘aux longs bras’ (with long hand ). Gras.- 
smann takes it in the sense of ‘possessing much’ (viel besitzend). Ludwig holds 
nearly the same meaning and makes it mean ‘rich in enjoyment' (genuszreiche). 
Geldner and Monier Williams support the sense of enjoyment and Griffith the sense 
of possession. All these meanings are given in the different interpretations of Sayapa 
but at different places. A collation of these given below clearly shows that the 
meaning adopted in our translation of tbe Rlk. is not only supported by Sayapa in a 
majority of cases but seems happier both in sound and sense. 

purubhuja — R.V. !• 116. 13. protectors of many (bahunarp palakau) or many-armed 

(prabhuta-hastau) 

RV. I. 116. 14. long-armed (mahabahu) or many-armed fprabhutahastau) 

5. 49. I. enjoying much (puru bhunjata iti) 

5. 73. heating (oblations) at many sacrifces (bahusu yajnesu 

bhoktarau) or protecting much (adhikarn raksitarau) 

6. 63. 5 ; 8. with hands full (of gifts to make over to the worshippers) 

or protectors of many (bahupalakau) 

8. 8. 17. eaters of plenty of oblations (bahulasya haviso bhoktarau) 
8-10. 6. or protectors of many (bahunam palakau). 

8. 86. 3. feeding many with gifts of wealth (bahunam dhanadi- 

danena bhojayitarau) or protectors of many worshippers 
(bahonarh stotrnarh palayitarau). 

Sayapa explains ‘dravatpapi’ as 'having outstretched hands for receiving the obla- 
tion’ (havirgrahapaya dravatbhyarri dhavadbhyam panibhyamupetau). Skandasvamin 
and Venkatamadhava render it as ‘k^iprahastau’ (quick-handed). This is further 
elucidated by Skandasvamin as ‘acting or operating speedily’ (£ghrakaripau). According 
to Vedanhayatna it means ‘riding on quick horses’. Like Wilson, Ludwig follows Sayana 
(mit sich auszbreitenden handen). Geldner and Griffith follow Skandasvamin and 
Venkatamadhava (flinkhandigen— Geldner, having nimble hands— Griffith). Monier 
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Williams gives but a replica of Vedarthayatna’s interpretation (having quick horses)* 
The same sense is expressed by Grassmann who renders it as ‘having quickhoofed 
horses’ (raschhufige Rosse habend). It should be noted here that of all the meanings 
‘quick handed' is the most evident one. Though not so easily deducible, the meaning 
quick'footed’ is not impossible as the use of ‘pani’ in the sense of foot is admitted^by 
native authorities and foreign scholars too. The use of pani in the sense of hoof is 
admitted by native authorities and foreign scholars too. The use of ‘papi’ in the sense 
‘Khura’ is also noticed by them. But the meaning ‘quickhoofed’ is at once given a good 
gp by— the adjective ‘quickhoofed’ may be highly suited to the two horses of the 
Asvins but not to the Alvins themselves, ‘Quick'horsed’ is a fitting epithet of 
the Alvins, but the meaning, the component members of the compound are not 
adequate to yield. To equate the sense therefore a rhetorical use of the word 
‘pani’ is to be assumed or the sense is to be purchased at the cost of supplementing 
a word as has been done by Grassmann. From these it is clear that ‘quickhanded‘ 
is the best of all the interpretations. 

‘Canasyatam’ is a denominative verb derived from the base ‘canas’ (food), the 
suffix having a desiderative significance. The meaning is therefore ‘desire for food'. 
The object of this verb is ‘isas’ (food). A tautolgogy may very likely be apprehended. 
That such usages are not rare is pointed out and examples have been adduced to by 

both Sayana and Venkatamadhava. tj ■ j 

‘gavarn gopatib’ (Rv. 1, 101, 4) ; 'somaip somapatama' (Rv. 1, 21, 1) ; draviipda 
dravinasab' ' (Rv. 1, 96, 8)— Venkatamadhava ‘samulakasam kasafi— Sayapa’.^ This 
example of Sayapa is not a Vedic quotation but a popular grammatical expression that 
is intended here merely to illustrate the nature of the examples where tautology is 
beyond all comprehension. 

Hence the traslation that seems happier is : 

Oh Asvins, lords of splendour, protectors of many, having nimble hands accept 
the sacrificial food. 

2. Asvins of many acts, guides, endowed with fortitude, accept our praises 
with a (loving) mind unaverted. 

The original is — 

a^vina purudarnsasa nara ^aviraya dhiya 

dhijpya vanatarp girab. ' . . 

Purudarnsasa— According to Sayapa and Skanda-svamin, it means 'of many 
acts’ (bahu-karmapau), darnsas, being one of the twenty six synonyms of karma (work). 
This sense is expressed in a little modified form by Vepkatamadhava who renders 
with ‘a^caryabhQtavividhakarmapau’ (of many wonderful deeds). Vedarthayatna s 
rendering ‘afearyakarakabahukrtyakarte' is evidently a vernacular translation of the 
exposition of Venkatamadhava. The foreign scholars with but difference in the modes 
of their expressions, all alike share the view of Vepkatamadhava. Even Wilson who 
follows Sayapa differs a little from Sayapa here and gives the meaning by 'abounding 
in mighty deeds’. Grassmann gives first ‘thatenreich’ (rich in deeds) and then by way 
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of elucidation as it expresses the meaning with reiche an wunderbaren thaten 

'{rich in wonderful deeds). In the respective translations of the Rgveda by Grassmann 
and Ludwig the sense is expressed by the same phraseology wunderreiche (rich 
in wonders). From these meanings a little departure is made by Geldner who 
tenders it with *kunstreiche' (rich in artifices, artful) yielding a sense suited to the 
miraculous nature of the achievements of the Alvins, — a departure from his own 
tendering Vielvermogend’ (powerful, capable of doing much) formerly given of the 
word *purudam§am’ Rv. 3.6. 1 1 (Der Rgveda in Auswahl Teil, 1907, p. 1 1 1 ). In giving 
the meaning of the word Monier Williams echoes the two senses, one of Wilson, his 
preceptor, and the Gther of Geldner and others. The meaning given by Vepkatamadhava 
:seems best and is adopted here in our translation as it is worth noticing the original 
•sense which the philology of the word reveals and which accords well with the 
achievements of the Alvins (as mentioned in the hymns— Rv. I, 112, 116; 1 17 ; 118) 
for the protection and benefit of those who craved his aid. 



Nara^ — Sayaria and Venkata render "nara' with 'netarau’ (leaders, guides) and 
Skanda. with ‘manusyakrti* (of human form). Vedarthayatna makes it mean Valourous'. 
Wilson expresses Sayana's meaning by ‘guides (of devotion)'. The western scholars 
generally interpret it as ‘herren’ whenever it is used of the gods. Whitney renders ‘narab' 
with ‘manly' (A. V. 6. 22.2) and Stevenson with' ‘who assumes the human form' (S. V, 
I. 5. 5). Geldner in (Der Rgveda in Auswahl. Teil I) gives several meanings of the word 
'‘nr' : ‘mann' (man) 'held' (hero) 'Anfuhrer’ (leadetj guide) and herr (lord) and though 
Geldner has not specifically mentioned the cases where the word should be used in the 
different senses as Grassmann has done. It seems likely that Geldner had in view the 
meaning 'anfuhrer' in such cases as the present one under consideration. However, with-* 
out resorting to any sort of conjecture like this, we have adopted Sayana’s interpretation 
as it seems best, it being in perfect consonance with the etymology, as a derivative of 
root i/ nr ‘to lead' and highly fitting as an adjunct of the gods. 

Saviraya — Sayana takes Saviraya as an instrumental singular of a feminine base 
'‘saviraL ft has been explained by him as derived from the root i/Su ‘to go'. Thus he 
makes it mean 'progressive,' i.e.'with progress unimpeded'(gatiyuktaya apratihataprasaraya 
ityarthab). Skanda. takes ‘Saviraya' as the dual form of the vocative and construes it with 
■‘Alvina.' A fourfold derivation is given by him. 'Su* ‘Swift, [Su is one of the twenty 
six synonyms of ‘ksipra, (quick or quickly). Nigh. 2. 15] ‘ira' = gait from -j/ir 'to go' 
^Savira' = 'Swift gait'. Hence 'Saviraya,' a compound formed of the base 'i^avira 
gait) and the stem ‘ya (going), means ‘going with a swift gait'. Or, 'Savas' = 
'strength' 1‘Savas' is one of the twenty eight synonyms of 'bala' (strength). Nigh 2. 9] ; 
ira = throwing off, driving away, (a noun action, and, a derivative of the causal form 
of the root i/ir) ; 'Savira' = the driving away of the strength (of others). Hence the 
■compound 'Saviraya means ‘going by driving away the strength of others.' Or, there 
being no ‘avagraha’ in the Padapatha as is generally used for denoting a 'pada,' 
'‘ya' should be regarded as a substitute of a noun inflection and not a verbal derivation. 
And the base ‘ira,’ in the compound ‘savira' formed with the same constituents as 
should be an agent substantive and not an action noun. Thus 'saviraya 
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means ‘going quickly* or ‘driving away the strength of others'. Or the base 'savlra* is a 
derivative of the root ‘sav', ‘to go’. Thus is ‘saviraya* made to mean ‘going (towards the 
secrifices or the enemies)'. Venkatamadhva like Sayana takes ‘Saviraya’ as an instrumental 
singular of a feminine base ‘savlra, an adjective qualifying the word ‘dhiya . But he ex- 
plains ‘savlra’ as a Bahubrlhi compound with ‘su' and ‘ira* meaning ‘going quickly (to the 
oppressed). According to Vedarthayatna it means 'mighty.' The western scholars too make 
it mean ‘strong’ ‘mighty’ ‘powerful.’ Wilson following Sayapa renders it with ‘unaverted.' 
‘Savlra’ may also be explained as composed of ‘^a’ = ‘happiness' ‘pleasure' (Nigh. 3. 6.> 
and ‘vlra = ‘sending', a derivative of the causal form of the root i/lr with the prefix ‘vi’. 
And the words ‘^ambhuva', ‘^ambhavistha' ‘^antatl’ and ‘mayobhuva’ (causing delight or 
happiness ) used very often as adjuncts of the Alvins lend salutary aid to the acceptance 
of such an explanation. ‘^’aviraya’ (delighting) may thus be assumed as an 
adjective of ‘dhiya’. This too does not appear to be wholly untenable as is evident from 
‘fantama gib' ( RV. 5,42, 1 ; 5.43.8), ^antama ^armani (RV. 3. 13. 4) &ntama 
brahmani ( RV. 5. 73,10 ) ^antama matih ( RV. 8. 74. 8 ) mayobhub ( RV. 1. 117. 19 > 
mayobhuvarp stotram ( RV. 1. 138, ) 

dhiya — Sayana renders it with ‘adaryuktaya buddhya ( with a loving 
mind ) and Skandasvamin with ‘cittena' ( heartily ). Venkatamadhava takes 
‘dhiya in the sense of ‘act’, ‘deed’. Vedarthayatna follows Sayana. The westerrv 
scholars all take it in the sense of ’mind', ‘thought', ‘attention' and it has been construed 
with the verb ‘vanatarn’ by all the authorities excepting Venkatamadhava who construes 
‘dhiya with ‘dhispya’. It may similarly be construed with ‘nara. It may also be cons- 
trued with the nominative but with the assumption of an elliptic word as has been done 
by Sayana in RV. 8. 87. 6. where ‘dhiya' has been rendered with ‘asmadiyayS stutya- 
hutau santau’ ( invoked with our prayer ). It seems possible that dhiya is a vocative 
dual, meaning ‘intelligence’ of a derivative of the stem ‘dhl’ (intelligence) with a secondary- 
suffix ‘a’ (c) used in the sense of ‘having’. This explanation would not have been too 
remote to be accepted had not the accent stood in the way. Sayana’s interpretatiort 
though a little elliptic is in perfect tune with the tone of the prayer of a prayerer. This 
is why we have accepted the meaning of Sayana in our translation. 

The variance in reading tells no tale of difference in meaning To determine the 
true reading by an examination into the manuscripts or an enquiry of subservient 
nature is, therefore beyond, the pale of our consideration, as the aid it. offers in 
achieving our purposes is too little to be noticed. Three other meanings have been 
pronounced by Uvata and Mahi’dhara. On V.S. 15.17- the two commentators 
both render ‘dhisriya with ‘dharayitarau’ (holders, supporters). On V. S. 20, 83. they 
each offer two meanings. 'AgnirOpau' (having the form of Agni) is the sense predi- 
cated by both alike. As for the other meaning Uvata gives ‘datarau’ (giving, a giver, 
donor, liberal) and Mahidhara, dhatarau (holders, supporters). From above it is clear 
that the majority of voices leans favourably to the sense ‘intelligent’. The sense 
’worthy of praise’ puts forward no. inferior claims. The reason is not far to seek- 
The word ‘dhisnya' or ‘dhispya’ means ‘hearth’, a sense which is universally admitted. 
It is so called because it is the place of recitation ‘of praises' (Nir VIII. 3). Thus dhisarja’’ 
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Ipraise) equally and very satisfactorily explains both the senses (worthy of praise ^ 
^nd ‘hearth’) which the other derivations cannot. This sense is also upheld by 
Sayana and Venkatamadhava in a majority of cases. We therefore adopt it in our 
translation. Caland^Henry, 240. renders the third foot of the Ilk with “choyezles chant 
<je propitiation’ taking ‘dhispya = dhisnyah’ a form of the accusative plural, and constru' 
ing it with ‘girah’ — ^ construction the Padapatha disapproves and the context nullifies. 


dhisnya—Sayaija renders 'dhisnya' with ‘dharstyayuktau' (endowed with fortitude) 

! or with ‘buddhimantau’ (intelligent). Skandasvamin gives a twofold derivation of 

■dhisnya.' Dhisapa is the name of speech, dhisnyau means ‘sons of speech’. The 
suffix ya(t) is used to denote ‘progeny’. Or, ‘dhi’ is the name ' of intelligence. The root 
■'soai' means 'to encircle’. ‘Dhisnau’ is a bahuvrihi compound with the stems ‘dhi’ (intelli- 
!; I -gence ) and sna ( encircling ) ; ‘dhisnau’, therefore, means ‘one whose intelligence is 

t •encircling’ i. e. ‘one having an intelligence competent to make out the meanings of 

all things’. What is ‘dhisnau’ is ‘dhisnyau’. The meaning thereby stands as ‘very 
;i j intelligent’. Venkatamadhava takes ‘dhisnya’ in the sense of ‘praiseworthy’ (dhisanarhau). 

; ! According to Vedarthayatna it means ‘rich in gifts’. Wilson follows Sayana and takes 

! ! Adhisnau’ in the sense, ‘endowed with fortitude’ and M. N. Dutt, who likewise follows 


S&yana, ascribes to it the meaning 'endowed with intellect', the two meanings of 
Sayana being thus presented by the two scholars. Grassmann renders it with ‘freigebig’ 
< free giving ), ‘gerne gebend’ ( willingly giving ), ‘gerne helfend’ ( willingly helping ). 
Oeldner is somewhat diffident in offering any meaning of the word. In his earlier 
-work (Der Rgveda in Auswahl Teil 1 p. 94) he quotes the meaning of Grassmann. 
In his later work (Der Rlgveda Obersetzt and erlautert) he is silent with regard to the 
meaning of the word not only in the I^k concerned but in some other l^ks too (See I^V. 
1, 1 17, 19 ; 1, 181, 3 ; 2, 41, 9) In Rlks (1, 89, 4 ; 1, 182, 1 ; 1, 182, 2) he renders it 
with 'weisen’ (wise) but this rendering he invariably associates with a querry after it. 
Diffidently, of course, he gives this meaning but confidently does he do it in the 
revision of his decision to follow Sayana. Ludwig’s rendering is 'ersente’ 
■(greatly longed for ). Benfey translates it with ‘preisenswerth’ ( praiseworthy ). 
Besides these, various other, interpretations have been given by different 
authorities on the word in R,ks other than the present one under consi- 
deration. Yaska observes ; ‘dhisrT[ya=dhisanya’ i. e. the subordinate alter, ( so 
called ) because it is the place of recitation. Dhisana ( means ) speech, is derived 
from the root -j/dhis used in the sense 'to hold’. Or else it ‘distributes or procures 
intelligence;’ (dhisnyo dnisapyo dhisanabhavo dhisana vak dhiserdadhatyarthe dhi- 
sadiniti va dhisaniniti va- Nir, Vlli. 3 ) On R.V 3. 22. 3. where dhispyah is an adjective 
to 'devah' (the gods) Sayapa explains the word as meaning ‘those that kindle the thoughts’ 
i. e, thought-embodied body, the word being a derivative of the stem ‘dhi’ and the 
denominative i/usija. The passage of the Satapatha Brahmana quoted by Sayaria as 
Authority, in support of ■ his statement, reveals a little difference from Sayana in the 
■etymology, but not in the sense. It explains ‘dhispyah’ as a derivative of the stem 'dhi' 
and the root -j/is ‘to inspire, to incite, to animate’, meaning thought-inspirers ( S. B. 
7-1.1.27). The same passage of the Satapatha Brahmana has been quoted by both 
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Uvata and Mahidhara OB V. S. 12. 49. But Uvata’s quotation shows a derivation of 
the word from the bade ‘dhif ( = prajna, karman, stuti, Sayaria ) and the root i/is 
'to inspire'. 

Hence the translation that seems happier is — 

Alvins rich in wondrous deeds, leaders, beneficent and worthy of praise, accept 
our praises with a loving mind. 

3. Alvins, destroyers of enemies, shorn of falsehood, yours are the 
mixed libations of Soma extracted and placed on the lopped Kusa grass. Come 
hither, ye, who wander on the path of the heroes causing the enemies weep. 

The original is : 

dasra yuvakavah suta nasatya vrktabarhisafci 

ayatam rudravartani. 

dasra — Sayapa gives two meanings of dasra ; 'destroyers of enemies or destroyers 
of diseases'. In support of the latter meaning he quotes a passage from Aitareya 
Brahmapa : 'Verily the Alvins are the physicians of the gods'fA- B. 1. 18). Skandasvamin 
offers three interpretations, dasra' ‘having the epithet dasra . And though of the two 
Alvins, one is named ‘Dasra’and the other ‘Nasatya,' both are meant everywhere, because 
of their association, even when either of them is mentioned in the dual. Or it is a 
derivative either of the root i/ das in the causal sense ‘to destroy of the divadi group 
or of the root das ‘to see’ of the 'churadi' group. Thus ‘dasra means destroyers of 
enemies,' or ‘worthy of being seen', i.e. good-looking. According to Venkatamadhava 
it means 'good-looking.' Uvata and Mahidhara, too, in their commentaries on the same 
Flk. V. S. 33. 58. give the same meaning though both of them take notice of the two 
appellations of the Alvins ; and Uvata further enters into a grammatical discourse for 
explaining the 'ekaleja'. Vedarthayatna renders it with 'adbhutakrtyakarte (achievers of 
wonderful deeds). Grassmann’s rendering is ‘wunderthatig’ (wonder-workers) and this 
sense is adopted by Griffith. According to Geldner it means ‘meister' (masters). Ludwig 
makes it mean ‘wunderbare' (wonderful). Langlois interprets it as secourables helpful. 
Monier Williams furnishes us with two meanings, 'accomplishing wonderful deeds and 
‘giving marvellous aid,’ obviously the two meanings, one given by Grassmann and the 
other by Langlois. These are the meanings given of the word by the different scholars 
only in connection with the Bk under consideration. The same word has been 
differently explained by the same scholars at different places though sometimes, of course, 
the difference seems too little to be taken notice of. Sayapa gives as many meanings as 
Skandasvamin has done here. A greater number of meanings is presented by Ludwig 
which are given as follows : 'wunderbare' i. e. 'wonderful (Bv. 1. 3. 3. ; 1. 139, 3,4 , 
6. 69. 7 ; etc.) ; ‘wundertater', wundertatige’ or ‘wunder-verichter i. e. wonder-workers 
(Rv. 1, 30, 17 ; 8, 5, 2 ; 8, 5, 1 1 ; 8, 8, 1 ; 8, 22, 17 etc.) ; 'woltatige' or 'woltater - i. e. 
beneficent (Rv. 1, 46, 2; 1,47,3;6;1, 112, 24; 1, 116, 10; 1, 117,5;!, 117, 21, 1, 1 18, 3, 
6; 1, 158, 1; 1, 182, 3; 1, 183, 5; 4, 43, 4; etc): ‘gtitige’ i. e. goodly or good-looking (Rv. 1, 
116, 16; 1, 117, 20; etc.) ‘ZerostSrer' i. e. destroyers (Rv, 7, 69, 3.; 8, 87, 5; etc). Geldner, 
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who maintains the sense 'meister’ (master-workman) nearly everywhere renders the word 
'dasra' with 'geschickten' (able, dexterous) in R.V. 1, 46, 2 ; though in his earlier work 
‘Der I^gveda in Auswahr he gives the following meanings : vollkommener meister 
(perfect master-workman) im besitz ubernaturlicher krafte (possessing supernatural 
strength), wundertater (wonder-worker) heilkunstler (empiric). Langlois translates 'dasra 
with secourables' (helpful) in a majority of cases (vide Rv. 1, 3, 3 ; 1, 46,2 ; 1, 47, 3 ; 

6;1,92, 16 ; 18; 1,1 12, 24; 1,116, 10; 16; 1,1 17, 5; 20; 21; 22; 1,118, 3; 1 , 

119, 7; 1, 120, 4; 1, 139, 4; 1, 158,1; 1, 180, 5; 1, 182, 3; 1, 183,4; 5; 

6, 69, 7 ; 8, 5, 2 ; 1 1 ; 8, 8, 1 ; 8, 22, 17 ; 8, 87, 5), In other cases it is found in the 

following senses ; 'beinfaisants i. e. 'beneficent' (I, 30, 17) ; 'protecteurs’ or 'defenseurs' 

' i. e, ‘protectors’ or ’defenders' (Rv, I, 1 18, 6 ; I, 139, 3 ; 5, 75, 2 ; 9 ; 7, 68, I ; 7, 69, 3) ; 
'magnifiques' i. e. ‘magnificent’ (Rv, 1, 182,2), Griffith, too, gives different meanings 
which are all found in the works of his predecessors. Of these meanings three seem 
suitable for acceptance on philological grounds, and the rest appear far-fetched. ^ The 
base ‘dasra' (wonder-worker) may well be regarded as a derivative of the root which can 
claim ‘darnsas (work, wondrous deed) as its etymological descendant. ‘Dasra (destroyer) 
may very well claim a descent from the rooty/das in the causal sense ‘to make exhausted,’ 
‘to destroy'. The derivation of ‘dasra (worth seeing i. e. good-looking) from the 
l/das ‘to see' is equally possible. But the first and second derivations are not so regular 
and direct as the third one is.. Moreover the unanimous acceptance of the word ‘dasra’ 
in the sense of ‘goodlooking' lends great plausibility to the acceptance of the third 
And the use of the root i/darnsa 'to see' found very profusely in the Prakrit 
literature strengthens and supports it We have therefore adopted the meaning 'good- 
in our translation. 

Yuvakavab — Sayar^ia renders 'Yuvakavah' with ‘misritah' (mixed) and explains the 
word as a derivative of the root yu ‘to mix'. Besides this is given one more interpreta- 
tion and with preference by Skandasvamin who explains it as derived from ‘Yuva' (you 
0 a form of the base ‘yusmad' and ‘Ku’ (desiring), a derivative of the I'/'kam' in 
causal form ‘to desire, long for, yearn'. The meaning thus stands as ‘desiring you 
two’ and this is elucidated by Skandasvamin himself as ‘desiring drinks by you 
two’. This meaning is adopted by Venkatamadhava. Uvata too on V. S, 33, 58 
maintains it and further elucidates: ‘Me and me. Ye two drink— thus desiring/ 
Mahidhara on Vs. 33, 58, gives us the two interpretations like Skandaswamin. The 
foreign Scholars, all alike, subscribe to a view in regarding the word ‘Yuvakava^^ 
as constituting 'yuva’ the actual base of the second personal pronoun in the dual 
number (from which the forms, ‘yuvam', yuvabhyam, yuvayoh, ; ved. also yuvam, 
yuvam, yuvabhyam, yuvaf, yuvoh, are derived). That from Sayana too this 
interpretation receives a healthy support is evident from his. own commentary on the Rks 
I, 120, 3 ; I, 120, 9 ; 3, 58, 9 ; 3, 60, 3 ; 7, 67, 4; 7, 68, 1 ; 7, 68, 7) where some, 
the said two interpretations are offered and in a majority of cases the latter inter- 
pretation is given alone. Further it should be noted that whenever the two interpretations 
are given by Sayana, Skandasvamin or Mahidhara, the latter interpretation is invariably 
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of the latter interpretation. What might, however, appear to>occasion the least whisper 
against the acceptance of this interpretation is the derivation. The derivation, 
given by Sayapa on* RV. I. 120, 3 and by Skandasvamin on RV. 1, 3, 3, is all that 
can be desired and expected of a grammarian. But the derivation is too grammatical to 
be philological. 'Yuva' grammatically, of course, cannot be other than a substitution of 
the base 'ytisnaat' but philologically it is a separate base by itself from which are derived 
'Yuvam (you two), ‘Yuvabhyam’ (by you two) Yuvayoh (of you two or to you two) ; 
vedic. yuvam (you two), yuvabhyam (by you two) yuvat (from you two), yuvob (of 
you two), yuvadatta' (given to both of you), V^vanita’ ‘yuvanita' (brought by both 
of you), Vtivayuj' (harnessed by [or for] both of you), V^vavat' (belonging to both of 
you), ‘Yuvadrik' (directed to both of you) 'Yuvadhita' (placed or arranged by you 
both), yuvayu (longing for you both) yuvadevatya (having you for a divinity). The 
second constituent ‘ku' is not a derivative of the root in the causal sense but it 

is a derivative of the root t^ka ‘to seek' 'desire, yearn, love' from which are derived 
acake (RV. I, 117, 23 ; 3, 3, 5 ; 3, 62, 5 ; 10, 40, 7). cakanab (RV. 3, 5, 2 ; 5, 27, 3 ; 
7,27, 1 ; 10, 64, 16; 10, 148, 3), cakanab (RV. 2,3I,7;4, 16, 15;6,29, 1 ; 10,77,8), 
cakan (RV. 1, 33, 4), kayamanab (RV« 3. 9, 2) etc. which are indications too powerful 
to be overlooked of the existence of the root i/ka which died at the age when the 
Dhatupatha was prepared and the root was consequently not incorporated therein. 
Attempts were therefore made by the orthodox commentators to explain ku in 
‘Yuvaku' as a derivative of the root ‘kum’h From these evidences the desirability of 

adopting the meaning that the latter interpretaton yields seems unquestionable and we 
adopt the meaning accordingly in our translation. 

sutab “ ^expressed' 'extracted' derived from the root /su* 'to press out, to extract 
(especially the juice from the Soma plant for libation). It is used here either 

as a substantive or as an adjective qualifying 'Soma' understood. In either case 
the meaning is the same. ' 

‘nasatya' == The word means ‘shorn of falsehood', according to Sayarja who cites 
Yaska's remark on the word — 'They are ever true and never false, says 

Auniavabha. ‘They are promoters of truth, says Agrayapa’, (Nirukta. 
trans. by L. Sarup p. 98), Skandasvamin remarks, — Nasatya means having 

the epithet ‘nasatya/ By the mention of either of the two names (Dasra and 

Nasatya), both are meant because of their association. Or it means not 
untrue/ Two negatives make one affirmative. It therefore means true 
indeed'. To explain it Venkatamadhava quotes only Yaska's remarks. Uvata and 
Mahidhara, like Skandasvamin speak of the epithet first and then give the meaning. 
Nothing more is worth mentioning here as no two opinions differ regarding the 
meaning of the word. If there is any difference at all, the difference lies only in the 
formation of the compound. Some explain it as possessive compound (Bahubrihi) 
and some as a determinative compound (Karmadharaya), When Bahuvrihi ‘asatya 
is tatken as a substantive, when Karmadharaya 'asatya is an adjective. But in the 
difference in the compound no difference in accent QS^n arise as ‘nasatya is a Vocative 
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and all Vocatives, howsoever framed they may be, are accented on the first vowel, if 
they are at the beginning of a foot of a verse pada’, (Panini 6. 1. 198) 
vrktabarhisab— Sayaija inteprets it in two ways. 


: Firstly it is taken as a Bahuvrlhi Compound, an adjective qualifying ‘somab’ 
(understood) or 'sutab’ (as substantive). The first member of the compound which 
is derived from the root /‘rj’ with the suffix 'ta', is made to mean 'without the roots'. 
The derivative meaning of the compound is given by Sayai^a as ‘having seats of 
Kusa grass without the roots’. Or Vrktavarhi? is one of the synonyms of 'rtvik' (priest). 
In that case the first case-ending is used in place of third case-ending and it should be 
construed with ‘sutab’. The meaning intended, then stands as ‘extracted by the priests’. 
Skandasvamin makes 'vfkta' mean ‘spread’ (stirna). Besides this his interpretation 
differs little from the first intetpretation of Sayana. Sayana makes ‘barhi§’ 'the seat 
of the Soma drinks’ while Skandsvamin makes it ‘the seat of the Alvins’ as is clear 
from his statement ‘bhavadupave^anartharn vahirvedyam stirpam (for your seat is spread 
out the carpet of the turf of Kusa grass). According to Venkatamadhava, it means 
‘having barhi? cut off, for serving the purpose of seat’. Uvata (on VS- 33. 58.) 
finishes his note by rendering ‘vrkta’ with ‘prastirpa’ (spread out). But these two 
commentators do not make any clear statement which may be interpreted as meaning 
a seat intended either for the Soma juice or for the Alvins to whom is offered the 
libation. ■ 

The annotation of Mahidhara on the word consists only in the dissolution of the 
compound but the manner of his dissolution makes ‘vfkta’ mean ‘spread out’. 
Vedarthayatna does not stick to a literal rendering but the sense deduced is given 
as ‘placed on the kusa grass’ (darbhava thevilele). Wilson follows the first interpretation 
Sayapa and gives his rendering as ‘placed on lopped grass', Ludwig's rendering 
is ‘der barhis zugeschnitten hat’ (having the barhis cut). Geldner renders it with 
'derdas Barhis herumgelegt hat’ (having the Barhis placed around). This is further 
elucidated with a foot-note 'um das offerfeuer (around the offer-fire). According to 
Langlois ‘vrktabarhisab’ = ‘disposes sur un tapis form^ de gazon sacr^' (placed on a 
carpet formed of sacred turfs), Grassmann takes it as a substantive used in the 
genitive. Vrktabarhisab, therefore according to Grassmann means ‘of one who has 
the sacrificial grass'. Monier Williams adopts this sense and gives the meaning 
‘vrktabarhis’ as ‘one who has gathered and spread the sacrificial grass’, 'sacrificing' 
‘loving to sacrifice’. The use of ’vrktabarhis’ as a substantive referring to the institutor 
sacrifice is also given by Sayapa in his commentary on the I^ks (RV. 6. 68. 1. 36. I ; 
6,37;8, 60, 17; 9, no. 7). , 


Further it should be noted that Sayapa makes ‘vrkta’ mean ‘spread out’ (stiVpa) 
3t' or ‘cut’ (lona or chinna) and ‘acchadita’. And though the root q/vr), according 
Dhatupatha means ‘to remove’, ‘to shun' ‘to avoid’, ‘to relinquish,’ the different senses, 
Sayapa explains, through metaphors (cf. com. on RV. 6. 9, 2) or through certain 
grammatical irregularities (cf. com. on RV. 1, 12, 3 ; 3, 59, 9) The use of ‘vrktavarhisab’ 
as a substantive in the genitive (which is also given by Sayapa in his commentary 
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on RV‘ 6, 68, 1; 8, 36, 1) seems best as it leaves no room for any irregularity or obscurity 
in meaning. We have therefore adopted this sense in our translation. 

rudra-vartani — Sayana explains it as 'walking on the path of heoric warriors who 
cause the enemies weep'. In support of this statement of his he cites the view of the 
Vajasaneyins* 'Because they make (the enemies) weep, they are Rudras'. That the 
underlying sense in Rudra' is 'rodana' (weep, cry) is made clear from a passage of 
the Taittiriya Samhita which runs as follows ‘ys^drodit tad rudrasya rudratvam* (As 
he wept, that is why Rudra has his name) — T.S. 1.5. L 1* Skandasvamin derives the 
word 'rudra’ from either of the roots ‘rud' or ‘ru' to cry and gives the meaning of the 
compound as ‘walking on a boistrous path' This is further elucidated by him aS 
‘running about and roaring' wherever the word 'enemy' is (heard). According to 
Veiikatamadhava it means ‘wandering or terrific path in battle'. Uvata and 
Mahidhara, both alike, make the compound mean ‘wandering on a path like 
that of Rudra.' Vedarthayatna takes it as an epithet of the Alvins and does not 
attempt any rendering in the form of a meaning. Wilson renders it with leaders 
in the van of warriors' and shows how this mndering, seemingly unfaithful to 
Sayana, has been so deduced from Sayana's commentary itself. Ludwig and 
Geldner hold the same meaning 'wandering on the path of Rudra. The rendering 
of Grassman is ‘glanzende pfade beschrekend* (bestriding on a brilliant path) on the 
assumption that ‘rudra' is a derivative of a * rud 'to shine' the existence of which 
can be guessed from Sk ‘rudhiro' = red, bloodred, bloody ; Eng. red, radiant, redolent ; 
Fr, radiex. Ger. rot, which are all derived from the root lost. 

The same sense is expressed by Langlois in his Lecture, 1 note (18), (Bgveda au 
livre des Hymnes vol 1. p. 217) where he renders ‘rudravartani^ with suivant la route 
de-^Rudra' though in the main translation he has for ‘ayatarn rudravartani , Venez par la 
route (qu' arroseront) les lermes (de nos ennemis)' i.e.‘Come through the road (sprinkled 
by) the tears (of our enemies)*. This translation is, Langlois observes in the same lecture, 
a paraphrase of the conmentary given by Sayapa for the rendering of the word Rudra . 

The meaning given by Uvata and Mahidhara and followed by Geldner and 
Ludwig is not farTetched like the other ones. Further, it is the region of Rudra, that the 
Alvins traverses as the tradition goes. This meaning therefore, seems best and w® 
have adopted it in our translation. 

Hence the translation of the Bk that seems happier is 

Asvins, goodlooking, shorn of falsehood, the libations of your sacrificer (who 
has spread the sacrificial grass) are desirous of you, Come hither, ye, wandering on 
.the path of Rudra » - 

4. Come hither, Indra, of variegated lustre; these libations, ever pure, 
expressed by the fingers (of the priests), are desirious of thee* 

The original is : 

indra ayahi citrabhano suta ime tvayavafi 

. ajnvibhih tana putasab* ^ . 
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citrabhanb— The: difference we with in the interpretations given of the word 
by different scholars is too merit any * serious notice. Some take ‘citra' in the 
sense of variegated, some in the sense of ‘wonderfulh It is Skandasvamin only who 
offers two meanings, Variegated' and ‘venerable', A fourth meaning is given by 
Grassmann and that is ‘helled (brilliant) The second member of the compound is 
rendered by all with ‘lustre' or 'splendour'. Ludwig renders it with 'straf (ray). In 
the rendering of Langlois the sense of the two constituents of the compound fuse 
into one and that is 'brilliant’. The compound is made to mean ‘of variegated lustre' 
by a good majority of scholars, native and foreign. We too adopt this sense. The 
reason is too obvious to be mentioned. 

Sutah —The word, we have seen before, is either used as a Substantive 
or an adjective qualifying 'soma' understood. 

tvayavab— It is the nominative plural of the base 'tvaya’, a derivative of a denomi- 
native root derived from the base ‘tva' (yOu) and the suffix ‘ya’ used in a desiderative 
sense. It should be noted here that 'tva' has been regarded as , a base in a philological 
sense though grammatically speaking 'tva’ cannot but be regarded as a substitution of 
the base V^^smad*. 

anvibhib-“‘'anvi' is one of the twenty two synonyms of ‘ariguli' (finger). This 
meaning given in Nighantu (2. 5) is adopted by all the native commentators. The 
primary sense of ‘anvi' a derivative of 'anu' {'fine', ‘delicate', 'tender', 'minute') which 
has been noticed by Sayana in his commentary is given by the westerners as a designa- 
tion of the finger. The rendering of the word is thus, given by them as ‘zarte', ‘feine’ etc. 
with ‘finger’ bracketed. Besides the meaning of the word, the construction, too, varies 
with regard to the word arivibhib’. The native scholars construe 'anvibhih’ with 'sutab* 
taken as a verbal adjective. ■ The westerners construe it with ‘sutab' which ' is taken as 
a verbal adjective and is rendered with ‘ge!autert' = ^sanctified' (Geldner), ‘gereinighi’ 
^‘purified', 'clarified etc. (Ludvig) etc. Monier Williams echoes the sense with 'the subtle 
one*, name of the fingers preparing the Soma Juice. Langlois, on the other hand 
renders it with ‘mains' (hands) although in Rks (RV. 9, 14, 6 ; 9, 15, 1 ; 9, 26, 1) he 
himself expresses the meaning with 'doigts’ (fingers) How does Langlois come to the 
meaning 'mains* (hands) it is difficult to understand. The sense of - course can be had 
through figurative application but it should always be borne in mind that such figurative 
application holds good only in those cases where, without it, the word concerned be- 
comes quite unmeaning or in those cases where with it the sense becomes consistently 
happier. 

Tana— The word ‘tana’ has been variously, interpreted by different scholars. 
Sayana takes it as an indeclinable in the sense of 'ever'. Skandasvamin renders 
it with ‘dasapavitra’ (a fringed filtering cloth) on the evidence of such texts as 
barena sasvata tana' RV 9, 1. 6c; ‘tana punana ayusu* RV. 9. 16. 8b, etc. Verikata-* 
madhava and Mahidhara assign to it the same meaning and the latter adds a 
grammatical note as to how the form of the instrumental singular remains the 
s^me as the base 'tana* itself, Uvata offers two meanings ‘wealth', and ‘a fringed 
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filtering cloth’. In Construing ‘tana/ in the former sense with ‘putasab’ he renders 
‘tana with ‘dhanadanena’ (with gift of wealth). Vedarthayatna follows Sayana.' So 
does Langlois whose rendering is 'toujours' (always, ever). Grassmann renders it 
with 'in ununterbrochener dauer’ (in uninterrupted continuance). In his earlier work 
(I^gveda in Auswahl p. 71) Geldner gives ‘ununterbrochen’ (uninterrupted) while in 
his translation of the I^gveda, we find 'tana' = 'im einem Zug/ (in one draw or pull). 
The change between the two renderings means only a change of phraseology 
causing no difference in meaning. According to Ludwig, 'tana =■ ‘So’ (So, thus). 
Griffith, follows Ludwig, and Grassmann is followed by Monier Williams who 
expresses the meaning with ‘in uninterrupted succession,' It should be noted here 
that this word has been differently interpreted at different places by the same author* 

Sayaria himself gives the following meanings ; — 

1) eternally, always, ever (Rv. 1.3-4) 

2) outstretching, extending, outstretched, extended (Rv. I, 26, 6 ; 1, 38, 14 ; 1, 39, 4 ; 
2,2, 1 ;9, 1,6; 10,93, 12 ; etc.) 

3) wealth (Rv. 1, 77, 4 ; 8, 25, 2 ; S, 40. 7 ; 9, 62, 2 ; 10, 56, 6 ; 10, 148, 1 etc.) 

4) son (Rv. 3, 25, 1 ; 3, 37, 9 ; 6, 49, 13 ; 7, 104, 10 ; 1 1.) 

5) fringed filtering cloth (Rv. 8, 94, 5 ; 9, 16, 8 ; 9, 34, 1 ; 9, 58, 4 ; 9, 71, 2) 

Even in the midst of such divergences that may naturally perplex the mind or keep 
the mind in abeyance to frame any decision, we adopttheinterpretationofSkanda- 
svamin. We adopt it not because the same sense has been voiced by a majority of 
native authorities but because the evidence adduced to by Skandasvamin in support of 
his statement is well-grounded. In the passages quoted by Skandasvamin from I^ks to 
Soma Pavamana (Rv. 9, 1,6; 9, 16,8) one can easily discover an affinity between 
'barena' and ‘tana’, 'tana’ and ‘baram' — an affinity from which the said sense becomes 
quite perceptible. It may be conjectured that such divergences would not have sprung 
into existence had the commentary of Skandasvamin been exposed to public light. 
Without calling to aid this evidence of Skandasvamin or without descending into further 
details we get salutory support from the Plk concerned. An acquaintance with the rite 
of purification of soma which needs the help of both ‘apvi’ (finger) and 'tana' (a fringed 
filtering cloth) for its performance, makes the sense indubitable by the association of 
'anvibhih', 'tana' and ‘putasah’ and their syntactical relation therewith. 

Various interpretations have been given on the etymology of the word ‘Indra'. 
The etymological notes as promulgated by the different authorities have been given here 
without entering into a critical discourse. Of the ancient attempts which were inge- 
niously invented to explain the function of the deity, Yaska notices a huge number 

and they are as follows ; 

“'Indra is (so called because) he divides food (ira-f-dr), or he gives food (ira ■+ da), 
or he bestows food (ira H- dha), or he sends food (ira + dharaya), or he holds food 
(ira -f- dharaya) or he runs for the sake of sonrta (indu ■+ dru), or he takes delight in soma 
(indu -f ram), or he sets beings on fire (i/indh). It is known : that because they 
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animated him with vital breaths, that is. the_ characteristic Indra. 'He is^(So called) 
from doing everything ( lit. this ),' says Agrayaoa. He is (so called) from^ seeing 
everything (idam + drO.’ says Aupamanyava. Or the word is derived from the verb 
‘ind’ meaning to be powerful, i. e. being powerful he tears the enemies assunder, or 
puts them to flight. Or he honours the sacrificers” (Nirukta 10- 8. Trans, by. L- 

Sarup. p. 156). 

Sayana quotes the original with elucidation of his own, and in support of his state- 
ment quotes passages from the Brahmana literature and the Sarnhitas too. According to 
Roth-Bothlink it is derived from ‘in’ = v'inv with suffix, ‘ra’ preceded by inserted d, mean- 
ing ‘to subdue, conquer ; according to Muir, Original Sanskrit Texts yol 5.^ p H ;, ^tor 
‘sindra from /syand, ‘to drop' ; according to Monier Williams from i/ind, to drop. 

' i Hence the translation that seems happier is 

Come hither, Indra, of variegated lustre; these libations purified with the (five) 
fingers and the fringed filtering cloth are desirous of thee. 
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EDITOR’S NOTE 


The present English translation of the Rgveda-Samhita with critical notes 
aims at presenting to the public, in a popular way, not only the plain English 
rendering of the Mantras but also collecting together the researches conducted 
by the Vedic scholars in various lines, in a concise manner. The publication 
of Vedic Bibliography by L Renon three years ago has made it possible to 
bring within easy reach the complete literature on the subject, and the present 
writer has spared no pain in consulting all the works so far available here. 

The scheme has been set forth in the Publisher's Note, but it has been 
found desirable to present the detailed scheme in dealing with the subject 
matter. The outline of the scheme is given below : — 

(I) The division into Mandalas and Astakas are given at the top of 
every page on either side. The Mandalas are divided into Anuvakas and 
Suktas, which are shown on the right hand side by M., A. and S. respectively. 
Similarly, the Astakas are divided into Adhyayas and Vargas which are 
represented on the left hand side by A., A. and V. respectively. It is to be 
particularly mentioned that the whole Rgveda is divided into ten Mandalas 
(an earlier grouping) or eight Astakas (a later division). Each Man^ala 
comprises several subdivisions known as Anuvakas. Each Anuvaka consists 
of several hymns or Suktas, each of which again consists of several rks, mantras 
or verses. Astakas, again, are subdivided into Adhyayas. Each Adhyaya 
includes several Vargas, each of which again comprises several verses. It will 
be understood, as we shall go on with the work, that these two broad divisions, 
viz, Mandala and Astaka, overlap each other. 

(1) In the case of a hymn (sukta), the names of the deity or deities, of 
the sage composing the hymn, the kind of the metre and the tune are added. 
The names of the deities and sages are given both according to Katyayana's 
Sarvanukraman! and Saunaka's Brhaddevata. Short notes on the Deities 
(Devatas) and the sages (Rsis) coming for the first time will be given at the 
beginning of the hymn (sukta), 

(2) The text of the mantra is given in Roman character, preceded by 
its number. 

(3) The references to the quotations of the rk in other Vedic literature 
and its repetitions wholly or in part in other parts of the Rgveda are presented. 


(4) Chronology of a complete hymn or a particular rk, as the case 
maybe, is briefly dealt with particularly in the light of researches of Arnold, 
Bloomfield, Oldenburg, Ludwig and others. 

(5) Next follows the ritual application of the entire hymn or a 
particular rk. 

(6) A reference to the translations and critical notes of different 
Vedic scholars is next added^ A list of complete or nearly complete tran- 
slations of the Rgveda-Samhita with abbreviations for future reference will not 
be out of place. 

'Wilson (W). English Tr., 1862. 

Langlois (L), French Tr., 1872. 

Ludwig (Lud), German Tr., 1876. 

Grassmann (Gr), German metrical Tr., 1877. 

Griffith (Grf), English metrical Tr., 1896. 

M. N. Dutt (M), English Tr., 1906 (up to a portion of the ninth mandala). 

R. C. Dutt (R), Bengali prose Tr., 1909. 

Dayananda Sarasvati (D), Sanskrit paraphrase up to the eighth mandala. 

Vedarthayatna (V), Marathi and English Trs., 1876-83 (incomplete). 

Durgadasa Lahidi (DL), Rgveda, with Beng. Tr. of the 1st Astaka. 

Geldner (G), German Tr., 1923 (first four mandalas). 

Further, fragmentary translations of the Rgveda attempted by various 
scholars are referred to in proper places. 

The following Sanskrit commentaries have been so far printed : 

Skandasvamin's (Sk) bhasya with dipika of Venkatamadhava (VM) 1929. 

Sayana's (S) bhasya, first edited with the text by the late lamented F.Max 
Muller, the second edition of which was published in 1890-92. 

Raghavendra's (Rgh) Mantrathamanjari, on Mandala 1, Hymns 1-40, 1902. 

Anandatirtha's (An) Rgbhasya on Mandala 1, Hymn 1-40, 1901. 

Jayatirtha's ( J ) Rgbhasya-tika, a supercomm. on Anandatirtha^s work, 

1901. 

Narasimha's (N) vivrti on Jayatirtha's supercomm., 1901. 

The last four commentaries, Lahidi's Bengali Notes and Dayananda's 
bhasya deal with the philosophical significance as well. 


[ iii ] 

It is to be noted that the reference to the above works will not be 
repeated in a hymn or a rk ; but the others (not referred to above) will be 
mentioned where necessary. 

(7) Next comes the translation based on Sayana's Commentary. 
The Sanskrit words are placed within brackets after each English equivalent. 

(8) Next follow the critical notes on individual words. Each word 
is thus dealt with : 

(a) Name, (b) Derivation within brackets, followed by philological 
notes, (c) Meaning of the word according to N^ghantu and Nirukta, if any. 
In the case of verbs the meaning or meanings according to Dhatupatha of 
Panini. (d) Meaning of the word in that particular hymn according to the 
commentaries and translations, (e) A brief survey of the variants in the 
meanings of the word as used in other places- of the Rgveda or other vedic 
literature according to the commentaries and translations. This will be shown 
in a tabular form so that the whole matter may be seen at a glance. 

(9) The highly probable significance of the verse will be next given. 

(10) The accents are next considered with complete references to Panini's 
grammar (referred to as Pan.) and RgvedapratiSakhya (Max Muller s edition) 
(referred to as RP). 

(11) The Philosophical significance, as dealt with in several commentaries 
are next taken up. 

(12) The myths, and interpretations from various points of view, e.g. 
astronomical, historical, geographical, geological, etc. are presented, as occasions 
arise. 

Lastly, it should not be omitted to mention that in a huge work like this, 
it is not surprising that mistakes may creep in both from the fault on the part 
of the printer and from the editor's overlook or even ignorance. The editor will 
be much grateful if such mistakes are pointed out. Any suggession for 

further improvement of the work will be highly appreciated. 


Transliteration o! the Sanskrit and Allied Alphabets. 
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Abbreviations. 



AA 

... Aitareya 

BD 

... Brhaddevata 


... Saiikhayana 


Aranyaka 

KA 

... Kausitaki 


Srautasutra 

AB 

... Aitareya 


Aranyaka 

SB 

... Satapatha 


Brahmana 

KB 

... Kausitaki 


Brahmaria 

AU 

... Aitareya 


Brahmana 

Sr. 

... Sarvanukra- 


Upanisad 

KS 

... Kathaka 


maiii 

ApDh 

... Apastamba’s 


Sarnhita 

SV 

... Sama Veda 


Dharmasutra 

KapS 

... Kapisthala 

TA 

... Taittiriya 

ApS 

... Apastamba's 


Sarnhiia 


Aranyaka 


Srautasutra 

KatS 

... Katyayana's 

TanB ... Tapdya 

ArB 

... Arseya 


Srauta-sutra 


Brahmana 


Brahmaria 

MS 

... Maitrayani 

tb 

... Taittiriya 

AsvS 

... Asvalayana’s 


sarnhita 


Brahmana 


f 

Srautasutra 

Nigh 

... Nighantu 

TS 

... Taittiriya 

AV^ 

... Atharva Veda 

Mr. 

... Nirukta 


Sanihita 

BauS 

... Baudhayana's 

Pan. 

... Panini 

VS 

... Vajasaneyi 


Srautasutra 

RV 

... BgVeda 


Sanihita, 
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5. Indra yahi dhiyesito viprajotah sutavatab, 

Upa brahmani vaghatah. 

Quoted in AV XX. 84- 2; SV 2. 497 (II. 4.2.5.2) ; VS 20.88 ; AA I.I.4.9. 

Ritual application. Used in the (i) Sautramani^ for inviting Indra and (ii) Maha- 
vrata rite^. 

Indra, come hither (ayahi), drawn by devotion (dhiyesitah) and invoked by 
the intelligent (viprajutah) to (upa) the prayer (brahmani) of the priest (vaghatah) 
with libation (Sutavatah). 

Dhiyesitah [dhiya + isitabl- Dhiya [Instr. sg. of dhi. Dhi = v dhyai + kvip. Cf. di oi 
Avestan Gatha, signifying (i) look, (ii) insight and (iii) view. Barthelomae : Worterb.]. 
In Nigh. (2.1), it is included in the list of 26 words signifying ‘work’. The word dhi 
is used here in the sense of intellect, wisdom (prajna — S-, Sk., VM, ; buddhi — An., 
Rgh.), understanding (W.), thought (Gedanken — Lud.), desire (Wunsch — GO, devotion 
(Benfey in SV), devotional work (K- M. Banerjea), prayer (Gr., L., Rosen), praise (V.), 
song (Gr.) and offering (Benfey). 

The diflerent meanings assigned to dhi, in different passages of the RV are as 
follows : — 

Prayer.— S., 111. 39.2; VI. 22.7; VIII. 3-18; X. 150.3, etc. — L, in numerous 
passages.-G., !. 134.2 ; IV. 50. 1 1 ; etc.-Gr., I. 2.7 ; V. 45. 1 1 ; VII. 1.10; VIll, 
42.3 ; X. 74.3 ; etc.-W-, 1. 12.2 (worship) ; 111. 54.I7.-Grf., III. 62.10 ; V. 47.6 ; VII. 
40.9 ; etc. 

Furthernotesonthethirdhymn:— 

Metre.— 2, Nicrd gayatri ; 4, II, pipilikamadhya nicrd gayatrl ; 1, 3,5—10, 12 
gayatrl.* 

Tune Sadja (one. of the seven primary notes of music ; the first or according to 
others, the fourth of the series. It is so called as it is supposed to be produced by six 
organs, namely, the tongue, teeth, palate, nose, throat and chest. It is referred to the 
svarita or circumflex accent and is compared with the note of a peafowl). 

The hymn is included in the second literary period (the first being the earliest) of 
Arnold (Kuhn's Zeitschrift. Vol. 34, 297). 

•Gayatri consists of 24 syllables, arranged in three padas of eight syllables (tripada as here) or four 
padas of six syllables each. Nicrd gsiyatrl is a defective one, here 10 + 6 + 8 syllables. Pipilikamadhya consists 
of three pad as, vi 2 :, 8*f7*i-8. 

1. Sautramani is a sacrifice in honour af Indra and is the sixth form of the Haviryajna consisting of offerings 
of simple oblation, as clarified butter, cakes> etc. The seven forms of the Haviryajna are as follows ; (1) . 
Agnyadheya, the placing of fire on the sacrificial fire-place, (2) Agnihotra, oblation to Fire chiefly of oil, milk, 
sour gruel, etc. (3) DarkpCrnamlsau, ceremonies of the new and fullmoon days. (4) Caturmasyani, three 
sacrifices performed at the beginning of the three seasons of four months each. (5) Pasubandha, offering of an 
animal sacrifice. (6) Sautramani (7) Pakayajffa, offering of cooked food. For Sautramani, See Hillebr. 
Ritual Literature, p. 159 ; Srautapadaithanirvacana, pp. 153— -180. 

2. For Mahavrata^ See Sankh. Ar. and AA| both edited by Keith, 
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Praise (Laudation).-Gr., Vlll. 66.8-W., 11. 2.9 ; HI. 34.2 ; 111. 62 8.-Grf , 1. 61.2 
(Laudation) ; VI- 52 16. 

Mind (Geist, Sinn).— Gr., 1. 2.6.; (mindfulness) ; 1.3.2 ; IX. 26.1 ; IX. 110.7 ; IX 
112.1 ; X. 101. 9 ; IX. 67.27 (religious mind) ; X. 150.3 (joyful mind).— Lud., X. 
42.3; X. 101.9 ; etc.— W., Vlll. 93.17 ; X. 176.2. 

Thought (Denken, Gedanken).— S. (dhyatavya-to be thougnt of), 11. 38.10; X. 
100.3.-G.,l 95.8; H. 21.5; 111. 62.10 ; etc.-Lud., 1. 3.12 ; 11. 40.6 ; IV. 50.11; VI. 
53.4 ; etc.— Gr., 1. 94.3 ; V. 4.5 ; VI. 53.4 ; etc. ^ ^ ^ ^ ^ 

Wisdom, prudence, understanding, intellect. (Sans, prajna, buddhi. Germ. Weisheit, 

Einsicht).-L., 1. 14.2.-G., 1. 95.8 ; etc.-Gr., X. 1 1.4 ; etc.-Lud., I. 42.2 ; X. 53.6 ; 
etc — W., 1. 34-5 ; VII. 79.5 ; Vlll. 40.9 ; etc.— Grf., 1. 95 8 ; Vlll. 42.1 1 ; X. 42.3. 

Diligence (Germ. Fleiss).—Gr.,iX. 15.1. 

Desire (Fr. Gra ; Germ. Wunsch).-L., 1. 52.3 : VI. 53.4 ; IX. 108.10.-G., 1.139.1. 
-Lud., 1.94.4. 

Purpose (Germ. Absicht).— Lud., 1. 2.7 ; V. 45.6; VIII. 6.43 ; X. 172.2.— Grf., V. 

45.6. 

Devotion (Germ. Andacht).-Gr., I.I12.2 ; V. 41.5 ; VII. 10.1 ; IX. 86.12 ; etc. 
-W., 1. 144.1 ; VI. 14.1 ; etc.-Grf., II. 11.12 ; VIl. 36.7 ; etc.-L , 1. 134.2. Generosity 

Hymn, poem (Dichtung), song {Lied).-L., HI 12,1 ; V. 47.6 ; X. 101.2 ; etc.-G 
I. 185 8; 111. 39.2: etc.-Gr., I. 134.2; 111. 39.2; IV. 41.8 ; etc.-Lud., II. 2.9 ; Vlll. 
80.7 ; etc,— W., 1. 102.1 ; VI. 22.7 ; VIII. 95.5 ; etc.-Grf., I. 185.8 ; 111. 39.2 ; II 21.5 ; 

6tC» 

Work (rite, libation), act, art (Germ. Werk, Kunst ; Fr. Ouvre). S. in many verses ; 
sometimes specified as prayer work (1. 185.8 ; II. 2.9 ; etc ), ritual work (I. 90.5 ; 1. 94.4), 
work in conducting war (Vll. 27.1), holy ceremonial work, specifically, offering 
(111. 60 2) ; and so forth.-L.,Vl 62.3 ; Vlll. 63.1 ; IX. 19.2; iX. 47.4 ; X. 143.3 : etc.- 
Gr., VI I. 66.14 ; Vlll. 63.1 (mutual work) ; IX. 86.17 (devotional work) ; IX. 97.2 (pious 
work); IX. 91.1 (art), IX. 99.2 ; etc.— Lud., VII. 36.8 ; etc.— W., 1. 80.16; IX. 112.1 
etc. ; specifically, rite, 1.90.5 ; 1.94 3 ; III. 62.10 ; Vlll. 3.12 ; pious work, 11. 28.5 ; Vll. 
94.2 ; IX. 7.19 ; etc. ; act of worship, 1. 1 12.2 ; religious duty, 1. 1 17.23, etc. ; offering, 

VIII. 46.11.— Grf., rite, 1. 2.7 ; 1.8.16 ; libation, 1. 109,1. 

Power (Germ. Macht, Kraft). — G. III. 27.6 (incantation power). Gr., I. 159.1 ,111, 

6.2; IX. 76.3. ^ 

Fingers, hand (as agents in work).— L., IX. 26.4 (work of the hand).— S., IX. 26.1 ; 

IX. 44.2 ; IX. 91.1.— W., IX. 64.16 ; IX. 26.1 ; etc.-Grf., IX. 26.1. 

Plan, design, contrivance (Germ. Erfindung).— G.., IH. 60.2 (inventive genius).— Gr., 

X. 139.5.-Lud., 111.- 5.6.- W., X. 133.3 (design). 

Splendour (Fr. magnificence).— L.-, X. 172.2. 

Person. — S., HI. 34.5. 

Sage.-Grf., IX. 47.4 ; IX. 94.1,-L., IL 38,10, 
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Worshipper— W., VI. 62.3 ; IX. 97.4 ; etc.— Grf., IX. 86.17 ; etc. 

Offerer -Grf., VI. 62.3. 

Sacrificer.— Grf., IX. 99.2. 

Protector, sustainer. S,, IX. 86.7 ; X. 67.1 ; etc. ; specifically, sustainer of work, 
1.67.2 ; sustainer of intelligence, 1.72.2. 

Flame of fire. — S., V. 41.5. — L, I. 94.4. 

Goddess of wisdom.— Roth (Die.), Gr. (Die.), G. (Glossar). 

Prayer or devotion seems to be appropriate here. 

Isita [ 1 / is, to go, to send+kta, with i inserted after the stem. Cf, Sans, isiras, 
swift, isyati, set in motion, sends; Greek ieros. The Indogerm. form seems to be 
ihero, iharo]. In Nir. (VIII. 8), it means 'incited.' The word is used here in the 
sense of invited (S.), sent (S-, V., VM-), appealed (L.), hastened (Lud.), incited (G.), 
excited (Gr.), moved (K. M. Banerjea, Rosen, V-), provoked (Benfey), apprehended 
(W.) and urged (Grf). Elsewhere it is used in the following meanings : — 

Sent.-S., III. 4.3 ; III 32.4,16; 11160.5; IX. 37 6 ; X. 91-7 ; etc.-L, 1. 182.6, 
111- 32.4; X. 108.3. — Gr. (Germ, entsenden, to dispatch) III. 3.2; 111. 4.3 ; 
VII. 3.42 ; X. 1 1.4 ; X, 165.1 ; (Germ aussenden. to send out), IX. 37.6. — Lud„ I. 182.6. 
111. 33.1 1 (aussenden) ;-W., 111. 1 1.4 ; IX. 77.2 ; IX. 88.3 ; X 165.1, 2 ; etc.-Grf , 111. 
3.2, (sent forward) ; yi. i 1.1 ; X. 165. 1.2 (etc. 

Presented.— Gr., X, 98.10 (Schenk). 

Gone over. — L., IX. 77.2. 

Discharged.— Gr , IX. 77.2. 

Hastened, sped.— Gr., III. 32.4, 16 • III. 33.11 ; X. I10.9.-Lud., I. 3.5 ; VII. 33.13; 
X. 91.7, X. 108 2.-W., X. 91.7 (quickly moving).— Grf., IX. 77.2 ; II. 38.5 ; VIII. 1.21. 

Welcomed (Fr. accueilld). — L, III. 33.1 1. 

Addressed. — W., III. 42.2. ? • 

Called (Germ, geheissen), — G., III. 3.2. 

Invited. — L , 111. 42 3. 

Summoned. — W., III. 32.16. 

Comforted. — Lud., VII. 39.1. 

Moved.-Gr., X. 9].7.-Grf, III. 12.1. ' 

Enticed.— Gr. III. 60.5. 

Induced. — W., III. 12.1. 

Urged, impelled.~S., 1.3.2 ; VI. 5-6 ; X. 77.2 ; X,1 1.4 ; etc.— G., Ill 32.4 (quickly) ; 
111.33.11 ; III. 60.5.— Lud.' III. 32.16; III. 60 5 ; etc.— W., 111. 33. 1 1 ; 111. 62.12.— Grf., 
111. 4.3 ; 111. 33.11 ; III. 60.5 ; X. 91.7 ; etc. : : , 

Excited, incited (Germ, angeregt, erregt).- — L , III. 3.2 ; III. 12.1 (provoked) : X.91.7 ; 
etc.-G., 111. 60.5.— Gr., VI. 5.6 ; X. 88.3 ; etc —Lud., III. 32.4.-W., HI. 60.5.— Grf., 111. 
32.4 ; HI. 32.6 ; X. 98.10 (stimulated). ■ 
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Animated. — W., HI. 32.2. 

Instigated. — W., 111. 4.3 ; VI. 1 1. I. 

Inspired. — L., 111. 62.12. — Lud., X. 88.3.— Grf., X. 88.3. 

Adored, honoured. — Lud., VI. 5.6. — W.> VI. 5.6. 

Appealed, invoked, solicited.— L., 111. 60.5, X 1 10.5, X- 98.10 ; X. 1 10.3. G., VI. 
5.6 ; VI. 1 1.1 ; X. 88.3 ; X. 1 10,3.— Lud. 111. 32.4.— W., X. 98.10 ; X. 1 10.3.— Grf., X. 
110.3 ; VI!. 39.1. 

Appointed. — W., X. 108.2. — Grf., X. 108.2. 

The suitable meaning here seems to be ‘moved', used figuratively. 

Vipra-juta [An Instr. Tatpurusa compound]. 

Vipra [f/vap, sow, scatter, weave + ran; va changed to vi, Ur^. II. 29; orv vip, incite 
inspire + ran ; or vi, before, + /pra, fill, complete. Greek equivalent ‘logais’ (Geldner)]. 
In Nir. (111. 19) it occurs in the list of 24 words signifying ‘intelligent' or prudent’. The 
word is used here in the following senses ; — Intelligent (Sk., S.), wise (W., Banerjea), 
prudent (Rosen), learned (V.), Sage (L.), priest (Benfey., Gr., VM., Rgh.), one mighty 
in speech (Redege-waltigen, G.), Singer (Grf.) and brahmanic singer (Lud.). The 
word is used in several senses in the different passages of the Rgveda, as shown 
below : — 

Intelligent (Sans, medhavin).— S., in most passages. — W., Vll. 87.4 ; VI. 68.3. 
Sage, wise, sapient. — S. (Sans. jhSinl, prajna),' I. 51.1 ; IV. 19-10; VI. 35.5. L., 
1. 14.2 ; II. 36.4 ; VI. 38-5 ; etc.-Gr., I. 14,2 ; V. 51.3 ; VIII. 44.10 ; etc.-Lud., V. 
31.7 ; VI 51.2.-W., I. 150.3 ; IV- 19.10 ; VI. 38.5 ; etc.— Grf., IV. 19.10 ; VIII. 72.5 ; 
X. 87.24 ; etc.. 

Skilled in work, skilled in rite. — S., III. 29.7. — W-, III. 33.7 ; VIII. 61.9. 

Skilled in speech, eloquent speaker. — G., all the passages (in the first four Marjdalas). 
Imparter of knowledge. — S., 1. 14.9 ; X. 67.2. 

Singer.— Gr., V. 58.2; Vlll. 11.7 ; VIII. 19.2.— Lud. (singer, brahmanic singer, holy 
singer), IV. 3.16; IV. 29.4 ; V. 58.2 ; VI. 7.3; etc.; Grf., 111. 5.3; IV. 8.8 ; VI. 7.3 
(bard); etc. 

Priest.-S., I. 17.2.-L., III. 14.5 ; IV. 7.3 ; Vll. 68.4.-Gr., III. 2.13 ; V. I.7-VV., 
VIII. 44. 21. -Griff., 111. 14 5 ; VII. 68.4. 

Worshipper (Sans, hotar). — S., I. 58.2 — W. Ill- 8.5 ; V. 2.1 1 ; Vll. 68.4 ; etc. 
Sacrificer, prayer (one who prays), eulogist. — S., l.1 19.7. 

Fulfiller (of ceremonial works). — S-, V. 41.6; IX. 13.2; X. 61.6. 

Pleasing, giver of delight.— S., V. 43. 1 ; IX. 18.2. 

Courageous, sagacious. — L-, VI. 35.5. — W., HI. 5.1 ; VIII. 19.17. 

Pious.- W., VI 10.3 ; VII. 58.4. 

Brahmana.-S., III. 33-4 ; I. 127.1.— Lud., I. 150.3 ; V. 57.3 ; VIII. 19.17 ; etc. 
The appropriate meaning here seems to be prudent or intelligent. 

Juta [j/h'u, go, speed + kta ; no change of the stem, Pan. Vli.2.1 1. Cf. Zend. zu]. 
The verb means ( 1 ) go, (2) tie and (3) send, according to Dhatupatha. Juta means 
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sent or hastened (S., V., Gr., Rosen, Benfey), invoked (LA urged (Gfh), moved (V.), 
appreciated (W.) and gone towards (Sk.). 

Sutavatah, adj. qualifying vaghatah [ The Samhita word for sufa-vatah, RP^ 

IX. 7. (554)]. 

Suta f |/su. press out, + kta. Cf. Lit, Byvas, sap. Old High German 

(ahd), son, sap, Goth., sum-s|. The verb su occuring as sun in the 
Dhatupatha { Zend,hu ) means press out or squeeze out As an adj. 

it means ‘pressed out or squeezed out and secondarily as .a noun, the juice of the 
somaplant pressed out (Sayapa, Roth, G., Gn, V.), But Rosen, Wilson, Griffith and 
Langlois make libation. Benfey renders it one pressed out. Ludwig simply makes it soma. 

It has been used in other hymns in the following senses: — 

Pressed or pressed out, — S. ('abhisutaX in nearly all the hymns.— G* (in 
nearly all the hymns)— Gr., 1. 47.1 ; 11. 36,5 ; V. 40.2 ; IX. 20.5 ; etc.— Lud., L 
137.3 ; 11. 41.4 ; VI, 40.1 : etc. (in most of the hymns).— L., V, 5h4 ; IX. 3hl ; 
etc, (in a few cases).— W., L 47.1 ; III. 44,1 ; VIL 24*2; etc. — Grf., 1. 104.9 ; II. 36.5 ; 

X, 3.9 ; etc. (in many places). 

Poured out, poured forth.^ — L., VL 29-4 ; VI. 40.1 ; IX, 1.1 ; etc. Lud. (made 
to flow), IX. 1.1 ; iX. 34.2.-W.. IL 8.4 ; III. 35.7; VI. 44.1; etc.-Grf,, I 177.3 ; IX. 34.2 ; 
IX. 38,6; etc. 

Effused. — W. (in most of the hymns). — Gr., VI. 29*4 ; VII. 24.2 ; IX. 3.10 ; etc. 
Shed. — Gr.t II. 41*4 ; VII. 17.2 ; etc. 

Made to flow, running, trickling. — L-, IX. 28«2 ; IX. 51.5 ; IX. 44.3 ; etc. Lud., IX, 
34.2 ; IX. 3.9; etc. 

Extracted, strained, distilled (not in a strict sense).— L, I. 137.3 ; IX. 75.4 ; IX. 
80,4 ; etc. — Gr., I. 104.9 ; VI, 41.4 ; VIIL 2.2. 

Purified, clarified. — L., IX. 27,3 ; IX, 39.3 ; IX. 68.9 ; IX. 75.4 ; IX. 80.4 ; etc. 
Prepared — L., L 104.9. — W., 1. 104.9* 

Murmuring. — L., IX. 38.6. 

The word has also been used substantively : — 

Soma, soma juice, juice. — L., V. 40.2 ; VL 41.4 ; VllL 17.12 ; etc, Gr., L 80.2 ; II, 
1 LI 1 ; II. 18.14 ; etc —Lud., 1. 47.3.6 ; IX. 27-3 ; etc — W„ L 80.2 ; 1. 80*4 ; etc.— Grf., 
IL 1 LI 1; 11. 18.4; IX. 39.3 ; etc. 

Libation, offering. — L., 1. 47.1 ;]1. ILll ; IL 36,5 ; etc, — W., IL 14.4 ; Vlll. 17.12 ; 
etc, — Grf., I, 86.4 ; etc. 

The best rendering seems to be ‘prepared*, The word sutavatah may be thus 
rendered as ‘of one provided with prepared somaL 

Upa IPrep. Cf. Lat., sub. Goth., uf, Greek, upo. Zend, upa], near, noaiby. 
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Brahman'i [acc. plur. of Brahitia = i/'Zifl?-/?, strengthen, grow (Roth); or i/brh, grow, 
+ m,ainn (Monier-Williams) ; or Brra/ia + (Sabdakalpadruma)]. In Nigh- (2.7) it 
occurs in the list of words, as synonyms of 'food' (anna) and in the list of synonyms 
of ‘riches, wealth’ (2.10), 

The word ‘brahmani’ is used here in the sense of prayers (S., W., Gr., V., VM.), 
holy speeches (L), edifying words (G.), sayings (Gr.) and brahma (left as it is, Lud.). 
Gr. makes it ‘force of inspirationV'exaltation of mind' in his dictionary and G. makes 
'wisdom’ in his glossary, 

The word is used elsewhere in the following meanings : — 

Word, parole, sacred word, edifying word.— L., I- 3.6. — G., I. 3.6; 1. 6i.I ; 1. 
105.14 ; etc. 

Speech, language, edifying speech, sacred speech.— G., I. 80.16 ; 1.165.4; IV. 
3.15; etc. — Gr., 1. 63.9 ; 1, 165.2, 14 ; etc. 

Benediction, Segenswort (Germ.).— "G., 11. 5.3 ; 11- 34.6. 

Devotion. — Grf., 1. 177.4.— V. 74.3 ; Vlll. 62.4. 

Sentiment, feeling. — L, 11, 34.6.- • ^ 

Prayer, stotra (Sans.).— S., 1- 52.7 ; V. 31.10 ; VII. 43.1 (many times). — L., I- 52.7 ; 
1. 61.1 ; V. 74.3 ; etc.— Gr., I. 61.1 ; II. 34.6 ; VII. 29.2 ; etc.-W-, I. 61.16 ; II. 5.3 ; VII.; 
10; etc. — Grf., 1. 80.16 ; III. 51.6 ; VII, 70.5 ; etc. (many times). 

Homage, honour. — L, I. 165.2 ; VII. 18.4, . 

.Adoration.— W., X. 104.6- . 

Praise.— W., I. 63-9 ; V. 31.10 ; VI. 40.4 ; etc.-Crf., VII. 72.3. 4 ; VIII. 90.1 ; etc. 
Hymn.— L., I. 163.9.-W., I. 52.7 ; IV.'3.15,-Grf., I. 52.7 ; VII. 22.9. 

Song, chant, Lied (Germ.). — L., I. 177.4 ; IV. 3.15.— Gr., Vll. 43.1 ; VII. 70.6 ; etc. 
Mantra.-S., 1.177.4; IV. 3.15; VI. 2.6- ; etc.' - 

Offering (poetic offering, pious offering), libation, oblation. — L., I. 61.16 ; HI. 51.6 ; 
VII. 36.7 (pious offering) ; VII. 84.3 ; X. 89.16 ; etc. — W. (oblation), I. 80.16 ; I. 165.2. 

Work, sacred work.— S., I. 164.14; VI. 72.3; X. 104.6 ; etc.— L.,: VII., 43.1 ; 
VII. 61.2. . 

Rite, sacred rite, ceremony.— L., 1. 165.4 ; V. 31,10,; Vll. 104.6 ;.etc.— W., 11. 61.1; 
1. 165.14; Vll. 62.4; etc. ' 

Food, anna (Sans.),— S., 1. 61.1 ; II. 34.6; VII. 1.20; 1. 80-60 (havis).—W., 
I.6I.7; Vll. 1.20.25.-Grf.,l. 6I.I. 

Brahma, Brahma song.^Lud. (nearly in all the passages). 

'Prayer' or 'invocation' seems to be the suitable meaning here. 

Vaghatah (gen. sg. of vaghatX [Vaghat is derived from yvaha, carry ; cf. vagha, 
vehicle, from vagh- Celt, vozu, vehicle- Greek, ozos. vehicle. Lat, Vagire, pray, 
Greek enchomai, ■ pray]. In Nigh. (3.15), the word occurs in the list of words signifying 
rtvi) (one of the four priests helping in a sacrifice). The word vaghat is used 
here in the sense of the priest (S., and other Saris, commentators — rfw; ; L., G., 
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Lud., Rosen. W.,) offerer or worshipper (G-,, Berifey, V.). ; Elsewhere the word is used 

in the following meanings : 

Priest, rtvij (Sans.)— S., 1. 58.7 ; I. 88.6 ; I. 1 10.4. Vill. 78.4,— L, 1. 58.7 ; III. 3,4 ; III. 
37.2 ; etc,-G., III. 2.1 • I. 40.4 ; IV. 2.13 ; etc.-Gr., 1.58. 7 ; III. 2.1,— Lud. (in almost 
all the passages).- Roth (Dictionary).— W., III. 2.1; III. 3.4, 8 ; etc.-Grf. (most 

of the hymns). ; 

Offerer, worshipper, yajamat (Sans.).— S., IV. 2.13 ; VII. 32.1.— L., I. 40.4 ; 1.58.7 ; 
etc.— G., X. 33.4. (mairi offerer).— Roth (Die.).— W., VII. 32.1; X. 62,2 ; IV. 2.14 ; 
etc.— Grf., VII. 32.1. 

Singer, eulogist, stotar (Sans.).— S., III. 37.2.— Gr., III. 37.2 ; VII. 32.1 ; X. 62.7 ; 
etc.— G., I. 88 6 ; 1.1 10.4 ; III. 60.4 ;■ etc.— W., X. 62.7.— Grf., II. 88.6 ; III. 37,2. 
Wise.— L. III. 3.4 ; IV. 2.13 ; X. 33.4 ; etc.— Gr., VIII. 5.16. 

Carrier, bringer (evidently, of sacrificial ceremonies).— S., III. 60.4 ; VI. 16.13 ; 
VIIl. 5.16; X. 62.7. 

Bestower.—W., III. 60.4. 

Pious, generous.- L, Vill. 78.4'; (jr., III. 60.4 ; VIII. 78.4. 

Worker. — L., Ill 7.4. 

The idea of the present rk is this : — . 

(1) Indra ! moved by our devotion (or devotional work) and hastened by our praise, 
come to the ceremonial work of the institutor of the sacrifice, who has pressed-out sofna, 
(for thee). 

Further notes on Indra. Indra is referred to in the Avesta (Vendi'dad, V. 10.9 ; 
V. 19.43) as a demon. The term Vrtrahan, the vedic epithet of Indra, occurs in the 
Avesta as verethraghna, which merely designates 'the God of Victory’ and is unconnected 
with Indra or the thunderstorm myth (Macdonell’s Vedic Mythology, p. 66). Thus the 
Avestan Verethraghna seems to be a different deity from Indra. Rajwade (Proc. and 
Trans, of the first Oriental conference, Poona, 1922, p. 1 3) probably rightly regards 
Aingra Mainya (an adversary to Ahura Mazda) as representing Indra of the Vedic seer. 

The views of the Vedic scholars on the physical nature of Indra. Perry 
(Journ- Amer. Oriental Soc., XI. 2) takes him as the God of heaven aiid as the 
thundergod. Bloomfield (J. A. O. S., XV, 1891, 143) also considers him a 
thunder god. Ludwig (Tr., Ill, p. 3 19) connects him with 'the lights of the heaven'. 
Oldenberg (Religion d. Veda, p. 134) holds him to be the thunder god and he 
thinks that Indra is to be traced to the pre-vedic period. Macdonell (Vedic 
Mythology, p. 54) regards him ‘primarily the thundergod, and secondarily the 
god of battle'. Griswold (Religion of the Rgveda, pp. 177— 208) takes him to be 
the warrior-god. Schroeder (Herakles and Indra, 1914, 20) also thinks him to be 
the thundergod, the old gigantic thundergod, as well as the champion of the sun. 
Hopkins (Religions of India, p. 91) throws doubts on all these views. Max Muller 
(Chips, IV, 1895, p. 396 ; Contributions to the science of Mythology I, 115,141,144) 
regards Indra as the chief solar deity of India and giver of rain. Hillebrandt (Ved. 
Mythol., II, 1929, p. 140) takes him to be the thundergod, although he also thinks him 
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to be the sungod (Lieder, p. 40). Plunket (Ancient Calenders and Constellations, p. 1 1 5) 
has set forth the idea that Indra is the god of the summer solstice— a view which seems to 
be highly probable (J A S n. s., XXXVllI, 1932, p. 40). Rele (Vedic Gods. 1^931, 104) 

considers Indra, from the biological point of view, as the outer layer of the brain and 
spinal cord. This is a highly improbable hypothesis. My own view is that Indra is the 
presiding deity of the summer solstice (or is the sun of the summer solstice) with all its 
attending meteorological phenomena continued to the time of the autumnal equinox- 

Notes on accent. Indra, being in voc., is acute on i (Pan. VI. 1- 198). yi, being a 
nipata (Pan. 1.4.58) is acute-accented (Phit. 82). Yaki, being a finite verb, is unaccented 
(Pao. VI. 1.28). In the samhita, following an acute accent, becomes circumflex 
(Pan. V. 4.66). D/wyfl is acute on the last syllable. DA? is acute-accented (Pap- VI- 
1.162 ; 111. 1 3) ; dhiyd, owing to expansion of ya of the root dhyai and due to *e 
case-ending beginning with a consonant is unaccented on the last syllable (cf. Pan. 
1.174) ; but it becomes acute (Pan. Vllll 2.5). Itita. jfda and suta are all acute on the 
last syllables (111 1.3). FrprrySfa is acute on the first syllable; vipra is unaccented on 
the last syllable, owing to loss of the affix-vowel. In viprnjuta all the other sy a es 
are unaccented (Pan. Vll 2. 2 ; VII 2.144). Pra in the Sarnhita, becomes circumflex as 
it follows an acute accent (Pap. VI 11 4.66). Va in sutavatah is circumflex ( an. 

4 66). trpa is acute on the first syllable (Phit. 81); a becomes circumflex, as before. 
Brahmapi is always acute on the first syllable, being the verb-vowel (Pap. VI 1.162) ; a 
becomes circumflex, as before; na is pracaya [ RP. HI. 1 1 (205)]. Vaghatab has gha wit 
an acute accent (Pan. VI 1.162} ; ta is circumflex. 

Philosophical significance. Indra as the bestower of wealth to the sages in 
the form of plentiful harvest by pouring down rain, is also the fulfiller of the worship- 
per's desire (Jayatirtha). The Soma is mind and its preparation is desire on the part of 
the worshipper (Raghavananda). Yajna is both devotion in mind and prayer in speech. 
The worshipper, desirous of emancipation is praying to the fulfiller of desire. The grace 
of God can only be obtained by devotion, pure mind and perfect knowledge 
(Dayananda), 

6. Indra yahi tutujana upa brahmani harivah, 

Sute dadhisva na^canah. 

Quoted in AV XX 84.3 ; SV 498 (11. 4.2.53) ; VS. 2. 89 ; AA 1. 1. 4.9.-Repeated 
from X. 104*6, thus secondary to the latter verse (Bloomfield, Repetitions, p* 31). 

Indra (Indra), come (ayahi), making haste (tutujanah) with Haris [tawny 
steeds] (harivah), to (upa) the prayers (brahmani), accept (dadhisva) our (nah) 
food (canah) in this libation (sure). 

Notes on words. 

Tatujanah [i/tuji (tuj), urge, reduplicated by lit (perfect) tense + kanac 
(Par). III. 2. 206), with lengthening of the first tu (Pan. VI. 1.7)]. In Nigh. (Ik 15), it is 
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included in the list of 26 synonyms of the word ‘swift' (ksipra). In Dhatupatha, 
the verb tuj has several meanings ; injure, support, exert influence or strength, dwell, 
shine. The various senses of the verb tuj is thus given in G.’s Glossary: penetrate, 
injure (1. 61.6 ; IX. 91.4; etc.), draw (X. 57.2), shake (1. 61.14), run away (1. 11.5 ; 
1.34.17), be startled, urge (1.131.2; 1. 143.6), pour out (IX. 1 5.3 ; IX. 79.5 ; etc.), 
transmit (111. 1.16), give liberally, come (111. 39-8), make the most of it (IX. 87.6 ; 
Vlll. 4.I5)- In Gr.’s Die. it is thus rendered: move ardently (urged by force), 
be eager (figuratively), try eagerly (fig.), shift ardently, throw, incite (fig.), demand, 
squirt out, take up. The word tutujanah is rendered urged, impetuous, speedy, brisk in 
G.’s glossary. It is here used in the senses of hasty (S., Sk., Grf.l, speedy (VM., Rgh.), 
impressed (L.), hastening (G., Gr.), exerting (Lud.), ‘fleet’ fW.), exerted (Benfey), 
hastened (Rosen). Elsewhere, the words tutujana, totujanah, tutujana and tutuji are 

used thus : 

Sped, fleet, quick of movement, hasty, hastening, hastened.— S.,1. 192.1.— L, 1. 

61.12; VI. 29.5; VI. 37.5; etc. — W., VI. 29.5; Vlll. 13.11 ; X. 44.1 ; etc. Grf., 
VIII, 13.11. 

Exerting. — Lud., 1.3, 6; VI. 29.5; X. 44.1. 

Urging. — Lud., Vll. 84.5. 

Pushing.— Lud., IV. 32.2. 

Prompt- — L-, X. 44.1- W., 1. 129-1. 

Active, strong. — L., IV. 32-2, — Lud., 1. 61-12; Vll. 67.6 ; Vll. 84.5- 

Here the word seems to have been used in the sense of swift going, as indicated 
by the mention of his steeds. 

Brahmani. See last verse. The word is here used in the sense of prayers (S , 
Rosen, V., Benfey, W., Grf., VM„ Rgh.), paroles (L), edifying words (C.), speech 
(Gr.) and brahma (Lud.). Geldner in (Glossary) nicely depicts the idea of brahma in the 
following words ; mysterious power, mantra (spell), sacred invocations, high wisdom 
(force of mantra and uttered words) and holy speech and writing. Gr. (Die.) thus gives 
the possible significances of the word : exaltation of the mind, pious inspiration, 
uttered prayer, pious effusion of the heart, power of inspiration. He points out the 
exalted separation of the position of the priest from that of a king. 

Harivah [Hari + matup ; m is changed to v (Pan. Vlll. 2.15), num appears, (Pan. 
Vll 1 70) and, due to this, t disappears (Pap. VIII. 2 23 ; lastly, n becomes ru (Pan Vlll. 
3.1). Cf. Zend, zairi- Lat., aurum]. In Nigh. (1.18) it occurs as Indra's horses in the list 
of steads of the various dieties ; it also occurs in II. 3 as a synonym of ‘man’. G. (Glossary) 
makes it ‘possessed of the horse’. Gr. (Die.) gives it 'having a gold coloured horse ^ 
He thinks it related to the golden Soma. The word is here used in the sense of 
‘possessed of horse’, (S., VM-), ‘provided with the horse named Han' (Sk., Rgh.), 
’borne on two blue horses’ (L.), ‘lord of horse’ (G-), ‘with the chestnut i. e. chestnut horse 
(Gr), ‘possessed of bay, fulvous or tawny horse' (Lud., Rosen, VM., Grf., Benfey). t 
has been thus used elsewhere ; 
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Possessed of horse.— S,, 111. 51.6 j VI 22.7 ; VI. 31.2 ; etc. 

Possessed of horse, named Hari.— S., 1.33,5 VI. 41.3 ; VIII, 24.3 ; etc. 

Possessed of two haris (horses). — S., 1.167.1 ; V, 36.2 ; VI. 44.10 ; VIIL 53.8 ; etc. 
Possessed of tawny or bay horses.— Gr., IV. 1621; etc.— Lud. IV. 16.21; IV. 19.9; etc. 
Carried by blue horses.— S., 111. 30-5 ; 1 1. 47;4 ;—L._ (almost all the passages). 

Lord or master of bay or tawny steeds.— G. (all the verses up to Mandala IV).— 
Gr., IV. 16.21 ; IV. 19.9 ; V. 36.2 ; etc.- Lud., I. 165.3 ; I. 33.5 ; 111, 30.2 ; etc.— W., III. 
30.2 ; etc.— Grf. (many times). 

Possessed of thunderbolt-— VIII. 40.9. 

Bringing the bright light.— Lud., V. 31.2. ■ 

The simple rendering is ‘possessed of bay steeds*. Evidently, the original idea 
of hari was the sun's rays, Indra being considered as the giver of the sun's light, 

Sute (Loc. sg. of suta]. See Sutavatafi vlast verse). Sute in the present rk means 
‘to rites connected with pressed soma' (S.), 'to the soma’, (G., Gr., VM-), ‘to the libation' 
(L., W.), ‘to the juice' (Lud.), 'to the drink’ (Benfey). 

Dadhisva [v^dha + thas (of imperative) ; thas is changed to se, (Pap. III. 4.80) ; e is 
replaced by v (Pan. III. 4-91); next affixed with ^ap (a), (Pap. Ill 4.1 17 ;. III. 1.68) ; 

lastly, there is reduplication of the root (Pap. VI. 1.10), augment of it (Pap. VIL 2.35) 
and elision of a (Pap. VI 4.64). The verb d/its is an Indogermanic word. Cf. Zend, 
da. Greek, thegeu, thaseg. Lit., dedu- Slav, dezda, ded-ja- Old Saxon, du-an. Anglo- 
Saxon, do'n ; Old High German, tu-an Eng to do]. In the Dhatupatha of 

Papini, the verb dM means hold, keep, support, sustain, give; bestow. 

The verb dha, according to G. (glossary), has been used in the following senses : 

(a) (1) place, lay (V. 58-7 ; V. 83.1) '; (2) place in, fit to (X. 138.6 ; ' 111. 6.6 ; 
Vll 24. 56); (3) put down, set down (X. 18.4) ; (4) put oneself in (Vll. 95.5) ;, 
(5) deliver up (1.50.12 ; X. 95. 1) ; (6) lay in, deliver, rouse, lend (power) (IV. 24,7;; 

I. 64.14 ; IL 53.18 ; V. 31.13 ; X. 83-4 ; III 18.4 ; etc) ; (7) grant, settle (VIll. 100.2 ; 

II. 38.7) ; (8) bring in, provide, yield, offer, allot, confer, give, present (I. 1 16.19 ; IX 

96.12; IV. 51.11 ; HI 26.3; IV. 33.10,11 ; I- 35.8 ; IV. 15.3 ; IX. 3.6 ; 189.6; 11168 ; 

III. 30.7 ; Vll 98.7 ; X. 42.7 ; etc) ; (9) occasion, dedicate, ordain (1.4.5 ; VIII. 70.7 • 

VIII. 96-10 ; X. 42.6 ; etc.). 

(b) (1) make, effect, create, prepare, hold (X. 109.4 ; X. 129.7; HI. 55.10; III. 

30.1 ; VIll 96.16); support, maintain (11 35.12); do, accomplish (1158.2; 111 30.3- 
V. 34.1); perpetrate (11. 12.10) ; conclude (X. 108.3); (2) place in, close (with two 
accus.) (Vll 11.4; X. 52.3); (3) be placed in (IV. 7. 1 ) ; been (V. 56.7) • 

(4) (with inf.) give to, part with (III 30.14; III 31.13) ; allow (111 31,19). 

(c) (!) takeaway, cany, hold in (I 64.10; I 82.6; etc); ( 2 ) provide oneself, 
put to, accept, acquire, receive, have (VII. 98-2 ; I. 35-4 ; III. 62.10 ; III 18 5- etc) • 
(3) carry, bear (the foetus) (IV. 7.9 ; X.' 82.5 ; etc). 

Gr. (Die.) shows its use in the following manner : 

(a) (1) convey to, carry to, put down, lay down (simply or figuratively) ; (2) step 
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into ; (3) lay into, place into ; (4) harness (to the pple) ; (5) direct ; (6) instah set in ; 
(7) set upon ; (8) set upright, console (fig.) ; (9) setout ; (10) place; (11) 
transpose to, give, etc» (12) offer ; (13) allow to arrive at, misplace ; (14) figura" 
tively, make move ; (15) place in alarm (in one case) ; (16) allow ; (17) induce, 
place in the situation ; (18) set out, give up ; (19) set in, fix ; (20) (with srat) 
think, believe, rely upon ; (21) put on, bestow upon ; (22) place in, make (with 
double accusatives) ; (23) dispose, settle;; (24) bring to a situation, create, make; 
(25) effect, provoke, excite ; (26) take (in hand, arm), conceive (fig.) ; (27) put 
on (dress) ; (28) receive, offer ; (29) conceive (embryo) ; (30) take up (a posi- 
tion) ; (31) obtain, maintain (power, kingship, etc) ; (32) take up ; (33) perform, 
undertake ; (34) obtain (a property) ; (35) (with okas, canas, as acc.), pleasure to 
accept ; (37) grant, give (with canas, as acc.). 

(b) Causative : make think, (c) Desiderative : (1) desire to lend, give ; (2) 
desire to offer; (3) make to present ; (4) strive after, a r tempt to gain ; (5) to gain 
or inclined to make, to gain ; (6) make to receive ; (7) make to seat. 

The word dadhisva is used here in the sense of ‘accept' (S., VM., W., Rgh.), 
'receive' (L.), 'find pleasure in' (G.), 'refresh (Gr.), 'be pleased to turn to’ (Lud.), 'be 
pleased' (Benfey), ‘hold in the belly, drink' (Sk.), ‘give food' (VM.). The suitable mean- 
ing here seems to be 'accept'. 

Nah ( the alternative form of asmakam, the gen. or possessive pt. of asmad, 
according to. Pan. Vlll. 1.22. That nah is originally derived from some Indogermanic 
word is clearly shown by Lat. nos, we, and Fr, notre and nos, our.) 

Canah[i/cay, offer, perceive, + a5um, Un. I V. 199, with augment of nut and elision 
of y (Pan. VI. 1.66)]. In Nir, (VI. 16) canas is called food. In the present verse it is used 
in the sense of food (Fn mets, dish of food, L, WO, food in the form of havi$ ( S. ), 
food in the form of soma ( Sk., VM. ), drink ( Benfey ), soma ( G., Gr., V., Rgh. ), 
juice ( Lud. ) and libation ( Grf., Rosen ). Elsewhere it is used in the following senses; 

Food.— S., 1. 107. 3 ; 11. 35. I ; Vlll. 32, 6 ; etc. ( nearly in all the passages ).—L. 
(Fr. mets, aliments ), 1. 26. 10 ; 1. 107.3 ; VI. 10. 6 ; X. 116, 8.— Wf ( all the pass- 
ages ), cooked food. — Lud., X. 116. 8- ■ 


Libation, offering.— L , 1 L 31. 6 ; VL 4. 2 ; Vlk 38. 2 ; etc. — G., 1 1. 31. 6.— Gr., 
1. 26. 10 ; VI. 10. 16,— Lud./ 11, 31. 6. 

Laud, praise, praise-word, praise'song.— 0., 11. 3.5L — Gr., VI. 4. 2 ; Vlll. 19. II ; 
etc, -Lud., VII. 38. 3 ; 

Speech, = song, poem, poetic art.— Gr.« 11. 35. 1 ; Vi. 49. 14 ; Vll. 38. 3 —Lud., VI. 
49. 14.; Vlll. 32. 6; Vlll. 32. 6, 11. ' - ) - A y 

Eloquence. — Lud., II. 35. I. 

Power. — Lud., 1.26. 10. 

The word canas has always been used with the word dha. G. ( Gloss. ) 
signifies the phrase as ( 1 ) be good to do, have pleasure to find in, ( 2 ) have 
pleasure to do. Gr. renders the word as ‘pleasure, contentment, favour' ; with dha, 
he signifies (I) enjoy yourself with (the .offering, praise, etc), graciously 
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accept ; (2) grant or lend your favour. Persson ( Indogerm. Wortforschung, p. 575, 
foot note 9 ) refers to cana.s in a compound, giving the meaning pleasure, contentment. 

The cot responding Zend is canah, cinah, longing, demaind. ' 

The plain idea is 'let Indra come hastily with his steeds to our prayer to enjoy 
our offerings.’ It should not be lost sight of that the actual idea of the composer of the 
verse may be the bright sunlight which Indra bestows on the earth through the sun ; 
in fact, in several passages ( 11. 30. I ; IV, 16. 1. ; Vlll. 82. 4 ; X. 89. 2 ), Indra has been 
identified with the sun. 

Notes on accents. TQtujanab is acute on the first syllable ( Pc^n. VL I, 189 ) ; 
tu is circurnflex { Pan. VIIL 4; 66 it follows an acute accent. The next syllables 
are pracaya. Harivah has all the syllables unaccented as it is in a vocative case and 
does not stand in the beginning of a hemistich ( Pap. Vlll 1. 19 ). Dadliisva has all 
the syllables unaccented, as it is a finite verb and is not preceded by another similar 
verb(Pan, Vlll. 1/28. ). Canah is acute on the first syllable and circumflex on the 
second. 

Philosophical significance. Indra is the vital force in the body; he presides over 
the bodily structures and functions and gives us nutrition, intelligence and waste ( Daya- 
nanda, Lahidi ). He is harivah, that is, he removes all the worldly troubles { birth, 
death, etc. ) of his devotees (A., Rgh. ). He gives happiness or mental activity (A., 
Rgh, ). Indra is invoked to hasten to the soma of his devotee so as to bestow happi-* 
ness and activity of mind by removing his worldly troubles. 

7. Omasascarsanidhfto vi^ve devasa a gata, 

Da^varnso da^u§ah sutarn. 

Quoted in VS 7.33 ; TS 1.14.16.1 ; MS 1.3.18. 37.1.2 ; KS 4.7 ; in KB 24., 
26.10; AA 1.1.4.11, 13 ; SB 4.3.1.27, b in AS 2.9.14 ; a in SS 7.10.14 and 10.9.16; 
b 10.11.8 and 11.9.3; APS 12-28.4; MS 2.4.2.35 j Nir. 12. 40.-Repeated, b in 
11. 41.13 (a) and Vi. 52.7 (a). 

Ritual application. The present passage is cited as a mantra in the Abhijit-rite 
(one day rite) of the soma sacrifice wkh the eighth and ninth rks- It is further cited by 
the Adhvaryu when he draws the somajuice from the drona-kala^a (a large wooden 
vessel for the soma) for the Vaiivadeva cup, in the morning pressing-ceremony ythat is, 
preparation of the soma juice) on the day of soma-feast in the caturmasya (four- monthly) 
sacrifice. According to, Durga (Nirukta's commentator) the rk is used in prayuga gralta 
(in holding fore parts of the shaft of the chariot carrying soma). 

Come (a gata), Vi^vadevas (Vfeve devasah), protectors (omasah) and sup- 
porters of men (carsanidhrtah) and bestowers [of rewards] (dasvariisah), to the 
libation (sutam) of the worshipper (daSusah). 

Notes on words. 

Omasah (vocative plural of oma). [Oma — 1 / av, protect, + man, = av + m, by the elision 
of an portion (b oth by Un 1. I42)=*Q + u^f^ both a and'?; by Pan. VI. 4.20) 

*a, b, c, d refer to the four padas of a verse in the IJgveda, 

One of the three sacrifices performed at the commencement of the three seasons of four months each, viz. 
vaisvadevam, varuna-praghasah and sakamedhah. 
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+ m = 0 + m = O (from change of u to o by guna) + m ( = om). Omasab is the Norn, 
plural (same as voc. pi.) of oma by the augment of asuk (as), (Pan. Vll. 1.50). 
Oma can be traced back to the Indogerm. aadi, promote.; through av, oman 
and avestan av, aoman. (Persson, p. 723)] It has been used in the sense of protecting 
or protector (S., Sk., Vkt., Lud., G., L., V., W., Grf.), helper (R., Benfey), associate or 
companion (Gr. Die-), united (figuratively) (Gr.). Rgh. suggests the derivation, a (wholly) 
+ u (urikrta, obtained) + mah (pramab, knowledge by whom) = omab, learned The 
word omasab does not occur elsewhere. 

Gar?anidhrta, voc- pi. of car5anidhrt = carsani + dhrt (upapada compound, i.e., a 
compound with the second member subordinate to the first. Pan 11. 2.19), ni becoming 
ni lR.P. Vll. I (433)]. 

Carsani [krs, draw, plough + ani]. The word occurs in N'igh. 11, 3. as one of the 
111. 25 synonyms of 'man'; in Nigh. 1 1, (Nir.V. 24), the words vicarsani and visvacarsani 
occur with six other words signifying ‘se'eing’. The word is used, here in the sense of 
‘man' (in all the comm, and translations) and ‘people’ or ‘common folk' (G.). In G. 
(Glossar) it is rendered ‘man’, ‘people', ‘race', ‘stock’, ‘tribe,. According to Gr. (Die.) 
the word, derived from car, to wander, indicates, 'living being' in general and is used 
for ‘man’ (mankind) in a restricted sense. Used as as an adjective, it has the significance 
of 'hastening' and further of ‘activity’ (briskness). He gives the following meanings ; 
(1) ad), hastening, brisk, active ; (2) pi. living being (both men and gods included) ; 
(3) pi. men ; (4) with panca, five tribes or stocks of men. As Monier-Williams (Die.) 
indicates, the word has the idea of ‘cultivator' or ‘cultivating people’ (as opposed 
to nomads) ; this see mi' to be the better interpretation. (See Pischel u. Geldner, Ved. 
Stud., 1. 128). The word has been thus used elsewhere : 

Being.-L., Vlll. 2.13 ; IX. 1.9.-W., IX. 101.9. 

Living being. — Gr., V. 39.4 ; VI. 1.7; Vll. 27.3 ; etc. 

Man, mankind, mortal. — S. (most of the rks).— L., IV. 31.4 ; Vl. 18.1 ; Vlll. 64.4 ; 
etc.-Gr., 111. 10.1 ; VI. 22.1 ; VI. 30,5 ; etc.-Lud. (nearly all the rks).-W., IV. 17.20 ; 
Vlll. 96.20 ; X. 180.3 ; etc. — Grf. (most of the rks). 

People, folk.-S. (praja). 111. 43.2; IV. 7.4 ; VI. 22.1; etc.— G. (nearly all the 
rks, Mapdalas L4).-Gr., 111. 43.2 ; X. 9.5.— Lud., 1. 7.9-- W., IV. 7.4.-Grf., X. 103.1 ; 
X. 180.3. 

Generation.— L, VI. 1.8.-Gr., Vll. 15.2. 

Descendant (Fr. enfant)-L., IV. 8. 8 ; IV. 19. 35. 

Stock of men, tribe. — S. (Jana), Vll. 15. 2; IX. 101. 9. 

Gr., 111. 6. 5; V. 62. 2; IX. 101. 9; etc. 

Every body (Welt). — Gr., I. 176. 2. 

Good. — Gr., 1. 7. 9. 

Guiltless. — Gr., V. 83. 2. 

Wise.— S., 1. 176. 2 ; L. 1. 176. 2. 
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Innocent.— W., V. 82. 2. 

Worshipper (Yaiamat).—S., in. 6. 5. 

One who sees all. — S., 1.86.6. 

Enemy.— S.^ VI. 46. 6. — W., VUl- 1.2. 

Soldier.-S., Vlll. 68. 4.-W., Vlll. 68. 4. 

It may be noted that the word carsani, as derived from kr§, plough , ^ clearly 
indicates that in the Bgvedic times, the Aryans were agricultural people. Gr.'s view 
does not appeal to us.. 

Dhn iv^dhr, to hold, to support, 4- kirp ; with the variation dhrik). The verb dhr 
(dhrn), according to Dhatupatha, means *to holdh It is used in the^ sense of 'to hold, to 
support, to possess, etch The word dhrt signifies supporting, holding , etc, 

Carsanidhrt means 'defending, protecting or maintaining the people or mankind . 

Visve devasah (voc. pi. of visvaand deva). Yaska, in Nin, means all the 
by visve devah and that they are 'rays of lighth Vi^va is adj. to deva (Durgachaiyya), e 

two words together have been rendered as all gods' (Lud., G., Gr.,), all gods^ ( en ey, 
SK., VM.). 'Universal Gods' (W.), Grf, leaves the name as it is. L keeps Vi^ve as it 
is and renders devasab as 'godsh (See below for Visve devah). 

Vi^va [ 1 / vis, pervade, + kvariip, Up, I, 151. Zend, vispa. Lit, visa-s, Ksl (Church- 
Slavonic) visl Cf. Indogerm., vika ; Old Persian, vi^a ; Russian, ves]. The word visva, 
according to G. (Gloss.) has been used in the RV. in the following senses : 1. (a) Adj., all, 
every (11. 3S. 5. 8; Vll. 18 , 4 ), every one (Vlll. 1 . 19) ; (b) adj. entire, whole, complete 

(sarva) ( 1 .73.5 ; 111. 3 1 .5 ; V. 34.7). 2.n., the universe, the whole world (1.25.20 ; 1 .50. ! .5 ; 
11.12.9 ; 11.38.2; V.83.9 ; X.121.7). Gr, (Die.) indicates every, all, entire, all thingsh (The 
word is also dealt with by J. Zubaty, Indogerm. Forsch. 25, p. 201 ; K. Brugman, Die 
Ausdruecke fur den Begriff der Totalitat in den indogerm. Sprachen, Liep, 1893-4; 
E W. Fay. I, F., 32, p. 330, and Cl. Rev. , 1 1, 1897, p. 143. None of these are available 
here), 

Devasah [Deva + asuk (as) (Pap. VII, 1 . 50). Deva = div, sky, heaven, + an (Sabda- 
kalp.). It may also be derived from i/div, to shine. Indogerm,, deievo', deivo-s, 
Lat. diva, divinus. Oscar., deivai, deivinais. Umber., deveia. Ancient Iranian, dia. Old 
High Germ., Zio. Old. Islandic, Tyr. Original Germ., tiva-z. Lithuanian, devas. deive 
Avestan. daeva. Old Prussian deiva-s, deiv-s. Greek, Zeos, deos, theos, Gallic, 
devivos (Pick, Brugmann) ]. In Nir. (7.15), "Deva (God)^ is (so called) from making 
gifts (|/da) or from being brilliant (i/dip), or from being radiant (|/dyut), or 
because his sphere is heaven. He who is called God (deva) is also called deity 
(devata)". (Sarup, Eng. tr., p. 121); the word deva (in Norn, pi.) is again 
referred to in 12:38. Sayana explains the word in 1.1.1. According to G. (Gloss), 
it means god', generally 'son of the heaven (IV. 2.17), one honoured like god (Vl.47.28 ; 
X.70.4.5), Gr. (Die.) means 'heavenly', 'God'. The original idea of deva seems to be 
'one connected or belonging to the heaven' and secondarily it came to mean 'brilliant 
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one' and 'god'. (Also discoursed by J, Hertel, 1. — Ir. Qu. n. F. iX. 1927. and by Th. 
Noeldeke, Zeits, Ind. — Iran., 2.p.318). 

Agata (A+i/gam + t of the second person, pi. of lot (Imperative) ; the sap va), 
usually added after the root in lot, is elided in Vedic metres (Pap. VII. 1 . 1 0) ; 'm' of i/gam 
is also elided (Pan. VI.4.30). The classical Sanskrit form is agaccha. 

A [A preposition or verbal affix (gati). ' Zend, a. Old Pers., a. Aolic oud. Cf. Zend., 
ana. Gr., ana. Got., an. Lit, nu. Church-Slav., na. Indo^aryan, a (Pick. 1890.)]. It 
means ‘to’, 'towards.' 

Gam [Indogerm ; guem. Old High Germ., coman. Old Inland, coma. Ancient Iran., 
a-gan (he went). Gatha form, jantu. Gr., baiuo. Lat., venio. Gothic, qiman. English 
come, (See Brugmann. Vol. I. pp. 350, 399, 618 ; Persson, pp. 572'3)]. 

Dasvarnsah [voc. pi. of da^vas. Daivas= i/dasr + kvasu. According to Pap. VII. 
2.107. the root should have been reduplicated and got the augment it ; but both are pre- 
vented (Pan VI. 1.12) as Vedic irregularities, cf. Indo-germ., dakvas from dak. pleasing, 
obliging, ready to serve ; Gr., deuchhs (Pick, 1870).]. The veib root da^r, according to 
Dhatupatha, means 'give' (dine). The word dakvas has been rendered 'distributer, liberal, 
offerer' in G. (Gloss.) and ‘full of favour' in Gr. (Die.). It has been used in the sense ^ of 
'giver' (Ved.) 'bestower' (of riches, L., of rewards, W.; of the results of ceremonies, 
Sayapa), 'benevolent' (Benfey, Sk., Vk., Rgh.), 'benefactor', 'wellwisher', (Lud.). 'protec- 
tion'. (Gr.). 'helper' (Rosen) and 'pious' (frommen, G.). Elsewhere it has been used in the 
following senses. 

(a) As applied to various deities. 

Donor, distributor (Germ. Spender, etc.), bestower (Germ. Schanken)—S.,X. 10.4,6. 
(bestower of riches).— L, 1.84.7 (distributor of ric'nes).— G., 1.47.3 ; II.2.8 ; ^etc.— 
Gr.,1.85.12; 1.163.13; 111. 62.4, etc.— Lud., 1.182.2; III. 1 1.7 ; many times.— W., X.104.6 
(donor of reward)* 

Protector (Germ. Schutz).— L, L 91.9.— Gr„ I. 150.1. 

Helper. — Lud., VIll, 57.4. 

Liberal (Germ. Freigebig).-L., 1.110.2; Vlll.71.4; X. 104.6., etc.-S., 1.74.8; 
IV. 46.5.etc.-W., 1.124.12; X. 65.5 ; X. 122.3.-Grf., 1.110.2; 1.124.12;etc. 

Noble.-L, X. 65.5,6. 

Tender (of the people) (Germ. Treiber).—G., 1.150.1. 

Partaker (drinker) of offering,.— Gr., IV. 15.3, 

(b) As applied to men. 

Offerer, distributor of offering, Fr., serveteur.— S., offerer of hams (most cases). 
-L, 1.182.2; IV. 46.5; etc.-G., 1 . 182 . 2 ; IV. 20.9 ; IV. 46.5 (distributor of offering); 
etc.— Gr., I. 93.1 ; IV.30.20; VII. 19.6 (bringer of offering) ; 1.84.7 and many others 
(distributor of offerings). — Lud., Vlll. 59.3.— W., 1.47.3 (giver of offering) , 1. 142.2., etc, 
Grf., 1.47.3; VI. 65.4. (who brings oblation) ; X. 15.7. ; etc. 

Donor of homage. — Gr., III. 1 1.4 ; V. 25.5 ; IX. 3.6. 

One willing to offer (libation). — G., 11, 32.5. ; IV. 1 1.3. 
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Worshipper (Germ. verehrer).-Gr., 1 . 182.2 j IV. 2.8., IV. 46.5 r etc.-W., 1.94.14 ; 
IV. 20.9 ; Vlll. 57.4 ; etc.— Grf.. I. 91.9 ; 1.94.14; Vlll. 57.4 ; many times. 

. Sacrificer.—W., 1482.2. 

Pri€st.”~Gr., L 142.2. a i i i /ia 7 

Pious -Gr., I. 40.7 ; Vll. 92.3 : VUi- 71.4 ; etc.-Grf., VI. 26.3.-Lucl., 1.40.7. 

Devoted. votary.-W., Vlll. 88.6 ; Vlll. 93.21. 

word da^vas has been used in two principal senses : 
(i) bestowerCof riches, rewards, etc.) as applied to the deities and (2) worshipper (for 
being favoured with riches, rewards etc.) as meant for men. All the other significances 
used by the different vedic scholars are no doubt secondary to these. 

Here, the most appropriate meaning seems to be 'benevolent' or bestower . 

Dafusab [Gen. sg. of da^vas ; the v is changed to u (Pap., VI.^ 4431) and s to s 
(Pan Vlll 3.60)]. The word is used in the sense of 'of the distributors (G., Lud., \ien.), 

'of the worshipper' (Rosen,, W., Grf., V.) and 'of the offerer' (Rgh., L. serveteur). The 

a.ppropfi8tt0 rncaning of the word scorns to be of the offerer . 

Sutam [Acc. sg. of swto.-See I. 3.5]. It is used in the sense of 'juice (Lud.) 
'Soma' (G., V.), 'drink' (Ben.), drink-offering (Grf.), 'libation' (W.,) and prepared 
libation' (L.). The best rendering is 'prepared soma juice'. 

The simple idea is that all the gods are invoked by the worshipper to drink the 
soma juice prepared for them, as they protect the people in adverse circumstances, 
support them all the time and give reward to the worshipper (their devotee). 

Philosophical significance. The god directs the wise to teach the people either 
in a school or by travelling, so that they become wise, religious and learned and become 
happy by remaining engaged in benevolent works (Dayananda). According to 
Jayatirtha, 'o' of omasa corresponds to ‘om’ ; Vispu is meant by o (Anandatirtha). 
Visva is meant to signify 'who helps the people by wealth, by knowledge or by their 
coming to them. (Jayatirtha). According to Lahidi, the worshipper is praying to all 
the gods that they may make the people perform good (religious) works and they them- 
selves join in their ceremonies. 


Notes on accents. Omasa is accented on the first. In a verb, the end-syllable 
is acute (Pan., VI. 1.162) ; but this word becomes acute on the first, as a word with an 
affix must be acute on the first (Pan., III. 1.3) ; and as a word with an affix with indi- 
catory n must also be acute on the first syllable (Pan., VI. 1.197) ; ma and -sa are grave, 
as they form a case-ending (Pap., III. 1.4) ; and jwii becomes circumflex (Pan., VIII. 4.6). 
Cursanidhritah, and devasah, being in a vocative case, are unaccented (Pan., Vlll. 1.19). 
Visve is accented on the first syllable; due to the affix (Pan., HI. 1.3). A is acute (Phit. 
82). Oatet is unaccented (Pan., VIII. 1.28). D§.^vamsab and dasusah are acute in the 
middle (Pan., VII. 3.13) ; the end syllable being unaccented by being a case-ending (Pan. 
111.1.4), becomes circumflex, as it is preceded by an acute Veent (Pan., VIII. 4.6). 
Sutam is end acute (Pan., 111. 1.3). 

Notes on Visvadevas, The Vi^vadevas are invoked in 63 complete hymns and 
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in the first 41 stanzas of another hymn (1*164). In all of them; except X. 155 we 
find praise or prayer of various individual deities that are also invoked elsewhere, very 
often in hymns dedicated to them. Even such objects as trees, rivers, mountains, 
cows and horses are included in these hymns which are meant for the Visvadevas. 
Again, the Visvadevas are praised in 17 stanzas dispersed through eight hymns, in most 
of which and as well as in X. 155, they are mentioned by their general name (Vi^vC'' 
devah) and there is no mention of individual deities, in any of them. Lastly, in X. 
125.1., they are mentioned with the Rudras, Aditya and Vasus. 

In VS. (IL 22) Indra is requested to become united with the Adityas, the Vasus, 
the Maruts and the Visvadevas. In XXXIll. 45-47, Indra, Vayu, and the other deities 
are addressed with the Vi^vedevas. 

In AV. (XX. 62.6; etc.) there is mention of a Visvadeva (in singular). The 
Vibvadevas are also mentioned in several hymns which are, however, quoted from the 
Rgveda. 

There are numerous references to the Visvadevas in the Brahmanas. In many 
places (Kausitaki Br. 4.14 ; Gopatha Br. 1.20 ; etc.) all the gods are^ (collectively) called 
ViSvadevas. Again the Visvedevas are called the rays of the sun (SB. 3.9.2.6,12 ; etc.). 
The Praoas/vital breaths) (SB. 14.2.2.37), the sacrificial works (SB. VII. 1.1.42), Indra 
and Fire (SB. II. 4.4.13; etc;) are called all-gods. The quarters are all-gods (Jaim. 
Upanisad Br. Second book, 2.2.4). When the single Fire travels after dividing into 
many parts it gets the state of ViSvadeva. This perhaps refer to the sun s rays. The 
ViSvedevas are designated by troops, like Vasus, Rudras, Adityas and Maruts (SB, 
15.4.2.24 ; Brhadaranyakopani^ad 1.4.1 Iff). 

In Taitt. Ar. (5. 1 .6) the Visvedevas are mentioned with Agni (Fire) and Indra. 

In the Purapas, the ViSvedevas are regarded as the lords of the quarters. They 
are enumerated there (See Sabdakalpadruma). 

We shall now deal with the views of different scholars and then set forth our own 
on the nature of the ViSvadevas. 

In Nir. (12-39) they are called 'all the gods', Durgacharyya (the commentator 
on Nir.) takes them to be Vays of light'. Yaska, the author of Nir., refers to the three 
stanzas of the present hymns (1.3. 7^9) which are addressed to the Visvadevas and 
to the hymns dedicated to many deities but addressed to the all-gods. Both of these two 
sorts of hymns or parts of hymns have already been refered to above. Further, Yaska 
mentions the view of Sakapuni, who says that the hymns which are characterised by 
the word all' should be used for the the Visvadevas, But this view does not hold good 
•in the case of III. 38, Vill. 29 and X 106, as shown by Yaska, 

Saunaka (Br.-devatv ch, II, si. 128-134) deals with the hymns on the Visvadeyas. 
He refers to Yaska and Sandilya who say that any formula in which a combination 
of many deities occur, is addressed to the All-gods. He accepts the view. He notes 
that the term visva (collective') is laid down in the sense of all-comprehensiveness. 
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Sayana, in his comm, on the present rk, holds that tne 3 1 dieties, including 

Asvinis and Others, form the Visvadevas (all-gods) 

Langlois(Tr,, p. 42; foot-note), ^ comm.) and Kaegi (Rgveda, 

p. 34) all advocate the view that they represent all the deities collectively and do not 
seem to form a particular class of divinities. The sages sought to win a unified 
expression for the numerous individual gods by grouping them together under the 
comprehensive name of Visvadevash Hopkins (The Religions of India, p. 1 32) holds 
that the group of all gods is 'a priestly manufacture to the end that no god may be 
omitted in laudations that would embrace all the gods'. 

Lassen (Indische Alterth,; I, p. 908) thinks that the all-gods are to be taken as a 
particular group of deities, and not as deities in general. 

Wilson (Tn and Macdoneil (Ved. MythoL, 

pp. 1 6, 1 30) hold a double view regarding the nature of all gods' (Universal gods). 
They are sometimes applied to divinities in general, but they also form a class, whose 
characters are imperfectly noticed. M.N. Dutt (Tr. of the Rgveda repeats Wilson's views). 
Grififith thinks that the term may have originally denoted 'all the Gods collectively,' 
though they might have become a ^roqp o/ deities at an early period. 'It is 

sometimes difficult to divide whether the expression refers to all the gods or the 
particular group'. 

Macdoneil regards them as a factitious sacrificial group meant to represent all the 
gods in order that none should be excluded in laudations intended to be addressed to all. 
But the all-gods are sometimes conceived as a narrower group, being invoked with other 
groups such as the Vasus and Adilyas (RV. II. 3.4). 

Now, we may set forth our own idea. It is quite probable that the Visvadevas 
originally meant all the dieties taken collectively. Perhaps in the later period of the 
Rgveda, arose the idea oF their forming a particulai class of divinities. Both the ideas 
continued into the Brahmanic period. 

In the Brahmanic period again, arose the idea of theii becoming the lords of the 
quarters. This idea was taken up in the Puranas. 

Visvadeva, mentioned in the singular, seems to be one of the Vi^v^adevas. 

8. Visve devaso apturah sutamaganta turoayah, Usra iva svasarani. 

Quoted by Durgacaryya in his comm, on Nir. 5.4. 

Ritual application. See seventh rk. Used in (Prauga^astra) for offering oblations 
to Visvadevas (Durga). 

May Visvadevas (ViSve Devasah), givers of rain (apturah), swift or prompt 
in action (tornayah), come (a ganta) to the libation (sutam) as (iva) the [sun's] . 
rays (usrah) [come] to the days (svasarani). 

Notes on words. 

Apturah, vocative pi. of aptur, qualifying Visva Devasab [Aptur = ap + / tur, (hasten) 
+ kvip, Pan., HI. 2.76. The word aptur', active, pushing, energetic, is derided from the 
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hypothetical Aryan word aps^ur'^ ; apas^ work (Burgmann, Indogerm. Sprachen, 
I, p. 733). According to the commentator, Durgacarya (in Nir. 5.4), the word means 
hastening towards work (the ceremonial works of the offerer). Sk. renders the word as 
promoters of rain , those going towards the Aditya (the sun)’ ‘receivers of juice (Soma 
juice) , or of pervading one (from apl., to pervade, gen. sing., being at the end of a 
strophe) . G., (Gloss.) makes it stepping over an expanse of water, commanding over 
water, overcoming all difficulty , Gr., (Worterb.) makes it ‘active, pushing, hardworking 
truly hastening the work'. The word has been thus used here in different senses: (a) 
giver of seasonable rains (S., L., K. M. Banerjea), bestower of rain (R. C. Dutt), securer of 
lains (Lud.), shedder of rain (W.), rich in rains (Rosen), (b) outrunning a body of water 
(i.e. swift as a stream) (G.), (c) swift in work (Gr., Grf., An., Jay., Nan, Rgh.) worthy and 
active (Benfey), diligent (V.) and (d) the bestower of energy to mankind (D.) The word 
has been used elsewhere in the following senses : 

Securer of rain, hastener of water, pourer of water (rain), speeding the flood, etc. — 
S., II. 21.5; IX. 63.5; etc.— L, III. 27.11 ; III. 51.2; IX. 63.21 ; etc.— Lud., I. 118.4; III. 

27.1 1 ; IX. 108.7 ; etc.— W., III. 27.1 1 ; IX. 63.5,21 ; etc. Grf., II. 21.5.— R. C. Dutt II 
21.5;in. 27.11; IX. 108.7; etc. 

Outstepping (outrunning) a body of water, swift as a stream, quick as running 
water.— G., I. 118.4; II. 21.5 ; III. 27. 11 ; etc.— W., I. 118.4.— R. C. Dutt, I. 118.4. 

Active, quick, swift (in work), etc.— L, 1.118.4.— Gr., I. 118.4; III. 51.2; IX. 63.5; 
etc.— Lud., III. 12.8.— Grf., III. 27.1 1 ; III. 51.2 ; IX. 63.5 ; etc. 

The word ‘aptur’ has also been used for other deities than the Vi^vadevas. The 
Alvins, Indra, Agni and Pavaman Soma have all been qualified with the term. Hence 
the quality indicated by the word has not been specifically applied to any particular deity, 
but it seems to have a general application. Following the original Indogermanic sign!' 
ficance, we are inclined to mean simply ‘active, pushing or energetic in work' by 'aptur'. 
The ap (from aps, apas) seems to have secondarily acquired the sense of ‘water' (rain) 
perhaps in connection with cultivation at a later period. 

Sutam, accus. sing, of suta ‘pressed out, i. e., prepared soma’. See I. 3. 5. In the 
present rk, it is tendered Soma (G., Gr., V.) ‘prepared soma' (S., Ramanath Sarasvati, 
R. C. Dutt), ‘libation' (K. M. Banerjea, W., L, Rosen), ‘draught' (Grf.), ‘drink’ (Benfey) 
and ‘juice’ (Lud.) 

Aganta [Imperative (lot), second person pi., of agam, come = agam + ta (affix). 
No change of gam into gacch, as a Vedic irregularity. (In classical Sanskrit ( 7 am becomes 
gacc/K acc. to Pan. VIL 3. 77). No ^ap (a) augment. Pan VII. 1 . 10 and thereby 'gam' 
does not become gama ; lastly, owing to elision of ^ap, there is no nil (i. e.) no loss of 
naal sound. The classical form is agacchanta, the Indogermanic form (Persson, 
p. 572) of the word is guem, gua, the present stem is gummo (Bwg. I, 399). Old High 
German, coman. New High Germ., kommen. Got., qiman, qam, etc. Old Islandlc, 
Koma. Hib., ceum, ceiurn. The Indo^aryan form gamati is represented in Greek by 
baino, in Lat. by venio and in Got, by qirnan (Persson, p. 572). Scheftelowity 
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(Zeitschriftf. Indol. u. Iranistik, VI. 92.) compares the verb gacchati in Aryan and 

Armenian languages.] % 

Turnayali [ Voc. pi. of torni, qualifying Visve Devasab* Turni - i/tvar, hurry 
move hastily, + nit (Unadi, IV. 51). t/tvar = nitvara (Dhatupatha 775), haste, 
hurry, activity.--~Philologfc^^ notes on tur^ tur. The forms ur md Mr seem 
to have been interchangeable in the old Indian periods, as shown by Brugmann 
(1, p. 478), Thus we have tur ^ tur. The word turas active, strong has its 

corresponding Lithuanian, tulas, Old church Slav, iyl (5), tularn cluster, panicles 
brush'. Tiirati 'to work through = ; and has its corresponding Avestan 

taro and Old Persian (Brug.p. 460). Further, as Persson shows (P* 756), both 

iurcdi and tlnjarn 'quick' seem to be formed from a stem changing to 

The significance of iwras (Grassmann, Worterb. ; Geld., Glossar) well tallies with that of 
tu. Again tur seems to be derived from tu (Persson, p. 479, note 2) md turnas from tur 
(Gr. T [Pj pa) (Persson 260). The word = hypothetical turir-ta = turtos = Avestan 

thwasa (the conjectural form i/u£;ar^a to /yara^e), the root form being (Brug., 261, 
302, 475). Persson thinks (P. 754 A. note 1) that the form beginning with tur 
does not seem to be related to tyarzV although iMr is usually taken to have its 
origin in tvar. Bloomfield (see below) holds that tvar is related to taru. The 
similarity in form and convergence in meaning led to a confusion of the 
bases in the ancient Indian times. We cannot, however, separate turtas from the 
Avestan (from thwarta). The ancient Indian (from i/ tvar) has its 

corresponding old High German duirn and is related to the Gr. otrouo (from the 
conjectural otrouio). The ancient Indian tvarate does not appear to be different from 
tarute, as in that period there appears to have been a secondary mixing between 
tvar and tar (Persson, p. 756). Further, tvarati, tvarate, hastens, seem to be somewhat 
retlated to tu yam, 'quick', (Persson, P. 577). In view of the same idea of activity and 
quickness, the form tiryani, can hardly be separated from tu (Ibid., P, 479, note 2). 
Lastly, according to Bloomfield (Proc, Amer. Philol. Soc., 1894, P. 156; Bezzen. 
Beitr., 23, P. 105), turtas, turmas, usually belong to taru in taruti and tur is contained 
in tariL And the ante-vowel ur (in turate) is formed from arw. Further, tvar in 
tvarate is related to tarn. Persson does not accept the view (see a long discussion in 

pp. 752-754). See further Solmsen (Indogerm. Forsch., 26, 1 13) for the Indogerm. 
word turo, 'swelling'.] In Nir. (5.9) the word turni is one of the twenty-six synonyms 
for 'swiftness', cf tutujana in the same list (see L 3. 5) ; in another place (7.27) it means 
'hasty' (tvaromanah). Geldner (Gloss.) and Grassmann (Worterb.) render it 'speedy, 
swift, quick in work'. The word is used in the sense of 'hastily, quickly' in most of 
the translations. S. and K. M. Baneriea make it 'on the alert'. W. renders it 'diligently', 
D. 'quick in showing their diligence everywhere' and Ramanath Sarasvati 'quick or 
ready to show their favour to the offerer of libation'. The word is used in the same 
sense in the few places used elsewhere, 

Usrab [Norn. pi. of usra. (of usra) ; usra=i/yas, dwell(Dhatupatha I,1054) + rak. 
(Unadi II, 13. No. 27) = us + ra ; s is not changed-to s though it comes after u, as the s is 
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usras followed by rci (Pan. Vlll. 3. 1 10). The Indogerm. form is ausra (Pick, 1870, p. 27) 
or vsros (Pick, 1890, P--134.) 'in or of the morning'. The Gr. auriaii, morning, is, derived 
kom a us'r4o (a hypothetical) form (Brugm. p. 751). Gr. euro'S means 'morning wind, 
east wind,' and agzauros ‘near the morning'. Lithuanian aiiszra, ‘aurora, red'sky'. 
Got. austro. Anglosax., eastro. Old High German, astariim (fern, pi.) 'Easter'. 
Johansson discusses the etymology of usra in Indogerm. Porsch. II, 1.]. In Nir. (2.15), 
mra is one of the fifteen synonyms of the sun's rays and (3.9) tisrd is one of the 
nine names of the cow. In G'.s Gloss. : usra (1) masc. bull, steer ; (2) fern, usra (a) 
morning, red'sky of the morning (in 1.122. 14 ; X. 67. 4 ; VI. 52. 15 ; IX. 58. 2 ; (b) cow 
(in 1.3.8; IV. 1. 13 ; X. 138.2) ; (c) probably concubine (kept woman), beloved (in 
Vlll. 75.8; 1.92.4; 1.87.1; Vlll. 96.8.) In Gr.'s Worterb., (1) adj. reddish, bright, 
in the morning; (2) n. bull (named from its red colour) ; (3) fern., usra, the red sky 
of the morning ; (4) fern., the cow ; (5) brightness of the day. The word, in 
the present stanza, is used in the sense of (a) solar rays (D., J., K. M. B., R. C. Dutt, 
Rgh., Rosen) and (b) cow, milch-kine (Benf., G., Gr., Grf., L., Lud., V.). The word 
taken as usra or usra (fern.) has been used elsewhere in the following senses : 

Morning, morning time. — S., X. 35.8. — L., IV. 45.5. G., 1.71.2 ; II. 39.3 ; IV. 25.2 ; 
etc.— Gr. IV.45. 5 ; Vll.74.1 ; X. 35. 8 ; etc.— W., X.35.4.— Grf., 1.71.2 ; VII. 74. 1 ; 
X. 35. 4 ; etc. — Lud., 1. 92. 4. 

Morning beam, morning light, red light of the morning. — G., 1.71.2; I. 122.14 ; 
IV.45.5; etc.-Gr., IV. 1.13; VI. 62.1; IX. 58.2; etc.— Lud., 1.71.2 ; . IV.45.5 ; 
Vll. 74.1 ; etc.— Grf., IV. 25.2 ; Vlll. 46.26 ; X. 35.8 ; et;. 

Light, brilliance, radiance. — S., VI. 3.6. — Grf., VI. 3.6. — W., VI. 3.6 ; Vll. 69.5 ; 
VII. 74.1.^ 

Day.— S., VI. 52.15.— L, II. 39.3.-VV., VI. 52.15. 

Cow.— S., 1.92.4; VIII. 46.26 ; X. 67.4 ; etc.— L, 1.92.4 ; IV. 25.2 ; VI.39.2 ; 
etc. (many times). — Gr,, VI. 39.2 ; VIII. 75.8. — Lud., VI. 39.2 ; X. 67.4 ; X. 169.1 ; etc. 
Grf., 1.92.4; IV. 1.13 ; X. 138.2 ; etc.— W., 1. 92.4; IV. 1.13 ; VIII. 45.26; etc. 

Habitable. — R. C. Dutt, Vll. 74. 1. 

Helpful.— L, Vll. 74. 1. 

<» 

It seems to be highly probable that the original significance of the word was 
connected with 'morning' and it secondly came to mean 'the morning light'. All the 
other meanings were acquired later. The meaning 'cow' no doubt aro^e figuratively, 
either from its light red (or glaring white) colour or from its giving of milk in radiating 
streams (comparable to rays of light) from the udder. Even the rays of light have been 
spoken of as 'cows'. ' 

Iva [Goth., ba. Lit, ipo, Oldenberg (ZDMG ; LXl, 830) discusses on the word iva, 
as not monosyllalic in the Rgveda. Aufrecht (KZ, XXVL 520) shows iva-ia, \io;l 

as, 'like." ■■ ■ ■■ ; ' ,■ 

, Usra iva = usrab iva. The euphonic combination has resulted in the elision of the 
visarga (h), but no further combihation is allowed (Pap. V1!L 3. 17); 
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Svasa.rani, accus. sg. of svasara. [Svasara— sva + sara (a Bahuvrhi compound) 
Sara= i/sr, move (Dhatupatha, 935, 1100) + ac (as the word sara belongs to the 
pacodi group in Gatiapatha, HI. 7) or ap (with indicatory p, acc., to Pan, HI. 3. 57). 
Sva : Indogerm. form is sevo-s, syo-s (Pick, 1890, P. HO). Zend, Jiava, hva,qn.ljt., 
savU'S, sava. Lat., suns. Old Lat., sovos. Goth., sems. Ger., seiner. Russian, svoi. Gr., 
eos. (Pick, 1890, P. 140 ; EichhofF, German tr. by Kaltschmidt, 1845, P. 86). Cf. Bopp, 
Glossarium, the word ‘sva'; Breal, Mem. Soc. Ling. 11, 383 {sva for su, good). Sr : the 
original base is ser, sere (Persson, p. 696). Persson (P. 721) holds that the variants, 
namely, the Lit. sUrti, to separate, the Greek Chrigo, etc., and the Ancient Indian sarati 
and sramti can be reasonably connected with one another.] In Nir (2. 20), sva, sara 
forms one of the twelve synonyms for ‘day’ and (3. 13) one of the twenty 'two synonyms 
for ‘house’; we further see : ‘ svasordni are days or else themselves going ; svar is 
Aditya (the sun), he makes these move’. (5. 4). In G. (Gloss.) and Ved. Stud. (Vol. Ill, 
PP. 1 14, 1 15) svasara is rendered (1) 'early grazing' (of the flock), 'early feeding', 'morning 
grazing', (II. 16. 8 ; II. 34. 8 ; V. 62, 2 ; Vlll. 88. I ; iX. 94. 2) ; (2) ‘flying away from 
the nest in the morning’ (1. 124. 12 ; II. 34. 5 ; 11, 19. 2 ; Vi. 64. 6) and (3) figuratively, 
'morning libation’ (1. 3. 8 ; 1. 34. 7 ; VI. 68. 10 ; II. 34. 5 ; VIII. 99. 1). According to 
Gr. (Die.), ( I) hurdle, stall,coW'Stall ; (2) nest of birds ; (3) fig., 'gods are made to come to 
the soma as cows to the cowshed' or drink the juice. Venkatasubbiah (Ind. Ant. LVI, 1927, 
p. 105), after a long discussion in which he not only refers to the Vedic passages where 
the word occurs, but also to later Sanskrit literature, comes to the conclusion that svasara 
is approximately equivalent to sandhyA (evening) and in the plural may be said to be a 
synonym of the word trisandkyd or frisavana (morning, noon and evening). The 
meaning sandhya or evening fits well into the context of the Vedic passages. Purther as 
the evening libation is offered to the Visvadevas, the word svasarani may be made to 
refer to these deities. The word has been used in the following senses in the present 
stanza : day (S., K. M. Banerjea, W., Rosen., D., An,, I., Rgh., R. C. Dutt), cowshed, 
stall (Gr., Grf., Lud., Benfey), abode (V., Ramanath, Srutibodh), grazing (L). and early 
grazing (G). It. is used in the following senses elsewhere : 

Day, daylight. — S., II. 2. 2 ; III. 60. 6. — W., III. 6. 6 (selPrevolving). 

Abode, stall, cowstall. — S., II, 34. 2. 8 ; VIII. 9,9. 1. — Gr., III. 61.4; V. 62.2 ; 
etc,--Lud., III. 61.4 ; V. 62.2 ; VI. 68.10.— Grf., HI. 60.6 ; IX. 94.2. 

Nest (of bird).-S., II. 19.2.— Lud., 11. 19.2 ; II. 34.5.-Gr., II. 19. 2— Grf.,II.19,2 ; 
II.34.5.— W., 11. 19.2; 11.34.5. 

Pasture ground.— S., II. 2.2 ; VIII. 88. 1 ; IX. 94.2. 

Early grazing. — G., I. 3.8. 

Path, way.— S., VI. 68.10. 

Body, living body, vital wind.— S., Gr., Lud., W., Grf., I. 34.7. 

Artist, artistic skill. — Gr., III. 60.6.— G., V, 62.2. 

Offer of drink. — Lud., HI. 60.6. 

Sun. — S., V. 62.2.- — W., III. 61.4 (ever moving Sun) ; V. 62.2. 

Come; cometh to, unto or near.— S., IX. 94.2.— Lud., VIII. 99.1— Gr., VIII. 99.1 
-Grf., VI. 68.10; VIII. 99.1. 
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The idea, thus, appears to be somewhat like this : 

Let the Vi^vadevas, energetic in work, come hurriedly to partake of the prepaied 
Soma juice, as the milch cows come back (to their stalls) in the evening (or three times 
a day). ’ The alternative interpretation of the comparison 'as the sun s rays appear in 
the day break' is also possible, particularly for the fact that the Visvadevas themselves 
have been identified with the sun’s rays. But we intend to follow the first interpretation 
as the Visvadevas are invoked !n the evening. 

Notes on accent Apturah is acute in the middle and circumflex at the end 
(Pan. VII. 3.13 ; 111. 1.4) Q-anta is unaccented (Pap VII. 1.28). Turnayam is 

acute on the first syllable, owing to the nit affix (Pap. III. 1.3). Usrah is end-acute 
(Phit 1). Svasarapi is acute on the first syllable, being in a bahuvrihi compound 
(Pap. VI. 2.1). 

Philosophical significance. The Visvadevas are invoked to cool the dis- 
tressed heart of the worshipper— to give peace to the mind. As the mother is always 
eager for her child’s welfare, so let the Visvedevas give us motherly affection and pro- 
tection (Lahidi). Every body should be quick to gain true knowledge. As the material 
objects are seen in day light, so we are recognised by our learning (D). From this 
point of view, we may also say that the worshipper is begging the Gods for true 
knowledge. The Visvadevas may be the personification of knowledge and the prepared 
Soma the mind of the worshipper. Or, he is praying for the sun’s rays (the Visvadevas) 
which may penetrate his body and bestow vigour, both bodily and mental. 

9. Vi^ve devaso asridha ehimayaso adruhab, Medharn jusanta vahpayab- 

QyotedinM. S, 4 . 10 . 3 , 150.12 ; Manava Srauta Sutra, 5.2.7.5, 5.1 1 . 9.1 (second 

pada in both). 

Ritual application. See seventh stanza. 

May Visvadevas (ViSve Devasah), undecaying (asridhah), with universal 
knowledge [or, one to whom can be said 'come in, donot go away'] 
(ehimayasah), devoid of malice (adruhah) and bearers (of riches) (vahnayah), 
may accept (partake of) (jusantah) the sacrifice (medham). 

Notes on words. . 

Asridhab [Norn. pi. of asridh = nan + sridh, a Bahuvrihi compound ; is 

changed to a before a consonant. Pan. Vl. 3,73. Sridh = i/Sridhi (sridh) + Kvip, Pap. 
111. 2.76 (or 178).— Nan = na : Indogerm. ne. Zend, Old Pers., na ; Ancient Iran., ni. 
Lit, ne : Church Slav., ne ; Goth., ni, nei ; Old High Germ., ni ; Lat. ne, mon ; Anglo- 
sax., na; Hibrew, ni; Gr., un.— i/Sridh : Indo-aryan, sridh, sraidh ; Zend, haredh 
( = heredeth-srdh = sridh?) (Pick, 1890, p. 338 ) ; Old High. Germ., ^ stnt, stntan ; 
Anglo-sax., stridu ; Lat., stlis, lis.] According to Pick, 1890, sridh means to go astray. 
Acc. to Roth, 'adding no harm, inoffensive, peaceful.' In G. (Gloss.) : (1) (a) not 
coming to blow into the stick,’ not getting exhausted,’ (IX. 86.18) ; (b) ‘not to stake (back) 
in rest ' not knowing any hindrance, never denying (failing), unfailing (1.893 ; I 13. 9 . 
llL58.h IV, 32,24; IV, 45,4 ; VIII, 50.8) ; (2) one not sticking Tasl, good progress. 
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good fortune (V, 46.4 ; parallel with In Or. (Dic,)/not harmful, hel^ofuL' The word 

asridh is used herein the following senses: (1) undecaying 

having undecaying knowledge, Rosen, R. C. D., Ramanatha, W.) ; (2) Undiymg (Sk-r S.). 
(3) charming, graceful (Gr., Benf.) ; (4) without defect (G.) ; (5) free from disquiet { .) , ( 
fearless (Grf.) ; (7) beneficicnt {V.) ; (8) free from malice (An., Rgh.) : Elsewhere, it as 


been used in the following senses 

Mentioned as a deity with several others (1.89.3) : 'unfailing (G.) ; of no idea, 

'unconveivable (Lud.) 'not causing drought or dryness' (S.). 

Undecaying.-S., 1.13.9 ; 111. 58.7 ; VII. 69.7.-W., I. 13.9 ; VII. 69.7 ; IX. 86.1 8.- 
G 111 58.7 : IV. 45.4. 


Undrying. — S., 1.13.9. 

Undaunted, fearless.— Grf., Vll. 69.7. 

Innocuous, harmless, without malice, not hostile.— S., IV. 32.24; V. 46.4.— L., 
IV. 45.4.-Lud., 1.13.9.-W., IV. 32.24 ; V. 46.4.-Grf., III. 58.7 ; IV. 32.24. 

Friendly, beneficient, gracious, favourable.— L, III. 58.7 ; V. 46.4. Lud., 111. 58.7; 

IV. 45.4 ; V. 46.4.-Grf., I. 89.3 ; IV. 45.4.-W., 1 .89.3. 

Creative, productive.— Gr., V. 46.4. 

Abundant, plentiful, inexhaustible (used as an epithet of the offering). (IX. 86.18). 

The appropriate meaning here seems to be 'not erring, not failing.. 

Another word, asredha (nan + |/sridh + ghan) is found in several places and 
has been practically used in the same senses. In IX., 98.9., it has been used in the 

sense of 'bruised, macerated'. 

Ehimayasah [Nom. pi. of ehimaya. There are two views on the formation of 
the word ;— (1) Sk. and S. (followed by D., An., Rgh.) derive the word thus : ehimaya 
= ehi ( = a + ihi, Imperative, second person, sing, of t^i = come) + maya( = ma + ya = do 
not go). This is accepted ^by G. (Glossary). They refer to the myth, in which the 
Visvadevas addressed the Saucika (perhaps refering to the tapering, pointed shape 
of the flame) Agni, who had entered the water, saying 'come, do not go' from whence 
they acquired the epithet ehimaya. The myth is fully described in Brhaddevata 
(Vll. 13.14) and is refrred to in RV. X. 51.53, Oldenberg (Noten, p. 3.) opposes this 
view on the ground that no such form occurs in the old langyage. Sk. also derives 
it from 'one not without creative power' (ahinamaya). S., again, gives another expla- 
nation : ehi + maya, a Bahuvrihi compound ; ehi= a + v^ih, to desire + in (Uqadi, 4.1 17). 
Pischel (Goett. gel. Anz. 1877, 1061 f ; Ved. Stud. I, XXXI, foot note 2) holds the form 
as correct ; he refers to the compounds, mayuravamsakadi of Gapapath, mentioned 
by the Vartika comm, to Pan. 11. 1.72, with compounds beginning with e/ii and 
similar to the present one (for example, ehiyavam, ehisavagata, ehikata, etc.). He gives 
the significance 'free from trick'. Oldenberg (Noten. p. 3.) does not accept the view. 
He is inclined to support the significance '(saying) come here, charm', i.e., calling near 

the charming work' (Wackernagel Gram. 2, 328). H. Moeller (Kuhn's Zeits. 24,505) 
thinks that the present form is an epenthesis of ahimaya, which does not seem probable. 
Lastly, Ludwig (Vol. 4, p, 241) compares it with (Sahkh. ^rauta Sutra, VH, 
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18), which also does not seem to be feasible.— (2) According to Roth,Grassmann, Monier- 
Williams, ehimaija is an incorrect form for ahimatja. This latter form occurs in four 
places. In consideration of the myth, referred to above and the forms of compounds 
beginning with eki- in the Ganapatha, it is not improbable that the form ehi'imlya occurred 
as it is in this form. 

Ahi [ = an + i/han, attack, +in ; an becomes an (Unadi, 4. 137) ; or derived from 
•j/ah (Gr. aggo) 'to tie, choke, strangle’. — The Indogerm. form is 'aghis'. Avesta, azi'S,azhi. 
Gr., ophis, echis. Anglosax., ael. Armen., iz (from eguhbs). The nasal forms are • 
Lat., anguis. Lit., angis. Middle Persian, esc-ung]. In Nir., the word occurs in the 
list of thirty synonyms of cloud’ (2.21) and of hundred synonyms of 'water’ (2,24) ; 
in 2.17 and 10-44, ahi (cloud) is so called because of its movement (in the atmosphere) ; 
the other meaning 'snake’ is mentioned. The ahi is usually taken to mean Vftia, the 
demon killed by Indra. These will be dealt with in proper place, but it may be 
mentioned here that a/it really represents the constellation fli/r/rcf, whereas Vrtra is the 
personification of the cloud (Journ. As. Soc. Beng., 28, 1932. No. 1, pp. 105, 115). 

Maya [ = v^nna, 'to measure, to create’, + ya (Unadi, 4, 1 1 1) + a (fern, suffix, Pan. IV. 
1.4) ; or derived from \/man, to think (Gr. Wijrterb.).— The word is closely connected 
with the Gr. metis, 'wisdom, craft, cunning, (from Gr. mimos, imitator) and Lat. mirus, 
'wonderful’. It is most probably connected with a Balto-slavic group of words, thus : 
Old Bulgarian, na-mayati 'to nod, to indicate by sign.’ Russ., namayami ‘1 indicate by 
sign, deceive; ob-mayakei, 'deceiver,’ Bulgarian, za-mayvam. Lit., mat, to nod, 
apmal, to enchant. It is less closely related to the following : Bulg; iz-nama, 'deceit, 
swindle’. Russ., ’obmama, 'deceit’. Lith., monai, 'sorcery’. Let. manit, 'enchant.' 
Old High Germ., mein ‘falsehood.’ Little Russ., mara ‘phantom, dream, deception'. 
Old Church Slav., machati, 'to swing'. Russ., makhu, 'error'. Czech., matoha, 'ghost.' 
Polish matas 'to swindle, lie, deceive.' The basal meaning seems to be 'to move' 
whence 'to change, to deceive’ (Enc. Rel. Ethics, 8, 503). The Indodranian forms are 
maya, maia (?) 'wisdom, art.’ Zend, maya, maya. Cf. Gr. maia, maiomac, eumaios. 
(Pick)]. In Nir. (3. 13), the word is found in the list of eleven synonyms for 'wisdom' 
(praiha). Pick gives the meanings 'wisdom, art.' Roth (Worterb.) gives (i), in ancient 
literature, art, extraordinary power, miraculous act ; (ii) in later literature, trick, cunning, 
jugglery, frandulent act, deception, etc. Hillebrandt (WZKM, 13,316) believes in the 
uniformity of the significance of the word. Gieger (SBW, 176, No. 7, p. 2^18) 
distinguishes the sublime, mysterious power of the deities which produces the wonder*' 
work of nature from the low, malicious craft of the demons in the Rgveda. The former, 
he thinks, is identical with the Avestan yaokhsti. G. (Gloss.) recognises three sorts of 
meanings : (i) change of form, art of changing one’s one form or the form of another ; 
enchantment, magic power, power of doing wonder ; omniscience ; deception, cunning ; 
(ii) illusion, make believe, legend (Rv. X. 54. 2) ; (iii) phantasy, the secretly entering ghost 
(Av. XII. 1.8). Gr. (Worterb.) gives the following senses ; super-human wisdom or 
craft divine art or magic art; skilful or crafty project and also, (1) from divinities or 
beings taken to be divine, (2) from demons, (3) sorcery from malicious persons 
thought to be connected with demons. Neisser (Pest, Hillebrandt, 1913,144) thinks that 
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maya means 'giver of form or shape/ originally signifying ability, power, knowledge’ 
(Ger. Konnen). Gray (Enc. Rel. Ethics, 8,503) means ‘supermaturd power, cunning 
mysterious willpower’ ; he finds the later significance of the word, 'forna', from such 
passages as ‘Indra assumes form after form’ (111. 53.8), 'Indra goes in many forms (VI. 47. 
18).Raivade (Ann. Bhandar. Inst, 2, pp. 109-1 16 j recognised five senses in the 
use of the word in the Rlgveda : (1) 'creative power, thaumamrgy' ( m a large 

number of hymns), the primary meaning ; (2) 'miraculous power , simply (L 160.3 , 
II. 17.5; IV. 30.12; etc.) or by assuming various shapes (111. 53.8; V. 63.6; 
VI. 22. 6 ; etc,); (3) wiles, tactics, tricks (1. 80. 7 ; VI. 18. 9; X. 147.2; etc.), (4) 
sorcery witch craft, magic (II. 27. 16 ; VIII. 23. 15 ; VI. 45. 9 ; etc.); (5) illusion 
(only in X. 54. 2). Lomax (Theosoph. Rev., 40, 1907, p. 306) discussed the significance 
of the word from the philosophical point of view. The doctrine of Maya denies reve-- 
lationand authority. The word seems to be associated with the first differentiation of 
undifferentiated substance— when the Unmanifest puts on Manifestation ; thus, in Vedanta 
terminology it is equivalent to Prakrti, considered as the Up&dhi of Para'brahman. It 
was the first step in the evolution of the Kosmos and came in later thought to be regarded 
■as a cosmic force, not only the material but the agent of manifestation. Maya,^ as 
illusion,’ is but Divine ; it is the first necessary step in the Selftlimitation of the Infinite. 
The veils of Maya, so to say, are assumed to re!;ea7 the Divine, not to conceal it. 
Ramaswami (Journ. Or. Res., Madras, 1, 1927, July, p. 281) recognises the doctrine of 
m&yS 'the phenomenal reality, which is the sum total of the refractions by the 

mind of the eternal, infinite, integral, white light of the Atman, and which as 
the result of selftrealisation, is found to be not a final and eternal reality such 
noumenal and eternal reality being the Atman and the Atman only.’ It is highly 
probable that the word originally meant 'wisdom/ intelligence’ (Pick, Nir.) and then 
‘power to do intelligent work’. The word then came to mean, in a good sense, 
'divine power, creative power, supernatural power’ and, in an evil sense, 'low, malicious 
tricks, witchcraft, and so forth.’ From the philosophical point of view, it came to signify 
‘Manifestation, that is, 'assumption of a definite form from the Unmanifested.' Already 
in the Rgveda, we have the idea of 'assumption of form’, ‘change of form' from a physical 
point of view. The philosophical signification might have originated from this. For 
philosophical significance, see : — 

Brhadaraoyakopanishad, 11. 5. 19. 

Bhagavadgita, VI!. 14, 15; XVIII. 61. 

Culikop, 3. 

Gaudapadakarika, II. 19. 31; III. 19, 24, 27, 28, 29 ; iV. 58.61. 

Gopicandana, 4. 

Krsna, 5T; 12, 13. 

NrsirnhapQrvatapani, III. I ; V. 1. 

Nrsirnhottaratapani, 9. 

Pra^nop., 1.16. 

Ramapurvatapani, 17,61,89. 

Sweta^vatarop, 1. 10; IV. 9. 10, 

S?i,rvop. 1, 4, 
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Ahimaya. This word occurs in four places (1. 190. 4; VI. 20. 7 ; VI. 52. 15 ; 
X. 63. 4) [ahi + maya, a Bahuvrihi compound]. According to Roth (Worterb.) it means 
'of many shapes or agile like a serpent, showing the same changes of form and colour. 
In Ved. Stud (3, p. 138) 'tricky, as a serpent." The harmless casting off of the skin of the 
serpent is not to be taken, Gr. (Worterb.) gives 'of many shapes ; having the change 
of form and colour like a snake'. The word has been used in the following senses by the 
different scholars : 

Having unsurpassable wisdom. — W., X. 63. 4. — S., X. 63. 4. 

Having superhuman power.— Grf., X. 63. 4. — R. G. Dutt, X. 63. 4. 

Having power (or skill) to destroy. — S., R.C.Dutt, W., VI. 52. 15. 

Tricky, deadly deluding, with unsurpassable wiles, worker of guile. 

— S., VI. 20.7; 1.190.4.— R. C. D., 1.190.4 ; VI. 20.7.— W., 1.190.4 ; Vi. 20.7. 

Having the wiles of serpents. — L, X. 63.4 ; VI. 52.15. — Grf., 1.190.4; VI. 20.7.— 
Lud., I. 190.4. — Having tricks of dragons (demons).^ — Lud., VI. 20.7 ; VI. 52.15., VI. 63.4. 

Having the wiles spreading (exhibited) in the sky. — S., 1.190.4, 

Knowing the wiles of serpents. — Grf., VI. 20.7. 

Of various shapes (forms). — Gr., VI. 52.15 ; 1. 190.4. 

Displaying change of hues. — Grf., 1. 190.4. — Gr., X. 63.4. 

Marching for traces of Ahi. — L., VI. 20. 7. 

Observed by Ah i. — L., I. 190.4. 

Adruhah [Nom. pi. of adruh = nan + druh, a Bahuvrihi compound ; druh = I'/druh, 
to kill, to revenge, + kvip (Pan. HI. 2.61). — i/'Druh: Goth., dringen, dulgs. Old High 
Germ., trugan (Benfey, Diet.), troum, triogan, 'to deceive' (Brug.). Old Saxon, drom. Old 
Iceland, draum-r, 'dream', draugr, 'apparition'. Druhah : Original Indogerm., dhruguhes. 
Avestan Gatha, druj-o 'unkind'. Cf. druhvant ; Gatha, drujyant 'cunning' ; Old Pers., a-* 
durujiyah 'he tells a lie'. Old Indian, droghas. Again, Avestan, adrujyant, 'not speaking 
a lie']. In Nir (9.37), the word 'adruha ==not to be injured. In Roth (Worterb.), it has 
the meaning of 'without falsehood, without evil, kindly disposed, of godly wisdom'. 
According to Gr. (Die.) it signifies 'not injuring, kindly disposed, benevolent. In G. (Gloss.), 
it means 'without ilhwill, without hostility, without evil'. The word is used here in the 
following senses : devoid of or exempt from malice or enmity (S., W., D., L) ; truthful, 
staunch without falsehood (Gr., G.,), void of guile (Grf.) ; free from hatred (V.), free from 
evil (R. C. D., An., Rgh.), uninjured (K. M. B., Rosen). It has been used elsewhere thus : 

Guileless, not deceiving. — Lud., 1. 19.3 ; II. 1.14 ; X. 66.8. (most of the passages). — 
G., L 19.3 ; I. 159.2; 11. L I4 ; etc.— Gr., III. 56.1 ; IV. 56.20 ; VIIl. 97.12 ; etc.— W., 
MII.46.4 ; IX. 9.2 ; IX. 9.4 ;— Grf., II. 1.14 ; !^ 

Unharming, inoffensive, benignant, innocent— L., III. 22.4 ; IX. 9.2 ; IX. 100.1. — 
W.,II.L^ 

Devoid of malice/ devoid of malignity.— S., I. 19.3 ; II. 41.21 ; IX. 9.1 1 ; etc.— W., 
5- 19.3; 

Not baffled, not cheated.— G., II L 

Not making mistake —Lud./ Ill 9.4. 
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Not to be injured.-~-S., L 159.2 ; III 9.4 ; X. 66.8 ; etc. 

Without falsebood.-G.J 

Gentle 

Benevolent beneficient, well disposed, good, gracious. — L, 1.19,3; II. 1.14 ; VIll 
46.4. etc.— Gr., 1. 159.2; III 9.4 ; III. 22.4 ; etc.— W., I. 159.2 ; Vlll. 19.34^^^ 
159.2. 

Merciful.— L, IV. 56.2 ; Vlll. 67.13. etc. 

Medham fAcc. sing, of medhab. (masc.). Medhab = Vmedhr (/medh, a strong 
form of v ’midh), come together, + ghan.—indogerm., medz-dh. Gr., mazos, greeze soup', 
from masthos. According to Brugmann, medhab means 'fatsoup, strengthing drink, offerl. 
In Nir. (Ill, 19), it is given as one of the fifteen synonyms of sacrifice (yajna). Roth (St. 
Peters. Worterb.) gives three meanings of the word 'medha : (I) meat-juice, fat-broth, 
strengthening juice or broth (prepared from above), strengthing drink (used in Rv. 1.3.9; 
L 77.3 ; I. 162,10 ; VlII. 6.44 ; SB ; Katiya Sr Sutra) ; (2) juice and strength,^ particularly of 
the offered animals, what is essential and important in them, (used in AB., SB., TS., AV.); 
(3) Animal-offering = Yajna (Nir., SB., AB., TS., Sankh. Sr. Sutra, VS, Mahabharata, 
etc.). According to Gr. (Worterb.), nourishment' (probably derived from v'^mi), offer- 
ing' (as a drink), like 'Soma-drink'. It is used here in the following senses : 'sacrifice' 
(yajna) (Sk., D., R. C. Dutt, Rgh., W.), 'sacrifice with offering' (havis) (S.), 'offered food' 
(V., Ramanatha), 'sacrificial fat,' (K. M. B., Rosen), 'offering' (L), 'offering as a drink' 
(Lud.), 'drink' (Gr.), 'sacred draught' (Grf,), 'life-giving juice' (G.), Monier-Williams gives 
the meaning 'meat juice ; nouiishing or strengthening drink ; marrow, especially of the 
sacrificial victim.' The word has been used elsewhere in the following senses : 

Parts of the body of the sacrificial animal. — S. 1.162.10. 

Flesh, rawflesh. — L., G., Gr., Lud., W., Grf., I. 162. 10. 

Offering, offered food, offered drink.— G., Ill, 58.2.-Gr„ I. 129.1 ; Vlll. 3.18 ; X. 
147.3 ; etc. — Lud., nearly all the passages. — W., III. 58.2. — Grf., III. 58.2. 

Sacrifice. — S. I. 129.1 ; VII. 66. 8 ; VIII. 3.18 etc. (most of the passages), — L., nearly 
all the passages, — W., most of the passages. — Grf., most of the passages. 

Praise. — G., 1.129.1. 

Rite.-Gr., VIII. 9L6. 

Devotion. — Gr., IV. 37.6. 

In this connection we should deal with the word 'meda' (from v"' mid) which is 
found in two hymns of the RV. (111.21, I,2,4,5 ; X. 16.7.). The word is, however, 
more common in the later Vedic literature and is used extensively in the classical Sanskrit 
literature. It means 'fat'. Comparing the word 'medha,' which is found more extensively 
in the Vedic literature than in the later classical Sanskrit, with 'meda' and comparing their 
meanings, we may perhaps conclude that originally the word 'medha' used to mean 'fat 
and flesh' together, whereas 'meda' was then differentiated from 'medha' to indicate 'fat' 
only. As flesh, raw or cooked, solid or in the form of juice or soup, used to be offered 
in nearly all the sacrifices (Yajna), it was used to mean secondarily 'sacrificial offering' 
and 'sacrifice' itself. The last meaning continues in the classical Sanskrit. 
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Jusanta [i7Ju$ (i/Jusi, please/ enjoy, Dhatupatha, 1289) + anta of Ian {Imperfect), 
in the sense of Imperative plural as a Vedic irregularity (Pan Hi. 4.6.) ; there is no 
augment of a (Ian) (Pan VI. 4.75). — Old Indian root, Jeus. Zend, Zaosha. Hib., 
gus. Lat., gustus. Gr., gens, geuomai. Goth., Kiusa. Anglo-Saxon, ceosan, cyssan. 
Alb. desa]. The verb root 'Jus' is used here and elsewhere in the sense of 'to enjoy, 
be pleased in, delight in, accept, regard, give pleasure to, etc.' 

Vahriayab [Nom. plural of Vahpi. Vahni = i/vah, carry, bring to, convey {Dhatu- 
patha, 1005) + ni. — -i/ Vah : Lat, vehere, via, uxor. Gn, achthos, ochos, ocheo, ocheuo, 
aucheu, okleus. Goth, ga-vigon, vigo. Anglo-Saxon, wegan, weg. Did High German, 
wagun.—See note on i/'Vah in Mon.-William's Die.]. In Nir. (IL 27), Vahni is one 
of the twenty-six synonyms of 'horse' evidently showing that horse was used as a 
carrier of burden ; in other places (111. 4 ; VIII. 3) it is used to mean catrier, bringer' 
for the hymns ill. 30, 1 and VIll. 3. 1 respectively ; in another place (III. 6), the word 
is made to mean secondarily son' (the carrier) in 111. 31. 2., while the daughter is called 
'non-carrier (avahrii), Gr. (Wdrterb.) gives a complete list of all possible meanings 
in which it has been used in the RV. : (1) adj. carrying ; drawing a cart ; (2) draught- 
animal, draught-cattle ; (3) horse, steed ; (4) carrier or bringer, as designation of 
gods ; whence moving towards the offerings or moving in a war-chariot ; (5) used for 
Indra, Maruts, Asvins and Savitar, as hastening to the Somajuice brought for them ; (6) a, 
paying homage, offering ; (7) offerer; (8) Agni, as a giver of offerings to the gods. 
According to the various scholars, it is used here in the following senses ; bearer, 
carrier (Sk., S., Gr., L., Grf., Rosen), carrier of riches (W., S., R. C. Dutt), giver of riches. 
(Ramanatha). bringer of happiness (D.), mounted on chariot (V.), charioteer (G.). 
As these senses have been variously utilized by different scholars elsewhere, we do not 
think it necessary to consider them in detail. [ Cf. JRAS, 1867, p. 199. ZDMG, 
50 p. 423 ]. It is to be noted that the term is used exclusively to mean 'fire' in the 
later Sanskrit literature. 

The idea seems to be that the Visvadevas may accept the offerings of the sacrificer 
and bestow their grace on him for his good ceremonial works. 

Notes on accent— Asridhah is acute on the second syllable, due to the 
affix (Pan. III. 1.3); although it is a Bahuvrihi compound and ought to have been 
acute on the first (Pan. VI. 2.1.). Ehimayasah is acute on the first syllable (Phit. 82 ; 
Pan. VI. I..16I), circumflex in the middle (Pan. VI. 4.6.) and is pracaya for 
the rest. Adruhab is acute in the middle and circumflex at the end (like asridhab). 
Medham is acute on the first syllable, as the affix has an indicatory n (Pan. 
VI. 1.197). Jusanta is unaccented (Pap. VIL 1.28). Vahnayab is accented on the 
first syllable, owing to nit (elision of n) ; the second syllable becomes circumflex 
(Pan VI. 1.197). 

Philosophical significance.— According to D., God commands the wise to be 
free from malicious and harmful to others aud to bestow happiness to the people by 
their wisdom. Lahidi takes the idea that the worshipper is praying to the all-gods, 
that they may, accept his sacrificial work ; that is, the sacrificer may be gifted 
with divine qualities. The word asridha indicates the idea of entertaining emancipation 

9 — a 
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(moksa, mukti) for the people (An., Rgh.). By mhni. An, and Rgh. mean one holding 
the universe'. The epithets asridha, ckimayasa, and m/mf seem to convey 

the ideas of Immortality', 'superhuman power' and wisdom' (hence capable of bestowing 
grace which cannot be expected from human agency), 'being ever happy', (hence capable 
of bestowing happiness here and hereafter) and 'bringer' (of such grace as to relieve them 
earthly troubles, and give them emancipation). 

10. Pavaka nah Sarasvati vajebhir vajinivati, Yajnarn vastu dhiycWasub. 

Quoted in VS. 20.84; SV. 1, 189 (1. 2, 2. 5. 5.) ;^MS. 4. 10. I ; KS. 4. 16 ; TB 
2. 4. 3.^1 ; AA 1. 1.4. 16 ; first pada in A^v^ 2. 8. 3 ; SS 2. 4. 4. and 7. 10. 15 and in 
Maitr. Sr. S. 5. I. 6. 26 ; Nir. II. 26 ; Pavaka nah in KS 1 1. 13 ; 20. 15 ; KI 9. 8. 17. 

Ritual application. Used in inviting the Asvins to the Sautramani sacrifice. Also 
applied in Prauga, in the Arms to Sarasvati. In Abhijit rite, the present and the next 
two passages are used in the morning pressing of the Some juice. 

Paraphrase. May Sarasvati, the purifier (pavaka) having food [or deeds 
connected with food] (vajinivati) and source of wealth (dhiyavasuh), desire 
(vastu) our (nah) sacrifice (yajnaifi) through work (vajebhih). 

Notes on words, Pavaka, adj. qualifying Sarasvati. [Pavaka==i/pu (i/pun, to 
purify, Dhatupatha, 966, 1483)4-nvul (aka) (Pap. 111. 1.133) ; or according to Sayapa, 
-pava (from l/pu), purification, +i/kai, to sound (Dhatupa*^^^ ) + ka (a) (Pan. 
Ill 2.3) ; + at (fern. suffix)==pavaka.“-i/PQ corresponds to Indo-germ. peue-, peuax, 
to cleanse . Goth., fon. Germ., vet, fiur. Gr., pug. Modern Persian, pak, also pava or 
pava ; in Turfan mss., pavog, from pava (see Bartholomae Worterb. P. 97. n. 4). 
Persson (p. 677) thinks that both the forms, ndsnely pavaka and pavaka, are probably 
correct or there is simply an exchange of quantity]. Durgacarya (Nir. 11.27) makes 
pavaka one cleansing by water. According to G. (Gloss.), the word means (1) purifying 
making dear (I. 64. 2, 12 ; IV. 51. 2 ; VII. 3d ; VII. 49. 2 ; VIII. 74. 11 ; X. 45. 7 ; etc.) 
and (2) becoming clear (111.31.20; IX. 24. 6, 7 ). In Gr. (Wdrterb.)%^!i;a^^^^ adj, is 
taken to be a metrically fixed form hr pavaki, the latter occurring in several places 
(III. 2L 2 ; IX. 101. 2). ; he gives the meanings, 'clear, brilliant, burning, mainly combined 
with suci orsucayat; ins used as an epithet, parlicularly of Agni, Maruts, and Soma 
and rarely of Varuna, Aditya, Day and Night, Morning light, Goddesses of the Door, 
Indra and Sarasvati. The word has been here used in the following senses : (I) pure 
(G., R. C. Dutt) ; (2) purifying, purifier (K. M. Banerjee, Sk., S., An., J., Rgh., W., D., 

.Y;’ h"!" R^'^anath); purifier (of the heart) (L.) ; (3) bright, glittering, lustrous 

(Or.. Orh, Rosen). It has been used elsewhere in the following senses : 

Pure,sacred.— L, VI. 15. 5 ; IX. 101. 20. etc., Lud., Grf. VI. 1 5. 7. 

Purifier, purifying.— L„ G., W., Grf., R. G. Dutt. 

Blazing, flaming. — Gr. 

, original significance of the Indogermanic period, we take the meaning 

purifier', cleanser’, to be appropriate here, both literally and figuratively (purifier of the 
body, as well as of the mind). 
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Sar^svati [ = Saras + matup (mat) + nip (i)==saras + vat (Pan. VHI. 2. 9) + i ; saras 
= sp to move (Dhatupatha, 936, 1100)-i-asun (Unadi, 638).^ Sams - According 
to Pick (Worterb., 1870, P. 196), the word, signifying water, ditch, pondk 

has its corresponding Gr. swamp, brook ; related to it, are also Goth. afea-Lat 

aqua, Old High German ouwcit Middle High German and Germ. Later, 

Pick (1890, R 328) gives the significance water' to saras and derives it from sar. 
Persson (pp 379'"380) thinks that saras is related to Lit. sdis, crib, manger , sile, trough 
and Lett sile, and has the significance of trough, bucket (from which is derived^water" 
basin, pond, sea) ; he considers it, alternatively, to be another word, mixed up with one 
belonging to sar, to flow. Sommers combines the word with Gr, ( tom 

'pi-'Sald)r eletOr to take, but Persson takes it to be uncertain. Purther, theBatic wor a 
sl^io/slAe are related to the Lat to be accustomed, which seems to be derived 

from the same root as sedeo, sedo, solium (Smith, LatimEnglish Die.). e ^ 
word, solium, as Persson thinks, is comparable to the words, enumerated above. e 
also shows the relation of solium with severe, the two being taken as examp eso 
dialectic change of d into /. The possibility of such a change has already been shown 

(Conway, Ind. Forsch. 2,157 ff. ; Petr., Bezzen., Beitr., 25, 127 ff ; Brug., 1, 533, 

Sommer's Lat. Laut^ u. FormenL, 193). The word ‘sarasvati' has its zend equivalent 
Haraquite and old Persian Harauvatil According to Nir., the word has three 
meanings: (1) river (2.23); one of the thirty-seven synonyms of rivers U- ^ 

(2) the name of a deity (2,23) ; the goddess of speech (nac) (1 1.27).^ (3) ° 

a river (9. 26); the word is derived thus; saras,_ water H-vati. In Brhaddevata, 
we have plenty of references to Sarasvati. Sarasvati is speech and Sara^svat is so 
called because he has lakes (II. 51). Vac (speech) becomes Aditi and _ Sarasvati 
when she resides in the middle (region) (11. 76). Vac is ^further i enti ® 

Surya (Dawn) and Gauri (I. 164. 41) (II. 81). According Saunaka, the author ot 
Brhaddevata, the Sarasvati (in I. 3. 10-12) is praised in two ways, .f 

deity. She is praised as a river in 11.41.6,111.23.4, VI. 52. 6, VII. 9 . , v • : 
X., 64. 9; according to Yaska, also in VI. 61. 2. Again (in IV. 39), 

Sarasvati and Prana (Breath) is Sarasvat. The story of Nahusa and Sarasvati (ot K. . 

VII. 95-96) is told in VI. 20-24.. 

Sayana gives the following senses: (1) river [1. 142. 9, » • ' ' 

(a running Goddess-river diefied) ] ; (2) name of a river (L 3. 12 , II. 41. , o,- * i ' 

VI. 41.4, 7, 10, 11, 13 ; VI. 52. 6 ; VI. 61 . 2 ; VII. 36. 6; VII 95. 1, 2 ; Vll. v6. 1; 

VIII. 21. 17, 18 ; X. 64. 9 ; X. 65. 13 ); (3) name of a Goddess (V. 43. 11 = ; 

VI. 49. 7 ; VI. 50. 12 ; X. 17. 7 ; X. 30. 12 ) ; (4) Goddess of the sky (1. 188. 8) ; 

(5) Goddess of speech (madhyamica vagdevi, probably the goddess of sound in the 
middle region, the thunder of the atmosphere). (IL L 1 1 ; HL 4. 8 ; 111- 54. 13 ^ ^ - ^ 

VII. 39. 5 ; VII. 40-3 ; IX. 67. 32) ; elsewhere he remains silent about the signmcance 

of sarasvaH. Geldner (Glossar) gives it as the name of the wellknown sacred river an 
her presiding goddess. Grassm. (Worterb.) gives the following meanings ; (1) Name 

of a river, partly Indus and, in part, to a smaller river later called by this name (ILL 23. ^ 

mentioned with Drsadvati and Apaya), (2) revered as goddess (I. 164. 49 , - • 

17 • VI. 49. 7 ; VI. 61. 1-8, 10, 11,13; Vll. 95- 6 ; Vll. 96. 1, 3-6 ; IX. 67. 32 ; X. H. 
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8, 9 ; X. 30. 12), and (3) invoked with other rivers [II 30. 8 ; V. 42. 12 ; 52. 6 ; 

Vlll. 54. 4 (Balakhilya ) ; X. 64. 9 (with Sarayus Sindhu ) ; X. 75. 5 ; X. 184, 2] ; 
also (4) with other deities, as Indra, Maruts, Asvins, Pusan, etc. (!. 89* 3 ; 11. 32, 8; 
111 54. 13 ; V. 43. 1! ; V. 46* 2 ; VL 50L 12 ; VII. 9- 5 ; Vll. 35. 11 ; VII. 36. 6 ; 
V1L 39. 5; VtL 40. 3 ; Vill2I.^ IX.81.4; X. 65. 7, 13; X, 131, 5); (5) as 

Goddess of speech (I 3. 10~I2) and in this sense mentioned with (6) with Ida and 
Bharati (I 188* 8), or (7) with Ida and Mahi (1. 13.9: V. 5* 8), or (8) with Hotra, 
Bharath Ida, Ma^^^ (1. 142. 9), or (9) with Hotra, Bharati, Ida (I. 192. 1 1). 

VVe shall now see in what different senses the word sarasvati has been used in the 
Rgveda. In dealing with the subject we shall take into account (i) the rk itself, 
(ii) other rks of the hymn, (iii) the sage, who composed the hymn and (iv) his family, in 
the case of the family collections. 

(1) The river Indus or Sarasvati (the modern Sarsuti) simply or personified 
as a goddess. — 1. 3. 10-12. According Sayana, the goddess of speech personified 
in the first two rks and a Goddess in the form of river in the last. According 
to Gn, the Goddess of speech. But taking the words pavaM (cleanser by water) 
and arna (river) we take the sense of /some river or the same diefiedl As 
the rk is composed by Madhucchanda, the son of Vi^vamitra, whose hermitage 
was on the western bank of the present Sarsuti (in Kuruk§etra) (Mahabh., oalya,, 
ch. 43), we take it to mean the present Sarsuti. We do not think that any reasonable 
person will go to invoke a river far distant from his place by leaving a similarly large 
river situated close by and equally revered. — 11. 30. 8 ; II 32. 8 : !I. 41. 16-18. 
The hymns of the second mandala on Sarasvati are all composed by Gftsamada, 
Gftsamada was Sunahotra's son and was sixth in descent from Atri (Principles of Pravara 
and Gotra, Mysore Series, No. 25). Visvamitra formed the fifth generation. Further, 
Gftsamada went over to the family of the Bhrgus. Of eight times the Sarasvati was 
invoked by him, he twice mentioned (11. 1. IL ; 11, 3. 8) her with Ida and Bharati, the 
three representing three forms of fire recognised by other sages as well. Once (11. 35. 5) 
he mentions them as the 'three goddesses/ In. II. 30. 8, he praises her with Indra and the 
Maruts, both connected with rains and storms. In IL 32. 8, he simply invokes her as a 
goddess. Of IL 4L 16-18, the first stanza mentions Sarasvati as the greatest of rivers' and 
in the last one she is called one having waters, (Sayana ; in Nir,, rta = water). 

According to K. C. Chattapadhaya (Journ. Dep. Letters, 15, 1927, No, 11), the Sarasvati 
of IL 30. 8 is better taken to be the Indus ; the Sarasvati in IL 41. 16 is taken to be the 
Indus according to Roth (Worterb.) ; while K. C. Ch. considers the significance 
'not precise/ We may hold, taking into account the residence of the Bhrgus in 
Prayaga (or Allahabad), that here (in IL 30. 8 ; II, 32. 8 ; II. 41. 16-18) also the Rgvedic 
Sarasvati is the modern Sarsuti. The passage greatest of the rivers' conveys no 
inportance as when one invokes a deity he always gives him or her the highest possible 
epithets. The Sarasvati of IL 30. 8 and IL 32. 8. may be the goddess of thunder ; but as 
the composer is the same, it does not seem probable that the same person will use the 
same word' in such widely different senses. — HI. 23. 4. The hymn 23 is composed by 
Deva^rava and Devavata, sons of Bharat In the principles of Pravara and Gotra, they 
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are mentioned as the sons of Visvamitra. Bharat is given as the sixth in descent from 
Atri and Visvamitra as the seventh from Atri, both descending from Pururava; the 
great-grandson of Atri. The river is mentioned with Drsadvati (the modern Chitrang, 
Chautang or Chitang) and Apaya (the modern Apaga) (See N. L Deys Geographical 
Die.). It is evidently the modern Sarsuti. The later hermitage of the sage Visvamitra was 
on the western bank of the Sarasvati (in Kuruksetra) and the earlier ones further east 
(See Deys Geographical Die.)— VL 49.7; VI. 50, 12; VL 52. 6. All of these were 
composed by Rjisvan, the son of Bharadvaja. The first and the third rks have clear 
indications of the Sarasvati as a river. Although the second does not show any thing, 
we may take it to mean the river, as it is composed by the same sage. K. C. G. takes 
the first and third as the river Indus. Now, the hermitage of Bharadvaja was situated in 
Pray§.ga (Allahabad). It is more probable that his son will invoke the river much close 
to his residence than one which is situated so far off. So, we may take it to be the 
Sarsuti. —VL 61. A hymn dedicated to Sarasvati by Bharadvaja. K. C. C. takes VL 61.2 
to indicate the Indus, as the river is said to strike on the mountains. He also discusses 
the word PurCivataghni (the destroyer of the Paravatas as an epithet of the Sarasvati) and 
comes to the conclusion that it does not refer to any particular tribe. Other oriental 
scholars mean by the term 'coming from a distance', 'dashing against the rocks'. He also 
finds the Indus referred to in the stanza 3. Ksitibhyd vaMravlnda to mean 

'and you found the tribes rivers' and visam eoyo as'rava 'but you made poison flow 
to the enemies or the demons'. The first passage may simply mean 'you gave 
land to the people', probably refering to the formation of soil by the shifting of the 
course of the river. In the second verse is 'water (See Nir. 2.24) ; hence the 
passage means 'you poured forth water to them (the people). K. C. C. again mentions 
the verses 8, 9, 10, 12, as all referting to the Indus. The epithets in the verse 8 
are all applicable to the Sarsuti which was quite a, large river in the Vedic period. The 
word 'having seven sisters' may simply refer to seven neighbouring 

rivers which joined it to flow into the indus.. Thus it can be applied to the Sarsuti of 
the Vedic times. saptadhatu 'having seven members' may be identical in 

sense with saptasvasa. Pancujakl may mean 'arising from five streams'. These epithets 
seem to be equally applicable to the Indus or the Sarsuti, but taking into account the 
residence of the composer we are inclined to regard it as the Sarsuti. — VIL 9. 5 ; 
VIL 35. 11; VIL 36. 6 ; VIL 40. 3 ; VIL 95 ; VIL 96. All these stanzas and hymns 
were composed by the sage Vasistha. The westernmost hermitage of Vasistha was 
situated at Mount Abu, ori the Aravali Hills, in Rajputana. The Sarasvati in the first 
two stanzas can be taken either as a river or as the goddess of thunder, but ; in considera- 
tion of the following, we are inclined to take them as referring to the river Sarasvati, as 
composed by the same sage. The third stanza is taken to mean the Indus by K. C. C., 
but we take it to mean the Sarsuti. The y^oxA Sindhtimata is taken to mean 'one having 
the Sindhu for her mother', and the y^oxA saptathi to indicate 'seventh'. The fourth 
stanza not indicating anything is taken by us to refer to the river on the same ground as 
the first and tne second. The last two hymns are dedicated to the river Sarasvati and 
K. C. C. takes them to mean the river Indus. The first stanza might perhaps have 
indicated both the Sarasvati (the Sarsuti) and the Sindhu (the Indus) ; this seems to be 
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shown by the word unyd (othor). In tho socond stanza, Nahusa (from Ramayana) 
belonged to Iksaku family and was a king of Ayodhya. As he traveHed in a chariot 
(see the story in Br. Dev. VL 5X his coming to the bank of Sarasvati does not prove 
either way or rather proves that Sarasvati is the present Sarsuti riven The word 
asamudrat may mean that the river reached the sea or nearly reached it. The main 
part of the first hemistich of the third stanza is taken by K. C. C. to mean he who was 
a child before has become a potent bull now' applies equally well to the Sarsuti, as the 
river in the Rigvedic time is shown by its dry bed to be at least as wide as the Indus 
(See Map of Panjab issued by the Surveyor-General of India). In the fourth stanza, 
the words sakhibhyah uttarah (surpassing her associates) are equally applicable to the 
Indus and the Rigvedic Sarasvati. In the fourth, fifth and sixth stanzas we have clear 
reference to sacrifice performed by Vasistha on the bank of the Sarasvati. We are 
inclined to take the Sarasvati here to represent the present Sarsuti, and not the Indus.— 
VllI, 21. 17, 18. The twenty-first hymn was sung by Sobhari, the son of Kanva, in 
praise of the gift by the king Citra. The two stanzas refer to the sacrifice performed by 
the king on the bank of Sarasvati. K. C. C. finds no data to find out the actual nature 
of Sarasvati. It is highly probable that the Sarasvati here represents the present Sarsuti. 
In Bfhaddevata (VI. 58-62) we are told that the king Citra held his sacrifice in Kuruksetra. 
— ^VIIL 54. 4. This is a Balakhilya stanza composed by Pragatha. Here we have mention 
of the Sarasvati and Sapta Sindhava (seven rivers) along with several other deities. 
K. C. C, takes the Sarasvati to be the Indus. We are inclined to have the same view 
here, — IX. 67. 32. The hymn 67 is composed by Pavitra or Vasistha or both. There 
is no clear indication of the nature of the Sarasvati. K. C. C. takes her to be /any 
river/ Considering the author to be Vasistha, she may be the present Sarsuti.— X. 30. 12. 
K. C. C. could not decide which river is meant. We are inclined to believe that the 
author meant a river in general.- — X. 64. 9. The hymn was composed by Gaya, of 
the Atri family. Mentioned with the Sindhu (Indus) and Sarayu (Ghogra or Gogra), 
it is evidently the river Sarsuti. — X. 75. 5, The Sarasvati is here invoked with Ganga 
(the Ganges), Yamuna (the Jumna), Satadru (the Sutlej), Parusni (the Ravi), Asikni 
(the Chinab), Vitasta (the Behat or Jhelam), Marudvridha (the united stream of the 
Jheium and the Chenab), Arjikiya (the Bias) and Susoma (the Indus). It is thus the 
modern Sarsuti. 

(2) Sarasvati has been invoked with /dt? and Bharati (I. 13. 19; 1. 142. 9 ; 
1. 188. 8; 11. 1.11; 11. 3. 8 ; 11.35.5; III. 4. 8 ; IX. 5. 8 ; X. 110.8). All the 
stanzas in which the three goddesses have been praised together belong to the 
Apri hymn (praise of fire recited in animal sacrifice), except in II 35, 5, where 
we have mention of 'three goddesses' only (no name) and which is dedicated to 
the deity Apcim Napat Sayana takes them conjecturally the three female deities 
under consideration. SarasvaH is taken as the Goddess of Speech by the scholars, 
Ida (or lla) is the Goddess of holy speech (Roth) or the Goddess who bestows her gift 
from pouring forth of praise (Gr.). Bharati is taken as the Sunshine considered as a God- 
dess (Roth) or a Goddess of Speech (Gr,). We are inclined to take them as the three 
forms or representations of the fire belonging to the three regions of the world. Bharati 
may.be taken a$ the Sun's rays which represent the fire of the Heaven. The term hotra 
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(the performer of sacrifice) is found in connection with Bharat! in two places and are takeri 
as a substantive, meaning another goddess. The word may be ^ 

Bharati signifying conductor of the sacrifice (one who invokes the gods and goddesses to 
the sacrifice). SarasvaH^ in our opinion, was originally the Goddess of thunder and late 
became the Goddess of speech. The close connection of Sunder w.thj.ghten.ng is 
well known. We have already set forth this view above. Thus, this goddess is one of 
the middle (atmospheric) region. Lastly, the Godd- is one of the eartk ^ 
close connection with hundred autumns (i. e., years) no doubt indicates human life 
of one hundred years. The prayers wanted to live the full span of life of hundred years 
so that they might be gifted with vitality for such a long period. _ She_ may be aken as e 

'Goddess of the vital fire or force' on the earth. Her connection with the deities as 

as with the human beings is distinctly mentioned in HI. 4.8 (See Mon.^Will. Die.). 

(3) Sarasvati as the goddess of speech (originally the deity of Hun^r noted 

above).— 1. 89.3. 'It might refer to the deity of thunder or to the 11. 30.8, 

54.13. Sarsvati is clearly the goddess of thunder.— V. 42.12 ; V. 43^ 1 ; • • - 

ing to Gr., the Sarsvati of the first stanza means some river, the Indus or Sar.uti, and the 

seLnd and the third stanzas mean some goddess. 

stanzas to refer to the Indus. All these three hymns belong to Atri farnily . The first was 
composed by Atri or his son, Bhauma. The second was composed by Atri and the 
third one by Pratiksatra, a descendant of Atri. In the second stanza, the goddes is invoked 
from the heaven and from the cloud ip^vata). The first stanza ^ b-r.^reted in 
two ways. Without changing the text, Sarasvati may be taken as the wife of Indra (a t 
term paini (v^ife) is in singular] and the 'rivers’ invoked seperately; or, as Sayana has 
done we can change the word 'wife' into 'wives' and make Sarasvati and the rivers the 
wives of Indra We prefer the first interpretation, in the third sranza Sarasvati seems to 

sie indicate the goddess of speech.-Xi 66,5. This is also composed by the last auiror, 
hips it is taken to refer to the goddess of speech.-X. 131,5, As Sarasvat, rs said to have 
accompanied Indra, we take her to mean the goddess of thunder (secondardy *0 
of speech). -X. 184.2. Considering the context, ‘we take her as the goddess of spec h 
(rather the goddess of heaven). 

Sarasvati as a river. Taking into acoount the residence of the sages and other factors 

„e are obliged to identify it, in nearly all cases, wi* *e nveno^to^^a^^^ln 

Atharvaveda we have mention of three Sarasvatis, which are taken 

^dTiSjan'tanfHarakhaitiofAvesta), the Indus and the Sarsuti (Ragozins Vedic 
India) It is highly probable that when the Aryans began to perform welLorga o 
sacrifices they have advanced greatly towards . the east from the north-west corner of India 
and have sLled down as agricultural people. They were _ now too far off from th^ 
Indus to perform any sacrificial rite on her bank and invoke her in. their songs. ^ ^ 

Course of the ancient Sarasvati. Following the researches of the various scholars 
(R. D. Oldham, JASB, 1886, p. 322; C. F. Oldham, JRAS, ^ ^93, R 5 1 , 

Cambridge History of India, vol. 1.' Ancient India; map of Punjab published by h 
Surveyor-General of India; Ancient India as described by Megastheneses and Arrian , etc.), 
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we may, with diffident, describe briefly the course of the Rigvedic Sarasvati. It was a 
large river. Arising from the hills of Sirmur in^ the Himalayan range, probably from five 
streams (pancajata), it flowed westwards and downwards. It received Drsadbati (the 
modern Chitrang) from the east. Apaya flowed into Drsadbati. The old course of the 
Sarasvati was south of the present one. The present day Sarsuti is joined by the Markanda 
higher up from the west and the united stream ultimately joins the Ghaggar (Gharghar) 
which was evidently the lower part of the Sarasvati (Panjab Gaz., Ambala Dist., Ch. 1). 

It ran in a south-west direction towards the sea. Its course is now shown by the dry 
river bed of Hakra. It either joined the Sutlej which immediately ended in the Indus or 
directly flowed into the Indus. The Indus at this situation was far to the east than it is . 
now and used to flow into the Rann of Kach. Max Mueller thinks that the river flowed 
into the sea directly, basing his contention on Rv, VII. 95.2 (SEE, 32, p. 69). According 
to the AB (II. 19), the region at some distance from the river was even then desert (see 
Muir’s Sanskrit Texts, vol. 2, p. 393) The disappearance of the river in the sands is 
mentioned in Mahabharata (Vana Parva, Tirthayatra) and in Manu Sarnhita (I. 21). We 
are inclined to mean the river Sarsuti by 'Sarasvati' here. 

Vajebhih [Instr. pi. of vaja ; vaja= y/ vaj. to go, (Dhatupatha, 252) + ghan. — The 
y/vaj == Indogerm. ueg, freshen, move, be active. (Pokorny Worterb. der Indogerm. 
Sprachen, p. 246). Gr., a{F) exo, \ grow, I increase. Cot, wa/isju, ! grow. Av., 
vaza. English, wmg (?). Anglo'Saxon, waecnan, ws/cj. In Nir. (III. 9), the word 
is mentioned as one of the twenty-eight synonyms of 'food' and of the twenty-six 
synonyms of 'fight.' Oldenberg (Z D M G,50, 443 ff) gives the following meanings : power, 
goodness, wealth, race ; originally, quick, energy with successful outcome. According 
to G. (Glossar), the word has been used in the following senses ; ( 1 ) Victory, the power 
of victory, extraordinary power and speed ( 1 . 145. 1 ; 91. 18; V. 85. 2; VIII. 19. 18 ; 
X. 39. 10). (2) Prize of victory, booty ofwat ; thence endowment for the priest and 
singer of the hymn ; thence, in the wider sense, any sort of gain, reward, prize, profit, 
any desired present (1. 5. 3 ; 11. 1,3; 116, 19; 124. 13 ; 167. 1., II. 12. 15., III. 30. 
11, 21 ; 16. 6., IV. 4. 14., V. 4. I., VI. 17. 2, 14., VII. 1. 3; 25. 6; 32. 11 ; 
36. 8 ; 42. 6 ; 93. 6 ; 95. 6., VIII. 2. 19. 24 ; 75. 4 ; 96. 20 ; 102. 3., IX. 96. 8, 
16., X. 192. 6., probably also III. 27. I, 11). With victory (prize of victory) smoothly, 
the booty to gain (I. 5. 9 ; 73.5., III. 25. 2., IV. 17.8,9., VII. 32. 14, 20 ; VI. 
33. 2., X. 75. 3)., the reward to earn or receive (VI. 17. 15., X. 62. 11); with 
d/ir, to carry (or gain) the prize (the victory) (L 64. 13., X. 147. 4) ; with db/ir 
VIII. 1. 4; vd/dn abhidru, for the war, for the prize, for the race to run (X. 75. 2). 
(3) Combat, dispute, emulation, contest,, driving competition ; next in loc. vaje, vajesu, 
in the victory, in the prize of victory. (1. 4. 8 ; 81. 1 ; 85. 5 ( = ajau I. 51. 3) ; VI. 
48. 2., VIII. 70. 8); also in the dispute on the distribution of the offerings between the 
rivals (competitors) (X. 81. 7) ; vajaya, to the prize of victory,' to the contest, to the victory 
(IX. 3. 3, 4). (4) Power (AV. IV, 4. 8). (5) Bird of prey (probably Astur gentilis 
Linn.) (III. 26. 4., V. 84. 2 ( to the breath) ; HI. 27. I, 11 (or these three to No. 2 ; 
cf. VII. 1. 3). (6) Name of the youngest of the- three FIbhus (IV. 33. 3., VII. 48. 

1 according to Sayana also VII. 36 8). Gr. (Worterb.) rightly considers the original 
(ground) significance as power, vigorous power, alertness, particularly laying stress 
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upon the idea of 'swiftness;' the significance is thence widened to that in which 
power or swiftness comes to be important, namely, 'combat,' 'fooprace' ; or to that 
which is obtained by efforts or struggles, 'booty,' 'prize of the foot-race' ; further, that 
which gives activity, namely 'refreshment, nourishment, food, offering-food, offer' ; 
and, on the other hand, 'wealth, well-being, rich gift ;' in a concrete sense, one with 
swiftness or strength, namely ‘the horse,' 'the robust' as referring to one of the Rbhus. 
The various meanings in which the word has been used according to Gr. are 
‘noted below: (1) Power, strength (1. 27. 8, 11 : 110. 6; 169. 4; 181. 5, 6., Ill- 25. 

3., IV. 22. 3.. V. 15. 5., VI. 25. 11; 32. 4., Vll. 19. 6., X. 31, 5; 50. 3.) ; (2) 

swiftness (of the steeds) (V. 85. 2., X. 39. 10); (3) combat (1. 4. 4. 8, 9 ; 7. 4 ; 
10. 10 ; 30. 6, 7 ; 63. 6 ; 81. 1 ; 85. 5 ; 91. 16 ; 129. 4 ; 138. 2, 3., 11. 23. 13., 
111. 11. 9 ; 37 6 ; 42. 6., IV. 37. 5., V. 4. 6 ; 23. 1 ; 35. 1 ; 86. 1, 2., VI. 14. 5 ; 

14. 5; 48. 2; 61. 6; 61. 12., Vll. 38. 8., VIII. 11. 9; 21. 1 ; 22. 2 ; 46. 9, 13, 

15, 20., IX. 31. 4., X. 10. 81, 7.); (4) foot race (I. 130. 6; 176. 5., IX. 3. 3 ; , 

63. 19; 65. 11., X. 6. 6.); (5) booty (I. 27. 9 ; 64. 3; 73. 5 ; 100. 19 ; 123, 2; 

129. 2; 174. 4., II. 24. 9; 26. 3., III. 15. 5., IV. 16. 11, 16; 17. 8, 9., VI. 8. 6; 

10. 6 ; 13. 1 ; 26. 1, 2 ; 45. 12 ; 46. 1, 2 ; 60. 1., VII. 21. 7 ; 25. 5 ; 32. 14 ; 56. 

23., Vlll. 33. 3 ; 95. 9 ; 103. 5., IX. 44. 6 ; 61. 20 ; 83. 5 ; 86. 12, 34, 40., X. 

47. 4; 67. 10; 75. 9; 99. 3.); (6) prise of foot-race (IV. 5. 13., VI. 33. 2., IX. 

38. 1; 51.5; 57. 1; 62. 18; 64.29; 67.4; 70. 10; 82.2; 86.3; 87. 1, 

6 ; 90. 1 ; 92. 2 ; 96. 8, 16 ; 108. 2.) ; (7) refreshment, food, nourishment (1. 91. 18 ; 
117. 1., VI. 24. 3., X. 5, 4 ; 96. 9.) : (8) offering, food of offering ; drink of offering 
(I. 36. 2., III. 12. 9 ; 27. 1, 8, 11., IV. 3. 15 ; 21. 8., V. 9. 2., VI. 45. 29., Vll. 1. 3 ; 

67. 5., Vlll. 31. 6; 38. 1 ; 52. 4., IX. 99. 2; 110. 2., X. 61. 9; 73. 3 ; 142. 6 ; 

149. 5,) ; (9) rich nourishment, wellbeing (1. 3. 10 ; 5. 3. 9 ; 1 1, 1. 3 ; 27. 5 ; 29. 2 ; 

-30. 8. 22 ; 36. 12. 13 ; 43. 8 ; 48. 11. 12. 16 ; 53. 5 ; 63. 9 ; 77. 5. 7 ; 79. 4 ; 92. 7 ; 101. 

11 ; 116. 19 ; 117. 10. 11 ; 121. 14 ; 122. 12 ; 124. 13 ; 145. 1 ; 167. 1 ; 180. 6., II. 1. 10 ; 

2. 7 ; 4. 8; 6. 5 ; 11. 16; 12. 15 ; 17. 8 ; 31. 7., III. 2.4; 10. 6; 14. 6 ; 15.6; 16. 6; 
19.1; 22.1; 25.2; 30. 21; 49.4; 61. 1., IV. 4. 14; 8. 7; 12. 3 ; 16. 8 ; 22. 10 ; 
32. 6, 7, 9., V. 9. 7 ; 10. 1 ; 23. 2 ; 25. 7 ; 39. 3 ; 41. 1 ; 43. 2, 9 ; 44. 10 ; 65. 3., VI. 

- 1, 11 ; 13. 3 ; 17. 2, 14, 15 ; 21. 2 ; 24. 2 ; 36. 1 ; 37. 5 ; 41. 23 ; 45. 21 ; 46. 10 ; 50. 6 ; 

54. 5 ; 60. 13 ; 61. 4 ; 65. 3 ; 70. 5., Vll. 5. 9 : 19. 1 1 ; 23. 4 ; 26. 5" 27. 4 ; 32. 1 1, 12 ; 

36. 8 ; 42. 6 ; 57. 5 ; 60. 1 1 ; 81. 6 ; 93. 1, 2, 8 ; 95. 6., Vlll. 1. 4 ; 2. 24 ; 2. 31 ; 16. 12 ; 

21. 8; 24. 18; 25.20; 26.25; 45.28; 46.11; 54. 6 ; 60. 18 ; 61. 4 ; 69. 7 ; 75. 4 ; 
81. 8, 9 ; 88. 2 ; 92. 3, 30 ; 102: 9 ; 103. 9, 11., IX. 1. 4 ; 6. 3 ; 7. 9 ; 18. 6 ; 20. 2 ; 

23. 6 ; 31. 2 ; 33. 2 ; 35. 4 ; 37. 5 ; 52. 1 ; 54. 4 ; 56. 2 ; 62. 16 ; 63. 12, 14, 18 ; 68. 7 ; 

76. 3 ; 77. 3 ; 82. 5 ; 87. 5 ; 90. 4 ; 91.4; 93. 10 ; 1 10. 4; 1 10. 7 ; X. 1 1, 5 ; 23. 3 ; 

25, 1 1 ; 26, 7, 9 ; 28. 12 ; 35. 13 ; 40, 1 ; 47. 5 ; 48, 1 ; 61. 27 ; 62. 11 ; 66. 11 ; 69. 3.) 

(10) . horse, particularly that of the war-chariot. (1. 52. 1., II. 1. 12., III. 2. 3 ; 26. 4 ; 30. 1 1; 
IV.29. r, V. 54. 14; 84.2., VI. 48. l.,:Vni. 2. 19 ; 3. 1 1 ,vl9. 18., X. 12. 5 ; 106. 50 ; 

(11) One of the three Rbhus mentioned with others (1. 161. 6 ., IV. 33. 3, 9 ; 34. 1 ; 

36. 6., Vll. 48. 2.) ; (12) mentioned with the first (rbhu, rbhuksa, rbhuksan) (I. 1 10.7. 9 ; 
111. 4. 5., IV. 34. 3-5 ; 35. 3, 6 ; 36. 2-4, 7 ; 37. 1, 3, 7, 8., V. 42. 5., VI. 50. 12., Vll. 

37. 1, 4 ; 48. I., X. 23. 2 ; 74. 10 ; 93. 7) ; (13) in plur.. signifying all the three Rbhus. 
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The word is used here in the following .senses : food [S. (vajebhib, for accepting 
the food offered in the form of to the sacrificer), An^ 

Rgh. Sk.] ; offered food (K. M. Baneriea.) ; offered viands (W.) ; refreshments (Gr.) ; 
offerings (Lh Benfey) ; (R,) ; discretion (G.) ; eager love (Grh) ; strength (Lud.) ; 

attainment of all forms of knowledge (D.)^ As Grassmann gives an exhaustive list of 
meanings in which the word has been used in different places, we do not think it 
necessary to cite the different senses in which the vedic scholars have used it elsewhei e, 

Vap^ adj. qualifying Sarasvati. [vajad- ini (Pap. V. 2. 1 15)4* i'~ vajini ^ vajini 
-f matup = vaPm + vat (Paof Vlll 2.9.)-hnip = vapnivati^ Nir. (2. 19) the word is cited 
as one of the sixteen synonyms of dawn ; elsewhere (1 L 26, 12. 6) it signifies one with 
food, giver of foodh Further, is given as . one of the twenty^six synonyms of horse 

(Nir. 2. 27) ; it is further called 'swift runner, dreadful, i.e, it inspires terror in the heart of 
those who look at him (commentator, Durga) (2. 28 ; also 3. 3 ; 7* 20 ; 10. 31 ; 12. 43). 
Geld ner (Gtossar) gives the following meanings of vdjin: (I) one having triumph at 
power, rich in victory, valorous ; fighter ; combatant ; hero (1. 1 1. 2 ; I. 23. 19 ; 1. 163. 12 ; 
IV. 38. 10; VIl.'32. 14, 23 ; Vni.2. 38; X 34. 4, etc.). (2) Subst, mas., battleTorse, 
race-horse, horse (1. 69. 5 ; IV. 38. 2, 7 ; V. 56. 7 ; VI. 75. 6 ; etc.). (3) good gift, 
bringing rich reward or prize (as from a victorious battle) (III 6. I ; 61. 1.): 

Vdjinivat means 'provided with a steed' (X. 75. 8). According to Gr. (Worterb.) 
the word vdjin conveys the following senses : (A) One provided with vaja. (B) (1) 
swift, mostly with the secondary sense of vigour (I. 23. 19 ; 34. 9 ; 64. 6 ; 117. 6, 9 ; 129. 

1, 2 ; 135. 5 : 162. 1, 8, 18 ; 163. 12 ; 111. 20. 2 ; 29. 6 ; 38. 1 ; 53. 5 : IV. 36. 6 ; 38. 2, 

10 ; 39. 6., V. 6. 7; 30.14., VI. 67. 4., VII. 7. I ;34. I ; 37. 6 ; 41. 6 ; 44. 4 ; 70. 1 ; 

104. 6., Vlll. 25. 24 ; 43. 25 ., IX. 6. 2, 5 ; 15. 5 ; 32. I ; 53. 4 ; 62. 18 ; 63. 17 ; 64. 4 ; 

87. 1 ; 93. 1 ; 96. 9, 15 ; 97. 45 ; 107. 5 ; 109, 6, 10, 19., X. 34. 4 ; 39. 10 ; 56. 3 ; 93. 

8; 103. 10; 143. 2; 188. l.).(2)mas. Race-horse, steed (I, 116,6; 130.6; 162. 12, 21, 
22 ; 163. 5 ; 175. 1 ; 176. 5., II. 5. 1 ; 10. 1 ; 13. 5 ; 24. 12 ; 32. 3 ; 34. 7., III. 27. 3 ; 30. 

18 ; 53. 6, 23 ., IV; 3. 12 ; 6. 5 ; 1 1. 1, 4 ; 38.- 7 ; 40. 4 ; 58. 7 ; 94* 6., V. 1.4; 6. 1 ; 

56. 7; VI. 2. 8; 47. 12; 75. 6., VIL 1. 14; 38. 7, 8., IX. 14.7; 17.7; 21*7; 26. 
1 ; 28. 1 ; 36. 1 ; 37. 1 ; 45. 4 ; 64. 29 ; 65. 11 ; 66. 10 ; 74. 1, 8 ; 80. 2 ;86. 11 ; 87. 

4; 89.4; 94. I ; 100. 4; 106. 11 ; 109. 17., X. 31. 11 ; 56.2; 64. 6 ; 66. 10; 71. 5, 10; 

178. 1.). (3) adj. strong, vigourous, valiant (II. 43. 2., IV. 37. 5., VI. 7. 3 ; 13. 6., IX. 97. 

10., X. 56. 3 ; 1 15. 6.). (4) mas. Hero, Hero of war (1. 4. 8 ; 66. 4 ; 69. 5 ; 74. 8 ; 133, 

7., V. 6. 3., VI. 2. 2 ; 26. 2., VII, 4. 8 ; 90. 2 ; 95. 3„ VIII. 32. 18 ; 46. 15 ; 62. 12 ; 91 

34., X. 103. 10.). (5) adj. mas. strong, hero of gods (I; 4. 9 ; 11.2; 106, 4., 11. 24. 13., III. 

2. 14 ; 21. 7 ; 60. 7., IV. 37. 4., VI, 16. 48 ; '24. 2 ; 55. 4., VII. 36. 7. VIII. 2. 38 ; 3. 2 ; 

16. 3 ; 43. 20 ; 85. 8 ; 94. 34., IX. 7. 1; 62. 2 ; 65. 9.. X. 87. 1 ; 103. 5 ; 141. 5. ). (6) adj. 

Rich, wealthy (II. 24. 10., III. 61. 1., VI. 61. .6., Vlll. 4. 20 ; 24. 22 ; 35. 2 ; 53. 4.). (7) 
mas. (Riches), the contriver or bestower of offerings (I. 86,3., II. 2.1 1., VI. 16. 4., VIL32.14, 

23., IX. 64. 15.), (8) adj. rich in nourishment, rich in offering-food, provided with offering- 
food (III. 6. 1 ; 27. 8 ; 29. 7., VIL 56: 15., Vlll. 20. 16., X. 122. 4, 8 ; 147. 3.). The 
'^ 0 x 6 vajinlvaty according to Gr. (Worterb.) has "the sense of (1) 'provided with a 
horse' (V. 36. 6 ; X. 96. 8). and (2) rich in gift (in all other places). The vyord vajinivati 
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has been used here in the following senses : Fraught with food (K. M. Banerjee ; Sk. ; 
Venk.), bestower of food (J. W., Ramanath), filled up or rich with offerings (L., Benfey), 
having (doing) work connected with food (S), provided with sacrifice connected with 
food (R. C. Dutt), rich with reward (Gr., Geldner), wealthy in spoil (Grfi). provided 
with food (Rosen), rich with steed (Lud.), mounted on a charger (V.). D. refers to one' 
having work shown in moving or in gaining something' by the word vajinivatik Sk., in 
addition, signifies one provided with power or dependent {settler)! 

Vajebhih vajinivati, literally meaning 'provided with one having (food-^giving) energy 
by (food-giving) power , perhaps refers to the idea of the crop-producing capacity of 
the cultivated fields along the bank of the river Sarasvati, who used to exhibit her power 
in inundating these grounds and making them fertile. Vajini, thus may refer to the fields 
along the bank of the river. 

Yajnam [Yajna from i/yaj, worship, adore, consecrate, offer (Dhatupatha). — Aryan, 
(Pick 1890). Av., YasnOr offering, worship of god. Gk. agios, holy, venerable, 
reverend]. In Nir. (3. 19), we see fifteen synonyms of yajna. Gr. (Worterb.) recognises 
two senses in the word. (1) Worship of God, a series of acts, by which the God is 
adored, and appears as the middle point of offering homage ; offering (in the wider sense). 
(2) Worship in words of devotion. In Vedic times, the yajnas or the ritual ceremonies 
nearly always accompanied by slaughtering of animals dedicated as offerings, formed a very 
complex and elaborate system. (For vedic sacrifices, see Enc. Rel. Ethics, Vedic Religion). 

Vastu [Imperative, second person, sing of Vas ; to desire (Dhatupatha) ; 
vas + tu = va3tu (Pan. 11. 4. 72.)— cf. Gk., Echog, eche gi, eucJmnai-Sms^ 

useekak!\. Sayana gives the meaning 'desire' ; but he also notes the significance 'carry 
through, complete by refering to the sense in Ait, Ar. (1.1.4). Both Geldner (Glossar) 
and Grassmann (Worterbuch) give the senses as desire, wish for, have pleasure in, make 
efforts, dispose of, carry on with affection, etc. The sense 'carry on to completion' 
seems to be very appropriate here. 

Dhiyavasub [Dhiyavasu is a compound, dhiya (Instr. sing of d/ 2 ?) + vasu, a vedic 
form corresponding to dhivasu in calssical Sanskrit. Sayana makes it a Bahuvrihi 
compound and makes the third (Instrumental) case-ending not elided, as a vedic form. 
According to Dayananda, it is a Tatpurusa compound, and the case-ending is left 
(Pan. VI. 3. 14)j. The word clhl has already been fully discussed. 

Vasu [yvas, shine, grow bright (a vedic root, connected with burn, not 

in Dhatupatha) + u (Unadi, 1. 10).— Indogerm,, eues, good. Av., vanhu-s, vohu. 

Gall, in proper nouns as Bello- ^ Sigo-vesus,y'esu-ainis^ Ir ; excellency. Cymr., 
gwych, cheerful. Gall. (a Celtic form). Old Illyria, ves-deresis (cf. Sans. 

vasusravas). Gk., egog, the good. Got better; insila, recreation, relief ; 

wizon, do well. Old Briton, better, : (Pokorny, Worterb., p. 310 ; Brugm., p. 493). 
vasna (Lat, vemuin, vendre), price, value, probably comes from the same root 
In Nir. the word occurs as one of the fifteen synonyms of the 'the sun's beam' (2.15) 
and one of the twenty-eight synonyms of 'wealth' (3,9) ; the word has also been 
made to signify 'food' (5.19) ; lastly, the vasus, have been devided into three classes, as 

11 
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belonging to the earth, middle region (atmosphere) and the heaven (12.42) ; evidently, 
we are here concerned with a group of deities. Geldner (Glossar) gives the following 
senses ; Good, excellent ; riches, wealth ; a class of deities. Grassmann. (Worterb.) 
finds the following meanings in which the word has been used in the RV ; ( 1) a. 
bright, splendid, brilliant, good (said of gods and devine ways) ; (2) a. good, pious 
(spoken of men) ; (3) a. good, wholesome (of articles) ; (4) ma<^. n. the brilliant, the 
good, principally as designation of gods, or (5) a class of gods, mentioned Rudras 
and Adityas, or (6) mentioned with either of them, or (7) mentioned with the Alhgods 
or Arigirasas (560,4) ; also otherwise (8) mentioned with the Visvadevas or Ratayas. 

(9) n., the good, often with the adj. candra, puru^candra, vama, amrta, etc. Rajvade 
(Ann. Bhandarkar Or. Res. Instit, voL 9, p. 210) deals with the word vasu and shows 
that the word, standing at the end of a compound, sometimes means wealth and 
sometimes signifies possession like vat ; in certain cases it 'is either the general name 
of the gods or a meaningless affix.' We defer the discussion on Vasus as a class of 
deities to the proper place. | 

Dhiyavasu. The word has been used here in the following senses : coverer 
(holder) of all riches by wisdom (Sk.), supporter of ail by wisdom (Venk,), rich in 
devotion (Nin 11.27 ; An. ; J. ; D. ; Rgh), recompenser of worship (or religious 
ceremonies) with wealth (S., W., R. C. Dutt) bestower of riches (R., Ramanath), 
treasure of the prayer (L), source of wealth (K. M- Banerjee), rich in careful (alert) 
solicitude (Gr.) rich in sense (or intellect) (Geld., Glossar), rich in the prayer of men 
(V,), holder of riches through wisdom (Geld., tr.), one rewarding for devotion (Benf,), 
enriched with hymns (Grf.), excellent^minded (Lud.). The idea seems to be, in our 
mind, one rich in good judgment', (so that the worshipper (the holder of the saciifice) 
may be rewarded (in the form of good crop) for perfectly conducting the sacrifice. 

The word occurs some eight times more elsewhere ; as the various senses in which 
it has been used have already been considered above, we do not deal with them in detail. 

The general import seems to be thus : Let the river Sarasvati, the purifier, the holder # 

of the strong (fertile lands along her bank) by her strength (that is, by inundating them 
with her waters), rich in judgment (for rewarding the holder of the sacrifice on her 
bank) come to conduct the sacrifice (so that there may be no defect in its performance). 

Notes on accent. Pavakd is acute on the last syllable (Phit 1. 1.) Nakk 
unaccented (Pan, VIII. 1. 18). is acutely accented on the first syllable, 

Par}. 111. 1. 3.) ; the affixes vat (= matup) and i (nip) are unaccented (III. 1. 4.) ; the 
second syllable becomes circumflex as it (originally unaccented) follows an acMy 
accented syllable (Rkpratisakhya III. 9.) in the following syllable owing to the affixes 
matup mp (Par}. III. 1. 4.) Vaja is acute on the first syllables (Pari. VI. 1. 203), 
the case^ending being unaxented (Pan. Ill, 1.4), gives rise to circumflex accent 
(Rkpratisakhya, III. 9 ). Vajini is acute on the second syllable (HI. I. 3) ; the third syllable 
is circumflex (Rkps. III. 9). Yajna is acute on the second syllable (Pan III. 1.3), 

Vasfu has lost irs accent due to elision of a (Sap) ; but the first syllable becomes 
circumflex in the Samhita (Rpks. III. 9). Dhiya is acute in the second syllable (Paii VI. 

I, 168) ; the third syllable of dhiyavasu is circumflex. 
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Philosophical significance. According to D., the epithets assigned to Sarasvati 
are indirectly referred to human being ; man must pray to God so that he may be 
truthful and have real learning and for his own welbbeing ; he should be helpful to 
others. Sarasvati, in the idea of Lahidi, is the mother of creation, the Prakrti : she is 
regarded as the bestower of maternal care and love. She purifies the sinful mind and 
leads to emancipation. She bestows food and riches so that the sacrifice may be 
conducted perfectly. She ordains the fruit of good ceremonial works, such as sacrifices. 
Sarasvati according to J., is regarded as Brahma's wife or the beloved of Visnu. 

II. Codayitri sunrtanam centanti sumatinam, 
yajnam dadhe Sarasvati. 

Quoted in VS. 20, 85 ; TS.4. 1.11. 2. — Tr. in Muir's Original Sanskrit Texts. Ill, p. 
254 ; in Keith's TS (English Tr.). 

Ritual application — The present verse is used in Sautramani sacrifice with the 
last. It is also used as the mantra for the offerings at the Vaisvadeva ceremonies. In 
the fire ritual known as Ukhasambharaoa, which takes place at the new and full-moon 
days or at the ekastaka (the eighth day after full moon). This particular mantra is used 
for the offering to Sarasvati, in the Vaisvadeva rite. 

Sarasvati, sender (codayitri) of true and agreeable words (sunrtanam) and 
instructress (cetanti) of the good minded (sumatinam) has hold (supported) 
(dadhe) the sacrifice (yajnam). 

Notes on words. Codayitri [Vcwd, inspire, bring, (Dhatupatha, 1593) + trc (Pan, 
III. 1 .133, in the sense of 'the doer of an action) = \/ cud + nic ( = i, after ellision of n and 
c) (Pan. III. 1. 25) + if/- = cod (Pan.VIl 3. 86) + i + tr = (coda (Pap.m. 1. 69) + i) + ifr = coda2/a 
+ i (augment), as in the conjugation for Zu() + tr = codayitra.~i/cMd . Indogerm. 
(.s) /red, throw, shoot, chase ; intrans. dash along, hasten. (Ancient Indian coda/i- 
codayatl, push). Modern Pers. cud, brisk' active, watching. Lit. skudrus; pa-spudeti ; 
spudinti, hasten Alb. Leth, throw. Old Bulgarian is-kijdati, throw out. Russian kidaib. 
throw. Gk. SMdifls, s^e/<do, si?OMr/aao, speido (the latter Greek words beginning with 
sp, are taken to correspond to the Sanskrit word codo^f — by Schulze, GGA 1897, p. 910, 
foot note 5 : but Persson, p.844 does not admit it,) Old Islandic skjota, fling, hurl. 
Anglo-Saxon sceotun, perhaps also perdan, throw, discharge. Old High German sciozan, 
throw, discharge. Lat. st udeo, sifadere, (cf. cwdo, Mon.— Will. Dc.) (Pokorny Vol. I, 
p. 513, Vol. 2, p. 554 ; Persson, p. 844 ; Benfey, Sans.— Eng. Die.)]. 

According to Gr. i/cwd has got two basal meanings ; (1) put in quick motion, 
(2) sharpen (in 488. 10, 444. 5, 946. 5, 762. 1). These original meanings are found in 
Old Norwegian hvata, hasten, hvefja sharpen (Pick, first edition, 52), /waif-?' sharp, 
bold, quick, kvati i the sharpener sharp, pointed ; in Old High Germ., hecezjan, 

sharpen. The usual senses in which it has been used in the RV are ; (1) sharpen, grind ; 
(2) inspire, incite ; (3) fire, inflame, rouse, stimulate ; (4) set in quick motion drive, force ; 
(5) procure, furnish quickly ; (6) hasten, urge somewhat quickly ; (7) hurry, stir, agitate. 
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Geld (Glossar) gives additional significances: Demand, request; accelerate, encourage, 
convey, etc. The word codaijitn is used in two places, ^ 1. 3.d 1 (as an epithet for 
Sarasvati) and 597. 6 (as an epithet of Dawn). It signifies inciter, inspirer , according to 
Gr. The word has been used in these senses, namely, ‘inciter, inspirer, producer by 

the different authors. 

Sonrtanam [Possessive pi. of 'sQnrta’ ‘sQnrta' = ‘m ; = 

abandon drive (Dhatupatha mS + kvip (Pap. HI. 2.76) ; 'rta’= i/V, go, reach, extend 

(Dhatupatha, 937, 1098) 

Su [An Indeclinable (upasarga) used both as a separate and nonseparable prefix 
in RV ; it may be used as an adj. and adv.- Indogerm, sm-, good, well. Av. hu- Old 
Pers. Ancient Iran, sm-, xO'. Gr, eu (in a good sense), u-gms, sound perfect. Gall. sm-. 
Cymric (a branch of Celt) %-Corn. Breton &. Germ, szidn Ithas 

been used in the following senses. (1) good, well ; (2) beautiful , (3) right, ' 

perfectly ; (4) thoroughly, easy, easily ; (5) much, . greatly ; (6) quickly (often with u- 
immediately, forthwith ; with mo, that is ma u= ‘never, by no means’). [For su as an 
independent particle, see Proc. Am. Or. Soc., 1893, Apr., p. xli.]. 

Flta [v'^r ; Indogerm. er, set in motion, excite, agitate, etc.; the basic forms are 
er — , ere, erei~, ereu — , eras,' — l^ta, right, proper, appropriate, suitable (Pok.) . 
rite(Pok.) Av. ereta-, ereta-. Old Pers. oriu-, calm, sober, modest, right, holy 
ordinance#, Lat ratus. Gk. ararischo. Oldenberg (N. G. 1915, 167'180) holds that it never 
means ‘offer’.] In Nir. (2.24), it ts one of the 101 synonyms of ‘water’ elsewhere 
(4.19,8.7,20) it is meant to indicate ‘truth, sacrifice’. Gr. (in hisWorterb.) fully discusses 
the meanings of the word. He points out that the meaning of v' 's ho fix by insertion 
(that is, the spokes round the nave of the wheel). One may lay stress either on 
fixation or on insertion (fitting in). In the same way, ‘rta’ signifies ‘one established, devine 
statute, unchangeable law or order’ on one hand, and, on the other, ‘watching ; befitting ; 
right; a skillful, holy, pious or righteous person’ ; or therefrom in neuter ‘holy or pious 
work’ ; We enumerate here the various senses in which the word ‘rta’ has been used by 
Geldnerand Grassmann : 

I. Used as adj.-“(l) Befitting ; reliable ; real; genuine (of things) ; truthful, 
sincere (of persons) [Geld. V. 20. 4 ; Vlll. 60.5 ; X. 106.5. Gr. I. 164. 8., V. 20.4., 
VII. 23.4., Vlll. 27.19.. X. 61,11.]— (2) Holy, saintly [Gr. 1. 65.3 ; 137.2., IV. 3.8. 9., 
VI. 67.4., VIII. 27.19., IX, 17.8, 62.30., X. 106. 5.]— (3) Righteous, upright, pious [Gr. 
1.53.3; 68,5; 151.3; 152,3. ; VII. 60.5. ; X. 87.11]— 11. Used adverbially.— (1) justly, 
in the right manner, really, well ; vigorously [Gr. I. 68.4 ; 185.10., IV. 2.19 ; 40.5., Vlll. 
27.5. ; IX. 97.23. ; X. 67.2.]— (2) In the right way, walking in the right path [Gr. 1. 41.4 ; 
188.2. ; V. 45.7. ; Vlll. 27.20. ; IX. 69.3 ; X. 74.3., 78.2, 123.4]. 

III. Used as a noun. — Right; truth ; reality ; genuineness (Geld.)— (1) Right path 
[G.— IV. 23. 9.J-(2) Rule, custom [G.— HI. 31.1; X. 108. 1 1 .]— sacred or religious 
custom [G.— Vll. 100. 4, 5 ; 13. 26 ; IV. 23. 8f. ; IX, 72. 6 ; VII. 95. 6 ; I. 165. 13 ; IV. 
23.4 ; X. 86. 10 ; 1. 1. 8 ; HI. 10. 2 ; 31. 9 ; 55. 13 ; X. 10. 4 ; 62. 2, 3 ; 138. 1 ; 43. 9 ; 
1, 73. 6 ; HI. 6. 6 ; ].— (3) Law, order, devine ordinance [G. — 3. 31. 5 ; I. 124, 3 ; X. 70. 
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2 ; 80. 6.J— Gr. 1. 23. 5 ; 67. 8 ; 103. 6, 15 ; 133. 1 ; 152. 1. ; II. 28. 4. ; III. 4. 5 ; 31. 9, 
21 ; 54. 3 ; 58. 2. ; IV. 42. 4. ; V. 15. 2 ; 44. 2 ; 62. 1 ; 63. 7 ; 68. 4 ; VI. 39. 4 ; 68. 2., 
Vll. 56. 2. ; VIII. 27. 5. ;IX. 70. 6; 80. I. ;X. 12. 1,2; 79. 4; 85.1 ; 92.4; 109. 1 ; 109. 1; 
139. 4 ; 190. 1 ;] — (4) Natural law, cosmic order, regular way of the world, alhregulating 
time [G.— I. 163. 5 ; V. 63. 1 ; 23. 5 ; VI. 17. 7 ; I. 164. 1 1.]— (5) Material world, reality 
[G.— X. 5. 7 ; 109. 1. ] — (6) Justice, lawfulness, holiness [G. — 111. 31. 21 ; 1, 2, 8 ; 23. 5 ; 
V. 63, 7 ; 68. 4 ;— Gr. 1.20; 105.5; 185. 6. ; V. 12. 3 ; 80. l.;Vll. 75. l.;VIll. 27. 5.]— 
(7) Duty, obligation [Gr.— 11. 27. 8. ; X. 108. 1 1.]— (8) Truth, reality (against falsehood) 
[G.— X, 79, 4 ; 111, 55. HI : AV. X, 7, 1 ; Br. 1, 6, 6.— Gr. III. 4. 7 ; 5. 3. ; IV. 5. 11. ; 
VII. 34. 8. ; VIII. 13. 26. ; X. 10. 4 ; 34. 12 ; 61. 10.]-(9) Eternity, devine truth. [Gr.— I. 

2. 8 ; 23. 5 ; 105. 12 ; 161. 9 ; 179. 1., 11. 28. 5. ; III. 55. 3. : VI. 51. 1., VllI. 6. 10. ; 

IX. 113. 4. ; X. 35. 8 ; 138. 1.]— (10) Religious faith (belief), purifying thought, sense 

of piousness [G. see under (2)] — (II) Holy work, religious work [G. see under (2)] (12) 

Prayer, worship ; rite, offering [G. see under (2). — Gr. I. 13. 18, 21 ; 34. 10 ; 46. 14 ; 
71.3; 105.4; 121.4; 141.11; 143.7; 147.1; 156. 5 ; 190. 2. ; II. 29. 4 ; 30. 1. ; 
HI. 5. 2 ; 6. 6 ; 27. 1 1 ; 56. 2. ; IV. 2. 3 ; 3. 4 ; 23. 8G0 ; 33. 11 ; 41 3 ; 56. 6 ; V. 12. 2, 

6 ; 59. I ; VI. 7. 1 ; ,15. 14 ; 67. 8. ; VH. 7. 6 ; 16. 6 ; 21. 5 ; 38. 2 ; 39. 1 ; 101. 6. ; 

VIH. 7. 21 ; 12. 13-15 ; 52. 9 ; 97. 15 ; 100. 5. ; IX. 34. 5 ; 70. 1 ; 73. 9 ; 75. 2 ; 97. 23, 

37 ; 103. 8. ; X. 8. 4, 5 ; 13. 5 ; 30. 11 ; 37. 1 ; 61. 14 ; 62. 2, 3 ; 99. 2 ; 179. 3.]-(13) 

Offering rule ; offering time ; offering place ; offering drink ; offering fire [G. see under 
(2).— Gr. 1. 144. 2., IV. i. 13 ; 2. 14, 16 ; 23. 9 ; 56. 7 ; V. 62. 1 ; IX 75. 3 ; 97. 24. ; 

X. 31.11 ; 122. 6.] 

Sunrta. — In Nir., the word is mentioned as one of the sixteen synonyms of ‘dawn 
(2.19) and as one of the twenty-eight synonyms of ‘food’ (3. 9). The word is closely 
related to 'sunara' in meaning. According to G. and Gr., the words sunrta and sunara 
have been used in the following senses : (6) used as an adj. fairlooking ; noble, princely, 
of high rank ; rich, wealthy ; lucky, bringer of fortune. [G.— Gr. I. 164. 8. ; V. 20. 4. ; 
VH, 23. 4. ; VIH. 27. 19. ; X. 61. 1 1.]— (2) song, joy-song, prayer. [Gr. 1. 65. 3 ; 137. 2. ; 
IV. 3. 8, 9. ; VI. 67. 4. ; VHl. 1 . 5.; IX. 17. 8 ; 62. 30.; X. 105. 5.]— (3) Bliss, gloriousness ; 
rich gift [Gr. I. 53. 3 ; 68. 5 ; 151. 3 ; 152. 3. ; Vll. 60. 5. ; X. 87. 1 1].— (4) The Dawn 
[G. I. 124. lOj. (5) Of things, noble, rich, costly [G. Vll. 57. 6.,— sunara). Oldenberg 
(ZDMG, vol. 50, p. 423) takes sfmara to mean, literally, ‘a good man', whence ‘liberal, 
open-handed’ ; he also thinks that ‘sunrta’ means liberality . Oertel (Proc, Am. Or. 
Soc., 1891, May, p. XCV) takes the word ‘sunrta’ to mean ‘disposition, manner of 
living, liberality’. The word ‘sunrta’ has been used here in the following senses by the 
various scholars: (1) one delighting in truth (W.), (2) good word (An., Nar., Rgh.), 
truthful word (M. N. Dutt), true and agreeable speech (K. M. B.), (3) truth (Sk., Venk.), 
(4) pleasant song (Grf.), praise-song (Gr.), joyous hymns (Ved ), beauti.‘ul song (Ben.), 
holy prayer (L.), true sermon (R.), gift (G.), excellency (Lud.), receiving good qualities (D.). 

The word has been used in the following senses elsewhere ; Pleasant, joyous, 
joy-giving.-R. G. Dutt, 1.8.8., 1.113.I2.-W. VI. 48.20.-Grf., 1.121. 14 ; 1.135.7 ; 
HI. 31.21; VHl. 46.20.— Gr. 1.134.1; VI. 48.20; VIH. 46,20.— L, VI. 48.20 ; VIU. 
46,20 (triumphant). 
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-R. G. Dutt, I. 30.5 ; I. 40.3 ; 1. 134.1 ; I. 135.7 ; 


Pleasant and true. — S., I. 30.5. 

X. 141.2 ; etc.-W., VI. 48.23. 

Pleasant and truthful word or speech. — S., most of the passages. — R. C. Dutt. 
Vlll. 46.20 ; VI. 48.20 ; etc.— Personified as a goddess ; S., 1.40.3.— W., I. 123.6 (word 
of truth) ; Vll. 79.5 (word of truth). Prayer, chant song, praise.— S., I. 134.1 ; I. 135.7 
(pleasant and truthful prayer).— R. C. Dutt, X. 1 1 1 . 1 0 (pleasant chant), 1.11 3. 18 ; X. 
61.21 (good prayer).— W. VII. 57.6. (glorified). X. 111. 10; I. 113.18; VII. 76.7 ; 
VIII. 19.22 (sincere praise) ; X. 61. 21 (desirable praise); III. 31.18 (true praise); x! 
6I.25.-Grf. VIII. 57.6 (praised); 1. 123.6 (glad hymn) ; X. 39.2 (pleasant hymn) ; I. 
3.11 (pleasant song); I. II3.18(glad song) ; 3.31.18 (joyous song).— Geld., III. 31 18 — 
Gr., 1. 30. 5 ; I. 51. 2 ; VIII. 13.8 ; 1. 123.6 ; III. 61.2 ; X. 39.2 ; etc.-Lud., I. 134.1 • 
1. 135.7 ; VII. 37.3 ; VII. 57.6 ; VIII. 13.8 ; many passages. Oblation.— W., X. 1 1 1.IO. 

vm Spacious deed.-W., Grf. VIII. 32.15. Noble, noble nature.-Grf. 

VII. 67.9. R. G. Dutt. VII. 37.3. True, truthful, sincere. — W., VIII. 46.20 ; 1.8.8; 
140.3, I. 134.1 ; etc.. Good, goodness, excellent, excellence. — W., VIII. 45.12. — 
Grf., L 8.8; VIIL 45.12.— L, nearly all the passages.— Gr. I. 1 13.12 ; I. 48.2. Bounty, 

bountitul, abundance, prosperity.— W., VIIl 14.3; I 48 2 • X 39 2— Grf I • 

/‘VlnV,?- 1.8.8. I. m.7 ■ Ua,2- III.6U; i.- 

Lud., Vll. 67.9 ;—L X, 61 . 21 . 

Auspicious.-W Vin U3.12. Skilful, strong.-Grf. I. 51.2. Gift, 

grace, Geld i- 31.21; 192.7 ; 1 1 13.4 ; 1 125.3.-Gr. VIIl 45. 12 ; VII 

r? Q ' VIIl 32.15; X. 61.21 ; X. 104.5. Rich, riches, treasure.-- Gr. VII 

0/.9 ; Vll. 37.3. 

sOnrt may be most appropriately translated as 

grace, gift. 



[a# qualifying SarasvatL-Getanti^ perceive, conceive, under.- 

wt + V" 2- + (0 = c.i (for C.T by Pan. Vll 

3.86) + a (Pan. II . 1.68) + ?i (- augment, num, only « remaining, by Pan Vll 1 . 80 )+i 

(^of ai, a elided by VI 1.97) + ? (in place of n%, the fern. suffix),-The word cetati 
has Its corresponding in Old Ghurch Slav. G (b) ta,-I count (Brugmann. p. 605). Persson 
(p. 1^0 points out that /cetos IS connected with cetati (lljlnsky. Arch. f. SI. Ph. 29, pp 
m.)]. The word has been used here in the following senses : Instructress [S.’ 
(Jnapaya n), W R- C Dutt., M. N. D., Lahidi, An., J., Rgh., Nan, Venk.], inspirer of 
(Grf., Sk.), provokj of (V..r, interpreter of (R.), giver of (Benf.), conveyer of (L.), thinking 
of (imagining) (Lud ), thougntful (mindful; (Geld.), esteeming (Gr.). The sense of the 

(dfinkin^of) ’ <^^ ''Tspiring, provoking' 0 ^ 

Sumatinam [Possessive pl. of sumati ; sixth^case ending for the second (accus.)]. 

v7 T (Dhatupatha, 1177)+ tin (KH)=^su + n, a {for 
man. Pan. VI. 4 37 because k of the suffix Ktin is dropped) + ti.-i/Man • 
Indopm men think, be stirred up mentally ; the bases being men ^mena 
men^ (0. Av. manayen, one could think. Gk. memona, think, have desire. Lat, 
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memini {nionere, monstrum, etc.) Goth man, munurn. muns, Ai^lo-saxon. ma?!, 

::;X^ oh High Ce™ — 

Lit mano. Armemian i^manam. Old Islandic muur. sense, desire, lust.- Jf«/. . La . 
nmnus. mentis, menfio, mentiri, mendax. Goth, gamiinds, moiis Anglo.^sax mod 
gemynd. Gk. mntis ( = Vedic niati, according to Benfey, Sans^English Die.), mousa, le 

TOa.s + ii:a ( = Vedic nmi*, hymn, according to Benfey. Die.)]. 

The verbal root man has heed used in the RV in the following senses (according 
to Geld., Gr., and other authorities, cf. Spiegel, in K Z, 23, p. 188). 

(1) Think, mediate, contemplate. 

(2) Think upon. 

(3) Think out, devise ; hence, devise a prayer or hymn. 

(4) Imagine, suppose, believe. 

(5) Observe, perceive, apprehend. 

(6) Take to be, deem, regard. 

(7) Recognise, understand, comprehend. 

(8) Be conceived (of a. thing). 

(9) Learn, become aware of. 

(10) (Caus) Esteem, look upon, pay homage. 

(11) Hold an idea or opinion. 

(12) Seem, appear like. 

(13) Be proud. 

(14) Manifest in the sense of grander. .. i u 

(15) Remember, remember a person or thing, make remember, praisingly remember. 

(16) Pray, worship. 

(17) (Caus.— Atmanepadi) Esteem oneself highly. 

(18) (Desid.) Reflect upon, examine. 

(19) (Desid.) Doubt, call in question. 

Mati ;— The word has been used in the following senses in the RV (according to 

Geldner, Grassmann, Roth, etc.-: 

(1) Thought, idea, impression. 

(2) Holy thought, devotion. 

(3) Holy song, pronounced prayer. 

(4) Mind, sense, feeling, disposition, intellect, mind personified. 

(5) Purpose, desire. 

(6) Care, solicitude. 

(7) Self'confidence, high opinion for one-self. 

Sumati.-According to different scholars (including Yaska) the meanings in which 
the word has been used in the RV are as follows : 

(1) Goodwill (usually of gods ;—kalyaijaraai5i of Nir. 2. 11 ; 7. 22 ; 11. 12, 
11. 19; 12 . 39), kindness, mark of favour, grace. 

(2) Gracious act. 

(3) High thinking ; high-mindedness. 
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(4) Praise, song of praise ; .. gj good^minded. . 

5 Used as ad).-Benevolent, welPdispo , g _ good-will (G., Lud.). 

j has been used here in the foUowi g _ . thinking 

The word Benf.). gracious thought [ . nght- 

j k rrkh (I D An*, J-f Nar., R-Sh*/ ^ v song of praise (Gr,), S 

(K. M. BJ, auspicious m'**’”" ®j^„S’“(bhaktiparayaoa) worshipper (SkO^ 

,_a vehio 

n p^hp Ivdha in present tense, sing. ^ ^ Jhe word has been used 

c 1 g for the various meanings of t i . Accept (most of the 

irregularityl. See I 3. 6. for the _ various writers) ^ .^s. tr. in 

here in the following senses ( Unlh (An Sk.), brings about ( •) I , th? 

a tol, -ive(K M.BasuPj2 - S«.sva,i hath es.aU.shed .he 

TS- Impeller of righteousness, Instigator . 

sacrifice.] . g_ 3 ^ti (The river on whose bank the 

devotion and good-minded^ness. ^ ^ yh h 174 .). 

Not«.».aecen..-Codo»«.«“« ^h_^ 2 the siah easy 

8»,.rM»» San, .a is y.e bei.^ followed ^1; ““X, 

ending is unaccented (Ilk T , praccv/a-Oetantl is acute on the fir y 

syllable (Pan. Vlll 4. 66) : nm becomes pr ^ mp) (VI. 

rp- VI 1 162) and unaccented on the ( — Sumatwam is 

f Sdl rhe® dlesyilaUe ^ .he syllables 

acu.e on .he las. syllable opuonally (Pap. VI. 2. U 

unaccented, (PaO.Vllk 1-28). Dayananda, those persons who 

Philosophical significances. ^ ^^“^‘^"f^l^ghood are the only ones fit for true 
are fully learned and truthful yd devoi speech indicates 

knowledge. In the opinion of Lahdt t P (truthful, devoted to 

earning of true knowledge, from whicl^^^e^^^^^ the Mothy 

God). People should obyntru* points out that the success m a (rek 

the goddess of speech and learning. ■ conducted with a knowledge of its 

gious ceremonial) work fofiows when uch on performed wth 

nature (that is, knowing how ^ P^ «^ . opinion, the philosophical idea 

and devoted to him. ^ ^ y, 

12. Maho arnah Sarasvatl pracelayat. kctona. 

Dhiyo visva virajati. 

Quoted in VS. 28.86 ; Nir. 1 1.27. recited in praise of 

^ , r tlon Used in Sautramani ceremonies, and recitea 

Ritual application, useo 

^arA<;vatL 
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Sarsvati (the: goddess with a distinct form and in the ' form of the river) 
by (her) act (Ketuna) displays (pracetayati- makes known of) copious 
(mahah) flood (water) (arnah) (in the form of currents) and enlightens (virajati) 
understandings, (intellects of the performer of sacrifce) .(dhiyah)^ 

Notes on words, (a) Mahah [ad j. qualifying arna ; in Nom. Sing., = muhdn ; 
rnahah is a Vedic irregularity, h in place of t, Mahat- mah + ati (Unadi 11. 84), declined 
as if followed by a sair afiRx, i.e., mah + at. — Mah : Av. maz. Mahat : Indogerm. 
7negifi)¥r meg (h) n, nieges {all conjectural). Mahas : Aw Mazah, mazan, Gatha 
Av. mas (as an adv.) very, much' (???.^? < 7 /is). Younger Av. os very'. MaM (acutely 
accented on the second syllable), feast, festival, offering ;== 7 riak ha, wheteoi m ag ho, 
Arm. mec, big, rnecarem, hold high. Gk. megas, megale, mega. Alb. math, changed 
to inadi, niadan. Lat. 7 nQg 7 ius, iiiagis, rnaior, maximus, Osk. mens, niatnias. 
Vmhr: 711 esPni, Maia, the male of the vulcano and the mother of the Mercury (hence, 
big, old, the mother). Goth, magu^ mavi, etc. Old High Germ, magan— 

Anglo-Sax. Diagaih mihi, etc. For a full discussion, see Pokorny (Worterb.) vol. 2, 
p. 257.] In Nir. (2.24), it is one of the 101 synonyms of water ; in other places it 
means great, abundant', etc. 

The word mahat has been used in the RV in the following senses : (1) big, great 
(fig,) ; (2) high, lofty (fig.), (3) old ; (4) original, primary ; (5) mighty ; (6) venerable ; 
(7) copious, abundant ; (8) used substantively, the great. The appropriate meaning here 
seems, to be 'strong or great'. 

Arnah [Accus. sing, of aimeis from i/ r, move, get in (Dhatupatha 936, 
1092, 1498) + asun ( = as) ~ ar + nut (n augment) + as (Unadi, IV. 1626). — The verbal root 
r = Indogerm. ev'-, eri^, eru', etc., move, flow. Arpas : Gr. ergos, spring, sprout. 
Av. aretiu. of. Old High Germ. e 7 ' 7 iust.] In Nir. (IL 24), the word is mentioned as 
one of the 37 synonyms of 'river'. The word arna is used in the following senses : 
(neut.) Stream, large river, flood, wave, high tide ; (mas.) wave (of conflict, of encounter) 
(mas.) proper name, 

* (ab) Sarasvati's mighty, endless and impetuous flood is desribed in VI, 61, 2 and 
8. — Despite Macdonell's assertion {Fedic Mythology p. S7) thet Sarasvati is merely a 
river-^goddess in the RV. and that as a goddess of speech she makes her first d^but only 
in the Brahmanas, it is safe to contend from stanzas 10 and 1 1 of this hymn that the Rsi 
Madhucchandas does think of her there as a goddess of wisdom and speech ; cf. 
Geldner, Ubersetztmg, s.v. Here, in stanza 12, she is clearly a river-deity in a6, but 
in c her other rold appears to be present to the mind of the Rsi, 

(b) j^ra—verbal prep, 'forth'. The verbal preposition is always accented in a 
principal sentence. 

cetayati—pres, 3 sg. of the causative base cetaya-^ of \/cit to percieve appear, 
cf. Av. ^ kait—'pra -^cetay a— rnems^'^ make manifest.' Sayapa : pi^almidseria ynapa- 

*From here onward, the notes and the translation are brought to completion by Prof. Dr. Manilal Patel, 
Ph. D. (Marburg) of Visvabharatij Santiniketan. 
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.vafo- ; so also Uvata and Mahidhara on VS. XX, 86. Griffith : ‘illuminates’ ; so also 

Grassmann,: erhellf 

7ce^«/ul-instr. sg. of Kd&m. (l) ‘brightness’ ‘bright appearance’^ (2) 'flag' ‘sign’ 
‘banner’ from V eit-. Here ‘brightness’ seems more appropriate though im places like V, 

1 1, 2'3 ; VII, 63, 2 ‘banner’ suits better to the context. Griffith ; ‘light.’ The traditiona 
interpretation is ‘activity’ {karman) or wisdom’ (srajna). Sayana : ketuna karmuna 
prmahariipena- Yaska (Nir. XI, 21 ) : karmand prajnayd vn; so alsoGvata and 
Mahidhara. Skandasvami : garjandkhyena &nd he definitely discards the 

interpretation of 'wisdom'. Venkatamadhava : 

(c) dkiyah—scc. pi. of d/dT. ‘thought’ ‘pious thought'. For the discussion on 
various interpretations of the word, see p. 29 of this edition (English section)® ayana . 
anusthatrprajnmmi. Yaska : prdjnmani. Skandasvami : kannani prajna va Venkata^^ 
madhava; kannani. Uvata and Mahidhara : Grassmann : ‘Andachtswerk 

(act of devotion) Sarup (English translation of Nir. Xl, 27) ; ‘devotions . Dutt : under' 
takings’, 

v'l rajati—przs. ind. 3 sg. of i/rsiAo rule over,’ ‘shine’ with the prep, w to pre^ 
side over’ ‘govern’. Sz.ya.n& : visesena dtpayati. Griffith: brightens. 

Our translation would lun: 

With her brightness Sarasvati makes manifest her mightly flood. She presides over 
all (pious) thoughts. 

The philosophical idea underlying the stanza seems to be that Sarasvati, the river*- 
goddess as well as the goddess of speech, inspires all beautiful thoughts both of the 
sacrificer and of the Rsi who are apparently over^awed with the mignty flood of the 


river. 
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PREFACE 


The present part of the Rgveda-Samhita — the sixth of the series --has 
been edited, translated and annotated by Professor Dr. Manilal Patel, Ph.D. 
(Marburg), of the Vidyabhavana, Visva-Bharati, Santiniketan, to whom, 
since the passing away of Dr. Ekendra Nath Ghosh, our former editor of 
the English section, the work of editing the Samhita has been entrusted. 

Dr. Patel, our new editor, while at Marburg, Gerrnany, studied under 
the late Professor Dr. K. F. Geldner, the great authority on the Rgveda 
and the Avesta. Perhaps it is not generally known that Professor Geldner 
had been working on the Rgveda for nearly half a century and that before 
his death he was engaged in preparing a German translation of the same for the 
Harvard Oriental Series. Dr. Patel had the unique privilege of having access 
to Dr. Geldner's copious notes on the subject, and of watching him for many 
months at very close quarters while at work. Before proceeding to Germany, 
Dr. Patel received his training in methods of scientific research under 
Mahamahopadhyaya Professor Vidhushekhara Bhattacharya, the then Principal 
of the Vidyabhavana, Visva-Bharati, Santiniketan, and the late Dr. M. Collins. 

Dr. Patel has brought his vast reading of the Vedic and Sanskrit texts and, 
in particular, his close knowledge of the Avesta and Comparative Philology to 
bear upon the work of translating and annotating the Samhita. As will be seen 
from the present part, there is a change in the method of presenting the transli- 
terated text and of preparing annotations, which, we feel sure, will be apprecia- 
ted by the students and scholars of the Veda. A portion of the present work,, 
before publication, was submitted to Professor Dr. Lakshman Sarup, M.A., 
D. Phil. (Oxon.), Officier d'Academie (France), of the Panjab University, 
who has been pleased to approve of Dr. Patel s method. In this connection: 
it will not be out of place to mention here that at the Eighth session of the 
All-India Oriental Conference, held at Mysore during Christmus 1935, the 
editor of the present part read a paper on the "Principles of Translation 
and Interpretation of the Rgveda" and that the same was very well received 
by the delegates. 

The work is now before our readers who will be able to assess its 
scholarship and usefulness. Dr. Patel will always be glad to receive what- 
ever suggestions are made to him for further improvements in preparing copy 
for the subsequent parts. 

The Indian Research Institute, 

Calcutta. 


Editorial Board, 

Vedic Series. 
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Astaka L Mandala L 

Adhyaya L Anuvaka 2. 

Vargas 7 and 8. Sukta 4- 

Rsi — Madhucchandas, 

Metre — Tripada (three-footed) Gayatri, 

Tune —Sad ja, 

0eity— Indra. 

jnlroductory note: — With this hymn begins the second which 

consists of four hymns : I 4—7. The whole of the hymn is repeated in AV. XX, 68. 
Other repetitions are noted at their respective places in the following treatment. The 
hymn divides itself in three triplets (trcas) with a concluding stanza. 

As to the viniyoga, the ritual application, it is said in ASS. VII, 5 that the six 
hymns beginning from this one (i.e. 1, 4—9) are made use of in the Abhiplavasadaha 
rite. For the description of the latter, see Keith, HOS. vol. 25, pp. 457-'466 ; voL 32, 
pp. 348,351. Saunaka, in Ait. A. V, 2,5, says that the first three mktas are to be 
sung in the nii^kevalya-sastra of the mahavrata sacrifice. That the triplet surupa- 
kflnu etc, is used as an optional trca in the madhyahidina rite is averred in ASS. 
VII, 4. And the same text in V, 18 says that surupakrLnu etc. is to be taken as an 
additional {dhayya) stanza to the visvadeva4astra in the Agnistoma rite, 

Varga 7 


Stanza 1 : 

(a) stirUpakftrmm ufdye 

(b) sudughdm iva goddihe I • 

(c) piJmmdsi dydvi-dijavi 11 

This and the following two stanzas are repeated in AV. XX, 57, U3 ; and SV. 
II, 437-439, forming in the latter text a complete hymn by itself. Besides, this one alone 
is found also in SV. I, 160. 

Translation according to Sdymia X 

We invoke the Performer of beautiful actions (Indra), day by day, for (our) 
protection— just like a good milch-cow for the milker's sake. 

Notes :■ 

{a) Apart from the above-mentioned references of the AV. and the SV., ^ this 
ptida is found repeated also in AB. Ill, 30,3 ; PB. XIII, 10, 2 ; AA. V, 2, 5, 2 ; AS. V, 
18, 5 ; VII, 4, 3 ; 5,^15 ; §§. VIII, 3, 13 ; IX, 8, 2 ; XII, 4, 5 ; Vait. 27, 25 ; 33, 15 ; 
34, 6; 39, 5; MSS. H, 5, I, 48 ; cfv BrhD. II, 1 39.-“ Designated as 
KB. 16,3; 21,6; SS. XIV, 56, 12. 

surupakrtnuni — acc. sg. of stirupa-kTtmtr—B.6}. (to Indra understood). The 
word occurs only here in the whole of the R.V. The suffix which is always 
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accented, forms primarily agent adjectives or agent nouns, e,g. dar4mi m. 'breaker^ 
'bursting', hainu adj. 'deadly', etc. (Whitney, SG, §1196; Macdonelt, Fff. § 15 K fora 
complete list of stems ending In^tnu occurring in the RV., seeGrassmann PFi?. p. 1726). 
S^yo^nB. * sobhmiarupopeiasyci karttircwi performer of beautiful actions. 

So also Skandasvami and Venkatamadhava. Griffith and Macdonell {Bfh -D. 11, 139 : 
'doer of fair deeds ) have followed the traditional interpretation ; Grassmann ( s v. 
'der schones zu wirken verstehf i. e. 'he who knows to perform beautiful things) 
translates :"der schones wirkt." But Ludwig and Geldner differ. The former 

II, p. 7. Hymn no 443) translates 'creator of beautiful forms and the latter 
paraphrases {Ubersetzuncj I, a. i’.) • 'when he assumes his good forms, and adds an 
explanation, in modern terms, 'he who shows himself from his best side. Indra s 
various forms have been repeatedly referred to in the RV., see, for example, 
VI, 47, 18: 

rfipd’tirnpafii prdtirupo babhnva 
tad asyci rupdfn praticdk^andya / 
indro mdyabhih ptiruru palijate 
yuktd' hj asya hdrmjaJi said! ddm // 

"He has become suitable to every form ; this (true) form of his (is) to be recognised 
again (and again). Indra assumes many forms by virtue of his mysterious power ; for, 
ten hundred horses have b2en yoked for him*" Cf. further III, 53, 8 an J Nir. X, 17 : 
"Maghava (Indra) assumes every form.’' This would suggest surupakrlnu to mean 
"Assumer of beautiful forms however, following a suggestion by Dr. L. Sarup (to us in 
a personal letter), we prefer "Creator of beautiful forms’' (v'^'^r-'to make to create) 
inasmuch as this interpretation preserves 'the allure of the original language.' 

tl/4?/0“-dat. sg. of ut/iJ. 'aid' 'help' 'protection' 'favour' 'kindness', also 'means of 
helping, etc.,' 'promoting help, etc.,' from \/an)'to help'. Cf. dvas-n, from the same root 
and having the same sense as utU, The word is also found in the Avestan Gathas (Y. 43, 
1 : utayUiU ; see Geldner, Glossar, 27 ; Neisser, ZPFi?. I, under ifduti; Lommel, 
NGWG. Fachgruppe III, 1934, New Series, voL 1. p. 68).— For a fuller discussion of 
the use and signifiance of the word, see Grassmann, PFiS* s. v., Neisser. ^'PFi?. /, s. v. 
Geldner, Glossar s. v. ; Roth and Bchtlingk, PPF. s. v. 


(b) Cf. RV. VIII, 52, (Vaiakhilya) 4 cd itdni tva vayafn sudughdm iva godiihS 
juliuinasi sravasydval}- In view of the decisively late origin of the Valakhilyas, this 
VIII, 52, 4 cd might have been modelled after 1, 4, lb (Bloomfield, HOS. vol. 20, 
p. 31). — Sayana : goduhe godhug arthafn sudugham tva su^pm dogdhrliii gdm ival 
yathd loke gor yodogdM tad arthafa iasydbhimitkhyeiia dohantydfn gdm dhvayati 
tadvat. According to him, therefore, is notnen agentis *ml\ker\ Grassmann, 

however, takes <70(7 w/ze as 'for milking'. In itself this rendering (as nomen actionis) 
would better suit to the context of this pada : mark the correspondence between utdy^ 
and goduhe in the proportion surUpakrtnum : sudiighdm—'utdye : goduhe. And, if 
necessary, goddhmBy also be grammatically explained as a nom. act. (see Wackernagel, 
AG. II, 1, p. 176, §§75 f.). But .goit^ft-is usually a nom. agent, in the RV. and means 
"(cow-) milker" ; see I, 164, 26 ab : {ipa hvaye suddghdfn dhenum etd'fa snhdsto 
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godhlig utd dohad endm “I call this excellent milch-cow near and the milker shall 
milk her with his clever hand (Wh the milker having a good hand).” Cf. also Vlll, 52, 

4 cd. Geldner, who follows Sayana without denying the other possibility, remarks 
(£/' 5 c 3 rsei«MM< 7 , s.v.) : apparantly here is rather a case of a mild 'derailment' from the 
parallelism ''membrorum.” Either it should mean : as the milker the milch-cow, or ; 
the milch-cow for milking. Both the- ideas are mixed. Indra is often compared to a 
milch-cow called by the milker ; for this luptopaina, compare also Vlll, I, 10 ; 65, 3 ; 
X,42,2a. 

(c) juhUmdsi — pres. ind. I pi. of the reduplicated h&se piihu-of i/Aw- 'tocair 
‘invoke’. The verb, though finite, is accented here as it coincides with the beginning of 
the pada. 

dydvi'dyavi — 'day by day.’ Nigh. I, 9. — Indra. would, accordingly, be invoked 
every day while the savanas were performed. — dydvi-dyavi is an iterative compd., cf. 
dive- dive, a dative form for loc. *divl-divi. In the RV. the repetition of an inflected 
form, with the accent on the first member only, is very common and the padnpatha 
analyses such repeated forms like other compounds. Pariini (Vlll, 1,2-3) calls the 
second member of such a compd. din 7 'e 4 ita'‘repsBXed.' For a detailed treatment of 
the iterative compounds, see Wackernagel, .4.(9. II, §§ 59-61, pp. 142-148; Macdonell, 
VCf. § 258, p. 155; and the references noted therein. 

Our Translation : 

"Day by day we invoke for help (Indra,) the Creator-of-beautiful-forms, like the 
good milch-cow for the milker.” ■ 

Stanza 2 ; 

(a) dipa naJ} sdvana gahi 
{b) sdmasya sojiiapdl} piha \ 

(c) goda id revdto rnddah 1| 

Transl. accord, to Sayana : 

O Soma-drinker (Indra), come (for drinking Soma) to our (three) offerings 
And (having come) drink Soma. The delight of (thee,) the rich (person), bestows 
cows, indeed. (The meaning is : when thou art delighted, we get cows.) 

Notes ; 

(cr) '(ipa — adverbial prep, ‘near’ 'upto' in the sense akin to ah hi and a'. 

sdvana' ’gahi is evidently sdvana a gahi. sdvana, — acc. pi. of sdva^iU'n. 
'offering' 'drink-offering,' 'sacrifice' (Nigh. Ill, 17), ‘libation’ (Nir. Vll, 10 ; 23 ; Xll, 
42). — on the sdvanas, see pp. 23 — 25 of this edition (English Section). 

a gahi— come’; groAf— root aor. act. imperat. 2 sg. of go,’ k'-J. garrv, 

Gk. hex. venio, Eng. come. 

{b)s6masya — gen., partit. sg. of sdina-m. 'Soma-juice'. — For a partial 

description of Soma, see pp. 8— 10 of this edition (Eng. Sect.). 

piha — Imperat. pres, act.- 2 sg. of the reduplicated base of to drink’ ; cf, 

Lat. 'to drink.' 
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(c) rei‘rtfffl. 5 — gen. sg. of revdt'&A],, & form made from rnyivat'&lsO Ved. adj : 
rayi +vat ; rayurn. (rarely f.) 'riches' 'wealth,' 'bestowal' (Nigh. 11, 10 ; Nir. IV, 17) ; 
probably from n = reduced form of i/ra-'to give' (cf. Lat ?'es). 

Our Translatioii : 

^‘Come near to our offerings ; do thou drink of Soma, o Soma-drinken (This 
is) indeed the cow-giving delight of the rich/' 

Stanza 3 : 

(ci) dtha ie dnf<ima7iam 
(6) vidyama sufjiattna m \ 

(c) }??a 720 dfi My a a ga/n 11 

TransL accord, to Smjana t 

Now (after drinking Soma) (o Indra), may we know (thee) having stood among 
those (men) of good intellect (who are) nearest to thee. [Or, may we remember 
thee for the acquisition of intellect.] Do not reveal (this form of thine to others), 
having neglected us. (But) come (to us only). 

Notes : 

(а) a ^/^a-metrically lengthened— 'now' 'then'. 

dntamanam — gen. pi. of a/i^aw. 0 !''adj. 'the nearest' 'most intimate' (cf. Lat. miimvs), 
superlative of a/i/r<6-m. ‘end' 'edge' 'proximity', d'vra, a 'vrtjv, Lat. a7ite , — The 

adj. d7ita?7iaAs used in contrast with paramd^ and modhyamdAn RV. I, 27, 5. — Metre 
requires th^X antcmidmim should be recited as diitamana-am* : 

(б) Cf. X, 89, 17 b: vidijama sumatma fn ndvanwm^ which is evidently an 
expansion of the octosyllabic gmjatn pada (I, 4, 3 b) into a tri^iuhh one. The author 
of X, 89 is said to be Renu Vibvamitra. In regord to the composition of X, 89, 17 and 
its relation to the verse under consideration, Bloomfield's note {HO 8. vol. 20, p. 32) is 
worth reproduction : "Pada I, 4, 3h though catalectic, is faultless (resolution not necessary: 
JAOS. xi, p. xxviii). Resolution and the (despite VlII, 51, 5“ or X, 160, 5‘) very otiose 
yidvanam stretch it indeed to a tristubh, of which, however, the secondary character 
is glaringly revealed by its almost intolerable cesura. This judgement tallies well with 
that of Oldenberg (ProL p. 267) who calls; the Vi^vamitrid of X, 89 one of the 'modern 
Epigones'/' 

vidya ma— pres, opt act. I pi, of y^vidAo know/ (Gk. ; AS. ic wed, 

we iviton ; Eng. I ivot ; Lat vkPei'e 'see'); The verb takes often, as here, the gen. 
in a sense analogous to that of the acc.-— Here, vidyama, though finite, is accented 
as it stands at the beginning of -the pada. It is to be recited as vickama to meet 
metrical exigencies. 

sumatirul'm—gen, pL of swmaifTf (only- once as an adj. in IX, 88,7) 'goodwill' 
'good grace' 'favour' 'benevolence' of : the gods (with or without gen.). — Sometimes 
also 'hymn of prayer" 'prayer' (see Grassitiann, WR, s,v ,), — Sayana : sumatindin 
Sobhanamatiyuktdnafn ^ohhcmaprajmndfri puru^rdxm {madhye sthitvd), or sttDig- 
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tinain Sobkanabuddhinain karmdmisihdn^vi$aydnum (Idbharf ham). Skandasvami : 
suma!in = tvadbhnkUprajnopetdn, or sumat%ni = atyantotkfsiani dhanani. Venkata^ 
m&dha.va. : sumaf4fi = sarvsriahhyudaijenmjain yukto ‘stviti matiJi sumatiJ}. Nir. 12, 
39 ; ‘good will'. 

(c) prohibitive particle, 'not'. Gk. Mv'. In the RV. ?nd' is most , usually 

employed with an injunctive ; a notable exception is its use with a single optative 
bhujema. Moreover, this particle is regularly found with an augmentless past form, 
mostly aorist.— Cf. ma'kis-iGk. ‘no one') and ma'kiin 'never'. — (For information, 

see Panini 111, 3, \15'\ld ; VI, 4, 74 ; Delbruck, Aliind. Syntax, p. 371 ; Whitney, 8Q. 
§§574, 579 ; Macdonell, F(?. §648). 

d'j— adv. prep, in the sense of 'beyond' 'over' 'through', frequently used with the 

verbs of motion, here in this stanza with -^kbyd For its adnominal use with the 

accusative, see Macdonell, FG. §596; Whitney, S(r- §1 129.— (Cf. Gk. '«'« 'further' 
'besides' ; Lat. et 'besides' ‘and’). 

khyalj. — a-Z-Ot. injunct, act. 2 sg. of i / kliycidto see’. — The a-aorist forms of this 
root (and of others, such as hvd', vyd', svu', da- and d hd') are apparent transfers from 
the root-class by the weakening of -d to a ; see Whitney, S&. §847. 

Our Translation : 

"Then, may we know of thy most intimate benevolences. Do not overlook us. 
Come hither." 

Stanza 4 ; 

(a) pdrehi vigram dstftam 
{b) indrain pfcchd vipaic'dam 1 
(c) yd's te sd'kMbhya a va'ram \\. 

Tr ansi, accord, to Say ana 

(O worshipper,) go to the intelligent (and) uninjured Indra who (gives) completely 
the best (wealth, sons etc.) to thy friends (namely, the sacrificial priests); (having gone 
there) ask (him) about the wise [liotr, priest i.e, myself).— The sense according to Sayarja 
is : "Go to Indra and ask him about the fitness of myself who am the learned priest.” 

Notes : 

The stanza is directly addressed to the yajamana, the sacrificer, by the 
hotr, the priest. So also Sayana. The sacrificer, in our opinion, is called ar'i' in st. 6. 
However, Skandasvami makes the pyi address this st. to his tmifar-aiman i.e- to himself. 
Venkatamadhava also, to stotT. 

(a) pdrehi- pdra + i hi.— The adv. prep, para 'away' 'forth' 'to a distance' is 
never used adnorminally. Gf. Av. para 'away' ‘forth. Gk. napa', Lat. pardn per-ire and 
Germ, wer-in vergehen 'pass away’ 'perish', Eng. /or-in /or-^ear ‘hold off from.' 

ihi — pres. imp. act. 2 sg. of V ?-'to go’. 

vigrani—zcc. sg. of vlgra-adj. 'quick'' 'speedy.' It occurs only twice in the RV., 
here as an adj. and in VI, 67, 7ab as a noun. With the shift of accent ui( 7 ?Y«'-becomes a 
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noun in contrast to plgra^B^dl, ctdman (nom. agent) — (nom. act), see also Lindner, 
Nomlndlbildiuig p. 57. The adj. y/f/ra^belongs to vega-m- 'speed' (l A?//), and therefore 
means 'speedy' 'quick' Vigorous'. — Sayana, Skandasvami and Venkatamadhava, following 
Nigh. JII,15v render it as wise' {medhavinain 1, 4, 4 ; md pmjnam VI, 67, 7). 

' miftmn—mc, sg. of d *no^ ^stfta past participle (used as an adj. to Indra) of 
v'strAo defeat'. The meaning therefore is unbeaten' 'invincible'.—In the RV. cistrta 
appears as nom. sg. in I, 41, 6; VI, 16, 20 ; VIII, 93, 9 and 15 ; IX, 27, 4 ; as acc. sg. in 
I, 4, 4 ; 15, 5 ; 140, 8 ; VIII, 1, 11 ; 66, 10 ; IX, 9, 5 ; X, 48, 1 1 ; and in the compd. 
ddrtaycfjvwia in VIII, 43, I.--’ Sayana: ahifnsitam (I, 4, 4; 41, 6; 140, 8 etc.) 
from -i/sfp'to kill' (I, 15, 5). Venkatamadhava follows Sayana. Skandasvami: 
amcchMitafn sarvaprakii {raM sadn) ahif^^ 

{b) (metrically lengthened) pres, imperat. act. 2 sg. of \/ pracJuio ask for' 

(to inquire', Av. fras-, orig. cf. Gk. 0eo-7tpo7z.og asking the gods', 

L^t posco-porc-scQ and prec-or, OHG, frah^en, Germ, /rc/r/en 'to ask'. — Here the 
verb is used with double acc. : (1) vigrQm,.,**dndram, and (2) vipascUcmi, 

vipascifams^cc. sg. of vipa§cita-a.dp (occuiing 23 times in the RV.) formed of 
two words + (so recognised by the Padapatha also). The noun vipas-n, 
means 'wisdom' 'inspiration'; cU is from \/ citAo recognise'. The lit. meaning of the adj. 
would therefore be "one who recognises wisdom or inspiration" i.e. "wise" "inspired" ; 
cf. vlpra-zd], 'wise' 'inspired.'—Sayapa makes vipa§citam refer to the priest himself : 
vipascitafn medhdvinofn hotcfrafn mtlin prccha. So also Skandasvami. Nigh. Ill, 15 : 
wise'. 

(c) Cf. IX, 45, 2c : devci n4sdkhibhja a' vdram [here we would rather take 
devdndox deva nmi\ : "dearer to gods than (all) friends."— The lit. meaning of I, 4, 4c 
is clear : "who is dearer to thee than (all) friends," but the context is hard to determine. 
Most direct and simple way of explaining the pada is to take xjali to refer to Indra (or 
to vipeisckam, if necessary), and te to the worshipper ; cf. II, 5, 5 ; X, 25, 1 1 ; Olden- 
berg, Notend under I, 17,3. Geldner however twists this simple construction in 
referring to Indra (and yah to vipascltam) and taking the pada c as a half 'oratio recta 
where we expect oratio obliqua.' According to him, the senseis: 'Indra is to tell the 
yajamdna which poet is dearest to himself : he will certainly name Madhucchandas' 
{Komrmntar, p, 2). Geldner sees, in other words, an indirect question put directly 
in this pada (Ubersetzmig, s. ?;.),— Sayapa and other Indian commentators miss the 
meaning of sdh Mb hy a dAdr am which they expkin a,s %dra. who grants thy friends 
(priests accord, to Sayana, friends or sons, grandsons and others' accord, to 
Skandasvami, 'sons and others' accord, to Venkatamadhava) the desirable (wealth etc.)'. 
For fL, see, for instance, VIII, 70, 5. 

Our Translation • 

(O Sacrificer,) go forth J, ask a wise^man about the vigorous, invincible Indra who 
i§. dearer to thee than (all) friends/' 
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StaBza 5 : : 

(a) iitd bruvcmtu no nklo 

(b) nir anydta§ cid drata l 

(c) dddhana indra id duvali // 

Transl. accord, to Smjana t 

Let our (relative priests,) doing service to Indra, sing (his) praises. O revilers, depart 
from here and every other place. 

Notes: 

The stanza is one of the most translated and discussed by scholars and yet, strangely 
enough, no two translations tally with each other. Max Muller has collected almost all 
the translations of this and the next stanzas in one place [8BE- vol. XXXll, Preface 
(to the First Edition), pp. xxxix ff.] hence their reproduction here is unnecessary.^ That 
both the 5th and the 6th stanzas should be taken together is admittedly clear, though 
traditional interpretations have missed this point. The general sense is ; Undaunted by 
their enemies’ opprobrium (st. 5) or their friends approval (st. 6), the priests declare that 
their happiness lies in only Indra’s worship. (This reminds us of Bhartrhari s famous 
line : nindantu etc. NUiSataka 74.)-Sayana and other Indian commentators as also 
Wilson and Stevenson were apparantly not clear about the significance of uta----‘-vta 

'no matter if nor even if 'whether... •••or whether’. See Max Muller, ibid- ; Geldner, 

Konimentar p. 2 ; tJbersetzung, s.v. 

{a) hruvantu — pres, imperat. act. 3 pi. of speak. 

no— nail 'our’. Sayana : asmdkain snmbandkinaiti sesa}}. Skandasvami : 
svabhutd rlvijctJi piitrapcnitraddyo vd. This is however uncalled for : 7iali goes with 
the next word 'owr enemies' i. e. 'rivals.' 

(6) Going against Sayana, SkandasvamI and Venkatamadhava, we take this and 
the next pada as an object to The sense is : you alienate yourself from all 

other gods (or, perhaps, goods, accord, to Oldenberg, Noten, s. v.) ; see Geldner, 
Konimentar p. 2 ; Bollensen, Orient und Occident, vol. 11, p. 462. nir.-----drata 

(aor. 2 pi. of t/Wto go’) 'have estranged yourself from' 'departed', cf. nirfcchad 'shall 

depart' in Tait. S. VI, 2, 2, 1 .—Neisser (2ilTi?. 1, p. 89): nlr + ar 'aus der Fuge 
(sich) losen.' Geldner translates the whole pada: “Ihr habt euch urn alles andere 
gebracht, ” 

(c) The sense is :'. as you are zealous adherents of Indra alone.' 

dddhanaJi — pres, particip. of t/dMAo put.'. 

dAvaJ}—&cc. sg. of ddwas n. This word signifies, accord to Geldner 
{Ubarsetzung, s. i;.), ‘zeal’ in the sense of 'favour' 'preference' 'homage' 'zeal for 
service' etc. and is used on the part of man towards deity or wfce versa; 
often with the loc. of the person loved (I, 4, 5 ; 36, 14 ; 37, 14 ; HI, 16, 4 ; IV, 2, 9 ; 
8, 6 ; VI, 14, 1 ; 15, 6 ; VII, 20, 6 ; VIII, 31, 9), and sometimes with dat. (IX, 65, 
3; SSS. VllI, 16,1). It is joined with i/rfM'in I, 4, 5 ; IV, 8, 6 and VII 20, 6 ; with 
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with i/wcWn I, 36, 14 ; and with yvanAn VI, 15, 9; and 16, 18. Sayaoa: 
paricaiya. Macdonelt ( Vedic Reader, p. 236) : 'gift' 'present,' See also Max Muller, 
ibid- p. 79; Wackernagei, AG. Ill pp. 80^81; Neisser, ZWR. 1. p. 23, under 

ddums* ■' 

Our translalioii : 

'^Lest our revilers say : Vou have estranged yourself from all other (gods) because 
of your having preference of service only for Indra"' ; — 

Varga 8*'„ . 

Stanza 6 : ' 

(a) utd nail siibhdguiTi anr 

(b) voceyiir dasma kfddyali I 

(c) sydnied tndrasya ^dnnani || 

Transl. accord- to Sdyana t 

O (Indra) destroyer of enemies, may even enemies speak of us as prosperous (on 
account of thy favour) ; (what to talk that men (i.e. our friends) (must say so) ! May 
we live {Hi. 'be 'become') in the happiness (derived from the favour), of Indra ! 

Notes: 

The stanza, as remarked above (st. 5), is a counterpart of the previous one. 

{a) mbhdgdm arir = subhdgdn + arili ; final before vowels is changed after 
along a to ?/, see Macdonell, VO. § 77.— -Ludwig (Dtjr Rigveda V, 637) suggests 
snhhagali for stibhdgdn, and Bollensen (ibid,) artli for artli ; but both these changes 
are uncalled for, see Pischel, ZDMG. 40, p- 125 ; Geldner VS. Ill, pp. 79 f. ; Oldenberg, 
ZDMQ* 54, p. 180 ; Noten, s. v. 

nom. sg,, along with suh]zct oVvocSyuli. The word is much 

discussed by Vedic scholars (e, g. Grassmann, WR. 105-6 ; Geldner VS. HI, pp. 72 ff; 
Oldenberg, ZDMCr.54, pp. 177 ff . ; Noten.\, 384; 11, 28 etc.; Bergaigne Etudes, 
p. 182 ; Ghate, LR. pp. 121—7 ; Neisser, ZWR. s. v. and an excellent resume of 
the previous discussions, containing at the same time some new suggestions, is recently 
presented by K. Chattopadhyaya (Eidian Linguistics^ vol. HI, pp. 149 — 156). — The 
word here is used in a good sense, meaning a pious man' 'noble man' and it refers to 
the sacrificer.— Oldenberg. ibid, 'der Geizige.' Sayapa : §atravali. 

(b) dasma—voc. sg. "Master," from the darns-, GAv. |/da /i-, Gk. 
originally meaning 'to instruct' *show" 'teach'. In the I^V., beside the verb, the following 
derivatives are found : dafiisdna-n., dafnsdna-'f., ddryisas-ri; d 4 />^S 2 *#Aa-ad]., dcifnsu-^sd]., 
dasrnd-s^d]., dasmdLs,d]., and dasrd-adj. ; and in the Aveste. : dahrna-iVed. dosmd-) 
adj., da^stvd, danra- {dasrd-) danhah {ddfnsas-) n., md dajii&ta^' {da!fnsi0i^^^ 
adj. Grassmann: "wunderbar'^ ; Nirukta (III, 26) : "working wonders" ; Sayana : 
satrunain upak^aijitar. But the idea seems to be rather of 'perfection, mastery'; 
hence we translate with Geldner "master." 

krstdgaJi nom. pi. of hfstLt "people" "general mass." Sayana : mammy ah. 
Th® word is from x/knj- to till' 'plough' and originally meant "tillage," then "settling 
down of agriculturists" "settlement" "community", then "folk" "people". 
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(c) = Viil, 47, 6 c which is worked out after a model of I, 4, 6 c ; see Bloomfield, 
HOS. vol. 20, p. 32; and also Arnold FM. p. 45. 

Mrmani — loc. sg. of snrmdri'n. 'protection' 'shelter' (cf. OG. helm, Lith. 
szdhna-s ‘helmet’). 

Our translation ; 

"—Or, let the noble man (and) (other) people call us lucky ; we would, o Master, 
be only under Indra's protection 1" 

Stanza 7 ; 

(a) em a&um aidve bhara 

(b) yajnair'iija.'n nrina'danam 1 

(c) pataydn inandaydtsakhain \\ 

Transl. accord, to Sdycma : 

Offer (o worshipper,) to (Indra,) the pervader (of the whole Soma-sacrifice) (this 
soma that is) present (at all the three snvanas), the wealth of the sacrifice, the source of 
joy to men (i.e. the priests and the worshippers), the aceomplisher (of religious rites', the 
friend of (that Indra) who confers happiness (on the worshippers). 

Notes: 

The stanza is addressed to the sacrificer. 

(a) em = d' iin. 

dsiim — acc. sg. of as (/-ad j. 'quick', Gk. /o'j;/''? 'swift' (cf. Lat. oc'ior swifter ), ^ 
from Fos' 'to attain'. Here the adj. is substantively used for Soma who is quick in 
effect. Geldner (Ubersetzunij, s- v.) suggests that the adj. may have been used here for 
an adv. like tWyan in X,28,3a. — asw-adj. governs mostly a horse {d'iva-,Arvat',dtya',hdri', 
etc.), carriage {rd^h u), wheel {cakrdA bird (patahgd', iyend'), messenger idtita-), victor 
(jetr-), the wind {v%tci-) and Indra and Soma, which last is often compared with a race- 
horse.— Sayana : dSum = yajnatrayavydptam. 

af-ay.?— dat.sg.of S.s«-adj. 'quick' as above, but here used playfully for Indra. 
Sayana: asave—krtsmsomaydgavyaptayaindraya. 

(b) nrincidanam—a.cc. sg- of the adj. nf + madana-, ‘men-exhilarating' 'rejoicing 
or inspiring to men’. Sayaria : nrncini rtvigyajaindnafn ha r^ahetum.—madano' from 
l/ mrtd' ‘to rejoice' 'exhilarate', cf. Gk. MaSdm, Lat. madeb 'drip'. 

(c) pakiydt — The word has been very much discussed by scholars : Grassmann, 
WR. s.v. ; Geldner, Kommeidar. p. 2 ; Ubersetzung. s.v. ; Aufrecht, KZ. XXVI, p. 
612 ; Bartholomae, IF. XI. p. 1 12 ; Wackernagel, AG. II, pp. 30 and 318 ; Brugmann, 
IF. XVllI, p. 74; Wolff, /fZ. XL, p. 109 ; Arnold, FJ/. § 152, p. 102 ; Oldenberg, 
Noten. I, p. 4.— That patnydt (from y'patAo fly’, cf. Gk- J/Fr-e-rai, Lat.pei'-o) here is 
meant for pah '/dt.'S rkham (cf. the next word tTicitidcty(xts(xkhcii7i) is agreed by most 
scholars. This assumption explains the accent also. For such shortenings, cf. V, 32, 8 ; 
VIII 1, 2c; 74, 10a ; perhaps also 1, 36, 17c. However, Grassmann's translation ‘'den 
Freund beflugelnd" would require, pdtay° and not patay° — . Oldenberg therefore takes 
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pataydt ‘adverbielles Neutrum’ (like drai;af) : “flugs"; Geldner : "eiligst”.— Allowing for 
the slight grammatical slip, we would, being strengthened by the above^quoted analogous 
passages, translate p'itaijdt(sakham) as 'inspiring to friends' ; palayah = ‘giving wings’ 
'accelerating', rather spiritually 'quickening', 'inspiring.'— Sayana patayantafn karimni 

prapnuvantam. 

Our traiislalion : 

"'Offer to the Quick (Indra) the quick (Soma), the embellisher of the sacrifice, the 
men-exhilarating, inspiring-and cheering to friends". 

' Stanza 8 :, , 

(a) asyd pUv'i mtokrato 
{b) ghmtd vrtra'^m^ 

{c)pravovajesiivajin(xm\\ 

Transl. accord to Sayana : 

O Performar of many (lit hundred) sacrifices (Indra), having drunk of this 
(Soma) thou hast killed Vrtras (i.e. prominent as 2 ^ras‘ headed by Vrtra) ; (then) thou 
defendest (thy devoted) warrior in battles. 

Notes : 

{a) somasy h gen. 

satakrato — voc. sg. of satdkratu-Q.d\. lit "having hundred powers' ; 

"spiritual will and power', Av. xratu-m, Gk, k rates ; also "understanding' "discernment' 
"insight' "wisdom'. — safdkratii'is an epithet of Indra, which we may translate : ""possessor 
of hundred powets". — Sayana: hahukarmayukta or (st 9) hahiiprajncmayiikta. 
Geldner : "ratreicher' "rich in advices'. (Dr. Batakrishna Ghosh kindly informs us that 
Dr. Roennow of Uppsala has prepared a monograph on krdtn but whether it has been 
published as yet or not, is not known either to Dr. Ghosh or to us.) 

(6) According to Arnold ( Fii. p. 160) the ending of the pada has an irregular 
cadence. 

ghandk nom.sg. of ghand^m, "killer' "slayar' from han^'io kill' "slay' "smite', cf. 
Gk. Osivo) smite' ; cf. also Lanman, SR., p. 284 under 

vrtranani gen.pl. of vrtra - : (1) the famous demon who keeps away the rain 
waters till Indra kills him and releases the waters ; and then (2) enemy in general, (either 
Aryan or non-Aryan); perhaps (3) battle. See Grassmann, WR. 1334^5 which are 
corrected by K. C, Chattopadhyaya, Fourth Oriental Conference Proceedings, 
Allahabad, pp. 14-17. For a most recent discussion on Vrtra, Av. V^'^rdlira^- 
and allied mythologies, see Benveniste and Renou, Vriraet Vrthragna, Paris, 1934. 

In the pada under consideration Sayana's interpretation is most suitable : 
vrtrariamakasurapramiikkmimn iafrunam. 

(c)- I, 176, 5d which is dearly borrowed from h 4, 4c ; see Bloomfield, vot 
20,p.32. 
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prd \‘ avail — impf. 2 sg. of prolecL 'aid.' 

vajefu — loc. pi. of vaja-m, having various meanings, e.g, (1) ‘swiftness' ‘courage 
especially of the horse ; (2) 'conflict' 'battle' "struggle' ; (3) 'booty' 'gain' 'prize' of race or 
contest, 'reward' in general. — We take with Sayana the second meaning here.— 
The noun is from a probable \/ vaj-\o be strong'/ cf. words like ugrd, ojaSr vdjra etc. 
Compare Gk. '^V- 'strong' 'healthy'; AS. ivac-ol ‘awake'; perhaps Lat. vuj-ere be 
lively, strong'. — Nigh. II, 7 ; Nir V, 15 : 'food.' 

. Our translation : 

‘'Having drunk of this (Soma), o Master of hundred powers, thou didst become 
a smiter of enemies headed by Vftra. Thou didst help (moreover) the victor in battles . 

Stanza 9 : . 

(a) tdm tva va jesu vajmcmi 
{b) vdjdifaniciJi sa'akrato | 

(c) dhdncmdm indra sCitdije II 

Transl. acarrd, to Saijana : 

O Performer of many sacrifices (or. One endowed with great wisdom Indra), 
we ofter sacrificii^l food to thee, powerful in battles, o Indra, for the acquisition of 
riches. 

Notes : 

(a-b ) — play of words with va'/a-". 

(b) 3.ct. 1 pi. of. i/ 2 ;aya^c?^,apparantly a denominative formed 

from the nominal stem va ja-with the suffix-//a. The sense is 'to urge — strengthen move 
— drive to victory'. See our note on vafja — in the previous stanza. The verbis 
accented because it stands at the beginning of this pada.— Sayana : annavantain kurmalh 
Skandasvami : stuinah. Venkatamadhava : stuiibhili {hcdinafn) kttrmali. 

(c) sdfdije- dat. sg. of. sdt'id, 'winning' 'acquisition' from \/san-\o win' 'gain'. 

Our Translation : 

"O Mastei of hundred powers, to victory do we urge thee, victor in battles, o 
Indra, for the acquisition of riches." 

Stanza 10 ; 

(a) yd my d\'vdnir mahand 
Q)) siipdrdli siiiiv ddh sdkhd \ 

{c) fdsmd indray a 

TransL accord, to Sayana: 

Sing unto that Indra who is the protector (or lord) of wealth, who is great (with 
many virtues), the perfector (of good deedsh the friend of the worshipper. 

■ Notes^: ■ 

The stanza is repeated almost verbatim in Vlll 32, 13: yd raijd^vdnir 
mahd'n't supdfdh snnvaidh sdkhd \ fdm Indram abht gdyata || 
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(a) Tciijd\'vd,nii' — Tuyd ’voLniJi •" a peculiar way of marking the accent, the rule 
is that when an independent Svarita immediately precedes an UdaMa, it is accompanied 
by the sign of the numeral 3 if its vowel is long (and by I if it is short, t.g. apsv X 
anfdh^apsv antdh), the figure being marked with both the Svarita and the Anuddlta ; 
see RVPr. Ill, 3-4 ; Macdonell, VG-. §83 b ; Whitney, SQ. %%lA—avdni}i—nom. sg. of 
avdniA. 'river' 'source', from dva- ‘down', d. avafd'm. ‘welW—S&ym^: raksakaf} 
svEcmi vd. Skandasvami t avcini!} prthivindinci elat \ ycitliS prlhivl sarv<xrth(X'ivzin 
asraiija? ya}i)tadvad dsraya ity art ha}} \ or svdmi or avdptd. Venkatamadhava : 
raksakah, 

mahd 7 i 4 ~Here the 4 is merely transitionally inserted before Such an insertion 
of takes place also between the final and the lingual sibilant see AVPr. 11, 9 , 
Taitt. Pr. V, 32, 33. The ViijasanpyuPratUdkhija also prescribes (IV; 14) this insertion 
but adds (IV, 15) that Dalbhya is of the contrary opinion. The Rgv 3 da'‘P)MiBkhiia, 
on the other hand, does not itself advocate such euphonic insertions, but merely makes 
mention of the same (IV, 6) as the opinion of some authorities. [All these texts, just" 
quoted, deal also with the insertion of "/c" after ?i" before a sibilant.] Phonetically one 
can understand the insertion of such a transitiomsound to ease the double charge of 
sonant to surd and nasal to noivnasal utterence, but the insertion as a rule has its origin 
in the fact that in some cases, such as ahem4 sahasd 'he slew with might' ; 1, 80, 10), - 72 - 
stands for original "72t though from such survivals, the insertion of"^ spread to cases 
where it was not justified ; cp. Whitney, JAOS, vol. Ill ( 1862), pp. 405,-6 ; /Sff. § 207 , 
Macdonell, Ft?. §§ 77f. 

(b) ,s?/p£lra^ 2 -— nom. sg. of 5?/p«m"adj. 'carrying well across (to the other bank) 

referring to the river, i. e. leading to success' referring to a friend. Gk. sv'Ttopo^. Sayana : 
smihu kartiianafi puraijitd, 

ic) The pada is repeated in I, 5, 4 c ; AV. XX, 69, 2c. 

Our translation : 

"Sing unto that Indra who (is) a great river of riches, a friend of the Soma"presser, 
leading safe through (to the other bank, i. e. to success).^' 
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Astaka I. 

Adhyaya I- 
Vargas 9 and 10. 

Rsi — Madhucchandas, 

Metre— Gayatri, 

Tune — $adja, 

Deity— indra. 


Mandala !• 

Aniivaka 2. 
Sukta 5. 


Introductorynote:— 

The whole of the hymn is repeated in AV. XX, 68, 11—69,8. The first three 
stanzas are also found in SV. 11, 90^ — 92 ; the first two, moreover, in JB. 1, 226. 

For the vhiujoQd, cf. the 'introductory note under 1, 4. See, further, ASS. VI, 4 
where it is said that the first Jrca is to be recited in the ??K</tm««rMna'sasfo'a in the 
third ■parydija of the Atiratra sacrifice. The Atiratra is described in AB. IV, 5 — 6 ; 
KB. XVII, 5— 9 (Keith’s translation in EOS- vo\. 25, pp. 201 f., 442 ff.). Cf. also 
SSS. 1X,20. 

Varga 9 : 

Stanza 1 : 

(а) a tv eta ni sxdata 

(б) mdrani ahhl prd.gayata I 
(a) sakhayali stdmavaha. ali // 

The stanza is repeated also in SV- I, 164. 

TransL accord, to Say ana: 

Do come here cjuickly, o Friends (viz. Priests), ye who bear hymns of praise ! 
Sit down ; sing unto Indra (from all points of view, to your utmost). 

Notes * ^ : 

(a) Further repetitions : PB. IX, 2, 18 ; AS. VI, 4, 10 ; SS. IX, 16, I , Vait. 
XXXIX, 7.-” This pada should be recited as atnv eta 

iia — Such repetition of a is not uncommon ; quite similarly IV, 32, 1 ; VllI, 
82, 4 ; see also 1, 88, 4 ; 135, 4 ; 11, 24, 7 ; 111, 43, 2 ; V, 48, 3 ; X, 68, 5 etc- 
Though it be possible to connect the first a with nlfidMa (taking etct as a parenthesis), it 
appears more appropriate to take a tu merely as suggesting the connection of the hymn 
with the previous one ; see Oldenberg, Notev., s.v. — Sayaiya : adarartho (? thamay 

hliyasalj, Skandasvami : upasargddvitvdd dkhydtasydpi dvitvam dntvdd avasyain 

kartavyatd pratiyak^,--iid--metvica.\\y lengthened; cf- Egveda-PratUukhyar 
(Max Muller s edition, Leipzig 1869, p. CLXVllI, no. 519). 

tu — emphatic particle used in the sense of 'pray' 'surely' and once, in VI, 29, 5, 
'but". Sayan a : k^iprdriho ni pat all. 
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nl f^data i ^es, imp. act 2 pi, oU^sai \o sit/ with ni 'sit down'. The base .wT 
is a transfer from the reduplicating class). — The priests sit down near the sacrifice, see 1, 
22, 8 ; IX, lOf^l ; X, 35, 10. 

(&) An oft-occurring pada : VIII, 92,1b ; SV. I, 155 b ; II, 63 b ; cf. vlprani ablu 
etc : IX, 13' 2 b ; SV. II, 538 b. 

(c) sdkhdyaJi — Bloomfield (FIOS, voL 10, p. 952, col. 1 ; vol. 20, p. 33) gives 
sakhdi/a, perhaps foilowing S. P. Pandit's reading of AV. XX, 68, 1 Ic (Bombay Edition, 
vol. IV, p. 756). However, sdkJidyah Is quite correct and an emendation is un warren ted. 
Even the Pp. of the above-mentioned AV. reference goes against Pandit's reading. 
The word, though vocative, is accented as it stands at the beginning of the pada.— 
Sayana : sakhdya rtvijalp 

Oor translation : — 

"Do come here, O Friends, offering hymns of praise. Sit down, (and) sing aloud 
unto Indra” 

Stanza 2 : 

(a) ptiruUntaia purlina tn 
{b) tklnainvarydndmA 
ic) mdrain sd>}ie sdcd mle \\ 

Transl accouL to Sayana : 

When soma is pressed, (o priest- friends,) sing along with others (or, in a body) 
unto Indra, the subduer of many foes, the lord of man) (desirable) treasures. 

Notes : 

As recognised by Sayana, the stanza is a continuation of the previous one and an 
object to prd gay ata (1, b). 

( /) = VI, 45, 29a. — Keoite purutdmatn ptirundami. 

The pada is variously interpreted, though each of the two words as such is simple. 
Sayana and Venkatamadhava take purutdma to mean 'one who smites many 
(enemies)' and connect purUna'm with the next pada. This strained construction is 
also to be met with in the bhasya oi Skandasvami who, however, explains p'wrw'ama 
differently : baliubhih pnirtliitam 'prayed to by many'. Nor are the modern scholars 
at one in their rendering of this pada, Griffith : "the richest of the rich.” Ludwig : 
dam vollsten der vollen”. Grassmann (7? VU,) : "Ihn, der der Reichen reichster ist”. 
Pische! ( I 36) translates VI, 45, 29 ab thus : "der du am meisten (angerufen) wirst 
im Wettstreit vieler Lobslnger''. Geldner : "auf den Ersten unter vielen”. The 
parallel at VI, 45, 29a suggests that this’ pada should be taken by itself, meaning "the 
Foremost among many.''— 

(6)=- I, 24 3b ; III, 5, 1 1, 3 b : MS. IV, 10, 3b ; KS, XV, 12 b ; cf. L.sa/u!, etc. X, 
9,^ 5a ; AV. 1, 5, 4a ; MS. IV, 9, 27a ; TB. II, 5, 8, 5a ; TA. IV, 42, 4a ; and /.sc yu 
vaf ryamm y\\\, 1 \ , \3h. . , 
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va rijanatn is to be recited as va ri-ana~am. — Yse yo va rytmam. (Vll!, 71, 13b) is a 
nominative to tscmafn va ryanam, a case of phrase-'infleclion' ( cf. Bloomfield, H08. 
voL 20, p. 33). 

{cO = Vll!, 45, 29c. 

.sicvl —'beside' 'along with' 'at' 'in'. — The use of this prepositional adverb, either 
before or after a locative, is extensive in RV. but unknown in AV., and survives only 
once in TB. I, 2, I, 8. The preposition is clearly an instrumental form made from 
l/sac-'to accompany' 'to be with/ Av. hcic,-di Gk. ['epornai accompany', Lat. 
6‘c-^gt^-or 'follow' Lith. seM 

Our translation : ' 

"......Unto the Foremost among many, the Lord of (all) things-desirable, (namely) 

Indra, along with the pressed-out Soma''. 

Stanza ., 3 : ■ . „ ■ 

(f/) set ghd no yoga d! bimvat 
(b) &d rciye sd purafndhydm / 
ic) gdmad vajeb Mr a $d nah II 

I ransl, accord^ to Sdyana : 

May he be, to us, for the attainment of our (soTar-unattained) objects ; may he be 
to us, for the acquirement of riches ; may he be, to us, for the acquisition of young 
women (or, manifold knowledge). May he come to us with foods. 

Notes : 

(a~« = JB. 1,226 ab. 

(a) = Vait. 33, 15.— <7 te— metrically lengthened for gha-, an emphatic particle. 

(/>) rdye — dative between two locatives ! The same phenomenon in I, 10, 6 : 
idm. id sakhitvd imahe fd)i rdye idvi siivl'rye. Locative rdyi does hot at all occur in 
RV., cf. Geldner ZDMG. vol. 52, p. 748 ; Oldenberg, Noteil s. v. 

purafiidhydm — SV. 11, 92 b reads paranidhyd ; Hillebrandt (W ZKM, vol. Ill, p. 
268) prefers this latter reading and accordingly wants to emend the Rgvedic pdrafndhydm 
to puraiadhyd, but the emendation is clearly unnecessary ; the loc. sg. is quite in keeping 
with yogs in a.—pdrahidM^^, (Pp. puram dhi)~~y^.nous conjectures have been put 
forth by scholars regarding the etymological meaning of this much-discussed word. V, 
H^nvy {Vedicci 1, MSL. IX, 96) opines that p^ra/’/uZ/^Lis "attraction de pwr midhct 
'cachette du soma." Hillebrandt {ibid. pp. 188 ; 259) gives the following meanings ; 
ptiraindhi^z.d\, : 'active' 'zealous'; subst. 'activity' 'zeal' and 'action'; 'personification of a 
deity presiding over these qualities and conferring riches.' P. Colinet [BabyL Or, Bee, 

II, 2 (88), 245 ; IV, 6 (90), 121J: 'Furafndhi is the goddess of abundance in the Rigveda.' 
Most important and detailed is Pischel's study of ihe word in F6V. I, pp..202 — 216 
As an adj. the word means 'fertile' 'prolific' in the sense of 'munificent' 'generous': 

III, 31,4; IV, 26,7; 27, 2-3; X, 80, 1. Asa subst, (a) 'liberality' 'munificence' 
'prosperity' 'kindness' (shown by gods to men ; 1, 5, 3 ; 158 2 ; 11, 1, 3 ; IV, 22, 
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10 ; 50, 1 1 ; V, 35. 8 ; VII 9. 6 ; 32, 20 ; 67. 5 ; VIll. 69, 1 ; 92, 15 ; IX, 93, 4 ; 97, 36 ; 
110,3; X, 65,13-14; 112,5; and in compd. smdtpurafndld : Vlll, 34, 6, and in 
purafivfJdvant : IX, 72, 4 ; or, by men to gods in offering • sacrifices and oblations: 

1, 123, 6 ; 134, 3 ; 180, 6 ; 181, 9 ; II 38, 10 ; 111, 62, 11; IV, 34, 2 ; X, 39, 2); also 
personified as a goddess of abundance and liberality: V, 42, 5 ; VI, 49, 14; 21, 9^; 
VII, 36, 8 ; 39, 4 ; X, 85, 36 ; (b) woman, name of a woman : I, 1 16, 13 ; 1 17, 19 ; X, 
39, 7. Refering to the stanza under consideration, Grassmann : 'bountiful', Griffith : in 
abundance', Ludwig : 'Zur Zeit der Fulle', Rajawade {Ann. Bh. Inst. vol. Ill, p. 20) : 
'riches'.— -As to the etymology of the word, Monier Williams {Diet. p. 636) says that it 
is probably from acc. of puH. and \/dha, 'bearing fulness' or 'bearing a body'. Macdo- 
nell {VR. p. 240): 'dhi bestowing (reduced form of dAa) abundance, pur^^atn acc. 
Rajawade (ibid. p. 117): iir and hi iri n\y oplviiori w^s ovigiviAly pui'vandi'ih (pin u 

+ andn}i) or purandhn as in classical Sanskrit.... -The classical purandhrl was realy a 
return to the pre-f^gvedic form found in Greek". — Cf. Av. par^ndi f. exuberance plenty 
'overflowing abundance, (also personified, e. g. in Y. 38, 2). This may be from Idg. 
*parandh '' ; but Ved. pura'ndhi would suggest Idg. "^pr-randhl Any way, etymological 
meaning is still uncertain, cf. Bartholomae Altir^ Wb. cols. 889 f., IF . 1, 184 ; Richter, 
IF* IX, 247.— Sayana : purafndhijatn yo^iti...yai va bahuvidhdydin buddhau. Skanda- 
svami : bahvyafn pajnai/dm. Venkatamadhava : purandhir bahtidhlr yo^d tasyal-pur- 
aindhl and rayi (or event, rat) are used together in 11, 1,3; VI, 49, 14, Vll, 9, 6. 

(c) vajehhih — \n the same connection : I, 30, 8 and 22 ; 1 17, 1 ; IV, 29, 1 ; Vlll, 
2, 19; 102, 9; 103, 9. 

Our translation : 

"May he stand by us in (our) acquisition in riches, in prosperity ; may he come 
to us with rewards !" 

Stanza 4 : 

(а) ydsya safnsthe nd vrnvdte 

(б) hdrl samdtsu sdtravali j 
(c) tdsma Indrciya gdyata H 

Transl. accord, to Sayana : 

Whose two horses, (yoked) at the chariot, the enemies do not defeat (i.e. they lake 
to their heels on seeing the chariot and the two horses) : unto that Indra, sing ! 

Notes : ■ ■ ■ 

{(i) sahisthe — loc. sg. of sanisthd^m. lit. 'meeting together,' then 'clash' 'encounter,' 
from /.s^/w-with sajn 'to meet' 'to stand near'. — Sayana : sainsthe rathe. Skandasvnmi 
correctly : apothitam. api saingramandma itat, safngranie. Venkatamadhava : 
avasthite. 

vrnvdte — 3 pi. present ind. middle of \/ vr, lit. 'to cover', then 'to obstruct' 'to keep 
back' 'to hold captive' 'to check' 'to ward off' ; cf. Gk. cover', Lat. ver-eri ‘be on 
one's guard' ; Germ, wehren 'check' 'ward off,'— Accented because it is the verb 
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of a subordinate clause. — Sayana : safnhhajcmte, Sk 2 ^ndd.s\ilm\ y pra^^ 
madhava : varayanti, 

(5) Aarf — acc. du, of hdri'^m, 'fallow steed' 'bay steed' ; Av. Lat. 

helu-s, Lith. zelu, OG. gMo, 

samdtsu—\oc, pL of samddA, 'fight' 'battle’ 'contest'. Cf. Gk. 'confused 

voices of men; din of battle, throng'. — Skandasvami derives sainddArom %/ad/to eat' : 
samatsii safnbhak^aycdsu maluidyiiddhe para spar ani adaiiti yoddharaJii 

(c) As already noted, the pada is the same as 1,4, 1 Oc, Cf. VIII, 32, 13 c : fa//? 
indram abJu gdijcda. 

Our translation : - 

"Whose pair-of-tawny-hprses the enemdes cannot withstand at the encounter in 
battles : unto that Indra, sing !" 

Stanza 5 : 

(а) siitapa vne suta ime 

(б) Micaijo yauti vttdye! 

(c) soindso dddhydsiraliil 

TransL accord, to Sayana : 

These extracted pure Soma^juices, made harmless by curd, flow {lit. go) to Soma^ 
drinker for his drink. 

Notes : 

{a'b) Cf, VIII, 93, 22 ab : pdtmvantaJi suta imd usdnto yanii inf dye. 

(a) sMtapavne—S^ys.nd. : dative for genetive ; but rather dative for accusative. 

(b) vtfdye — dat. sing, (infinitively used). vUt^^. from \^vldto crave for to will 

to have' then 'to invite'. Cf, X, 53, 3 where devdvltim (a) is the same as devdhiitim (d). 
Hence we take V'vldto crave for' in the sense of 'to invoke to invite , cf, Lat. 
invitare. — See also devauafn vUim in IX, I, 4b ; devduUini in IX, 89,7 ; 97,21 ; 
devan vi in !, 77, 2; VI, 50,2; Vll, 17,3; and detmvf --devdvt (for the mutu2.\ 
relation of these two, see Grassmann PFi?. under c/et-at*?', as also for references),— 
Monier-Williams (p. 1004): 'enjoyment' 'feast' etc. — Sayana: bhaksondrtharn. (here 
and on IX, 97, 21) ; prttyartham (on III, 17, 5) ; tarpamrtharn (on VI, 16, 7, and 
VS. 1, 15 ; 22, 13) ; prdptili or gamanam (resp, on Ait. Br, VI, 12, 7 ; BV. IX, 97, 21). 
However, he explains deram li (IX, 2, 1) as devakantatp Skandasvami and 
Venkatamadhava : p&naya. , ‘ 

(c) See I, 137,2 b;V, 51,37 K VII, 32, 4 b ; IX, 22, 3b; 63, 15 b; 101, 
12 b; SV. I, 293 b; II, 452 b.— For the hints about the various kinds of Somap 
preparation, cf. I. 23, 1 ; 30, 2 ; 137, 1 ; VIII, 2, 9 ; 52, 10 ; 101, 10. 

dd Un/asirah — to be recited d.s dddM’M^iraJp dddid-n. 'curds +d kr4- mixing 
'mixture' (from «+ i/s??*") = 'mixed with curds'."” Sayana : avciiiTy a niditaiii dndhynsli 
dosaghdiakain yesdin sorndndfn te dadhydsirab'^^-^*dadhdtiptiw^^^ dad/d. 
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Our translation * 

"To the Soma-drinker do these extracted, pure, curd-mixed Soma-juices go in order 
to invite him (here)”, 

Varga 10 : 

Stanza 6 : 

(а) tvdm sufdsya plldye 

(б) sadyd vfddhd ajayatMli I 
(c) india jydisthynyci sukrato II 

The stanza is also repeated in TS. Ill, 4, 1 1, 4 ; MS. IV, 12, 6 ; KS. 23,; 12. ■ 

Trand, accord, to Saycma 

O Indra, performer of beautiful rites (or, possessor of fine intellect), thou hast 
become at once old for the sake of drinking the extracted (Soma) and (attaining) 
seniority (among the deities). 

Notes : 

(a) Kecite tU' dm. Insi^^d oitvdrn for metrical reasons. 

Q>) Cf VI, 19 , 2d : sadyd^ cid yd vdvrdhddsd7ni \^^ has at once 

grown up completely' ; ch also V!, 38, 5a. 

{e)jydidhyaya-—Slyd^n3.*devesujyesthcdvartha 

.swA-ra/o—voc. sg. of s^z/rra/w.-adj. Very wise', cf. the note on satakrato under 1, 
4, 8 a.—Sayatia : ^ohhmiakarmcm soblmnapraina va, Skandasvami and Venkata- 
madhava : almost the same. 

Our translation J 

''O Indra, o wise one, thou hast been at once bonp in full age for the drinking of 
the extracted (Soma), (and) for pre-eminence 

Slaii2a 7 ; 

{b) a fva visa^ifv iisdva}} 

(b) sdmdsa indra girvanal} [ 

{c} §din fe sa7ilu prdcetse II 

TransL accord. io Sayapa : 

O Indra , Adorable with-praise-songs, may these pervading Somas enter thee ! 
May they be of good unto thee, who hast acquired supreme intelligence ! 

Notes : 

(a) -S$. IX, 19, 3, Cf. a tvii vi^antu indavati : 1, 15 Ib ; Vlfl, 92, 22a ; SV. I, 
197a ; II, 1010a ; VS. VIII, 42 b ; TS. VII, 1, 6, 6c ; IV, 5, 8. 6 ; Ml IX, 4, lb ; 'Sl 
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(b) .gjryana^— voc. sg. of girvanos adj. ‘having a passion {lanas) for praise^ 
hymns ((/ir)"lover of praise’ 'delighting in invokations'.— Sayapa : 
sambhajcmrya deuavi^e-^a / girvanU devo bhavati glrb Mr enafn vanaijanti (N. VI, H) 
iti ijashiJ}- Skandasvaml and Venkatamadhava : the same as Sayana. 

(c) §dm—&.6v., difficult to translate in English by one word to SLiit all that is 
understood by the term ; cf. Max Muller, SBE. vol XXXH. PP- 190 ff.-'well’ ‘propL 
tious' 'hair etc* 

Our fraiislatiQii : 

"May the quick-flowing Soma-juices enter into thee, o Indra, delighting in our 

invokationsl May they be well (pleasing) unto thee, supremely intelligent 1” 

Stftnza 8 : 

{a) tvd'tn st6ma avlvrdhan 
(6) fvam ukthd' satakrato 1 
(c) tvcu’n vardhantu no c/irah // 


Transl, accord, to Sayana : 

O (Indra,) Performer of many rites (or, one endowed with great wisdom), thee have 
the chants (of Sdma) magnified; (so also) have the hymns (of rcas) magnified thee. 
(Similarly) may our praises magnify thee 1 

Notes ; 

Recite tu-a m for tvam in all the pidas*— Ch VllL 44 , 19 (Virupa Angirasa to 
Agni) : 

tvam ague mamsinas 
tvafn hinvanti cUtibhili | 
iva'in vardhantu no girali II 

The mode of begining successive padas, or even stanzas^ (V, 8, 1—7 ; 9, 1), with 

the same word is common enough, without, perhaps, any critical importance. In , 

44, 19 b m'rn is clearly pleonastic. Cf. Bloomfield, HOS. vol 20, p. 34 ; foi other exam^ 
pies of pleonasms, see Oldenberg Noten. I p- 427a ; 11, p. 377a. 

(a-h) ddma—m. 'praise-hymn' (from V stnAo praise'), and uktha m. recitation^ 
hymn' 'liturgy' (from ,/t;«cAo speak') are differentiated by Sayana as samam>mn 
stotrdni and bahvrcandtn §astrm( respezwely but see Wilson s remark . But, ot 
this and other passages where Sayana inserts the designation of other Vedas the Sam a 

and the waiw?,— it is to be observed, that the accuracy of his addition involves the prior 
existence of those Vedas at least to the hymns of the fc in which they are supposed to 
be alluded to ; a conclusion which there is reason to hesitate admitting. ( H VS. vo . 
1, p. 14, n. b). 

(a) avlvrdhan— "i pi. ind. fedupl, mr. of \/vtdM\o grow’, figuratively, as here, 
'tQ magnify’ 'to strengthen'. 
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V Our Iraiislat^^^ ■ 

^^Thee the praise-'songs have magnified/thee (also), o Master 

of hundred powers ! Thee, may our invokations (likewise) strengthen 1 

Stanza 9 : , 

{a) dksitotili stmed imdfn 
. (6) va*jam indrali sahasrmami 

{c) yd smin visvani paimisya II 

TratisL accord, to Sayana : ' » r j /* u r 

May Indra, the unobstructed protector, accept this thousandfold food (in the rorm 

of SomaV, in which exist all manly properties. 

Notes : 

(«) ak}itotil}—nom. sg. of the adj. compd. aksita ‘imperishable- ^(from V ksi-^ to 
destroy) + Tiih 'help' : 'whose succour is never-failing, imperishable, inexhaustible.— 
Geldner ; saned ima'fn vd'jam : expected reward of the singer, or figuratively : may he 

attain what we aim at' {tJbersefzuncj, s. v,). 

{c) Sayana takes this pada as an adj. to r£i';V^?^Vbut we prefer to connect it with 
fwdra^h; cf. VI 36, 3 ab : tm mdhricir utdyo vmvdni painnsydni niyutah saseur 
hdram^ So also Skandasvami. 

Our translation : 

'"May Indra, of inexhaustible succour, in whom exist all manly powers, win this 
hundred-fold reward-ofwictory !" 

Stanza 10 : 

(a) ?ud no mtirtd abhi druhan 

(b) tanuimm indra girvanah. / 

(c) imno yavaijd vadhdtn // 

TriinsL accord, to Say ana : 

O Indra, adorable by praise-hymns ! Let not (inimical) men do any harm to our 
bodies ! Thou art powerful ; keep away our destruction (by enemies). 

Notes : 

(а) a6Af” governs here genetive ; abht-druh'' mih gen, is the same as simple 
\/druh', Av. \Uiraog, cf. OHG. triukan, Ger. heAriigen, 

/?m/r^£V 2 ^nom. pi, same as>?z£2'ri5j/a/z. 

(б) tandrmm — gen. part, of the object, to be taken with the preceding 
druhan. Oidenberg {Nolen, s. v), though not denying this connection, would rather 
conmci fanundin \N\t\\ oddham, z.svadhd has also at times gen, obj. mdiandnarii 
......yavayd vadhdm can be compared with yujj6ta.....,rdpas fmvu ndm (Vlllt 34, 13). 

* (c) ismah-a. y,. 7 1 2c i VllH 

Our translation ; 

'"May not men offend against our bodies, o Indra,-’ Delighter ip pnr invokations ! 
Thou art powerful : ward off the deadly weapon.'' 
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I, 6. 

Astaka I. Mandala I 

Anii¥aka 2. 
Sukta 6. 

Rsi — Madhucchandas, 

Metre — Gayatri, 

Tune — Sadja, 

Deity-— Indra. 

Introductory note s 

The whole of the hymn is repeated in AV. XX, 69, 9 12 ; 70, 1 6. Stanzas 

1 — 3 also appear as AV. XX, 26, 4—6 ; 47, 10 12 ; SV, II, 818 820 ; TS. VII, 4, 
20, 1 ; MS. HI, 16, 3 ; KSA. IV, 9 ; and TB. Ill, 9, 4, 1—3 ; stanzas 1-2 as VS. 
XXllI, 5—6 ; stanzas 4, 5, and 7 as SV. II, 201 ; 202 ; and 200 respectively ; stanzas 4, 7, 
and 8 as AV. XX, 40, 3 ; 1 ; and 8 resp. 

The vinif/oja is the same as that of the preceding two hymns. Fuither, the ticci 
beginning with yunjanti (st. 1) is to be recited in the third p^^r?/a;?/a of the Atiratra 
sacrifice by the chief priest {brdhm>ariucchafn cf. ASS. VI, 4. 

To whom is the hymn addressed ? The question is an important one, for it has 
a special bearing on the interpretation of the sukta. According to the AiitikratnMnl 
Indra in stanzas 1 — 3 and 10, the Maruts in 4, 6, 8 and 9, both Indra and the Maruts 
in 5 and 7 are addressed. But in a thorough examination of the contents of the hymn 
Oldenberg (A/o/^'n., s. V.) has pointed out that Indra's companions in this hymn are 
not the Maruts, but the Angirases, whose close association with Indra in connection 
with the Vala-^myth is well-known (see Macdonell VM. § 54, pp. 142f.). Indra is also 
colled aiigir a stama 'chief Angiras' (I, 100,4; 130,3). Besides Indra, another deity 
is simultaneously referred to, which is not addressed by name but which must be 
Surya (Olderberg : Bfhaspati in 7, 8 and perhaps 9 ; Agni in 3 and 4), as is the case 
also in IV, 31, 15 (cf. 5, 6) ; VllI, 93, 1 and 4 (here both identified) ; AV, XIII, 3, 13 
(cf. f^V. X, 55) ; see Geldner, Ubersetzung, s.v. The Angirases, too, are not expressly 
mentioned, but only alluded to with reference to the Vala-myth which the poet, 
like the others of his ilk, attempts to bind up with the present time. As Geldner (ibid,) 
has remarked, the hymn does not require to have any original connection with a 
particular ritual, and a logical development of the order of ideas is clearly perceptible 
in the hymn from stanza to stanza. 

The contents maybe summarised:: It is the twilight of the early dawn ; the 
stars are still shining (Ic). The singers yoke the Sun-horse (lab) and at the same time 
Indra's two horses (2). It is the same sun who was born (at that time after the 
bursting open of the rock) with the dawns (3)* The patriarchs, Angirases, have since 
regularised the §un-rise and the sun-set (4) they who had then found out the concealed 
Qows vyith the h§lp of Indra (5)^ - .and had then invoked Indra (6), With stanza 7 the 


Adhyaya I. 

Vargas 1 1 and 1 2. 
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hymn returns to the present time : mayth& sun now appear with Indra ! Indra joins 
in the song oF the host of the devout singers (8). The end forms the real prayer. 
Stanzas 7—10 can also be put in the mouth of the Angirases as the contents of anmatg 

tn St 6. 

The poetic power and imagination of Madhucchandas become particularly 
apparent in this hymn j see, for example, st 5 « 

Varga 11 : 

Stanza 1 : 

(a) ijnnjdntibradkndm r 

(b) cdrantain pdri tastUiwh I 

(c) rocante rocand' divl \\ 

The stanza is also repeated in MS III 12, 8 ; ApMB, I 6, 2. 

Transl, accord, to Say ana : 

Those-who^are-standing-around (i.e, living beings inhabiting the three words) 
associate with (Indra), the mighty (in the form of Sun), the non-injuring (in the form of 
fire) the moving (in the form of wind). The lights (special incarnations of that same 
Indra) shine in the sky. 

Note! : 

The sense of the stanza is not very clear. Sayana's interpretation is based, as he 
himself says, on TB. Ill, 9, 4, 1''2 j yunjanti bradhtiam ity aha | osau va adity 
dhnali j ddityam evdsinai yunakti | arusa7n ity aha | agrvlr vd ani^aJi | agnim 
evdsmai yunakti | carantam Uy aha 1 vdyur vai caran 1 vaytim evdsmai yunakti | 
paritasthusa ity aha 1 ime vai lokdj} pari fasthusah | hndn evdsmai lokmi yunakti | 
rocante tocanta divlty Uha\ nok^atrani vai rocand divi | naksatraiiy evdsmai 
rocayati. But the quotation is hardly helpful in finding out the real meaning of the stanza. 
Nor does Skandasvami's elaborate treatment of the verse take us nearer the truth. In the 
main he suggests the following alternatives: yafra ijatra indro gacchati tatratatra 
enafti stotdro ya^tdras ca stuvanti yajanti ca | athavd-**..^yatra yatra indrali tatra 
tatra rnanusyd idafn idaiti canahkuru itt ydcante ] athavd nidtalytidaya indrara^ 
ihafn yunjanti hradhinldigunam* Max Muller {8BE, XXX J/ p. 14) translates : 
''Those who stand around him while he moves on, harness the bright red (steed) ; the 
lights in heaven shine forth. For the translations of Benfey and Ludwig, see also 
ibid, p. 16. As already stated in the /Introductory note,' Oldenberg goes deep into the 
queston of the interpretation of this hymn, for the right understanding of which he 
starts with st. The sense of this stanza is : "The hidden cows are found out by 
Indra in company with beings who break the stronghold {vllU eid drvjatiiuhh^^ 
exevdhni. Naturally these beings are not the Maruts — as Sayapa, Skandasvami, 
Veiikatamadhava, Bergaigne {Religion VSdique II), Langlois {RUj'Veda s. I’.l Max 
Muller Macdonell (FJi. p. 81) and others would have us believe — ,but the 

Angirases of whom it is -said in I 7L cid rujann dhgiraso rdvena, cf also 
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VI, 32,3 in connection with Indra): sd vdhnibhir r'kvabhir g6su.-jigatja..~.drlha niroja, 
and X, 138, I : idva fid hidra sakhi/e-nt vdhnayal]....vyadardirur valdm. Oldenberg 
has further shown that the contents of all the stanzas of this hymn (1,6) suit well to the 
Angirases and their relation to Indra. It is therefore clear that Indra’ s companions in 
this hymn are the Angirases and not the Maruts. . 

(fl) tjunjdidi-the subject may be the r?is, particularly the Angirases^ cf.Vlll,98, 9a; 
yunjdnfi h&rl isirdsya gd'thaya ; 1, 82, 6a ; yur.djmi te brahmans, ke&tna, hdrt , 111, 35, 

4& : brdhmana te brahmay it js yu7iaj mi hurt ; &\soyil, 19, 6c. 

bradhndm -&CC. sg. oi bmdhvd-&6]. The etymological meaning is not clear, 
cf. E. Lidbn, Studien zur altindischen und vergleichenden SprachgesehichteJUpps. 
1897, Skr. Hum. Vet.— Samfund. VI. no. 1) s.v. Sayana : by'odhnainmnahamiama itat 
m.ahantam iudram. Naigh.1,14: 'horse.' Bhatta Bhaskara Misra (in his blmya on 
TQ. \\\, 9, 4, \) : brinhandt bradhnali That it is an adj. referring to some 

colour — bright'red, ruddy, bright'brown or tawny , admits of no doubt, bradfma and 
arwfrf. are also used together in 111, 7, 5 and X, 20, 9. 

nrusdm — acc, sg. of arms, — adj. ‘ruddy cf. arund adj. meaning the same. 
Max Muller (f&tVi. pp. 16 ff.) takes aru%-&s3. substantive ‘meaning the red of the 
morning'. — Sayaria : Idinsakarahildgnirupeiulvasthitam. Skandasvami : diptam 
gantdrain va. Venkatamadhava : dwcanmiam. Bhatta Bhasker: arocaiuil armognili.— 
FIX. appeals to be incorrect in taking aruSiaAn arusalid (X, 116, 4d) as a variant 
of aru^d artdahdn — “killer of not-white, that is, of black people , ruki 
= rusat (see Grassmann WR., s.v.), therefore arusahci — dasyuhd (Vlll, 77, 3). 

(6) tastMmh—^oc. pi. of iasthivains. perfect participle active of ‘to stand’. 

Max Muller pp. 14,28), however, takes it to be nom. pi. “those who stand 
around him''.' But later scholars have rightly rejected this in favour of acc. pi , see 
Whitney, PA OS. May 1876, pp. XXI f. ; Oldenberg, Note'ii. s. v. ; Macdonell, VG. 
2^5, n. 20; Keith BOS. vol. 19, p- 617, n. 3 ; Geldner, Ubersefzung s ix Ludwig 
takes it as abl- sg. — Sayana: pari tasthusaf} parito 'vasthitd lokatrayam'-finaJi 
prminah. Skandasvami ; sfhilasya vydpriyamanasya iudrasya prabhmena. 

Venkatamadhava ; tasf/ia-5/Viso dew /o/ea w. ■ 

(c) rocatta — nom. pi. of rocaw<i-n. ‘star’ ‘light ’ of the sky : from yruc', Av. 
\/raoC', cf. Lat./ftcc'o, Gk. leukos ; for other cognates, see Wilde— Pokorny, VWIG- 11, 
pp. 408 ff. under le.uq'. 

Our translation : 

“They yoke the tawny (?), ruddy one which goes round those (things) that stand. 
The lights shine in the sky.’’ 

Stanza 2 : , ^ ^ ^ 

(a) yunjdnty asya kd'myd 

(b) hart vipak^dsd rdf he / 

(c) ^6nS dhp^u nrva hasd il . .. . .. 
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Trmd occord.to Sayfina\ 

They (the charioteers) yoke to his chariot the two desirable horses, (harnessed) on 
various (i.e. two) sides (of the chariot), high-spirited, bearers-oLheroes (like Indra &c.). 

Notes ; 

(а) This pada is repeated also in ApS* XX, 16, 2 ; MS. IX, 2-3 ; and xts.praMkn 
i^imjanty mya) in KS, XX, 5,1 1. — ^To be recited as yunjcinti^cmia kii mi'Ci. 

yunjdnti — as explained in st. la, we take Augirases as subject understood. 
Sayana and Skandasvami supply sarai/?a 2 /aj. . 

(б) //dri— dual, hence clearly two steeds. However, see Keith's note on TS. V!!, 
4,20, 1 (-RV. 1,6,2,) in HOS. vol 19, p. 617, n. 4 : "The view of ApSS. XX 
16,1,2 is that there are four steeds, the horse being bn ^the right side of the pole. But 
three seems a more likely number in every way. BSS. (XV, 24 and Xl, 6) seems to 
regard the first horse as the dakshiayngya, the other two as the uttarayogya.lek 
which (uttaratali) the Prasd is placed. This assures us that the Prasti was not a 'spike 
horse' in this case ; cf. Vedic hides ^ II, 515." 

viimk%%d--T\\zX this is an adj. (du.) qualifying hdrl is certain, but the meaning is 
not so clear. The traditional interpretation, viz, 'yoked on opposite, i.e., both the sides 
of the chariot' (Sayapa : rathasya dvayoTi parsvayor yojitau. Skandasvami : rathasya 
s ivya lakw(iapar^vasthau), may be preferred to Geldner's 'auseinanderstrebenden (?/. 
Cf. prthupdk^asd (3.ho adj. qualifying 'horses') in VIII, 26,23. Sayana, however, 
explains the lat^er as prthup%rsvadoajajuktau ; Galdner translated the same (while 
reading it with me in Marburg in 1928) as ' breitbeschwingte" "wide^winged". 

(c) sand — Indra's horses are said to be 'bright-red' ; so also in HI, 35,3. 

nrvddiasd--Wehers edition (London, 1852) of VS. gives (XXIII, 6) nrsdhasd 
which is evidently a scribal slip of pen- The Nirnaya-Sagar-edition of the same 
(Bombay, 1912) has the correct reading. 

Our translation : 

"They yoke his two dear steeds,— on either side of the chariot, — bright-red, daring, 
bearing the-hero." . 

.Stanza 3 : ' 

(a) ketufiihrmd^incd^^ 

(b) peso maryd apesdse I 

(c) sdm usddbMi* ajdyatlutli \\ 

TransL accord. foSdyapa: 

O mortals, (look at this wonder ; viz. this Indra in the forrh of Adit>a,) rises 
(every day) with burning rays (or, o mortal, having been dead at the setting of the sun, 
thou art born everyday with morning rays), giving sense to the sensless, and, to the form- 
less, form. ; '' „ ■ 
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Notes 


■ • ■ - According to TB. 111, 9,4,3, the stanza is to be used at the dA?;aia-.siMpaw<a!, bbt 
whether It- originally referredi to the raising of the banner’ or not, ■ is doubtful. ■ • ■ • 

' ' (d) Further repetitions Ap§. XX, ' 16 , 3 ; 'MS. IX, 2— 3 (cf. st.'2 a h, and fe 

pi’citi/cct in Y.Dh. 1, 300 ; Brh FDh. IX, 65;311. . . 

keium—~&.cc. sg. of see p- 86 above, English Section.— TTie ^ origin|l 

meaning appears to be ‘that by ' which one finds one’s way’, then also ‘sign’' ‘rnark of 
'distinction’ ‘banner’, -'luminous, distinguishing mark.’— As to the dceM-pf the sun, see Vn, 
63, 2 ; Mveti prasavifa' jdnanam mahan kePkr arnavAh su'ryasva : 'there arises the 
awakener of men,— the great, waving banner.of the sun’.— Here, in 1, 6, 3, the sense 9f 
fceiMm '/cr-appears 'to be ‘to create— to give— light'.— O. Nazari (Rgveda 1,.3, 12, ,p 
i?SO. VI, 109) : fceitt— "forma". ; . ■ . ; ^ 

(&) pesad— acc. sg. of n. (sometimes also pesd-m.) ‘colour’ ‘form’ 'shape , 

cf. Av. paesah-n^(paesa-m.) 'ornament’ riforlE. cognates, see Walde^Pokorny, VWIS- 
II, p. 9 under 1. pe/p' and peik'. . , 

77 iarya—?p. explains it as marijah, voc. plural. Ordinarily, however, this 
explanation would not suit the verb ' ted ; much discussion has therefore centred 

round this word. Max Muller {SEE. XXXII, p. 30) says that inerted here is voc. pi 
used as a mere exclamation, '‘some kind of asservation or oath,’ a , particle, as it 's quoted 
among the nipafas' in the Vajasaneyi'Pratimkya 11, 16, Pischel (rSi. I, pp. 61 ff.), 
after a long discussion, concludes that Max Muller is ‘essentially right in his contention 
■thatWrted (standing- on the same stage as does hhoh)\% a particle . to be compared 
• with UiPmelmEPe. ^Kluge ^.'XXV, ppl- 309f..-) -declares that, h^^-marya is dative 
which should be emended as mdrya and this = ancient *mdryai.; cf. Uvata and 
Mahidhara on VS- XXIX, 37 {maryah = marydya). So also Aufrecht, F^st^j^san 
Boehtlivgk, p. 2., But as Roth {KZ.,XXy/. 602). Max MuHer (ibid.),, and Keith ^HOS. 

' vol. -1?,' p. 618, ni' 1) have remarked, the textual ‘evidence is quite lacking to, ^support so 
. strange' a form. Roth therefore’ suggests the reading atepato for but to 

would dnly raise more difficulties, for it is not clear how ajdyata migH have degenerated 
into ajdyatMh. Both Grassmahri (II,: 504) and.Lanman (JxlOS.^X, .339) to 

' take' manja as voc. sg. with metrical lengthening (cf. also Ludwig Der diiave^a V, 5), 
but as the word appears^ here and elsewhere before a vowel (see also Vll , 45, 37 a ; 

TMBr. Vll 5,-15 ; VI 5 ^ VJII, 1 ; Gopatha Br. I, 1,' 31), and as such lengthening 

ds extremely seldom (for the metre does not need it here), and as the hiatus isHefinitely 
against it, maryd cannot but be marydh; cf.- Bergaigne II, 380. Notwithstanding, 
therefore, Wackernagel’s suggestion (X(?. 1, p- -266) that the unaccented particle maryds 
-may really be 2. sg. of an old opt. of y/sinrAe remember’, we take maryal} as voc. pi. 
like janasah (11, 12, 1 f HI, 35, -23 ; V, 47,‘5 ; VI, 28, 5) addressed to the audiertce of 

. the poet,; cf. Qeldner, mersetzung,.s,.y.. Q\denherg, Noten. s. v. ; Keith, ibid. 

' -(e): ■M^Admhr^msL .pL..of:’«fd.s^f.:.‘dawn’.-Tbis.' change' .of - s to t W) before 

case'terminations beginning with bk has .bccn commented upon y .t aut. of o t .e 

16 
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Varttika 2 to Paoini Vll 4, 48. Bopp {Verg. Gram. 5.1374, n.*, cf. 3M59),..Benfey 
113), Baftholomae {Stud'. 1, I ff- and KZ. XXIX, 522, 582), Brugmann 
(Grandnss^ 1, 735 ; 11. 2 § 286), and Thumb (HSG. § 334) have stated that A' in 
is phonetically from ^-zbk-, but this is hardly probable, for is only 
younger-Vedic and rare ; and the forms in 'Oi A- exceedingly abound in the Vedas (see 
Macdonell F(7. pp. 231, 233 l&nmm N oun-Infleciiori. p. 566) and are perhaps 
already pre-Aryan ('urarisch', see Scheftelowitz Ji?’. XXXIII, 153) ; -dJ.?!-, apparantly 
an influence of the dental-stem (Brugmann KZ. XXIV, 70 f.; Scheftelowitz ibid. 153ff.). 
according to which usd ibhih is analogically formed after u§d;lbhi]} “with the serviceable 
(Maruts)’’; see also Wackernagel AG., Ill, §§ 137 b, I50;e.-That the sun and the 
dawn were imprisoned in the rocky hollow, is suggested in 1, 62, 5 ; II, 24, 3 ; VI, 32, 
2 ; X, 67, 5 ; 68, 9 ; and all these refer to the Vala-myth.' 

Our translation ; 

"Creating light for him-that-hath-none, and form ~o men !— for the formless, 
thou (o Sun 1) wert born with the dawns". 

Stanza 4 ; 

(d) a'd dha svadha m dnu 

(Jb) p{inar garbhatvdm erire | 

(c) dddhana na ina yajniyam \\ ' 

Further noteworthy repetitions are AV. XX, 40, 3 ; SV. II, 201. 

Transl. accord, to Sdyana : 

Thereafter, varily, (the Maruts) those who bear names invoked in sacred rites 
(having seen the rain, about to be engendered), instigated him, as usual, to resume his 
embryo condition (in the clouds). 

Notes: 

Hillebrandt {V Myth. \\\, hrst ed. p. 318, n. 2) finds this stanza obscure and doubts 
whether Max Muller (.SS.S'. XXXII, 36) has correctly interpreted it.— We take the 
Angirases as subject, with Oldenberg and Geldner, but Surya as deity with the latter, arid 
not Agni (Oldenberg). The sense of the stanza is : the Angirases (or the patriarchs) 
have established the regular sunrise and sunset. That the patriarchs organised the new 
. order of the world after defeating the Vala and regaining the cows by breaking through 
, the rocky den, is hinted at in X, 68, 1 1.. See also.under (c). ... . 

{a) Heptasyllabic pada ; required to be restored either through aad or through 
sMfldte'm ; preferably the former, cf. I, 148,- 4 b ; V, 7, 10 c. 

ad — an adverbial case-form in ablative of the pronominal base a-. 

dha — emphatic particle meaning 'verily' ‘indeed’. This and others such as aiigd, 
gha, ha, vAi, snia, almost always follow the first word of a sentence. 

svadha'm dnu — "according to his wont,” referring to Sury&, see svadhd' A7iu : 
X, 37, 5b; svadhdya: IV, 13, 5C; AV. XlII, 2, 3a (referring to Aditya) ; cf. also 
svadhd'bkiJj. : I, 1 13, I3d (referring to Ujas), i 
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■ svadh% A. seperated as sva-dhd in the Pp. of TS. 1, 1,9,3, though: not at all 
resolved in that of RV- and AV. The etymological meaning of the word is very much 
discussed, see, for instance, Max Muller SSi?. XXXll, pp.. 32 if. ; Geldner, 11, 

p. 303; Glossal- . pp. 207 f. ; Ph. Colinet, Me7. Ldvi,pp. 159-172 ; Ludwig, - 
XXVlll, pp. 240 ff. ; K.-Konnow, Trita Aplya. (quoted in Renou’s Bibli. 

No. 161-53); C.K. Raja, JO KM. l, pp. 16-24. Max Muller's interesting note may be 
partly reproduced : ‘‘svadha’, literally 'one's own place’, afterwards, ‘one's own nature'. 

It was a great triumph for the science of Comparative Philology that, long before the 

existence of such a word as svadha in Sanskrit was known, it should have been 
postulated- by Professor Benfey in his Onec-fe’scfes Wurzellexicon, published- in 1839, 
and in the appendix ,of l842. swa-iM was known,, it is true, in the ordinary Sanskrit, 
but there it only occurred as an exclamation used on presenting an oblation to the 
manes.. It was also explained to mean food offered to deceased ancestors,, or to 
the name of a personification of Maya or worldly illusion, or of a nymph. ^ 
Professor, Benfey, - with great ingenuity, postulated for Sanskrit a noun svadha , as 
corresponding to the Greek e"9o?- and the German Sitte, O.H.G. sit-u Gothic sid'Uy 
its true meaning ...has really been restored by means of its etymological identification with 
the Greake"9o?....See KZ. ii, p. 134 ; xii, p. 153.” This etymological relation has since 
been generally accepted, see, for 'Instance, Meillet— Pfintz ; "Die eigenartige’Bedeutunj 
des Stamms *seW', *siV', (*S') findet sich in seinem Ableitungen wieder r ai, svadha 
‘Besonderheit’, gr. ‘(F)f0os ‘(einer Gruppe von Menschen eigene) Sitte’ ; got. dlus 
'Sitte' {Einfuhrung in die Vergleichende Oratnmalik der Indogermanischen 

Sprachen. Leipzig 1909, pp. 247f.). Raja (/6M.), however, assumes that “svadha (itom 
Vsvad ‘to enjoy, to eat') is the condition ' already attained, of enjoyment in the first 
world after death”.' Commenting on Raja’s contention. Prof. S. Kuppuswami Sastri 
suggests p. 24) hypothetically “a primitive Indo-Germanic root sMed/i” which 

“would appear to account for the radical elements in svaha,- svadha, svadu and sudha . 
.Geldner {VSt. 11, p. 303) : "das was. einer fiir sich allein und vor andern voraus hat, 
Eigenart, Eigenheit ; Vorzug, Vorrang, auch prabhava; konkret : Privilegiura, -.sm/it 
fttefiiad/iet/am der Brahmaiias, in specie das Privileg der Manen, Manenopfer und er 

davon abgeleitete AusruP', cf* also Glossa?', pp. 207 P After examining all the dc 
passa^s where -the- word svadha occurs, Ph. Colinet- {ibid. p. 172) determines^t e 
following meanings for the word; (4) sbjour, , demeure habituelle, (2) maniere, 
(3) maniere habituelle, propre, habitude, coutume ; (4). chose habitulle, le sens se 
prdcisant d'apres le contexte.— Despite Raja's derivation of the word from |/si^d-, we 
consider the etymological connection of svadha' with Gk. e^/ios as sound, an -wou 
translate svadha' with 'self-position' ■ 'self-power’' • 'inherent ; power' etc. (see Monier- 
Williams: . I)ich p.- -1278) ..'custom' 'accustomed place 

'comfort' 'joy' (see Lanman : SR. s. v.).— As regards ■.svaJ.M' 'sweet drink' ^ 'libation', 
compare ; the IE. root being ‘to suck', cf. I, 144, 2d; svadha' adhayat^ 

•he sucked the sweet drinks.’-For stddii^, IE. *suwE‘iw.eei i whence' to find taste, ^y 
seems certain ; cf. Gk. Aed-MS-'sweet‘ ; Lat. swawi’ (^suadvis) 'sweet' ; AS. swoU, OHG. 
suozi, AGS. su-ete 'sweet', etc. (Walde-Pokorny Ver'gl^Wb.d. Idg. Spr. II, pp. 5{6f.). 
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—Sayana : amid or udqkd (here ^andl in ^ 88,6), elsewhere !: ^sii7a(2/i^A;(?ra,: hala, 

draoyaj rat ha, dyavdprthim, 7ndya ; ior an analysis of ' thesewarious interpretations .of 
Sayaoa,. see Raja, pp, 19 f( Skandasvami : sam^ Sayapa. yenkatamadhava : 

amm, ;■ ■' y ■. ' ..a.: 'a". ■: ' ‘ ' ... ... 

'Qy) As regards gorbhatvdm cf. AV. XllI, 2, 25 ;* 

A rdhito divam aruhat idpasa tapasvi l ^ . 

■ sd y6nim aiU sd u jayate puiial], ~ \ 

sd dem^ndm ddhipatir babhuva II • , 

'The ruddy one (Rohita- sun) hath mounted the sky with tapas , — he who is 
rich in tapas; he enters 25/^^ (and) fe 6or?i apmw ,* he hath become ovei-'. 

lord of the gods". As Geldner {Ubersetzung) remarks, the first 'birth' from the rocky 
hollows since repeats itself daily with every 'new' sunrise, while the setting sun will 
again ’ become embryo. We, in India, often compare the changing position of the 
sun with the -periods of life .; cf, bdldditya \he young, (i.e. new) sun'. — Sayapa 
f^aruto dem garbhatvam erire meghamadkye jalasya garbhdkdrahi preriiciy 
hmilab ! . jalasy^^ kurtdraiii parjanyapi preritavantali ll \ 

erirS — Pp. d^trire, perf. 3 pi. mid. caus. ofi/ir^'lo set in motionh^The accent 
o^irire calls for an explanation. Macdonell ( F(x. p. 360, n. 4), says that here for ei'ir'e 
the Accentuation should be erire==a ^Irire. This was suggested long ago by Grassmann 
( WR* col. 235) ; cf. Ill, 60, 3c. But, perhaps, the accent of Irire is due to the 
influence of a' ha, see Oldenberg, Noten, s. v, ; ZDMO, LX, p, 736, n. 1 ; Geldner, 
Ubersetzung. 1, s, v. ; cf. X, 40, 10c. — According to Sayana, the accent of im’<9 is 
to be explained by Panini III, 4, 81, and the accent of a is dropped according to 
PanmiIU,4; VI, 1,223. - - ■ - , 

(c) refers to the patriarchs, the Angirases, see I, 72, 3c ; VI, 1, 4c : namUni cid 
'dadhire yajhlydni- Sayana and Skandasvami, on the other hand,* take this pada as 
qualifying Maruts. 

Our translation : 

"Then, indeed, have they brought about that he (the Sun) will (always) be born 
again, according’to his wont ; they (the Angirases) bearing a sacred name ( lit, bearing 
ahame worthy of worship or of sacrifice)." ' 

:-,Sfanza5;: ■ . - ■ - "■-'■.a ' -y • ; . y, ’ ’ . 

' ■ ^ ^ * * {a) vtlu cid drujatnd^^ ' a . . ; 

^ ■ - (&) giihd cid indra vdhnibhib ! ' ^ * ' ' 

’ ‘ (c) dvmda usriya dnu // ’ ’ 

TransL accord, to Sayana : . . , 

Associated with (the Maruts,) the carriers, the traversers of the places difficult 
of access, thou, o Indra, hast found out the cows hidden in the cave. 
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Notes : : 

' The stanza alludes clearly to the Vala-tfiyth. Sayana describes the episode 
(upjikhyand ) : 'The Panis- had carried off the cows from the world of gods and thrown 
them into dark regions. Indra, along with the Maruts, conquered them back'. Indra's 
companions, however, are, as already mentioned above (/iitr’oJrtcto?'?/ note, and st. 1), 

Angirases in this case, not Maruts. See also Macdonell VM. §68 B; §54 ; 
Hillebrandt VM. Ill, pp. 260'266. ' ' 

(а) = Vait. 33, 15 ; cf.Brh.D,*!!, 140.- • 

vllu — acc. sg. of vil&'ad]., here substantively used, 'firm' 'strong' 'fortified'; 
from V vid fto- make.' firm’. — vtlu \s often -parallel with and Sayana ; 

clrdhdm...dij,rgamastkana7n . — Max Muller (SBE. XXXll. p. 44); "Dr. Oscar Meyer, in 
his able essay Qunestiones Homericcie, specimen prius, Bonnae, 1867, has tried to show 
that this wjtt'is the original form of IHos and he has brought some further evidence 
to show that the siege and conquest of Troy, as I pointed out in my Lectures on the 
Science of . iarifftiage,- vol. • 'ii, p, ' 470’, was originally described in language borrowed 
from the siege and conquest of the dark night , by the powers of light, or from the 
destruction of -the ' cloud- by the weapons of Indra. It ought to be considered, however, 
that vil.u in the Veda has not dwindled down as yet to a mere name, and that therefore it 
may, have, .originally, retained its. purely, .appellative . power in Greek as..-welj ..as in 
Sanskrit, and from meaning a .stronghold -in general, have' come to mean the stronghold 
of Troy." Cf. also K. F; .Johansson, .'‘Sanskritische. Etyrriblogien", IF.W, 1, wd«'(no. 
30).— Both here and.^in I, 71, 2 a Arnold (rM.. Rp. 290, 292) would emend the word as 

but that Is 'hardly 'necessaiy. , : ... . . • A ■ . 

aruj(3tnubhih-'^'ostT. pi. of SrMiain'ii''breaker-up’ {artf/d-adi., also once- found in 
VllI, 45, 13) from d + i/?'tf/-'to'breakup-', . ■ ’ ' ■ . . 

(б) ' hbmophonus instr. sg. of 'fifiVAS'f.. 'concealment' .‘place of,. concealrhent ,. 

'cave', from Av. i/^aua--. OP. ■i/fifdMd-', 'to hide', of. 'Lith. sU'si'QuszU ‘ia sM 

down in a dorner’i— Often, as here, .gdM'is adverbially used : 'in concealment'. Sayana 
takes this word as loc. ' _ •_ ■ . ' 

pdhnibMh^m.%tt: pi. .-of ya ,^m-m:..'the;bearer' of the 'saprifice-carriage' vyhicK 
is also the vehicle of gods.', vdhni is therefore. suilably applied to Agni (VI, 1 1; 2 ; 16, 9 ; 
VII, 16, ^ 9 ; X, ..As is.satd in,V.S.. y,.31, Agni is vdhnir havijcm' hamU') see 

also BV, 60, 1; HI, 5, I;ll, 4etc. In another sense, too, is'he mftm, natnely; in, 
the sense of a- 'spokesman' of tfie' sacrifice ;■ cf. V,- 26-, 1 where -Agni .is said, tp^ bring 
in {vah') the gods with his ‘pleasing tongue’; cf.^ also -VI II, 19, 24.- But the Veiic poet 
is also called yd that is, 'spokesman’ of the sacrifice, cf vdhnir itkthdih i'o 184, 
1 ; HI, 20, 1 ; ukthdvahas in VHI, 12, 13."— Sayana vodhrhhih.' 

(c) ' usrly&h' — acc. pi. of usriyS. f. ffuddy cow’, 'cow' in general, from Msrd'adj. 
'red' ‘bright’ (i/yrtS'‘light up'). 
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’ ■ 'Along with the leaders ( of the sacrifice), who break up even the stronghold, thou, 

o Indra, hast found out the cows even in {their) concealment”* 

Varga 12 : . ■ : ' 

V Slaoza &: ■ ■ 

(a) devaydnio ydtha matm 

(b) dccha vidddvasufn gtrali / 
ic) maimm anusata irutam 1| 

TransL accord', to Say m^ai 

The desirers of the gods (namely, of the Maruts), Le. the reciters 
the mighty (troop of Maruts), who, is celebrated, and conscious of 
bestowing wealth, just as they (praise) the counsellor, (Indra). 

Notes : 

The construction seems to be a bit strained and elliptic, hence the previous trans- 
lations widely differ from one another. — Grassmann takes this stanza to be an interpola- 
tion, — rather unconvincingly; for the following stanzas may well be an object to 
anusata. 

{a} The pada is elliptic. The verb which is most commonly used with is 
bhr-, see 1, 57, I 1 ; 136, 1 ; 143, 1 ; VII 4, I ; 88,- 1. Therefore, as Geldner 
suggests, here also either bhdrantab or bhdranti may be suitably suppIied.—Grassmann 
{Ubers.) suggests yatkamatim for ydtha maitm, and Weber {Ind- Stud, XIII, 59) 
yathamati, but both unnecessary; cf. Pischel, (1877), p. 1063; Oldenberg, 

Naten, s. v. ■ ' • • . 

(6) dccha— prep, 'towards' ; always metrically lengthened excepting at the end 
of a pada and in I, 31, 17 and IX, 106, I where the final a is short.—Cf. E und J. 
Leumann : Etyrn, Wort, I (Leipzig 1^7), s, v. . 

girab^nom, pI. f. — That it is not necessary to take it either acc; pL (as Pischel, 
ibid, would have it), or nom. pi m. (as Sayaria, and Max Muller, ibid, pp. 45 ; 76 f., 
would take it), will be clear from the following parallels : HI, 51, 1 : girah^**.„anmata ; 
Vni, 95, 1 : girah,*»,,,anu.^ata ; I, 7, \ i dn^cda ; <Vnf'9, 19 : va nir dnn^da ; 
IX, 104,4 : va rnr anusata ; X, 43, 1 ; — Rajvade's assumption 

{K- B, Pat hak Commemoration Volume, Poona, ‘ 1934, p. 4) that girahwas originally 

is hardly helpful' . > - ' . 

(c) ayiusata — 3 pi s-aor. mid. ind. of i/nu-islso \/nu^) \o cry', also 'to sing 
(aloud) unto' ; with d^cha 'to praise some one face.)' fo invoke'. 

..Our translation " 

. "Like the god-seeking (worshippers);, (who recite)’ the song, (our) eulogies have 
invoked here the great, renowned, treasure-finder (Indra).” 


of praises, praise 
the power . of the 
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Stanza 7 : . * ' ■ 

(а) mdrena sdfn hi dfkms3 

(б) safnjagmdnd dhibhyusa 1 

(c) mandu samdnduarca8%\\ • 

Apart from the repetition in AV» and SV. {se^ Introd, the stanza is also 

:founddn-N;iV, '12. ' 

TransL accord, to Say ana: 

May you be seen (by us), (o MaruMroop,) accompanied by the fearless indra , 

. (both of whom are) ever-rejoicing and of equal splendour.. 

'Notes : : ■ : . . . . 

Sayapa, in support of his elucidation, quotes VIII, 96,7 and AB. Ill, 20, alluding to 
a battle between Indra and Vrtra. The gods, who had come to support Indra in the 
-battle, ran away before the snorting of Vrtra in haste (Wilson: were driven away by 
Vrtra's dogs', —probaly he misreab svdsa for smnaln Sayana) ; but the Maruts did not 
abandon Indra, but continued their support to him. This story suits well to VIII, 96,7, 
which reads in translation : ''Before the snorting of Vrtra, all the gods, thy comrades, 
beating a hasty retreat, abandoned thee. With the Maruts, Indra, be there friendship 
for thee ; then shalt thou conquer all battles/' But here, in I, 6, 7, we would rather 
see the sun addressed : he shall now appear along with Indra. 

(a) = PB, Xll, 2, 6; Ass. VII, 2, 3 ; Vait 111 3, 3 ; 42, 2 ; cf. §1 Xll 1,4; 
XVII12,2. 

dfksase--2 sg. mid. 5 -aor. subjunct. of V dxB-\o see'. The form has, like prkfme 
(from i/pfo-), a weak radical vowel instead of guna. Ludwig {Der Rigveda, V, p. 6), 
however, drawing our attention to the TMBr. (Xll, 2,6,7). reading drk^usa Hit which 
occurs once in the text and thrice in the commentary, suggests to read^ mfti didfk^use in 
the pada under consideration. But see Max Muller, ibld.t pp. 45 f. 

(c) inandu samdndvarcasd, according to Pp., are pragrhyas, that is, nom. duals, 
in this case. But Nir. IV, 12 suggests an alternative explanation : mandu madmm 
yumfii stha1i;api va mandund teneti syatt samanavarccisety etena vydkhymain. 
Similarly also BrhD. 11, 142. But as Max Muller has said, this alternative explanation that 
these duals might be 'taken as instr. sg., is of no real value. Grassmann ( WR. s.v. 
"under inandu^) makes the duals ocdzMy indra and pmdpnan {si, 9). 

Our translation. : 

"With Indra (then), mayst thou be verily seen, coming together with the 
fearless (hero, namely Indra) ; — both (of you are) joyous and of equal splendour . 

, Stanza 8 . ■ 

(a) anavadyair abkidyubhir 

. (6) makhdh Bdhasvad arcati I 

(c) ganair t7j;drasya IcamyQi]i . 


t 1 ; 1:8 :[ A; 12] BGVEDA^SAWT'A :[rM, 1; Av2': S. 6 j] 

TrcmsL accord Ao Bayana X . , : ^ 

Along with the irreproachably^ ^ (and) amiable hosts (of the 

Maruts); this sacrifice worships Indra (so as tp inake^hi^) ppyyerful. 

Notes : '.h ■’-• a’- h;/ ’■aV-^VcUvv ■' ('a) 

. ’.C qbjiidmr^^h vy]¥pjl£‘e>gcurs jl4 -times .iti W- 

qualifying both divine and semi^divine or non^divine beings. Qdgih^Hy 4 h'e - word 
seems to mean ( 1 ) ‘heavenly’ ‘ruling over Heaven'. (Vb 5iT 1,5 b.; yill, 83, 9 b) when 
it refers to ,gods ; and ,( 2 ) 'tending to heaven' 'striving for heaven'. then ‘devoted to 

■heaven’ ‘devout’ (1, 6 , 8 a; 47, '.40 ;■ 127, 7 a) with feCerence to others excepw^ 

The adjective then also has' a general m&ning'of '‘'posses'sirigtheavenly) Splendour" 

(Vlll, 4, 20 b : I, 53, 5 b ; III, 27, 1 a;I, 134, 2 b; VllI, 7, 25a ; T5, :.6 a ,; X, 77, 
3d;- 78,4 b; 1, 1 19, IQ. c). -See Neisser,,2JTi2.d,;p.'64-; 11, pp. 16 f. ; Regard^^^ the 
meaning of the . word in the stanza under, consideration, Geldner suggested 'feurish, 
schneidig, rasch' {Qlessar. s.v.), 'alltaglich' (Ub'ersetzung ; he deckred it obscure at the 
same lime, in the note thereunder). Max- Mullar [ibid. pp. 14 and 48) : hasting- hasten-- 
ingh deriving it from i/diW'in its original meaning of 'to throw forth, to break forth, 
to shine'." Sayapa ; dyulokmu abhigatedj}. Skmdzswem\ : cibhigatadfptln atyantadiptdn 
(taking all instrs. for aces.). Venkatamadhava : (^hidyotamanaili. _ _d 

. Cc) fi'anaiS-rinstr. pt.pf 0 atia,'m.''.''host’"tfoop,'. .The -^/a.riaa, are...the Angirases, 
as Geldner {Uberselzung).h&s remarked, or,. more suitably) iheir descendents. the.pfeseot 
poets.. The same idea is found also in 1,. 10 , 4 ; 173, 2 ;■ .-IV, 16, .,3 ; 1.7, 5 ; VI, 40, 1 ; 
■'Vlll, 8 , 12 -; 81, 5': X: 44, 8 ;' 112 , 9) SV.' 1; 5 , 2 ; i; 9 '; cf. 'ZD-MG. 'vol. 71, p. 325. 

Our translation : . , - . , ^ : 

"With the blameless hosts (who are) striving for heaven (hea.venly. light), Vand) 
beloved of Indra, the sacrificer sings the forceful (song)”. . • ' , 

Stanza '9 ; : . .'-.c .r... 

• - {a) dtaliparijmanna'-^gaU ’ r : . , : 

■; (b) divd.va rocarid'd a'dhi I . .. i- 

. ' : . (c) SfdOT il i -■ ■ ' - ■■ 

Transl. accord, io Say ang • ’ ; . , • , 

O Pervader-on-all-sides, come hither -from that (place of the ^Marut troop), or from 
the sky, or from the radiant (solar) sphere ; (for),in {his (rite)- (the priest) fully decorates 
the songs (of praise). 

. .. ■ .Notes ; . .. ; . ^ 

(a) parij mafi'Voc. sg- of pd/’V’maB-adj. ‘wandering, about’ 'going here and 
there’, than m. 'tnyeWer’ .—parij inan+ a = pari jtnann d! : The Sandhi is in accordance 
with the rule that final ii and n (excepting in the compd. vr.^an-a6va-),'\f- preceded by a 
short vowel, are doubled before vowels .V—^»hisfO'ffea! survival ; -Bn is to be e.xplained 
from an original-Br or -ns, on whioh the-finabn js-fehiefly based. (This tendency of doubl- 
ing is also found in Gk., cf.-,Wackerna^b;4.G^,.’J, .§i279:a, .p) 329.) Although, -w is always 


[ A- 1. A. 1. V. 12 


l^GVEDA-SAiyiHlTA 


[M. 1- A. 2. S. 6 ] 119 


written double in such euphonic combinations in the present Ved.c MSS_ the evidence of 
metre shows that the duplication was only partially carried out. Ch Bartholomae KZ. 
XXIX pp.514 £; Oldenberg Bigv. I, pp. 424 f. ; 429 ff.-For other explanations 
of this duplication, see Wackernagel X ff . 1 § 279 a, pp. 329 f. and references noted 
therein. 

(6) = I 49, lb ; V, 56, Id ; cf. VIll 8, 7 a : divm del \ 

Ic) ch VI 38, 3c : hrdhmE ca giro dadhire sdm asmin, ^ 

sdni + rme ( 3 pL pres. ind. mid. of i/r> fnP^to strive for ) : see Neisser ZH B. 

I, pp. 186f.; cf. Geldner VSL 111, pp. 29ff. 
cisMi'irii T/ijcitB — Sandhi explained in 

Our franslatioii : i ' c 

■ -Thence come hither, o Wanderer, or from the bright realm of heaven .-hor 

him do (our) euologies combinedly strive." 

■ Stanza 10 : 

(a) itd va sCitun inuihe 

(b) divo va pa rthiodd ddhi | 

(c) hidrafn mah6 vet rdjasak li 

TransL accord, to Sdijona • ■ . 

We fully beg of Indra to grant us wealth, whether it be from this earthly region, 

or from the heaven above, or from the vast firmament. 

Notes : 

{a) itdh—jari hived. 

.sSilm-has, according to Geldner [IJberseizung), a double nneaning here : 
■reward’ of the regained cows, with reference to Angirases ; and reward of the dahim 

with reference to the present poets. - i T 

(r) according to Arnold {VM. p. 160), the ending of the pada has an irregular 

cadence. 

Our translation : 

"We pray to Indra for reward, (be that) from here or from heaven, from the 
earthly- or from the great (aerial) region.” 
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I, 7. 

Astaka I. 

Adhyaya I. 

Vargas 13 and 14. 

Rsi— Madhucchandas, 
Metre— Gayatri, 

Tune— Sadja, 

Deity— Indra. 


[ M. 1. A. 2. S. 7 ■] 


Mandala I- 

Anuvaka 2- 
Sukta 7. 


Introductory note : . . u w r, 

Rsi, metre, deity, and virmjoga : the same as before. Further vimyoga L ^ ^ ] 
forms ‘a part of the m? Wt/a-Sast/ a in the Mahavrata sacrfe - 

\tisBlsouse6mlheacchm>ko§aMao^ the first pa 5 '. 

Lass VU Cf. also ass. VIU.-For theriniyoga of stanza 10, see ASS. VI, 5 , 


The stanzas 1-9 of this hymn are designated as w/corat-verses in AA. 1,4, 1,4, 

The repetitions are noted below : 

Stanzas 1 — 10 = AV. XX, 70, 7— 16 . , 

1 _ 4 =MS. II, 13, 6 (154, 15 and 16—155, 5 and 6 ). 
l._3 = AV. XX, 38, 4-6 ; 47, 4-6. 

1^2,4,3 = SV. II, 146; 147; 148 ; 149. 

lV,4 = KS. 39, 12 . ■ 

10,6,8 = SV.II,970;971 ; 972. 

1 and 10 = KS. 8 , 16 and 17. 

10 and 1 = TS.I, 6 . 12, 1 and 2. : , V 


Varga 13 

Stanza 1 : 


(а) indram Id gathtno hrhdd 

( б ) indram arkebhir nrkinah 
(c) indrafn mtfir anusata I 1 


Transl. occord. to Sdyana : 

The chanters (of the safl 2 «'hymns) praise only Indra with (a sdnuvn called) brhat ; 
the reciters {hotarah) do so with the rc^stanzas ; (and the remaining priests, the 

with verses (of the 2 /ajMs). 


Notes : 

{a—b) cf. I, 10, 1 £i6. 

{a) Further repetitions : PB. XI, 7, 3; AA. V, 2, 1 , 6 ; AS. VI, 4, 10 , VII, 2 , 3 , 
si IX, 10 , 1 ; XIII, 7 , 5 ; Vait. 31, 16 ; 33, 3 ; 42, 5 ; Apl XXI, 21 , 16 ; Svidh. 11, 7, 8 ; 
N. Vll, 2 ; — P. indram id gdthina]} : SS. VII, 14, 1 ; XII, 1 , 4 ; XVIH, 2 , 2 , MS. 
VII, 2, 6 . 
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(a) gathinali—nom. pi. of gath'm-^d:]- ‘familiar with songs’ singer , from 

'sonA (ga'itM^f. ‘song’ 'recited verse' Av. gatha 'hymn').-Sayana (following Skanda vam ) 

0 yamanasa>na,ukta udg^arah; the traditional attempt of referring 

iL^ed., arkebhir arklmh (b) to Rg^Veda. and v^mb (c) to Yaiur^Veda involves 

the priority of the Sama^Veda and Yajur^Veda to the ^g-Fedo, which, as already re^ 

marked under 1, 5, 8 ab, is clearly unacceptable. Cf. Wilson, B V 6’. vol. 1, p. 8, n. 

brhdt— in an adverbial sense ; ‘aloud’ ‘mightily’ very much Sayana, owever, 
(quoting VI, 46, 1) says : brhanndmakena sdmiU- 

(b) »,»Hft-instr. pi. of arU-m. 'song' 'hymn’ (fern Voi-t- 'to sing’ 'to praise’) : 

Arm. erg ’hymn’ (Hubschmann (Jr. I, 443).-«--M-also means ray e.g. rn Vj, 

3, 8; 4, 6. See Neisser ZW R. 1, s. v.; II A., p. 23. 

(c) Cf. VllI, 9, 19c. _ , 

vd'mb-nom. pL of vM {-vdk Naigh. 1, 1 1) ‘voice’ ‘sound’ then^ music ; R- 

may collectively refer to the songs and praise^hymns in a and b (cf. Ludwig, R j 
veda Vol. v, p. 6), ot choral songs- MoniereWilliams (Did. s. v.) ; a choir o mus 
or singers’; Griffith : ‘choirs'.— Sayana : vamb vdghhir yujurupdbhib- 

Our translation : 

"Unto Indra alone, the singers aloud. 

Unto Indra with praise-hymns the praisers, 

Unto Indra the voices have praised. 

Stanza 2 ; 

(«) indrn id dhdryob sacd 

(b) sdinmisla ct vacoyujd I 

(c) indrovajn hiranydyabll 

. Transl. accord. Sayana : ; , 

Indra, the good mixer of all things, (comes) verily, with his steeds that are harnessed 
at his word,— Indra, the richly'decorated, the wielder of the thunderbol . 

Notes: ^ 

; • . ..u,, rf VIII 33 4 c: Vdh sditimislo 

(ah') The construction is not very dear. L.r. viii, uj, - i v , ,, 

uryor »h "hence it appee«that indra id dhdrmt 

make one sentence, and «’ u«cO;i/MjT another. 

(a) Mryob— to be recited as bdri-ob- 

(b) sdkuaislab - adi. ‘mixing oneself veo^ much with’ '^^^ed t° , ^ 

mix.’-Both ridsra'^ and occur in Vedic 

Williams (Diction, s. v.) sdinmisla'm. occurs also as a name o n ra i 
bharatn —In I, 64, 10 sdmokas' is used in parallel witn sdmrmsla^. 

„„„g.’,,y-Some.bing needs tp ^ ^ “"th " 

rdt/ieiKi is supplied to varouma (instr. in th Aufrecht KZ. 

homes end ep»ciated with (the chariot) harnessing itself at hts wori, cf. Aulrecht, 
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XXXVIll, 500 ;’ Ludwig, Der Rigixda V.^ p. ® jo 2 - Vi, 

'nr^i^is as Geldn=>r remarks, a -standing- epithet of /m;? (du.), see 1, , - 

a o"! Vin 45 9- So also S W and Skandasvami.-We have then to supply 

a- 'suitable verb to d-' : we suggest 2 /rr«ato or , u , u 

■ W'cf VllI 33, 4d : .a;n ra'f/m /nrW ' golden 

is his chatS- i I dr. hiniself is also called 'golden' -go d-co oured =f' ts 

W 38. 2c,; l,.,': iv.,rpc,s (X, 90. Id). Also other dteties Itke the Ad.tyas (11. 27, 9b) and 

theMarutslV, 87, 5d)aresaid tobe.^iVonyaV‘^. - 

Our translation : • . \ , / a 

* "Indra is indeed well-attached to his pair-obtawny^horses (May) he (mount) 

them which harness themselves at his word !-lndra, the wielder of the thunderbolt, the 

gold'cjoured one.” , , 

Stanza 3 : 

. b (,t) tndro di'rf/ha ya ca'kHusa 

{b) a su rijain rohayad dm I ■ 

(c) vi gobhir a'drini uirayat // , , 

Traiisl. accord, to Sdyana: . 

Indra established the sun in the heaven for a long sight. He (the sun) illuminated 
(or, animated) the mountain (i.e. the world) with his rays- (Or, he- i.e. Indra-charged 
the cloud with wates.) ; ' ■ 

Notes : , 

ia) r? 2 rr 7 MV.-dat. sg. of dirp/ia'^adj. longV ‘draw out 

‘lengthen’); gAv. c/a/-ai/o-,yAv. daragfJifi', Osset. doZt'fc/id-s long . 

cctkme-d&.t sg. of ca/csas-n. 'sight' View', from (/ca/c-5- 'to see’, which is 

a reduplicated form of Aas.“fca§' ‘to shine’ -caM«)'^- cf. Av. x/ca§' 'to percive , 

cahnaii' n/eye* ■ - ■ • ^ 

ib) Of. Vlll, 89, 7b (to Indra) diraya d' su ryain rohayo divl ; IX, 107, 7d (to 
Soma) and X, 156, 4b (to Agni)^a su' ryafn rohayo drub— Indra made the sun rise 

in (lit. 'mourn’) the sky, that' is to ; say,>so’ long as Vrtra^ ruled^^ 

enveloped in darkness and it was only Indra’s victory that brought back the ligh , 

cf. 1, 51, 4 cd : vrtrain ija'd indra Sa'vasd'vctdMr a'livn ad 'd suryain dtvyd rohayo 

dfse ; cf. also 1, 32, 4 ; 52, 8 ; II, 19, 3. 

(rf Geldner : regarding the.' instr. ; cf. I, 62, 5. Similar use also in 

111, 32, 13 ; IV, 7, 3 ; V, 40, 3 ; VI 59, 3 ; Vlll, 6, 15 ; . 8, 18 ; 13, 24 and 33 ; 87, 3 ; 
X, 70, 5c ; Mbh. I, 41, 16, ■ , - ’ 

Our translation * , ; v 

"Indra -made the sun rise in .the sky for a- long view. He burst open the rock for 
■the cows”. - ... V ,':.'.'. r.,; L ’:;; .. C ., .',.1 . 
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(а) mdra vajesti no ‘va 

(б) sahdsrapradhanesu ca l 
(c) iigj^d iigrabhir iltibkih II 

Also repeated in Ar S. 11,4. 

Transl. occorcL to Slyana : 

O Inc'ra, (thou art) invincible; protect us with insuperable aids in battles where 
thousandfold spoils are gained. 


Notes ; 

(a) no 'va— to he vezited no ava. 

(b) sahdsrapradkcmesu-hc. pi. of saArAsrapradArmu-adj. ^ ‘having thousand 

spoils' then n. 'battle which offers thousandfold spoils’.— Geldner (rji')ersrf2M"f;) • wo 
Tausend auf dem Spiele steht’ ('where a thousand is at P U 

hazanra', cf. Ck.—kheiloi, khellioi, khilioi from (Kuhn. Zv Z. XV, 308 , Pick 

Wh. s. V.). 

(c) Cf. I, 129, 5c : ugrabhir ugrotihhil}. 


O^feM^ation : 

"O IndrC^ftect us in the battles and in those battles where thousandfold spoils 

are gained, as a migh^ one, with mighty succours. 


Stsnza 5 ; 


(a) tndrani vaydfti mahldh^^^ 
i^b) tndrmn ctrhhe 

(c) iiujuin vftresu najrmom II 

See also SV. 1, 130 ; TB. 11, 7, 13, 1. 

TrctfisL accord, to Sciyapa : 

We invoke Indra for great wealth; Indra, (even) for little wealth,— ally, and 

wielder of the thunderbolt against enemies. 


Notes ; 

(a) si IX, 26,3. 

vagdrn-l. pers. nom. pi. of the personal pronoun, 'we , OP. vayam, g^v ^Av. 
vaeni; Got. veis (Aisl. ver, Eng. we. Germ, uir etc.) ; from IE. *m.-ln 111, 33, la 

vayam pL for du. _ 

mahadhane-\oc. sg. of mahadhand^rt. ‘great battle’ as in 1, 40 8 ; ^2 ^ ; 

VI 46 4 ; 59, 7 ; Vll, 32, 25 ; Vlll, 75, 12 ; also ‘great spoil or booty (taken m battle) 
or prize' as in’vf 46, 'l3 ; IX, 86, 12 ; X, 84, 6.— Sayapa : prahhuU>dhananimittam. 

(W a'rtfe-loc. sg. of «VW.«.adi. Wll’ little : Lat. ortas, Gk orphar^s 
(cf. Am,. arham«k\ Arm. orb. See Walde-Pokomy, VWJS. 1, under orbho-. 
(on the contrary, E. and J. Leumann, Z/rcfica 1, p, 23). 
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(c) vrlre^u-Th\$ is, as Geldner says, shortened for vrtrahatye^u^. 53, ^6 ; V!!, 
i, 10 ; 19,T; 32; 15 ; X, 65 2), as in VI. 26, 2 ; 46, 1 ; .r'-Un VI, 25, 6.-Sayaoa : 

satrmii-'4>raph^ni 

Our translation : , ,G , u 

"Indra we invoke in a great battle,-lndra (also) in ^^a small (battle), the wielder 
of the thunderbolt, as a comrade in battles against enemies. 


Varga 14 : 


Stanza 6 ; 


(o) fd 110 vrsann amiiUi earufii 
(h) sdtradavann dpa vrdhi 1 
(c) asmdbinjam dpratiskufaJ) II 


TransL accord, to Saijaria : 

O granter of all desires, shedder of rain, set open this cloud. Thou art never 

unresponsive to us (i.e. to our requests). 

Notes ; u- < u - 

(a) sd-Here, as frequently in RV., in an anaphoric sense of 'as such' thus ; s^ 
Macdonell VGS. p. 294 6 ; Wackernagel— Debrunner 4(9.111, § 254 (p. 536) a. 

On sd and sdh, see Wackernagel-Debrunner, ibid. pp. 537 ff. The latest treatmerrt of 
the same is by Rapson who says T-like hd and haH^cit) in Avestan and ho and ho in 
Greek, m and mh are alternative and independent forms of the demomtrative pronoun ^ 
BSOS VllI, pts. 2 and 3, p. 710.-For their use in the Sarnhitas, see KVhr. 11, 3, oo r. , 
Vaj Pr. Ill, 14 f. ; TPr. V, 15, 17 ; AVPr. 11, 57 f. 

sg. of i;r'?on'm 'bull', most often figuratively used to denote all that is 
distinguished for one’s manliness, might, virility. In Vedic India yvhen cattle-breed mg 
was one of the main occupations of the people, 'bull' was a symbol of strength, manly 
virtues potency, and its use as an epithet was evidently honourable and frequent ,• the 
translation of vf.an^rr^. 'bull' should not therefore annoy modern particularRI^ 

sentiment (cf. Hillebrandt, Lieder d. Rgveda, Vorwort p. VI).-- Macdonell {.V R. p^ 249) 

compares rr'.san^with AVncrzcm {7 arsan-) but the latter may be better compared with 
f. iU'b Id-m.. Gk. ersen.—S&y&n^'- vntiprad a. 

sg. of carH-m. 'pot' 'a kind of vessel (in which a particular oblation 

is prepared)’ 'a sauce^pan’, also ’a pot in vyhich costly things are preserved’ .-cardus a 
symbol of all that is precious, which Indra has in custody.— Sayana and Durga (on N, 
VI, 16) : mcghain. So also Naigh. l, 10 ; the cloud. 

(b) idh-ddavcm—voc. sg. of safra' +Var;«n'adi. 'giving plenty, all’ or 'giving all at 
once’ 6r 'always granting’ cf. tddMnahdp VII, 33 12 b) which is most probably a haplo- 
logy ^oT sdiudUiici}}. Sayana • scikalctiti saho daddtii 

• rfps— metrical lengthening. 

(c) See N. VI, 16. ■ 
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dpratiskutah—nom. sg. of d + prali-i- skuta-&d]. 'having no opposition' 'without 
reluctance’ ; skuta -p&st participle of v'sku' 'to tear'.— Sayapa : apratiskhahtn}}. 

Our translation : 

"Thou, o bull, o giver of plenty, uncover for us that pot without reluctance. 


Stanza 7 ; 


(a) funjetunje yd idtare. 

(&) stoma 'mdrasya mjrhml} 1 
(c) nd vindhe asija sustut'm // 


See N. VI, 18. 

Transl. accord, to Sdyana : 

Whatever praiseTymns are excellent for the rewarding (other deity), 1 cannot find 
(even with these hymns) a worthy laud of Indra, the wielder of the thunderbolt. 

Notes : 

Yaska (N. VI, 18) ; d&ve dane ya uttare stoma hidrasya vnjirrio vasya 
mirvindcuni samiptiin shiteJi 1 '1 find there is no end to the praise of Indra, the 

wielder of the thunderbolt, (even) with these hymns which (become.) superior at every 

gift'. 

(a) f jWeivrlye— an iterat. compd. of ifM/iici'Subst. from vVi/j'to urge to pusn . 

Ludwig however, takes tvnjd to be a verb : "immer und immer erhebe _ich imich, zu 
dem], was hoherer preis dem Indra". This is unnecessary, for /«^isa sub^., see 
Wackernagel, AGA.p. 149. And such locative Smr.dWs abound m RV., cfi^ 
Vrrhandl. des Barlin Oriental. Congr.. Indg. Sekdon, pp. 29A u ^ ^ 

still feels that tnnje may be infin. and translates 'bei jeder Schenkung , thus follow^ 
Yaska's interpretation. The construction of the sentence is, as 
same in 1, 8, 6T ; 48, 14. Oldenberg 1, s.v) translates^ the whoe pada « . 

"die bei jedem Anlauf uberlegen s\nd’\ d. &&ti oh'kdror iittare mW , ’ , 

'at each stiain'.-Sayana : tasmiins tasmhi phaladatari demiitrire. Skandasvami and 

Venkatamadhava follow Yaska. 


(c) vindhe — 1 


sg. pres. mid. present, ind. of Vaindh-. which, in Geldners 


opinion, is only an offshoot of the usual 
(Eng. transl. of Nirukta, p. 103) = 'lack.’-Sayana : 


^ vi(i hr 
vindami. 


'to serve' 'to satisfy'. Sarup 


, ' , / Our translate 

"(Whilst) the praise^hymns of Indra, the wielder of the thunderbolt, (become) 
superior at every urge, 1 connot yet satisfy myself (even) with this excellent praise 
of him." 
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Stanza 8 : 

{a) vr'^ayutJievavdinsaga}} 

(b) knii'r iyarty djasal 

(c) tsdno dpruti^kutaJ} 11 

Transl. occord. to Sayanci: , / u , fa,,^nr 

Granter of ».« desires (Indra) approaches he^his of kine. 

,0 them) :-(lndm) the powerful, never fomak.ng,-as a bull (approacn 


Notes 


.r'#-hem.in an adMva! sense, 'potenf Vobusf 'passionate' 'powerful' 

uiwoooj-m.'bull'. Siyaoa; noMniWO'n' WW!’''"*- , 4 aj _The 

W'^-aec, Pi. of 'j.opK«k' etc. .e 

word is almost always used m p on y m , , , , ; j necessaiy to remark 

,0 the derivation of the word fr»"' V frr to nU “ and 

that Geidner (who was probably the rs. .0 find ^t. yersori 

corsotii-) translate itismisleadingtottacetafi- 

(ra. 1.128). Netsse vTdio evidence to warrant such a deriva- 

back to t/ fears- to plough TO Meillet's illuminating note may 

uo„.-As totheGk^pa« .(os 'grou^ de 

be reproduced . M* UhlenDec ^ concordance 

gens commeinvraisemble^ UHos^ sont au degre 

est perfaite. Quant a la forme, ^ ^ 7 pro dans ved. carmndycili 

z6rodansled6riv6. Le second dldment seul est au dgd l-^ment radical 

1es gens' or'h il y a un suffixe .n». et oi I emp lo J,,de enfin iv retrouver la 

aurait entraind des suites de 'sg^ns doute de W«no 'tribu') dans skr. 

famine degr.t.7oset dev. si. ceZjad. fam.lle Nord^Ouest 

hv.Um, que son I suffit a ^ Rgveda' Ci?*?!. XXll 1920, pp. 18 f.)- 

de Unde, et apparalt en effet ii peine dan .g Macd.-Keith Vedic 

For thejiue-fold krstdyah i ! Zimmer AIL- p. 122 ; and our note 

Index I, 466; Macdonell bkinsknt Lit. p* 153 , 

on AsiffraS'm in the next stanza (c). ax, vv 4- • SV I 

ir) Cf is^ino dpratiskuta indro mgd' I 84, 7c., *, o/ *K 

SgQc 1 69 c Hoomfield{HOS.vol.20.p.35): “The stanzas 1. 84, 7^9 read each 

t r/ 1 the last two words) like a brahmodya.-o^ course not necessardy in 
(apar from and are 

:rm™se,-quiteoutofthemetre,asisb^^^^^^^^^ -V -f— 

the parallel 1, 7, 8c, which is however a faultless metrical unit. 

Our translation t- 

“Just as a robust bull (drives) the herds, even so does he drive with strength the 
folks ;— he, the lord, without opposition.” 
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Stanza 9 : 

{a) yd ekas carsanmafn 
( 5 ) vdsTinam irajydti ! 

(c) Indrali pdrica ksiilna'm 

Transl accord, to Sayana : 

That Indra, who alone rules over men, over riches, 


(favours) the five (classes) of 


men. 


Notes: 

We take both stanzas 9 and 10 as forming one, complete sentence— All the three 

genetives ending in ‘ncim are to be recited as na^ain. \ ^ 

176, 2b ; this latter is clearly elliptic which can be explained only with the 

help of I, 7,9a. Cf. Bloomfield, H03. vol. 20, p. 35. ^ ^ 

carmmmm-§^. pi. of carmnl-l 'folk’ 'people 'race' (also adj. 'agile’ 'active b 
from i/AT.?''to plough.' Cf. our note on krstth in the preceding stanza.- Macdonell 
{VG. § 122, 2a) derives car.saHbfrom v'car-'to move’.— Sayana ; vianusiiamm.^ 

(b) Cf. Vlll, 46, 16a : vlsmsam irajija’ntain vdsunam. However, vasumm in the 
stanza under consideration may also be connected with in a, or pa /lea 

kfitvmi'm in c, see 1, 176, 3 6. , . . i > 

irajydti— I'm base irajua^ is intens. of C raj' Wrj') 'to order’ to rule oyer . 
ic) ' vdnea /.•p7!n.a'm-(A;?f7bf- 'dwelling’, pi ‘peoples’ 'folks' from Vkm^^ dwe^l), 
pdnca km>Mi^\^o in 1, 176,3; V, 35, 2 ; VI, 46, 7 ; Vll 75, 4 ; 19,\)-pdnca 
jdnasah, pdrica ma'ansah pdnea carsandmh 'five folks’. Who are these five peoples ? 
It is difficult to make any definite statement about their identification. Their trequent 
mention (for a list of complete references, see MacdonelhKeith Vedic Index • P- ’ 
note 1 under Pancadanab) shows, if anything, that they had already acquired a mytho; 
logical ring about them in the Rgvedic age, making thereby the question of their 
identification merely a matter of speculation- for the later _yedic y^^Tirh 

in I 89, 10 they are mentioned by the side of Vi^vedevah, and in VI, , ■ ^ 

Pusan, Bhaga and AditL The Ait. Brahmana (111 3 1 ). while speaking of the Vaisvadeva 
litany connected with the five folks, says that they are gods, men, Candharvas^Apsarases. 
serpents and fathers. In TS. 1, 6, 1,2 they are lined with five 
five quarters, the pot with five holes, {cani pancabila) etc., cf. ^ath. ^ y t 

Y.ska (Nirukta 111. 8) :’’ According to some, (the five tribes) are the G-^ha^a. ma^ 

Cods, Asuras, and Raksases. They are the four castes with Nisadas as th® ^ ^ 

Aupamanyava." kkatayana and Sayana agree with Aupamanyava Cf. 

Vlll, 70Tla ( HOS. edition) : "Sakapuqi, however, thinks they are the ( our) ^ri 

vajamana. Those priests they call Hotr, Adhvaryu, Udgatr, and Brahman. Eye, ear, 

'mind, speech and breath: say the atmavadins." Rfh (PIH. s. ^ MnyWa : 

Erlauterungen p. 28) thinks that all the peoples of the earth are o e u . 

under the term ; there are four peoples at the four quarters, with the Aryan folK in the 
middle • cf AV 111. 24, 3 : 'the five directions, the five races of men. e rr 
Sieben^Lieder (p. 18) agreed with Roth, but in 111. p. 108 n. ^ ■nquif - 

the later Pancalas were the same as the "five peoples, and in Glossar (p. 10 ) 

17 
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recognized the use of the phrase to denote five tribes, as well as all mankind. Vedic 
i?idea: (1, p. 467) summarises Zimmer’s opinion thus : He opposes Roth's view on 
ground that the inclusion of all peoples in one expression is not in harmony with 
the distinction so often made between Aryan and Dasa that neither j(i7iusctJ} men (of* 
its use in 11, 12 sn janasa indruJi where the address must be to Aryan men), nor rnanusalj. 
‘people’ (cf. VllI, 9, 2 and 1, 52, 9, with VIII, 70, II; X, 28, 8), could be used of non^ 
Aryans ; that the Soma is referred to as being among the five tribes (IX, 65, 23) ; that 
the five tribes are mentioned as on the Sarasvati (VI, 61, 12, cf. X, 53, 4), and that Indra 
is 'pancajanyci (V, 32, 1 1 ; 1, 1 10, 12 ; cf. I, 7, 9 ; 176, 3 ; III, 37, 9 ; V, 35, 2 ; VI, 
46, 7 ; VllI, 63, 7) ; so also Agni and other deities ( for references, see A. Hillebrandt, 
zn. vol. 6, p. 176, n. 3) 'belonging to the five peoples’. He concludes that Aryans 
alone are meant, and in particular the five tribes of Anus, Druhyus, Yadus, Turva^as, 
and Purus, who are all mentioned together in one or perhaps two hymns of the 
Rigveda (1, 108,8 cf. VII, 18), and four of whom occur in another hymn (VIII, 10,5). 
But he admits that the expression might easily be used more generally later. Kuhn’s 
opinion is the same as Zimmer’s ; similarly also Ludwig, Nachrichten. p. 15, Der 
Rgveda. Ill, p. 20 \ ; and A. C- Das, Rgvedic culture p. 301. For Hopkin's criticism 
of this view, see JA OS. vol. XV, p. 260. Most thorough, in our opinion, is the study of 

idna(i by Hillebrandt, which was posthumously published in ZII. vol. 6, pp. 
174 ff. He rejects Zimmer’s view, asthere is no definite statement in RV., to warrant 
any identification of pdnca with Yadu etc. His conclusions are : (1) the five 

tribes in the Vedic texts refer to a definite, but no more definable, prehistoric group of 
Aryan race ; and (2) they are deified in the post'Vedic literature. 

Our translation : 

“Indra, who alone rules over the folks, over the treasures, over the five peoples, — " 

Stanza 10 : 

(а) tndrarn vo vi§vdtas Pdri 

( б ) hdvamahe jdnebhya}} / 

(c) asmakam astu kemlaJ}. \l - 

The stanza is further repeated as AV. XX, 39, I ; MS. IV, 11,4. 

Transl. accord, to Saymia • 

We invoke, for you, Indra (who is) above all men. May he be exclusively our 

own. 

Notes : 

The stanza, as remarked above, is to be read together with the preceding one. 

(«) = alsoTS. II, I, II, I ; 3, H, 1 ; III, I, 11, 4; IV, 3, 13, 8 ; A1 VI, 5, 2 ; VII, 
2, 10; ApS. IX, 20, 6 (comm.) ; MS. V, j, 7, 2 8, II ; Vait. 35, 10; 39, 10. P 
am/rcEOT VO : S$. I, 8, 14 ; IX, 27, 2 (comm.). 

(a6)=AB. VI, 6,3; GB. II, 5, 12. . 

(c) = I, 13, lOc. ,• ^ 

Oiir translation : . ■ 

: "—That Indra we invoke for you, on all sides, for (the five) tribes. May he be 
ours only.” ' ' 
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Astaka 1- 

o m 

Adhyaya I. 

V argaa 1 5 and 1 6. 
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Mandala I. 

SI IB 

Anuvaka 3. 

Sukta 8. 


Rsi — Madhucchandas, 

■ m 

Metre— Gayatri, 

Tune — Sadja, 

Deity— Indra. 

Introductory note : ^,1011 

With this hymn begins the third A which includes 

fei, metre, deity, and t an^ 

of the hymn ts mfemed to ,n AA. V 2, 5 ^ 

The whole of the hymn is "PJ® “ 18 and 19 for' XX, 70, 18 and 19 with 

rm"ico‘^d':S^StdTne."oi,;ihrrM 

also repeated as AV. XX, 60, 4 6. - 

Varga 15 : 

Stanza 1 I 

(a) endrasanasmirayiin 

(b) saj'dvdnafn sciddsdham / 

(c) vdr.fistham utdye bharaW ,, , .o o 

. , c\/ I ivQ - TS 111 4 11, 3—4 ; MS. IV, 12, 3 

Further repetitions of the stanza : SV. 1, 129 , lb. lU, , , 

(184, 13) ; KS. Vlll, 17 ; TB. Ill, 5, 7, 3-4. 

Transl. accord- to Bdyana ; ^ ^ ;„tnarifTn<: ever' 

O Indra, bring, for our protection, wealth (which is) en,oyable, viconous, e 

defeating, most abundant ; 

, j • yvvi 11 • AA V, 2, 5, 2; A§S. I, 6, 1 ; 

(„) Thepadaisfurther_repeatedunKS.Xm ^2,2. 

and the pr«ij/ca (ewdra sa?io.stm) in A • ’ ’ _ , . - 'hn aain' Sayana : 

. ..,ta,s7m-adi. 'winning' 'productive' from sa«- to wm to gam . Say . 

safnblinjamya'. . .kof tKc ‘wealth’ 

raylm—The adjectives sS««sM VI, 20, 1 ; 

(rayi-) is meant to be- 'heroes' or 'heroic sons , as- is the cas ^ 

X, 47. Mark, moreover, the phrases raym (X, 91, 15). 

sya nrvatali (VI, 22, 3) ; suvlryosyaim^ ^ 6) , laya 
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Our traiislati 0 ii : 

'^Hither, o Indra, do thou bring (us) the productive, alhconquering, evensuperior, 

(and) highest wealth for (our) protection”, 

S'taiiza 2 « 

(a) 7U yena fnusfihatyaya 

(b) 7U vrb'a inma dhaniahai / 

(c) tvdt&so 7iy a'rmta II 
■ TraNsL accord, to. Stiyan^^ ; 

— ^Through a thorough striking with the fist (by the soldiers raised) by which (wealth), 
may we, protected by thee, repel our enemies with our horse. (The sense, acearding to 
Sayaria, is : may we destroy our enemies both in an infantry-fight and in a cavalry^ 
fight)., ■ 

.'Notes: 

The stanza is connected with the preceding one. 

(a) iiiu>dih(dya'yd — instr. sg. of musiihatya ' f, 'a hand-to-hand fight' 'a pugilistic 
encounter . . 



(c) drmit4—\it on horseback', therefore Sayapa, Grassmann, Geldnerand others 
see in this pada a reference to a 'cavalry-fighth But Zimmer {AIL. pp* 294 fF.) says that 
here drmxtd is iot rat hem, inasmuch as fighting on horseback was unknown in the 
Vedic times, the most usual form of fighting being done in battle-chariots. Cf. also 
Whitney, LAOS. Ill, 312 ; Griffith, Hymns. 1, s. v. note. However, it seems quite 
improbable that the Vedic peoples were unfamiliar with riding or fighting on horseback ; 
cf. Vl!l, 40, 2c : sd nail kadd' ckl ctrvaid gamad a va jasdtaye ”may heonce come 
unto us on horseback to win for us the reward”.— Ludwig {Der Pagpedci., V, p, 7) 
connects (I 

Our traoslaliou : 

*"^With which (wealth) we, protected by thee, may resist our enemy, in a pugilistic 
encounter (and) on horseback”.' 



: Stanza 3 : 

(a) indra tvotdsa a vayd*n 

(b) rdjrafn ghamf dadimahi I 

(c) jdyema sdhi yndhi spf dhali II 
Transi. accord, to Suyaxm : 

Protected by thee, o Indra, we possess a solid thunderbolt, (wherewith) we may 
entirely conquer our enemies: in a battle. 

: Notes ; 

(b) uhana'—fp.yham’, Hence most probably instr. sg. So Lanman {Noun 
InJL p. 335) : thy thunderbolt along with thy mace,” and Ludwig (Uters,): "mit 
dir dem Keulenschlager.” Bohtiingk and v. Bradke, however, resolve the word as 


I A, LA. 1. V. 15] 


RlGVEDA^SAf^HITA 


[M.i. A. 3.S.81. 131 



ghandm a , the former (following Sayana) taking it as an adj. 'hard' 'firm', and the 
latter translating the Pada "lass uns den Donnerkeil Zur Keule nehmen/' Grassmann 
suggests ghandm in his tlbers., but ghana (h) in WJR, This latter suggestion is accept- 
able to Oldenberg {Noten. I p. 1 1 ) as it does away with the necessity of emending the 
text but would only require a slight correction of the Pp. But, perhaps, the Pp. is 
also correct and the form is instr. sg. : "we will seize the thunderbolt with the mace," in 
other words, "the mace shall become (as powerful as) Indra's thunderbolt in our hand." 
So Geldner (C766/’sei^2Y.«.{7), who refers to a similar expression about the magic wand 
in AV. VI, 134, 1 : 135, 1. 

spr dhaJi—zco, pi oHpfdfut (1) enemy,' (2) /rivalry 'battle'; gAv. 
zealousyh 

Our translation s 

"Indra, we, (who are) protected by thee, will seize the thunderbolt with the mace, and 
completely conquer the enemies in battle." 

Stanza 4 : 

(a) vaydfn su rebhir dstrbhir 

(b) mdra tvdijd yuja vagdm / 

(cO sdsahya ma prtanyatdh li 

TransL accord, to Sdyona 

With thee, o Indra, as our ally, and (assisted by) missile-hurling brave warriors, 
may we overcome our enemies. 

Notes: 

(6) tvdyd 2/w/a'— also five times tea yuja in IV, 28, la and 2a ; VII, 1, 13c ; ^ 
VIII, 68, 9a ; 92, 31c ; in all these cases, to be read as tu-d\ Cf- tvayd' ha svid 
yuja! vaydrn in VIll, 21, 1 la ; 102, 3a. 

{c) Also repeated as VIII, 40, 7 d ; IX, 61, 29c ; SV. 11, 129 b ; TS. Ill, 5, 3, 2 b ; 
KS. IV, 4, 4b. 

sdsahyaina—l pi. act. perft. opt. of V sah^ 'to prevail,' Av. y haZ', Gk. skhes, 
— Arnold (Fikf. p, 129) would take this form to be either a reduplicated aorist 
or intensive formation, but that is hardly necessary ; cf. Oldenberg, Noten. I, s. v. 

prtanyatd}}—-B.cc* plrof prtanydt'', pres. part, of y'^prtany'- 'to be hostile to, 
from p/tand- f. 'encounter' 'army', secondary form of pft'f, 'fight', Av. p^rH-f* 

Our translation : ' 

"With (the help of) the brave missile-darting heroes, and with thee, o Indra, as 
our comrade, will we overcome our assailants." 

Stanza 5 : ^ 

(a) maha^f indrah pccrd§ ca 7iii 
{b) mahitvdm astu vajrlm I 

(c) dydii^^ nd prathina sdvah \\ 

TransL accord* to Say ana : 

Great is this Indra, and supreme. May greatness be ever for the Wielder of 
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m 

ji; 


- - : Notes : - ' - ■ ■ ■ - _ 

(«.) sy. I, \ 66 has pur as ca nah ^or par ds can'll. The SV. variant is dearly 

to be rejected, though Ludwig (Der Bigoeda., V, p. 7) takes it to be a "good reading, 
perhaps, the original one.” 

(c) = Vlll, 56 1 c. This latter pada, occurring in the Valakhilya, is a ridiculous 
imitation of 1, 8,5 c. Praskapva, whose Danastuti is the object of Vlll, 56, canriot 
be called to possess "might vast as heaven,” however generous he may be with 

"a gift that brings no shame to the giver." Cf. Bloomfield, MOS., vol, 20, p. 86. 

. fii/dtii— is nom. sg., not genitive as Ludwig takes it to be. 

Oiir Iranslation : 

''Great is Indra : aye, more than that ! Greatness be of the Wielder of the 

thunderbok ! In vastness, his might is like the heaven” 

Varga 16 : 

Stanza 6 : 

(a) samohe va yd Mala 

(b) ndras tokdsya sdnitau / 

(c) vipmsovadhiyaydvaliW 

TransL accord to Sayana : ~ - ■ 

Those men, who attain to the battle or the winning of offspring, (praise Indra) : 
or, the wise people who are desirous of understanding (obtain their desires)* 

Notes :■ 

The stanza is evidently elliptic and obscure, but Grassmann's assumption 
that stanzas 6-- 10 are interpolated is hardly commendable. It is clear from the context 
that Indra's might is described in this stanza ; hence we may supply: "this is all through 
Indra's strength.'' So Geldner, Ludwig (Der Migveda. V, p* 8) suggests a change 
in the order of the phrases of both the 5th and the 6th stanzas : utatebhyo ye 
narcili — vipraso va — Mala dyaur na prathma savas te stii. Oldenberg also com 
nects St. 6 close to st. 5 : Indra s strength shall be great for those, who—. For 
other explanations, see Benfey, Or. und OccA, p. 16, note 38; Oertel, Proceed, 
:voL/15, p. xcviL , ' ' . ' . . 

(a) According to Geldner {Ubersetziivg), this is a case-substitution for 

'i/dci. cf. I; 7, 7* 

of progeny is often mxentioned indirect 
connection with battles, cf. 1, 112,22; 11, 30, 5; IV, 24, 3; VI, 18, 6; V!l, 82, 
9 ; Vlll, 23, 12 ; X, 25, 9 ; tokdsya tdnayasya jese : I, 100, 11 ; VL 44, 18 (cf. 
VI, 19, 7); as the motive of a battle : VI. 25, 4;. 31, 1. Agreeing with Hoernle, 
Grierson and others (i//?.^ma/ Gazetteer of IndkP A, 303), Geldner thinks this refers 
to the capturing of women as a prize in battles, in Vedic times. . 
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Our translation ; 

"Whatever have the men attained in the battle-throng or in the winning of 
progeny, or have the sensible sages,— (it is all through Indra s might).” 

Stanza?: 

(a) ydU kuksUi somapa'tamali 
(h) sanmdrd iva plnoaie / 

(c) U7’vi r apo nd kak(idaf} // 

Tran&l. accord, to Sayaiut : 

The belly of Indra, which drinks the Soma-juice most abundantly, swells like ocean, 

(and) like the ample fluids of the palate, ( is never dry). 

Notes : 

(a) Geldner ; a kind of case-attraction for ydsya. Bloomfield ; tjdh for 


(&)=V1I1, 12, 5 b, Cf. VllI, 50, 2. 

pUivate-3 sing. pres. ind. mid. of the base pinvci', which is clearly a transfer of 
the original *pi-nU' from i/pA or pi- 'to swell’ ‘to fatten' ; cf. Whitney, Roofs., under 
pinv-.—lh& verb is here accented because the sentence is a relative one. 

(c) The verb to be supplied is pinvante, 

kakudak-nom. pi. of kakM^^. ‘the hollow of the mouth' ‘the palate' ; cf. AmMd- 
'peak', Lat. cacumen.-Here kdkddali is used in plural under the influence of a pa^. 
Grassmann takes kdkudali to be ablative ( WR. s. v.). . 

Our translation : 

“—Whose belly that drinks the Soma most abundantly swells like the ocean, (and) 
his gullets (swell) like wide water-streams. 

Stanza 8 : 

(a) evS' hy asya sunr'ta 
{b) vii'apsi g6 matt viahi I 
(c) pakvd' §a'khd7id dilsd$e II 

l^-ansl. accord, to Say ana : 

Indeed, his excellent speech to his worshipper is manifold, cow-confemng, and 
to be highly honoured : ( it is ) like a ripe branch _( i. e. like^a branch abundantly loaded 
with ripe fruit). 

Notes ; ; , , . ■ 

(a) eva — metrically lengthened, here and in the following two stanzas. 

hy asya— to be recited as hi-asya. 

sunr'td—f. lit. SU + nr' + ta = ‘the. quality of being an excellent man”, hence kind- 
ness' ‘grace’ ‘generosity’ ‘liberality' ; pi. ‘marks of favour' ‘gifts’ ; when personified, as 
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I^GVEDA-SAMHITA 


[M. 1. A. 3. S.8] 


in I 40 3 ■ X 141, 2 ; ‘divine grace’, ‘bliss’ ; cf. sundrO'm. a good man , adj. gen^ous . 
See Oldenberg, “Vedische Untersuchungen,” ZDMG. vol. L, pp. ^23 ff. , erte , 
“On Smearing of in the Rig^Veda”, Proeeed.AOS. (1891 May) p. xcv. 

— Sayana : priyasafyarupa vik ; Skandasvami : sarvakdmaclhuk. 

O’;) wj-opst'—nom. sg. f. of wrapsi-adj. ‘overflowing’ 'superabundant, from w+ 
Vr«p's-'to be full to overflowing’ ‘to abound in’. Bloomfield derives from 

*wm + r«p&«. see his paper “On some disguised forms of Sanskrit pa^w. cattle 
XXV, pp. 185 ff —Sayana : vividharapanopetavakyayuMa bahuvidhopacaravadim , 
Skandasvami : kdviakdrim ; N. Ill 3, 22 : mahat. 


■ Our translation : 

‘Then/ indeed, his generosity is superabundent, cow-conferring, great, like a ripe 
branch, for the worshipper/' 


Stanza ' 9: 

id) evd hi te vtbhiiUiya 
(b) utdya indra niavale / 

{c) sadyds cit SCI nti dd§use\^ 

Transl. accord, to Sdijana : 

Indeed, o Indra, thy magnificences are the saving helps at once unto a worshipper 

like me. ■ , - 

(a) tv7?/mto/ai-~either adj. 'sufficient' 'plentiful,' (to 'Utdijali) is most common 
in B.V., or subst. 'magnificences' 'supernatural powers as Sayana and Skandasvami take. 

Our translation : 

"Then, indeed, thy aids are abundant and immediately available for a worshipper 
like me."' ■ 

Stanza 10: ' 

(a) evd hy asya kamyd . 

(b) stdma uJdha'fn ca Mrnsyd j 

(c) indraya somapUaye // 

Trand. accord, to Sayana : . 

Indeed, his chanted and recited praises are to be desired and extolled for Indra 
so that he may drink the Soma. 

Notes : 

(a) to he recited 3.s..Jii-asya kami^d 

(b) Cf. ASS. VIII, 11,4b ; AV. VI 35, 3b. 

kifnsyd — to be recited as sdfnsi'd. 

Our translation : ' ' , . 

"Then, indeed? unto him are dear (both) the praise-hymn and the praise-song, 
which are to be recited unto Indra on the occasion of his Soma-drinking." 
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Introduction c£i fi#lf^'$Wi;^ t^f^ratCl^— 

^•■This and the preceding stanza are corrol 
Angirasas in the organisation, if not m the ( 

‘'That priestly family or school either 
extended and organised it in the various form: 

be observed.” , . , r » 

Mr. Muir '« Original Sanskrit Text ^ ^ ' 
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Growth of Religion p 219)- aWS.^nB ’ra tiftw a'lw rJlitK-B SB ‘'®''' 
cwol Bftiil 'Jft’s 5=1 1 AM stJ 5ifi5W ^Biirtfe ia3 ftWa » 5IWW « ’■w B 

‘;’j;,-j„ (Vitle Dr. Goiastuher. ' Notes on Mnifs Sanshnt lentvol.v, 

p- 257). 
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rU ^9 aiwa crttif rfiBi -We ’>•' ’» -■« «=> ' :« ; 

r„^, r,®, Sf55t« 5(5(15 BIW f*tf^ <5(5(1. KN 55 

.eWl.5(5S«55i5SI C5« 5(5X5 5W5 a5n55 KfidK W5w 55 C W I 

^ ~ 5 f,- ft,t5 55 I 5-al ’’ ''’''®' 

551 Xt»t5 ^ ^ ^ ^5 5jiH 1551, fiB? ^SX 

r5« 5 X> -5555 «« XtaC^- ,555, «5 .55 «« 

f5,¥5 55(55 jaX I ’’■’"'J'' s*a 5«1S5 5(555^ S'lK 

„,rt (55,5 Xfti, ?« i « 5^ 

555 «5 , Bsft 5il5 5ft, 555(5 JJ 


ST i, ^ ^ ®] ['Sl i, 

^rf’^^fl fwi Ri 

-5;^if— '^fTf^wJTi ( ) =Tfl1 ( OR^TfR ) f^Jl ( ^1 l|W ) 

( c5, (Tst^t ) *ttiwl { '5;'5ff%f3 ) fed ( ) f^ra; ( ^Wcni 

^fs 5f?5 ) ^'35[ i 5!f'l ^ ) I 

^ 1 (i) CT^t% {^) 

'5i.2if%:fs -srd^^ l|%-'mtf^ I 

^!;?R i '6 *f:^?(%=t ^ I ^ 'tt^t^l 

sitm'^'p =|fe I '$T5 tw^ “Jtt^ c^5| c?f«( 3W< ^ ^'\ i 

w^ 15!^ ^s i®)| 

-sjirftR^^rs ( >ii«rfCT '^|fi 5f2?l {‘-lis^ ^1 

( ?5=rafe: iti =?tf’rs ) ^s ( f5t^; ( 

5if^ C«t^1 ] ^ ) l 

® 1 C5 >^15^ (^ C^t^WM^), >P$Nin ) 

C3^t^5=i ■€ wm 5l?1 (®) '®it^ 

I [ '^5'^ ^ ] y5ti9f5f;{ j 

’5t?TR3 “fflt^ ftsfj; '^5it5j)‘f%^ ^f%W5t9 sitf^J's * ?}|^ f5f%2,Ji1 f^'0tt?$t 

’^nf% 5ii ^n% fe?!^ i 

JfS-lT S ^t*iTt5W ^t«nl ^1%1 5[!?^ 

(Vide Maximillers Science of Language, Vol. II p 630). 

^hc^ ^^1 ?t?!fci i 5^17 ( %?| ) #Jl^ ^*5tc« ^fiK^ 

^fT <if5=l?i1 1 JT^itsr ( ff5!t^ ) 'sim i£l^«ii?7?[ ^]t ^ji[<:i1 

I f^l lilt '3t«Hrst ^*!f'Q feltlt ifeltCf I 
(i) tffT[ »p? ^«5^t5?|s 1 ■ 

* l**! W*1? ?5* ^>3 ?t7!5 «rf3? ?f55l,'j? . -^j^ig I 


•5)1^ 


^ 'SI 




'«t«.^Jt4— ^ c^5t^ (i) 1 ^1^1 '2ic*r®i 

^1 (^) I 'It^ti'l ^*1 ^feri .(®) 1 'sitsi^t 

®r(’sT5 y[f^'® ^5l f^[f^ (s) 1 

Mfl ^fif^^=!l ^P\° m 

( c^ ftf^ ) I® ( ) -siWf? ( ws ) 1 [ ], 

'sifft ) ^^°=‘ ( '^*fi ^ c*ttFf's ) 

^ c^f^c's (?rf5^?[^ ^\w- ( C'®W<;^ 'f f’f'ii ^s'lR ) i 

iifscf'i •5>{f^|;3i^ ^t?[| C*ftf^'« i£|^ 

^l'®<ii^ ^fs( 'Sif^tsi?! I ■ : 

'®t«,’t%f<— C5 ^tf%RlR ^55 {">) ! (^) 

CTtRRR 1 ^?1 ^“41 fR'®J^ 4f^-£l : 

^tsRt I '^fR ^ferl 'srfRtw^ 'sitRRR ^ i 

(i) m 4c®i 'sKf I '^t?i'=l *1!^ 'SK?f ^ ,?F.li!iti:^^ 

RFt's “'siftR'l cw'^Wn ^ i ■■ .. 

(^) Jl1w 4C®t|' 'SI'f W 4 I 

. (o) 4rt^1 ^f^c® 

^c® 'cim ^tTSi.« cw ^’l i. 

sti:^ fi'i;^^ ■^cit®tJ^ ^c® * 

(8) 5?c« Ftf^® €^ V'C^. ^Rtr#-Rf^® ’ . "RRR 

Fif4® CTt^l j . ■ . .. . ; ■ ' .: ■■■'■ 

(>) r? it^ 'tab«* i ^«a. ^ W ■»< ^«*=ra i «W; 

w^TOTOfeaatR^fifes i r^^soR^ ’iftu "iftn 

tfifg 1 tR ^tw'i 1 

(%) ®!f}’^®i<®;f'f^ i 


i, ^ i, ® J ^ ^ 'is 

t®l ^tf^ 1 \\<t\\ 

^ I^5f^ ) ^ IB'S ) 

(‘Am. ^ C(2tflF5 CTt5I1«5 ) 

( ) g^TPi ( ( 'Si^‘1 ^c'sirs ) 'srfitft ( ^p® 

w^ ) i 

(J 1 C5 1 '6 

'®lf%^ (Tit^C <5f5®l 

'srt^rsR I 

'®t^«1%t4— C? I® ! ^1^1 

fi^ ■^7 :s 8 '^'n^ i 

^\Vn 1 ^^i\t ii'uii 

( c^ ^ar, hfw¥ c^^i- 

J]^3? ) ( dt^e] ) "Sitltf? ( 'Sitsm ¥5 ) [ ^f^fl ] '^ ( lilt 

^ ( 'S!f5?tcif?[ ) d^s ( 'sra ) w% ( s(W ^4\% ) i 

<!5 1 c^ ! "sttsifjf ^ 

'srmtOT^ WM 'sit^sT (TIWF^^ f^'Ml ^itartCffl 

^ w.^ ^fkl 

c^ (i) <5t5‘i '5[t5f5[jf 1 'sit^rsRtJi^ t^f^f 

'sriXRM (Tlt^ltf^^^ '2lf(^ <2f5=l 1 m yfSlt^ ! 

'65rrn*5^^fc^1 ^1 ^ I wtttvCTt wt'^^s mil 

■sill— '«5rfiis ( C3? ?!W ) 5#f$5 ( 5i*pj?i '2[%’fr5if ) tfN^^^.‘ ( ) ftpt c?^^; 
( f^pR^M ) [ ] pffsT. ( ( '5if%^'s (?rfsr w 'f%1 ) 

{'5|tWW^!) I 

(i) ®t=T 's '«f%5 ^?st <2ttni i2tii'fji,^(?$i:ii? I 

i8 ^ . 


51 i, ^ i, ’SJ « ] I ^ 

1 C5 5j^f^ <2St%<1t«1^ '« 1 ^0 

(2Wtft ^sit?;?!^ CTt5[ 51^1 ^§¥l W.^ 1 

i'i) (^) 1 

t^Ct OT^tCTl 1 IIV-ll 

ctT^^i ( c^ f^’9(:'T^^i't, '5it^ti!l ) '^1;^° ( 

( {7rf5[i^i;^ ) I ^ 

b- 1 C^5 ! '®rt^^5t^1 ¥t:51 I 

^f??l1 C^^W\ 

5l?i1 ’®it‘5t5is[ 

C5 f^ti:w^‘5t«i ! '®rtwl CTt^i 

(7!^^ fro (8) c>ilin ^sitOTi 

^?rl 1 

(>) C^0f CTf^ «ttSll 1 '5151'®^! 

*tt^'^I 5(C^ ;(t^ <t^ ^1 1 f^W'S’^t?! 

5itc^ f^t *t^ 1 ^ . __ 

l Maxmuller’s Origin and Growth of Religion, p 398 - 

^ 5 R_«Some of their attributes are particularised connecting them 

with the elements.” __ _ 

^ ^J:?n .'fiH m-i't>\ 

5tOT C^ 1 

(«) ^W ft'2tW 1 ^1 

^tf^ — 1 

(8) ' 



fkm <?f^t?:^1 1 iis)ii - 

( c? 'Si^.^l ) ^ ) { 2it^ft^ ) 

•ftit 0fff>i; ( f^C!?^?M, ) cWs { WM ) 15^ ( ) ' 

- S I C5 'TO, I 

5(?:® i£iVf§ <if5'=l I ■ ' ■ ' 

^t'N^I^'f— 51#^ (i) ^5^JH5W '4^\ 

51?:^ 'Siwtws 5.§tt2lWt^ ^“5!^ <^5®! 1 

'5igi2t;!t=i^f^% ) CTtt ) 

( ;^|5P5-| ^I| 31*='11 ) I 

i” I ■'It^, ^ cwft 

"sitsii^^ ?(^ ^t^t ^feri ^t5l 1 

ci^ft (^) 'srfsitw^ 

m («) 5^l ifeit?:?=r i 'sitsrai i 

C5lwfl# ^^Wt° I ii^:>ii 

^5;^^_=^p|j,f= ( fi^H J[*J ^tr^ ) CBt^tf^ft ( ) '^*Cit^N (c*tt^^ 

) CS^ft ( 'Si^pifOT f^®t''#lf ) wff ) ( '5lt5?tWl 'Stflf ■^■^' 

f%>^ ) ■5rC«f ( 'it?'! ¥^11 : 

c'ffl ^it **fli:^=^ i 

(i) ist^ ^ftit3^;~“ii#:^ wl ^1 

'®'!iii[^'a‘!c?'5t^^5^ ^”. - I ^'tl w'® i 

, , l^j iRt^^ Clftt ^1} =4^° ^t’t c^ft *1^'® 1 :^'5’5i'®Jl 

‘il hf^*(i ^^5^ 1 ^<1’?# (S®!! ctra®;KE5 fj[5|5rl i Jif? i _ fki 

SrC® ^tW! «i®'ft^>i’’^t'f^ ■S 5® ^^<11 Jf?.^^ 

wtlfc’l 3R i • ’ X ' 




f«t^ ^t^'I f^^- 

5i^j c«w mk(M 

<£fC5^5f% l fel f^tl r^^t®rf^ ll^^^ll 

^ -Hit 

^ >,w^i «a *i5B «f^nw 

^<■'6 i^f I 


^^51 1 «W^ , ^ ^c<i t3-. w. ^t^- 

^5^*, ^T'sf's ■^tfe-'^j|5j” a^f® 3t'^‘^ ^3S i^^-'f^ 

l,fl,fs,fs- w «< *«5 «n Pw^ I '(i^ 4 P,jl ««BB 1 6 imi •itrKPtu- 15<> i 

™ s,« =«». . x«n ■^T' , ;„ w„, <’=■ -"« *** ' 

1^ g^ttjprR ®W9 <8-^ 

. .. VC| . 


^ ^ i, ^ ■=) 






iSf^fSI ,2f<?f5[ 5:r^Q5f 

‘^51 'Q b-5I i2f«?r’T3gn^ 

<JI^ i O 1 ^51^ «« + J 0 = 8 0 

1 wf^wf^ in II 

W c^itctflc? ( ^t(?l ) (CWW CWlC*It«J[ Ciftt) ^rf%¥ 

^i:?! ) [ -sit^fte ctIi ’I ] ( c»tf^i! ^4l ( 'sfWcfst f^s ) 

) I 

n I cfft^ 

c*rr^ '$tt5(tw3 <2!f%fwii 1 

C‘5t1-OTl?^ CT5R CPft^Cqs 'Sf^ 'STt^R ^t^rat'S 

^n m (7it5i^ c^mt I c^twi Wi II ^ 11 

'SifI— CTt*ini; ( C3? CTfsf'lti ) [ # CTt^ ^ ] ^!S ( '5!ts[tasT <2|t«s, 

^«(Tf%q '@ mi ^fl ] CTtst^ ( c>rrsT- 

^)T^{‘^ ) I ) c^l ( c?it4sf^ <«rfi:^ ) i 

^ 1 c^ (Tit^^t^ ^! ^fsf cTitsrayf ^ 

^5t5R^fei e^itsint^Twi sw*ft^ (7it5i<it^ nfei 2?^ ^5^1 c'nt^ 

'2rtf¥ I 

'«t^^%!'<— (7rrsr?i5i ^ ®it^l 3 ^^ 11 ^ 51:1 

<2i<!ti:ii m <m^ 1 ’®it5iti;ffi ir^ wi liii? 

1 ^ ^1 ^lc«^ 11 3i»ni t 

* ftils ■si^^tC^F ^i?tf ^1 lilt f?#l5 ■^t^tsi =?§! I 

t ^'S.TIXS) C^*H JiC^'i.fl *!^ ntm\ WS I 


^8r1 cs ^^^^^ 1 STI C^I1 «tj ^1 11 '« 11 

^^<i-'5i?il ( CTt^’lW^^ c^ ) c^ ( ^isrW's ( c“[t«=[ if%?^ 

( 'siWR^ti;^ ) ?f«tr. ( c«Ni '5}^t*t ^11 ) i 

« I c? 1 CTWW^I^'^ Cetsit^ 

5(j:?g ^fa^1 1 ^'S ^wfw^n:^ ^fei1 

(2!^*t ^fi'« ^1 1 I 

^^■\u\l{ ^t5i^1 c®t5(t?( 

^f^!i1 c®t5it^ C5^1 1 (;®tsrl^ 

c®t^^ sRTi 5i^Jt ^ 1 

^f®^5i ^fl?il ^^zm <21^ ^ I f "srrsitw^ { c^tii w- 

t% 2fSl^®f^^?. ^5^1 1 '^C'^ ^1 11 8 11 

* [ C^ ( C^ ^ ^ 

C^®t^ ) 1^1 ( 2t?t '5I<n C^t®1 f^^l1 ®t^ 

) ^S ( c^ ) C® ( c3Et^ ^51 ) '^’l [ 

C*R? 1 ( ( CT^fl ) "51^®° ( 13^° ) 1 

8 1 C5 %ZS^ C5t®t^ 

f^t^l 1 CT^itft 7[-^ c«ii ^- 

5{»st{% vft?! I 

®t«,^Jt5{ — c^t®! ''.^^tft 'Q 

^^?i1 ®T?fc^ ^«rrtlf® 

f%s?i I c£i^ wft??=[^ ^1 ^ ®m«n ' 

w^% CT1 f^wt I 1® II ^ II • 

( tim ( ^Ww?[ ) 3-’^^ ( ^cs3 '^f® 

^y ^ {^)Wi‘ (Iot ft^’1‘1) 

[ f^<[t3® ] ( <4^” *^S®’« 21^ ) I 

i55 - .^ 



^ i, ^ 8 1 J- ^ ^ ^ 

<s\m 1 '^% { "^1% 

55^51 I 

^M%«f— t(:«5 ^f%wf -, #1- 
=^5t?l 'eWfl c^ ^5rti:fT?[ ^1 ijc^ c^f'^rt'e i '®i*^'^ 

^ t^^'« i 1 

51? "STtoK^lW^SI f I “{'tf^ II '5i II 

-sig^— 5f^ ( c^ ■‘^jpsKM^ f^5it*!=¥ ) 'Sifl^ ( c'^jsiti "Siifaii:?? *t^ft-s ) ^1? ( "srfsrffff^K^ ) 

C^tel? ( ^f^'3l ) (>) [tf^ f%'*I, ( '^sijivf?{ fipif^ 

■^t<[ f% ^i:«t ) 

( -m^P. ) 1 ' , ’ ■ 

'b 1 C5 ^m't'Q ^t5itf^‘5(c^ 

#rai sitc^, 5it^ c^ ^?[ f% 1 ^t5|^l 

luSl <2!>!tW^ 1 

^s.^jt«f— ^ ^^5! (71 Pw 

«rti:^ 1 C5 '5rf5f?i (tr c^Wi ^ i 

(iisstmw^ 1 iM II 

c? 1 ) ^t*i° ( ^=Pii ^Tt^ ) ^^mf^^Ws ( 

( 'S ) ^'Tl^ 5[fiff^^l ^(;af?[ 

y(p^ ctM^t ) CTl^^i:^?f ^Tt'lf ) i 

1 C5 ^W*I15|' ! ^W5(ti;5f? 

|/;®i c^itsi ^ ' 
c^wi 5l?ri srn^ 1 <^t c>rr5it^l%^ 
5pi:5t^ '^fes ^it^ i ^5[t?:5(^ ^in, ^te^'S 

^^?i1 ^tc¥,- ^ ^1^' wrt^^ '« ^fw «tl?:^H i- 

m^i[zM 5rt^'®i c>ft5i^>i '«‘W?:^ ^<«i i ; ' "; ' 

• (>) # »!i?(Rl '®!< 5(s;f 1 “f^, «(t^?f ^«f ^^=1 ^ 5t^ ^1; ^tC%l1 fesfJ! 

C^W “fS5'.”^=f Sfsfl— -gCsMB® fi^ 1 ’5itqt?[ Cp^ f sff^ C^it^lt^f cfi^tCiJ. 

1 ^rt^ f%^ 'Sis^^q ^ ^Pp\ # i , cf. ft =71^1^1 I 




t ^ i ^ fc" 

%i ^^t‘!t5i»^s i ^ti:^1 ^tc^i II II 

^^^_»t;53i;i:>-j1 fi) ( c^ I® ') ■^11 ( ’i'f^ 

^fsj ) |7itn'rv ( i^i ^5im ) ( w\ ) ^tr.®'i.^ir^^N 

( .9^^ jf'vSitCT ( r'5<;'‘!'5^tc^ w-1 ) 1 

f^r.*{^«t(^ 's’^ft I 

f5 <2!'55 

^j(t»t W ^ 

?f^l ■^fl^ti 1 

^1 ^tc®ri; 1 5t5ii^tf^at^t^cg II II 

»t^ 3 pC ^1 I® ( C 5 % 3 f ) W^ ) 

'5l4*t ) I 

5, 1 c^ (2tt^ I® ! ^t^?l1 >il^\ 

C«t^tc^ (TFfsit^f^ ^‘^*1 I 

'«t'^^'^Tt4— 5!% ^ 

^'^1*1 I 

' 

(i) »t^ ^Mft I “‘t® mm 

■5it«n-R^ii«tii 1 s _ 

(i) 53 ecus 'a 5 Htil¥ -aWI 1 53 5«3 3313 '« 3«3 5^^ at? 3%w I 3»5'J3 

55 3 i 3 W 3 3® ^13 >M3S3i 3fi3 5^t5 1 «* 

i5i tprf^ tl^1 i58^T I 

» cf. I 

^ 5 > 




[ ^ i, ^ i, ^ S) 


51 ^ ] 

c^l I ^1 II :>» II 


-5i^g_[ ( c^ -m^rn ) ] 5t?H ( ^ ) ^f'®s 

ml ( CTWf^^ftfl-^^t!:^?! ) ?fi= ( *(i:=i^ ) ^f? ( I® ) ^1 l$t?t ( ct? 



) ?ft5^ ( ^r% ) I 

i" I C^ ! C«t5ra1 ^*1^151, C^ilsittw^tf! 

5IW5[tWi ^ffs ‘5tt^T 1 

^vwj^ f%f^ ^Wfw’t?:^ ^ «tt?:¥J( 1 'siftt^ i 

c? ^fw 5i^ti:5 ^ ¥?! I 


<^^51 'sii'si ^«jr5i si'^c^ 

isr^fsi ^sot^ 
s'sr -e i)0 ^sf 

si^g^l «nf% l |«5' C5f^'«1 1 5fts;gt \ 

5T5;!^J1 i,o I 8(J+^o = »o 

^tcf^i Mtftc^®5if« m\^^ I mm c^tsi^K^is dii 

-m^ 5— c^5i^l55it ( c? ) y[^% ( ) ^ ( -^^ % ) iii^ <ii^ ( -sitTO 

^'w^, "SitTO 1®:^ Ei^j ^f^fi ) i2f?tft^ { ^ ^'^ ) I 

i 1 C5 ^N5f;^ <^^ 

^ ^^W^ I 

^t^^<f— ^5[ta[ wM^ "flifil ^fe?:fjf-c5 lisi 

^fit^f ^1 1 (7R ^<5r? ^5{ 1 


* fa^'^ ■^WTpf 3i“,«})f (3!^ 5?i;35 ?lt5^ 




i, ^ 


] 

( «1P ^ ^ ^ 

( ) ^iW'in ( 'Slfs (Isc^ 

^1 C? ’• CSt^l 

c«ti ^tft I ^t^wl 

I C5 ^f^^‘5t‘=i, 

^i5t5 ' 

'^ri c=i1 c^t^f ^ I it«H 

^1 ( fC‘t^ c ^ ) 

, .tcu f« ^ f ^1 

( ) 1 ^ l ( OT 

) I 

=5^ f^>IW ^^'S I fsft (M 'SKM ’fe ■«=» 'K® ^’TO ^5P=I 1 

«5^«f- ^atf®i caw-R =mi «tr« 

a, ^ Is ^ « 

'«5i ^ ‘" 

,« , f^f^ OT ^5® "n=rtf^’'w 

^ ' -5^1 Wtf W 11811 

( *l3t’^‘i ) ^ l^C'® ( ^ _ C^^, \| 

( CT^ ) '®(’lt^ ) _ 

t ^n% I i 

i® ' ■ 


^ j ^ 

I f^tff^f cnT?.^1 ll^5|i 

^ -5;?f5— (tscif^) |5[’, ( 

( 5i53g'5W?) ( CTftgi!!^ ) W.^^ (%TI Wi!)l ( CT CT^W't ^li:^ ) f^tTf^ 

( ¥i ) [ ^ ] I 

S) I m ^n ■ ^1 ( w ) (7t^ 

^Sltwi >ilt ^TM f\^V^ ^^T, CTtsf^ITI^ 

^ ^t?iti:^ I* 

’«t^‘^«f-'l:?? ^51 w ^-i?R c¥^l f?:°^i ^1 1 

'^ff^ '£f¥f?i ?itf^5tfl I 

^f?ra1 ■srwwii T5tf-?fsf^ <p%[j isTf'i 1 ^ 

'^mt^ ^^?fi:<?i 5[5tf?[ ^ 's i2!t^ iu^ I >i^(:^?tl ^im 

C^<I^ i2!?R ^1 ^[5^ i 

sfl c^1 si^t f^if'tn ^*ffw! T<\ii :>» ii i 

mr. . -f?M ) s!#t ( f%<i# CR ) ( 'siWcwi ) 

( “till TCf ) R 5^1 n-R ) I ^*ff5i°. ( #1 ( *t^ 

^ ^ftfctfi ‘2rf%fei!l ) w (^Wf^’f w »(!^5(<^ c?i^ 

)[ 

i 0 1 c? c^ti?<mrf^^ ! f^citfi Rtsrtwi c^\^ *ftft§^ 

^ <=tii;5 I C5 f^4^?'S}5 5[5i< ! ^fsiti?^!:^ Hm f^Rl ^ i 

55 I 


* 4=ltcf «tsTw ^CTfl 2it*(ta ^f'to I 

■^ijs 


5f b, ^ '5^ J 




[ ^ V, bb' 


Stmt'S! ^]'^5T 


Ssi’SjtfsiS «i«f^l i>-® ; 8, <Ss. ly, S5 

cff^^i ; «f~ 'si'^® ■'© c«f 5 i 5ft?rat i 


^!i:| 5|=«n1 i . 


I'l'SI^ go 4- io=‘!io I 


^?ra- 


1 c^tHi 11 Ml 

-gg. , >^ ( (?) 

^ -.tMfHMM- CH-*.l*.-i 4-C4 ) [ ^ ^ ^ 

C1lt5?l1 18 H ) fi’f'l' 1 '■?'''l 1 ¥,I ) I 

1 1 ^fiisi, -sfa « iHUiw 

imf^v.’f ffl*i5l5r't =f-firai XIW 1 «! =IW=15 

,«rt afsntfra felt «ift, ’R'« 

«t5l1ii^ CTOW'I ’li'^ ' '^WPB ?ir«»ll* ^ 

0, .r. , ■>. ^«. -«« ' W _ 

ftnutit ( ’iH.i 1 >irw xm iMi ’H i =''**' „,, „« , ms" jwmm iwi *’ 

WHT'MI 35* W «f!3lir. X< nftsm-xw'l ’1 XtM 3*! XtfBI 

wuir^tH aie^Y® i” 








[ ^ i, ^$1 b, ^ ii. 


^ft 3c«r i If Rii 

■^^f?l— [ ( Jit#W=! ) ] "SIS ( ^|c4f^ allsJ tcs^?! ) ^C9t ( W^t ) ^■f'fll ( 

" ' f=Tnft¥ i I ft''-i^fil ’iKm’t 'Si’tt*. ?!i:«l3 fe'si’tfj'.’sf c#si^) c-fWi ('^'§^4) 

psj '5j?f?i « ) t.5 s fM^ ) ftt ( ) 

;i ) I 

'!' ^t^j, cfi^» 

j(t^R5 c^iff^ I f 

fill ^ 1 =^ ^frRij 1 I 



'®tN‘^%t«f— "Slf^, ^tl, ^tf^'ej (SI'ff® W/.^ ^1%'« WA 

sfl '^fl?r®?;§ 1 w ^55-1 

^mm ^-fm ??i ; 

W^its ^-fel ?t|i;<F 1 


f C^C’^I 5[%1 I ll«ll 

■^?!-5!%1 ( ;:? =?g^T5,«t ) [ 0?^, |gf] ^%) 

fsiJt ( ^f?i?i1) mci:^ ) cn-^; ( ^n ^ 

( c^ra?[ ^ifs^ ) - 5 i^ 7 f 5 s}|» ( ^ 1^1 ^ I 

® f C^ ^t^r 

1^ c'^im 5i% 1 

(2it^ ^TF fkm 

^ 5rt?i I ^zw m 

f^fliij ^?7i I in ifll cnt5^ ^ ^\ fii ^?it^ ^t?:«it(:^ 

^tf f^wt ^ I ^6%!^ I * 

aro„„rj„i\v^;:^ 

*t^,IS<t,E™,C.pid)»;t,t«„ Chip.,„„»G:,l“wtr4‘^ 

« ,,^, ,ft, *«■««,« rt„ ch.«„ meG^coMw 

Science of Language Vol. II. pp. 405-1 2, WWC^ 

Ss! ’* ^ ■" -ft" •■« «* 


[ ^ ^ i, <T i > 


S[ ^ ^ 

=^Sfl5f^ 1 W«(T*?1 5lt5f II 8 11 

J 

^f®rs ( ^®ts ) ff*rfRti ( [ ^^ 5 CJ ] ) ( CT^ 5 [OT 

^cn?t ^i^^t<t c^?!^ ’tsf% csf<ict ) I 


?(i^ ^175 ^Sltw ^fert (?*t^ 

<2!ti^ 'sif?;!* 1 ^^rn^r <2}f% ^ 

^1 ^?:«^?[ ^‘s^?:ii'?[ ^f%<2t1i?i cff^c^ C‘2!?'^ 

I WW-Sttl 5fl§tt Cfi^'^% I t£|^ ^5?[ 

'6 ^WM 315111 I 

ft^ 1 ii<^ 11 

c£l^tw*ts i 

( C 5 ^ ^*f?I ^ ) ’®it^^«,’ 55 f%S ( ) 

<rf^f%; ( ' 5 js 3 i 3 if 5 ^ ) ( ' 95 t!;^ ) ^fetl ( ) 

( ^cwi > 211 ^ ?littf|c 5 f ) 1 1 

(i) 5[f «, *n 1 «Jtf 1 ^ 'sit'^lt® Tl 5^=1 I 

Mars '« <^ ist^ ^«,<1'J( I Max Mflllerviii ^ «ff^ ^^111 

Ares »t^'S ^'!,’t5 t 5f<f?,fw!:^tl i ^T?t!:>Ti ^rf^i •^fii ta^v W \ 

(^) “^5ff51§[<!” ‘'‘'^■'5Tt>lT?5^(:?t l” “It was a great triumph for 

the science of comparative philosophy” says Max Muller in his translation of 
the Rgveda, Vol. I. p 19 . “that long before the existence of such a word as svadha 
in Samkrit was known. Prof. Benfey with great ingenuity postulated for Sanskiit 
a noun svadha as corresponding to the Greek edoe and the German sitte G. H. G. 
sitT'a, Gothic sid-a. The noun svadha has since been discovered in the Veda. 




il 

■4 


■ 4 




* "aiTra'l 5c5f 5ir>5j ( ’l^ s, ^ ) I 


l [ (M\ *W^ 3 ^ 

^cD 




■;' . \4 





( 2 : 




^ i, -51 ^ ^ ] 


b, ^ i, ^ 


<? ! C5 t?S ! f^ffT5*f^ttt 'S ^fl.'S, ^T%*f?l^?T5I 

€-51^.'$ C^n ¥§11 Itf?! ¥f?rat§^¥* I 

'$Tl^Jt<-C‘5t1 ^<lt¥T It Clff 1 ¥:®1 

¥=5irw9f^¥ §5^ ¥§c¥5f ¥§rai Cl? ¥i:i 1 tw 

>ti5rti ciwi 5^11 wc¥i >i§tcij ^¥Ti ^ti¥ 

¥:i5T I u9¥t?*f l^315fl^l' 

3I55T% Wv fe ! ' 5I¥t5[^^¥ «J3^^ \m\ 

'^1?!— OTlfS? ( CWI^'ICIS ( '«§¥?1'=t ) 

(2f«!Tm ) mi ( fl*IIt¥ ) ( cdt? ) [ 5f^T ¥flil1 ] ( 111 t®C¥ 

Clli ’1 citli ) ¥f?(r«Cf ) 1 

^1 ¥§¥?t«l ^^flsrl CWt’®¥ 

§t§3£j5'® 5 I¥i^¥:¥ j ¥§11 uti ^M§9[i:¥'e m ¥§c®i:? i 

'et^‘¥%K— ^<!f1 •, m) ¥§¥^“'1 5[¥S,1^^¥ C?l‘^¥:¥ fSlttJ 
lllfl ¥§C^i:i 1 ^tlC¥l ^#ll ^«l 

¥!;ii#rat §¥jt^ 1 ' 

tc®*! 3j”s § fTO I S[% nil 

¥11- L Cl wn*! ! ( Cl ) tim ( i:®<r )' 

imRs(i) (.nm ¥§ ) ft l¥lll|) (^Rtcii :?kT)i [§§^ C^RH ] ‘H\ 

( ftlJl ¥-R§ s ) Ilf;?!®!! ( ) 1 

{ii fifsicqi fCiii 111 tcsfl 

OTm |C:il 3ltCl llltfll ! Cll 11s! t® fcr^l Jf-Jiff cHl ^1 ¥§lfl ^11 

ll’WlCll ifl^ fl§^ l^fffell 1 

* Max Muller t£|| SlTUtl?!!^ ■2rf«;¥tCsil siffs I'^^a tlJ [1 ^f?iir| ICl I ®t?tl Its 
15111 ©Itl Itl, CWCll !¥. ifl I dial's Itll ^Ici ffllls 1^J'?|‘I‘ 

®:?t!:*Ti ^1 1 '^PCT ©11 elf’ll fitu f«fi »tt|gi srffi* 53 ciisfi,. 

|T5?®; Sftfis ?tcil I f$% ( lin ) WR 5i|3l f^3l ssrtf^ IS ?151 mm if 

ITil Silt? ^111 Max Miiller ^ 3 , 3 dtltCH ifl^^lpl « HlH ^^^3 

fT^miCl fC^®l 13ll = Helena, f 3 ^=Iliu,„, ^f«t;j=Paris, Il 3 =-Brises. "The siege of Troy is- 
but a repetition of the daily siege of the East by the solar powers that every evening are robbed, 
of their brightest treasures in the West”~Science of Language. Vol. II. pp. 513 - 16 . 

'®0 





i 


=', 1 ^i[tw<i if'i^i I '® ) 

mMt #■« ( ^^^wfsft 1 

^ c^t^it?:^ cwfe 1 

<'«tST?lt ‘2!#^ 1 

3i^^ff%f^ I iib-ii 

) ^tJ^Ts ( ^-nm ^Tm "'ft'® ) ^ ) 

5 ?^’?^, ( ) ' 

' 

fsft ^finrl ^ as-t ^ ' 
astaf? r«^l atsswft I wftiRai:® fair. «»« 

.«,ft V(a«i'»t« ,« ^-) -fift •aw’’ ~ ; 

s , ® =ti=^a^ ! ^wfi^, ?TtaW ai #Mmm iat«w®a 

( cnmca^ 'wm « =rl (?fa .sat ) sfe® .sttaWRi att aw anaw ’R i « ac^a 

^55tt^^ C^t3! ' 

a«aa, c^ ’*tit*lt t -Wna amam cwmfl 
a1 aisa, «aKa% ^ai, atawa . 

WM attaaa a^ i aiftifaa csWiot feaat-ii wf^ aia afa!;.sw i 



alMtaw fatal al artWawfa i 

t®* ^1 

c^t^ ) ^a*s ( ^r ^ft^i ) 


11 








i® I c£it fssrf^^ ^ C5lt^ ^t^5[;^ ^11 

^T«.’t#«f— ^ ^K5Tf¥, 5(1 

^51^ ssrt <2tf?[^ ^fl?:^fl, f^f^ c?r ^sj^isr^ 

^5it^?t?:^f^ 



5f^Sf 3^\3^ 



»2f«?r?T «f^5r ^rs^sfi 

(2f^^ ^«0t5 'ST^Tf^ 

i'®sef '« i,8*t 

'5Tf^sg*«r1 t«nf% I 5fts;ft 1 

II# '!io + io = ‘lo 


— sitf^q; ( %5rfJf 111^!^ ) f ( f^¥ ^51 ITS ) ^sfsi?. ( I®# ) 

^1 ) 'Si^ ^?rl <?lt(:^ ) [ a )] 

( Wjm TfCTO m ) Is? [ 1=? '51^^ ] ( 'SJ^I ^%1 ?lt(:^:? ) (j) I 

i 1 i^s wl?l <4^? ®t^jrw%R >tf^ 

^f3?r( I i£i^? ^1 ft?! Ic®# 

1 

"siFitw^ 5iwf|j «rti^ #iit?:f i 

5tt^ ^tiffl ^C'fis?! ■R'ftf? 1? I 5^53 

(i) ’iunc^cw^ ir^stcfj iisfi (?[ fj[fwl #fi 1%ff|5i, ^ # 

S® I C^Ptl <21^ NS f#t5t 




51 b, ^ ^ ^ ^ ^ 

tWC^TtS ^51 ^1 1 tc®1 %^T?S tail 

\ 1 ^<pm ^ 

-®^^=5tCT 1 

tC®1 I lI'Sll 

^in-^ir. U®w^) tt^t5 (fe^i) 5^^ (^4.5,1 =^i(’?%c^) 

( c 

Xis ( 

»1 ^ fid's ^?!tflc^^ '^i^N 

^f%^1 ^ t ^ ^ 

] 1 ^ ^ 
fst^5 ®w wlra^i 'ffll '=«« 

afiwW^#5et55®’RwMP'®^Sratf?^(^’fl^ fSft's'lfs crc^f 

c<2d®t 'f^¥ffl;:^^ ) I 

*® ^5^aw=ii: 5 1 ^a |8« 

(« ^> c^'^ -fi- ®«r- ‘^> ^; 

(,m^«)^(5f«)=i=<^r«<F)^^(ww>[-’« («o] wawi 
( [ ’®rWf^^*^ ?i’^^ ] ) I 

%5J|ft!( ^Wi Wt I 

»pi«tp«*-*" > 

t “3i5gmwi5 ' 





^ i, ^ ^ i, ^ i, ^ i 8 

'st's.^iK— c? ^ f pr »f:^'5f'l csW?! c^j[ ^'fe'® 

■‘^Tli^ ^fi 1 (?sW8i ^i:®f|, ^fsr '« '5jt5rffw^':<p 

Wi ^1 c®t3f1l ^twl c?[if ^WT'f 'e 



-m ^1 cw id c^jf, ^tm ^i?t^ ww ot^i 

1 1%fj[ 

^=^91=1^^ wm 141* w.^^\ 1 

^ CT1 1 ^^«T5r£fl%f:$s ii^ii 

(i) { JJ^ ^pJcRr <2i5;'|71^t} ) |<T^^ ( <ii<[= 

I® ) '51f J wz ( WSSTfS! C8^’St'SC^ ) '5!<>ltf r*( ( ) I ^’3I«J= ( -sitSTtC?^ cgff® ) 

^'2|f%f®? (5) ( i2tj%*l®?!f^ !^'S ) [ ^<T8 ^SRI1 !lt^ ‘2lt<8l ^fit till 

^’Sl^I'S ^f^'S ?j ] I 

>8 i C? '51'»tg ^|51' I W’gf5f'f;f 

C5|^«f‘®r^ ^5 1 lii^^ ^irtwi i2ft«fji:ti '®i2j?rf8?[«i ^fl's ?d i 


(i) i1i£i1 I fIfJf 'ssifij^r^ 5p;^3=[^5j ) ff*l ^fel f®f8 

I ^|«}(?[ 513rfift^^ 1 Ji3rt— ifl + ^l?(:i=Ji;gt'it^j{ I 

(^) f «!t^K '51'f ^1® Wi 1 f+^=f«l l + I ,2f^j% 


fif ^rotSW OTf ^ 15= 5fg^C5 I ^ 

^®5lTf9| 


t® ? m‘K tm^z^ i Ws ii a ii 

•st^— ^5!“, ( '5rfsi?ii) 5i^s(CJ( ( (2t|<t<ic:;^^ f8f¥§) 'sis€ ( ^?t^ 1^fsr« ) 

{ •S(^°s S(jf sitc^l ®5!T W«lttl') t®? 

) ^^tsfc^ { (2dsfil1 ) 1 

a 1 ^fsiii ^1 (2[t%[ ?(^?i1i:®i f^(:?rft 


51 S, ^ ^ ^ ] C ^ ^ 

^ ^ in II 

(i) ( i2}fii^ ¥^5ft^l Cff^^tli:! ) c^ c<bW“. ( CT .) 

(» €^?(1 ‘2tfe ) [ CT^ c^ ^W'S] W«(tt tc®l } 

^ ^ ^ OT^^TI W1 a 

•=i%t«3 ] > “^ 

'®t'5.^^It'^-— (^*ti I C^ 5W€ 

5,?:^ 1 ^ ^ 

1^1 

f I ^"ftc^ii ^^rf^i'ss iivii 

) [ t® ] c '= ) « 

) 1 V I 

ir; C5 Wflft, «! '9 «»(=« ^Wf^5'S%ai 6W5|f% l^icsa cfll^C'W 

fw® W? grt/alW’ra { «t«IWt*l ) f^« rt5I '«OT 

«,^«t<-45 '5,5ip?ai:*i ^twi t< 

■^dR a1 fsa? 'ira^ I » «»*' 'f'*'^ ^®''^ ’’’^^ '^‘' 

«5 wsit^w ^5«5 -?ftatt ®ife'»IT:9 '5t5W fi’fS ’artaiai^i RfaW -ffi^^ii- 

'ii(iiR-9«i»it^t feaa ’ifeali ®ffiw 

JT a^tfsRWf's i *«• (®) '*• 

(>) ?Hiff ««■ ^tts ' ^ '‘'^ ’’* ' '^'’ ^ 

( ^ +-56, ) I >it% a® »i< 1 aSla -srtR rataK on+l fian i . 

«) ' 1^9 TO ■5<aR1 awai ^Wl ilw aW®. ' 

W 5ft ftfiSi icR6««5<i «ft aW ftttaaa ftf i. 

.<,^17 ft+fta,a«,=ftft-fta«^5a.^+9 ,^. 5«,, 






[ ^ ^ i, ^ iS 


( c^ ) t£i^s {^W\) (mi 

«ttc¥fl[ ) [ ^1 ( (Tit ts' ) C ( ft?it? ■'S 6tf?[^(:«r<r 

£^5!5!|N ] ) 1 s 1 

S I (Tf Sfl^ 'Q 1 

“lirnt I 'Sjg^ 5rfi«i ■« ^if^ ^i 

ft^^fst l(:M«f wf^c^ nf'8?!i ftg 511 i---f^f%*fc^ f%fi;<t ^ M 1 ftt% 

*l!Tni: '®i< “rt:!, '|®t5f 1- • c^«( (?f isiiiwi «t5£ (?i^5f '5jt!:^j^ 

<2i«t5j ^ <Ff?Rrfft??i5( «t?rt ^ sri:^ i 5rt5r ^§ ^<f i” 

^S5»--ov^;i Muirs Sanskrit Texts <£ij (2f<i|5f : ^,55 

<«]w ■5i1lTrt55rl l siiff c^tfi Max Miiller ^ fiift?itc^ - 

“It then, with all documents before us, we ask the question, does caste, as we 
find It m Manu and at the present day form part of the most ancient religious 
teaching of the Vedas? We can answer with a decided No. There is no 
authority whatever in the hymns of the Veda for the complicated system of castes, 
no authority for the offensive privileges claimed by the Brahmans, no authority 
for the degraded po.sition of the Sudras. There is no law to. prohibit the different 
classes of the people from living together, from eating and drinking together; 
no law to prohibit the marriage of people belonging to different castes ; no laJ 
to brand the offspring of such marriages with an indelible stigma.”— Chips from a 
German Workshop, Voi. 11. pp 307— 8. 

Weber #f^ Indian Literalureui There are no castes as yet • the 

people is still one united whole, and bears but one name, that of Visas-Indian 
Literature, p. 38. 

Max Muller ^fS (Vide India ! What can it teach 

m.s. p. 95). 

Roth says, “The Aryans as the middle point and the people of the North 
the East, the West and the South by whom they are surrounded.” (Note in SI)' 

Geldner Roth 5fSt %t5 5ftl!t<:5q-“All mortal 

beings are .signified by the term ^ftW-The term may 

either signify the five nations or all mankind of ths world.-Der Rgveda in Auswall 
J Glossar Stuttgart (1907-9.) Muir Roth <55 , 


5? i , 'St ] 


^ ^ ^5 '®r i, i? 

‘:S\ G^1 i ll>*ll 


) ^®N ( ^ ^ ^ ^ 

Heinrich Zimmer liRf stC^ ^ ^ 

(S c^OT '®)t% « '^€-m ^ftc^ i <al >W 

^15^ 1 Macdonell ^s Zimmer 1 Weber (?C OT 

*tt;^ ^^tcf 1 

(£1^ c^ff ^ 1 ^®f%ff?I ^\1%51> gt^^l 

OT^, Ilf, n^. 5[^ 

iit^jt I ^i«t15t% ‘Si5't 1 fW'S’'^ ^“t 

' f^^c<!l cw^ s^tod ^«its 

<5 ^ ^5t%i 

'5lt5t%’lC® ^s!^ i 5f®t^ ^t CRj 

'^l ^tc^^' 

mil* ^5f^T->in[^i ^ Tfft 5l^® 

^C5l cff>«t ^rr« 

ir ^<--“^5Pf<h#t^1 1 • 

. fe*!^ f^55fl C^f'^C^ ^ C^ >2lt5T. f% <2t€t5I, _ b^ 

«t^’t l ^ 

^ ^ ^ * I TO ^ 

.t.% (Ill, 24, 2)-t^' 2 ri !^ 

ftcTO W #111 ^ JI 

^f«d® 1 ^=W ^ ^ ^tTO ## '® ^ 

ft# ^ ’ 

^ .t^, ftt.® 11 ‘ 




'«5[ V ] 'Sf ij ^ ^ 

c^-^^ii^-wm) ^n («ra) (^) 

i ® 1 C5'5 !^sI'H ! "^5 C'St^lTW^ '®rt^t^ 

'®t*^‘'T%t'C— ^ (?f^l, ^ era c^ I 

WW (?5l 5i5f:|; C^ 

^1^5? I ^^t%i c^ ttm 5Ttc« 

1 

i2fsj51 '2r^5J 'SJ'Qcff 
<2{«j5l 

i>**r '« 

■sj^sg^wi I ^ss’ c*f^^i I ^t?r^ w.^c i 

i o I ^0+ :»o=vo 1 

«i|® fit^lf^s ^ft° ^'Tm\ I "^11 

^ ( ^fstfCtfl <Wt5 ®5! ) ^P(m{ ( C^t^rf? ) ( *1!^^- 

55^*f) (’?f5 ^<) >2ffi ) (s(^ ) /5iR?r 

( '3!t5??('l ) I>1 . ' 

i I C5 ^ ! '’^fsrfOT wR "5piw 

<£i^^ cap *i5f >srra^ 1 

c^5t^ R< awR i "stmi c^ ®ie< 'Q ^fed 

C^=I ^^^Jlll I CT1 H 

- c^r^ ( <?f ^ ^t^fro ) CTf^^^c'ti # a^P ^?rl ) f?t 

{ !?jrgi ^^!;c?it!(cf ’5[C5^5t«ic^ ) cfRRs (i) l<r«t^1 ^f#^Rtst<i1 ) ( "sitstfctf^r '5,t?tll ) 

( Rf 1 ^% ) I 

(>) ml ^1 =^5it(:j( ^ f«fl f|5f f^ CTw w^fcii i- - • - 


:5f ^ ^ Ir- ] ^ i, ^ ifi- 

^1 c^tsfi 5^1 «n?ra ^twi ^ 

C55 ?1;^ ¥5i ^5lFU ^t^l 

^JWffw ^?rl “^tf% '® "5(^1^ ^it^ 

1^1 

^1 '^^l .wft^rf^ I >]“# ii'Sii 

) '^^'1 ( ) 

C m ) ^twfl^r? ( 51^'! [>5^° ^ ^ ^ 

^[^sfci^r ( J!*^< M ) I'si 

'» 1 C^ ^ ! ^5^1 ^ >515^ 

1 

'^'^'^t^— 1 

:^f|^5f{ >2f5«i l^^li:^ 15 ^5?1ifti:5! 

m<( i®i 

^1° 15? I 11^ I II8I1 

( <pef?[ '51*5^1 ^tiral ) f^s (0 ( ^ 

( C^t'tt^ f#I« («) ( ^ 

»1^5|et(:^ ) JTfJI^sr ('3) ( '^^‘1 ) 181 

8 1 '®!^t^ ^tsf?1 ^ '2K?rti:^ 

c^srt^ ^1WJ t 

^t'S,‘5l^<— C5 ^ 

Mm ^ 1^ t:®W^ *f^ w ^® 

=ffl^:'5 3=15T<5^^ 181 

5iti »®! w sfr^w ^fsM 1 cA ^ 1 

^ 1 >i5t=i ( '^H itSfw w >p-« ) w ( « -s-W-a ) ! ( ^ ) 

) I '^^ + *1'? \ f^‘'ltft'?f \ 


^fwc't ( Is®! ) ^!l^v( ?|c#® ^^ri ) ^ 

^ (Sft'^l] 1. *t^5 ( ^C®?! ^ ^'*ft'^ C^1 ) C^V'l^C^) ( ?t5 ) 

( 1® ) [Iff® ‘2tt'^^1] I® I 1 ^ 

4 1 I® 'Slf^ ^ '6 I '5«ltf^ [ i2|5»-n:^ ] 

3^ sri^ I 

'«t'^^1%l’'f— wspfti '5ltw c^1 '8 5tl 1 ^ 

^^'e w ^ 3J=5irfsS *ttftt|^ ^ '8 ^It^f^'^et (2}t?fjl1 1 

'my f^i c^3i=[ ^’8 c3il^^ 
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JiWTc? ^ =51 I fi'srtc^l 11 fiitiis II 'Jill 

• CT 5r; (?) ( (?i 31^®^ ) 3it3itc^ { ®i°'2ltJ:3t ) ^ ( Tj^tcJiif ) Jifjii;'®) 

( ®rtC5 ) 'sit*!^ («) ('^I^ ¥f^1 «tti:^) ^ ) f^'srt®. (# CTS)t%l1 ) 

fi(?R^; ( mn RtSRl [ti®?! ^ 'Stfl 'SWU RR ^RRtR It^ ^1R11 

vu I CR R^5T 3i^J ■5!«R1 TRf^l^ '51511 ^C®1 ^1 ^fllt 

RIlls i£R? Cl Clltfl «|Wll itlH ¥^11 ^fllf llClf, ^tltWl ^tUl 

ftWll 1 

IT^ 'Q 5ltC®l W ^CsSl 

'ffel ‘ill? ' 5 !^ 'll:! I ^ lil^ 

<^1 CSTtCf ll I 

1? citi^T«i2 lip ^1 fin:^ I 1 ^t^s in 1 1 

i; ffts ( lc®?f (R %tf<( ‘Sfcfpt ^tll ) citiit«5is ( '5ij%»ii ) iM ^ 

(i) '?S|^flC^5(tC< <2R«! f%l C^lf ^ fj(!a«f '« ^Rstl ^^Itc^r 

17^^ lt?l1 «ltc^ I CT w l¥tCsR[ ifiCR flU'lt’# 'S Ri:R iflCR 

1 •: 

(^) 11 >1® (R® <2it# Cl^lRIt^ 51 I <ilRlll lt?R ‘SlC’if I 

15151 1 "-", 

(«) 'SM ‘Sif 5Jt^ 5^f( (fiflc^ fil5^ 1 

8® 



'SI' \ ■■'d' ^ j ■ . 

f? (.^ t 

■55^1— Is ( C? ) t ° _ ft V -^^«tt<!, 

R fes! BW« ^ fe« 

^ teaiifeiW «t^ ^ '®'^ ^ ^ 

^ « fes, fttfe «n wt5 ^1 w 55 ' 

^511 CW s »R^1 1 »W5 C51=t«l'®W n-l C^t?*!*!^: I 

»m-c*%3ti ( CTrt<t|ift=i ) ^srt ( ^a •]« ) ■^^ ( it«5 ) (?!l>f. ( »itt>W raw ) 

5 ( ^^=s. «5t ®«’3l ) W11 1 ^Wl^l > 

1. 1 C5rtii<flfl %[a5 Wi ^wtfira c^tai «-s “®, ^ ^WsB fiaS-^'S i 

^ 

5ilt 1 


